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Seirit feeds and sustains the air and the earth and the liquid plains of the
sea; also the shining globe of the moon, and the Titanian stars: while Mind
pervading (the Universe) puts the whole in action, and blends itself with the
mighty frame. Thence men, and the races of the beasts and of the flying kind,
and the huge creatures brought forth by the Sea beneath his mottled surface.
A fiery energy works through these elementals and a celestial origin in the seed,
so far as heavy bodies, earth-sprung limbs, and mortal members, weigh not their
vigor down. — Virgil, Aeneid, vi, 724-732

EVOLUTION IN THE LIGHT OF THEOSOPHY:
by H. T. Edge, B. A. (Cantab.)

FTER studying the various theories of biological evolu-

tion and the controversies of their respective expon-
ents, one reaches the conclusion that each of the
theorists is worrying a small fragment of the truth,
KON 2% »] and that the actual facts comprehend not only all these
theories but a good deal more besides. 'There is (1) the theory of
continuous evolution, which supposes that forms reproduce other
forms in a continuous and uniform series; and there is (2) the theory
of mutation or saltation, which supposes that new species appear sud-
denly. An American professor of palaeontology is quoted as reconcil-
ing these two supposedly conflicting views by still another hypothesis,
which supposes that evolution is on the whole continuous, but with
occasional jumps and divergences.

Then there 1s the controversy as to whether changes are produced
by the influence of external environment or whether they occur within
the germ; or whether, again, both these influences co-operate.

The confusion is due mainly to two causes: the attempt to define
the operations of nature within too narrow limits; and the attempt
to form an idea of evolution by considering its visible products only,
and apart from the invisible something which is manifesting itself in
those products. Our thought should reach out to wider horizons.
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All growth consists in the physical manifestation of something
which previously was not physical. Take the case of a tree growing
from a seed. The tons of material composing the body of that tree
have been collected from the air and the soil. Within the seed was
enshrined something (which afterwards passes into the tree) having
the power to perform this wonderful operation. We may say, if we
like, that the whole tree existed in potentia in the seed; but unless
this expression 1s to remain a mere logical figure, we must attach a
concrete meaning to it. In other words, we must inquire what was
that something which existed in the sced. Here we are driven right
up against the real point at issue; out of the sced comes the tree, the
tree cannot come from any other source than a seed or its equivalent
(such as a slip); hence the whole future tree must be in some way
locked up within the sced. But in what guise? Ts there perhaps a
miniature tree folded up within that husk? DBut even so, whence that
minigture tree and why does it grow? Theorists, in spite of their
alleged practicality, are often contented with abstractions that would
not satisfy a more concrete mind; and for this reason many inquirers
will not be satisfied with the explanation that there is some * force ”
or “tendency ” in the seed. Theorists may deal with * tendencies,”
but the Theosophist will demand something less imaginary and ab-
stract. The primary postulates demanded by thcorists are often so
comprehensive as to amount to a begging of the main question. Give
Archimedes his standing ground and he will move the whole earth;
grant Fuclid his postulates, and he will soon knock you off a few
thecorems; give a biological theorist his “ tendencies,” and the rest
is as easy as rolling off a log. But the inquirer would like to know
something about those tendencies.

So then there is locked up in the seed, which 1s to become a tree, a
tendency. 'T'ranslating this highly abstract and even theological ex-
pression into the matter-of-fact language of Theosophy, we get this:
that the whole futurc physical tree has existed beforehand in some
form other than physical, and complete in everything except the
purcly physical attributes. Size and dimension, mass and solidity,
being physical attributes, do not pertain to the tree in this antecedent
form. Is science prepared to say that that which has no dimensions
nor any other physical attributes does not exist? 1f so, then we are
reduced to the conclusion that the physical visible universe is self-
creative and all-sufficient and all-inclusive — in short, that physical
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matter is the prime material, the source of all intelligence, substance,
all energy, everything; in which case it is of course useless to try
to explain it, and it must be simply accepted as an irresolvable fact.
But, setting aside such an untenable proposition, if physical matter
has not produced itself, if it is not the ultimate unknowable, let us ask
from what was it produced? Driven thus to the conclusion that there
are states of existence prior to physical matter, is it out-of-the-way
to suggest that the tree within the seed exists in one of those states?

