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THAT which can be cognized by reflection alone, which is without parts, and 
without body, and which is eternal; which encloses all manifested beings, and 
which is inconceivable, shone forth of its own will.-AICl~~ava-dharwa-Slist~~u, I, 7 

SCIENCE AND THE ORIGIN OF LIFE: 
by H. T. Edge, B. A. (Cantab.), M. A. 

N a newspaper we notice sonle remarks fro111 the scien- 
tific standpoint on the origin of life. The word " life " 
here means what are generally known as organized 
beings, animal and vegetable, ranging down to those 
microscopic forms which we scarcely know whether 

to classify as animal or vegetable. At one time it used to be thought 
that life was produced by " spontaneous generation " - that is, that 
if unorganized mineral matter were shut up by itself, it would never- 
theless in process of time produce animated beings. But later on this 
phenomenon was shown to be due to the presence of ininute gernls 
carried through the air ;  and that, if the mineral matter were carefully 
sterilized and shut off from the air, no such generation of living things 
could take place. Kow, it is alleged, we are swinging around again to 
the older view, but in a different form. It is now being asked whether 
there is not a continuous chain of evolution from mineral to vegetable, 
containing intermediate linking forms that are between the two. In  
other words, are the so-called chemical and physical forces that operate 
in inorganic matter capable of giving rise to those more complex forms 
of activity which we call " life " ?  There are two alternatives to be 
proven : one is that life is now being so produced; and if this cannot 
be shown, then we may fall back on the hypothesis that life was so 
produced " originally,'' but that once having been produced, it is no 
longer generated in the same way but continues to reproduce itself. 



302 THE THEOSOPHICAL PATH 

Now here we find scientific men inquiring into origins and essences ; 
for several eminent authorities are quoted in the remarks to which 
reference is made. And the reason for saying this is that it appears 
to contradict certain observations recently made and quoted by an 
eminent man of science and well-known writer on scientific subjects - 
Sir E. Ray Lankester. This writer is undertaking the defense of 
scientific men against a charge of being unable to tell us anything 
about the essential nature of things and of being concerned only with 
externals. H e  answers this charge by protesting that illell of science 
do not pretend to solve such questions, but have enough to do in inves- 
tigating matters that lie closer to their hand. Such ultimate questions 
are without their sphere. The speculations about the origin of life, 
however, transcend the limits imposed by the profcssor; a circum- 
stance that would not much matter, were it an isolated instance. But 
on the contrary, we frequently find that men of science- or at least 
people speaking in the name of science - push their inquiries into the 
most abstruse and recondite subjects, totally disregarding any such 
limitation as Professor Lankester seeks to impose on the sphere of 
scientific research. Indeed the professor's remarks are not consistent 
with themselves; for one of his arguments is that scientific men do 
not constitute an organized body holding corporate opinions, but are 
simply a number of free and independent inquirers. If this be so, 
on what grounds, we may ask, does the professor take up their defense? 
Clearly, by his own showing, we must not regard his remarks as repre- 
senting anyone but himself. Hence he has nothing whatever to do 
with any quarrel we may have with any other person speaking in the 
name of science. T o  put the matter in another way - if you deliber- 
ately limit your sphere and confess your limitations, you cannot at the 
same time claim an authority inconsistent with those limitations. And 
though we do not accuse any one man of science of such inconsistency, 
yet it is possible that one man may make claims inconsistent with the 
disabilities admitted by another man. And if any man of science 
should meet this by pleading that there is no constituted and represen- 
tative scientific opinion, we may rejoin that not a few scientific writers 
speak as though there were such a constituted and representative body. 

Applying these remarks to the question of the origin of life, we 
may simply tell the man who wrote then1 that he is trespassing into 
regions which do not concern him, and we inay quote Professor Lan- 
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kester in our support. I t  is evident that theorists cannot at  one and 
the same time exclude a large part of nature from their field of inquiry, 
and yet dogmatize about it;  such a procedure would be tantamount to 
establishing a church. 

Again, it is more and more being realized that the field of inquiry 
cannot be marked off into spheres - at  least, not without seriously 
restricting and impairing the results in each such sphere. Nature is 
a whole, and the divisions of the sciences artificial. In recent inquiries 
into the relations between planetary movements and the propagation 
of undulations through the ether, it has been seen that we must modify 
our conceptions of time, space, energy, and mass, if we wish to bring 
consistency into our calculations. W e  cannot proceed far  in our 
investigations into the recesses of physical phenomena without finding 
that we must include in our studies an inquiry into the natt~re of our 
own faculties of perception and conception. 

Take this question of the origin of life, for instance. What do we 
mean by an origin? Our ordinary conceptions of time and space, 
derived as they are from our acquaintance with the physical mani- 
festation of nature, do not permit us to conceive of an origin at all; 
hence the phrase " origin of life " has no meaning in terms of these 
physically-derived notions of time and space. So we are propounding 
a query which is insoluble under the prescribed conditions of solution ! 
The origin of life - the origin of anything - is, following out the 
idea, as meaningless for us as the idea of a stick with only one end. 

I t  must be maintained, then, that a Theosophist, if required to 
give an answer to the above query, would be obliged to say: First 
investigate the