Accustomed as we are to think in terms of physical matter and of
its principal attribute — extension (or, as we wrongly call it, space)
— we cannot imagine that there can be room in the universe for any-
thing else. We think that matter entirely fills space; we imagine that,
if a thing is not in what we call “ space,” it cannot be anywhere. But
space 1s 1n reality immeasurable; it can have no dimensions, no up-
and-down, no fore-and-aft, no right-and-left. It may well be that
physical matter, so far from crowding it, does not incommode it at
all — that there is “ plenty of room ” still, so to say.

Another consequence of our habit of regarding physical extension
as a plenum is that when we have to allow for the existence of any-
thing else, we think it necessary to suppose that that something else
must be extremely small. ‘Thus the tree in the sced has to be extremely
small, the atom has to be extremely small, and so on; and this simply
because we imagine that space 1s packed full with the physical objects.
But what logical reason is there why there should not be a world full
of trees, animals, and every other form that is become physical, all
in a pre-physical state, and yet by no means interfering with anything
ir. the physical world? Why, even in the familiar terms of physical
science, this view is quite reasonable; for the atoms, we are told,
are so minute in comparison with the intervals between them that
they are like planets swimming in an ocean of ether. These atoms are
of course utterly imperceptible to any of our senses; we know them
only through their groupings and motions. Now suppose there are
other atoms between them, or even different groupings of the same
atoms, what would we know about these? Their vibrations might not
happen to be attuned to our physical senses.

We have imagined, then, our tree as existing, complete in all but
physical attributes, in this world, but in a state where it 1s beyond the
ken of our physical senses. The microscopic germ within the seed
is the point through which the change from pre-physical to physical
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is operated — a door, as it were, through which the tree has to pass,
admitting it to its new state. This point is like one of the knots where
the fabrics of these two worlds are woven together; the very small
seems in some way to be the gateway to another world.

But let us extend the idea to the case of evolution generally. So
far we have taken a tree as an instance; but, on the same analogy,
all organized physical beings will have pre-existed in this pre-physical
state. The germ, the point within the germ, is their gateway to physi-
cal existence; but before passing through this portal, they have al-
ready existed, complete in all but physical attributes, in another state.
To sum up the argument — we must predicate the existence of a
type-world, wherein exist the prototypes, the models, of all that is
to become physical; and we have already seen that it is necessary,
on other grounds, to predicate the existence of such a world.

This hypothesis will explain the riddles of evolution readily. In
one point in particular does it clear up difficulties. If organisms
grow and change in the physical state, why may they not also grow
and change in the pre-physical state? This would fully account for
the so-called “ saltations ” and for the “ missing links.” An organ-
ism, after passing out of physical life, shedding all its physical atoms,
and resuming once more its former non-physical state, might undergo
modification while in that state and before re-entering the physical
condition. Thus, when it reappeared, it would be different, and
biologists would call it a mutation or saltation.

Palaeontology shows us that in past epochs there were on earth
forms intermediate between different forms existing on earth now.
This at least indicates that the complete chain is not necessarily all up-
on the earth at one time; and this again agrees with the idea that the
earth is never at any one time fitted to support every form of life. This
being so, how can we possibly trace a chain of evolution by reproduc-
tion? A good idea of the process of evolution can be got by watching
from one side the ascending threads of a revolving screw. They pass
up and up, one after the other, but we cannot see where they are con-
nected; to see that, we must take an all-round view. In a similar
way the organisms are passing around a spiral curve, of which curve
but one side comes to our view; hence we see it as a number of
disconnected elements.

The process of evolution, in fact, is not carried on entirely within
the limits of our physical vision — surely not an unreasonable state-
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ment. It would be strange indeed, if all that we see were all that
there is. Hence biologists should expect, as a logical inference from
their own conditions of research, that the results at which they arrive
shall be incomplete; the imperfection of these results is rather to be
regarded as evidence of their truth than the contrary.

But, instead of taking the case of animals, suppose we take that
of human beings; for here we can view the matter more from the
inside. We are human beings ourselves and are conscious of our
own mind. This mind, as we know, undergoes development; it gains
experience from day to day and ends up with a very different outfit
from that with which it started. When this inner being again enters
into the make-up of physical humanity, will it be the same as before?
Shall we have the same old horoscope at our next nativity? Jupiter
and Saturn forbid! But in case any reader should cavil over the ques-
tion of death and rebirth, we can consider the matter apart from those.
We are actually being reincarnated all the time; for does not our body
continually discard old atoms and take on new ones? And does not
the growing and changing body accommodate itself to the require-
ments set by our mind? If not, what do habit and exercise amount
to? We can create for ourselves a body different from the one we
have now, by muscular exercise, temperance, intemperance, and other
means. 5o here we have a definite example of the process of growth
and evolution. Death itself is but a major change, similar in kind,
if greater in degree, to the lesser deaths that are taking place in us
every day.

The physical structure is slow in its movements and conservative
in its habits; and so in the course of a life in the physical state a
misfit 1s apt to result; and this is adjusted by death and rebirth.
It 1s reasonable to suppose — indeed it is inevitable — that the animals,
in their own smaller and slower way, learn while they live, and that
the indwelling animal monad is not forever doomed to reside in the
same kind of form, but passes very gradually on to higher forms.

The species that we see and study are the beads on the string.
It is almost like studying the different houses which a man may have
built and left standing while he himself has gone elsewhere. These
would give a clue to his mental development; but we must presuppose
the existence of the man.

The question of physical reproduction is closely involved with that
of evolution; and here again biology investigates but a few of the
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tactors that enter into the process. Biology gets down as far as the
microscopic germinal speck, and naturally enough has to stop there.
A fertilized ovum provides the essential conditions for the entry of a
life, but it needs other kinds of research to trace the source of that life.

In the light of Theosophy, evolution becomes a vast and entranc-
ing study, for it concerns worlds and ages. Apart, however, from
merely curious interest, this study is of the greatest positive import-
ance to humanity, for the reason that inadequate theories are giving
rise to various movements that we believe to threaten greét harm,
should all their ideas be carried out. A king who should ruthlessly
slaughter all those among his subjects who did not happen to suit his
ideals of what a subject should be, would justly be considered a cruel
and stupid tyrant; yet there are proposed methods of eliminating the
“unfit,” which, though clothed in ambitious language, seem none the
less monstrous. Hence the need of greater knowledge to prevent
erroneous ideas from incarnating as monstrous acts.

THE MYSTERIES OF ROTATION: by a Student

NE of the most fascinating results of the attention bestowed in
O the last few years upon gyroscopic effects, has been the almost
final perfection of the gyrostat-compass, and the Scientific
American Supplement contains an excellent account of it, together
with one of the clearest popular explanations of its action which we
have scen. 'The tests of the Anschiitz instrument as improved by
Sperry, were carried out last April for five days on a steamer plying
between New York and a port in Virginia. Although the vessel rolled
in heavy seas, it was found that the compass kept practically abso-
lutely on the meridian during the whole period. The electric motor
runs at 6000 revolutions per minute, and the instrument is in the
steering-engine room, connected electrically with a repeating compass
on the bridge. It is stated that at all ordinary latitudes this compass
has a directional force some fifteen times greater than a corresponding
magnetic compass. This, however, diminishes on approaching the
poles. The interesting feature of the gyro-compass is that its action
in pointing true north depends upon the rotation of the Earth.
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WHAT ARE THE BASES OF AN INTELLIGENT BELIEF
IN REINCARNATION? by F. S. Darrow, A. M., Ph. D. (Harv.)

EFLECTION inevitably reveals the limitations of the actual,
the confines of the present. So narrow is the sphere within
which our daily life revolves that even the man who most
prides himseli on his avoidance of philosophy is forced,
perhaps unconsciously, to construct a theory of metaphysics.

How is it possible to do our daily duties without forming a working
hypothesis as to the nature of the world within which those duties lie?
Inarticulate and crude as the theory may be, each and every man is
forced to adopt a life-hypothesis and by it, as best he can, to mold his
actions. No specious reasoning can free us from speculation. There-
fore it 1s a solemn duty which we owe to ourselves to choose intelli-
gently our hypothesis as to life and its meaning. This duty can be
trusted neither to chance nor to tradition. To shirk a moral responsi-
bility incurs grave consequences.

It is necessary that our life-hypothesis shall fulfil two conditions:
it must be thinkable and it must be livable. Life leads to thought
about life; but our judgment must concern itself with life. Therefore
what we believe must be both logical and practical. Logical because
fact makes the appeal to logic, and practical because logic must
answer fact. Our life-hypothesis, since its subject-matter is the Self
and the World in which the Self lives, must be both universal and
particular.

In answering the query, What are the bases of an intelligent belief
in Reincarnation? we are primarily concerned with the Self. Without
considering the nature of the Self in detail, let me postulate that by
the Self I mean the Real You and the Real 1, the Individual Life, which
expresses itself through your physical nature and through mine, the
Individuality at the basis of the Personality, the Character underlying
the physical man.

The conception of reincarnation or rebirth of soul, I grant, is
speculative, since it ranges far beyond the cramped present. So, if
it is to become part of our life-hypothesis it must be both logical and
practically imperative. 1f logic and practical requirements combine
in their demands, then we must conclude that reincarnation has been
demonstrated to be true in so far as any hypothesis can be. 'The most
probable is and must be accepted actually as the true.

Many circumstances suggest that the Self existed previously to
its birth in the present body. Poetry voices the thought as follows:
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Our birth is but a sleep and a forgetting:

The soul that rises with us, our life’s star,
Hath had elsewhere its setting,
And cometh from afar.

Children frequently instinctively believe that they have lived be-
fore. The poets do not monopolize those tantalizingly vague sensa-
tions of familiarity, which sometimes accompany strange and appar-
ently novel experiences.

Sometimes a breath floats by me,
An odor from Dreamland sent,
Which makes the ghost seem nigh me
Of a something that came and went
Of a life lived somewhere, I know not
In what diviner sphere:
Of mem’ries that come not and go not:
Like music once heard by an-ear
That cannot forget or reclaim it —
A something so shy, it would shame it
To make it a show:
A something too vague, could I name it
For others to know:
As though I had lived it and dreamed it,
As though I had acted and schemed it
Long ago.

Whittier voices the impression of many when he says:

A presence strange at once and known
Walked with me as my guide:

The skirts of some forgotten life
Trailed noiseless at my side.

So, too, the recurrence of the seasons, the ebb and flow and re-ebb
of the tides, the cycles of day and night, the phenomenon of genius,
and countless other things, suggest that the old is continually reborn.
Yet classing all these together they amount merely to presumptive
evidence, hints at pogsibilities, but not proof.

We are born with a sense of Justice, a sense which extends at least
as far as our private rights. Further, justice is so valued that we
regard Deity as perfectly just. The kernel of justice is: “As a man
sows so shall he reap.” The effect must be equal to the cause. To
talk of the justice of a god who creates Souls is to babble nonsense.
Personal responsibility is an indispensable requirement for the main-
tenance of justice, and personal responsibility can exist only if souls
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are the creators of their own destinies. Otherwise ““ Justice” is a
mockery and a delusion. Therefore, if we are to believe that the
Universe 1s ruled justly, eternal pre-existence of soul must be a fact.

The books say well, my brothers, each man’s life
The outcome of his former living is:

The bygone wrongs bring forth sorrows and woes,
The bygone right breeds bliss.
So is a man’s fate born.

Ex wnihilo nihil fit — from nothing nothing is made. Nineteenth
century science has succeeded in proving what the world’s thinkers
have long believed. Matter and energy are indestructible. “ Crea-
tion” in the sense of manufacture out of nothing is unthinkable. If
the soul is one with the Universal Energy, “ it is not a thing of which
a man may say, ‘ It hath been, it is about to be, or is to be hereafter,’
for it is without birth and meeteth not death.” *“ Nature is nothing
less than the ladder of resurrection, which step by step leads upward.”
The eternal Soul, now linked to a mortal body, has lived before and
will live hereafter.

The last and most important of the logical imperatives demanding
a belief in reincarnation is the thesis: Immortality of soul demands
complete eternity of soul. That which has a beginning, of necessity
has an end. The child is born, grows into youth and manhood, lives
its life, but it dies. Death’s fingers clutch at birth. That which is
born is mortal. Thus the soul must be birthless if it is to be deathless.
It must have lived before its present body and it will outlive any body
which it may hereafter enliven. Reincarnation is merely the natural
corollary to eternity.

Let us now turn to the practical considerations reinforcing our
belief. Even when discouraged we feel that life has a purpose and
a meaning. This is, to keep adding to experience and to knowledge.
The amount actually experienced and learned within the limits of a
single life is so small in comparison with the possibilities of experience
and knowledge that it can only serve as an introduction into deeper
mysteries. The scholar does not graduate until he has fulfilled the
requirements of a definite standard. The knowledge and experience
of one life is surely too low a standard to admit of graduation from
earth. Our globe is a school and the souls are the scholars. What is
once gained is never lost. “ Be ye perfect even as your Father who
is in heaven is perfect.” Think of the hope! An infinite future with
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the possibility of an infinite progress in knowledge and attainment!

Ambition, zeal, and love, demand an infinity to express themselves.
Love of work, love of learning, love of loved ones, presuppose by their
existence the complete eternity of the Soul. So, too, all our impulses
which tend toward expansion and increase, all those which break loose
from the present into the expanse of the future, require that the soul
be immortal and consequently eternal.

Notice, aside from logic, what a belief in rebirth and in the eternity
of the Soul, means. It gives hope in the perfectibility of man, inspira-
tion in his divinity, and comfort in the trials of life, trials that are
just and capable of teaching greater knowledge. There is no inspira-
tion which in the future cannot be attained by honest effort. These
are a few of the blessings which the philosophy of Theosophy has to
offer to you and to me, a philosophy of soul-evolution that is an ever-
present help in trouble, one that is both logical and practical, a “ reli-
gious science, and a scientific religion.” Search within yourself and
listen to the message of Theosophy: Truth

takes no rise
From outward things, whate’er you may believe;

There is an inmost center in us all,
Where truth abides in fulness.

THE VICTORY OF THE DIVINE IN MAN:
by Rev. S. J. Neill

OTHING moves on with even flow. It seems to be inherent
in the very nature of the universe that there should be
ripples in the great Life-Current of Existence, just as there
are waves in the sea. A well-known scientist once asked

& me if I had ever noticed how a stream of water, perfectly

smooth apparently flowing over a sheet of quite smooth glass would

nevertheless produce ripples. There is no known explanation of this
except it be that the water at its source had received unequal impulse
which it never lost. So in the universe, the great impulse of the Cre-
ative Word in manifestation stamps cyclic law on all things. We see
this in the coming and going of the seasons; in the recurrence of day
and night; in the ebb and flow of the sea. Human life too, is made
up of cycles great and small. The seven ages of human life, men-
tioned by Shakespeare, are distinctly marked. The four ages corres-




































































































































































































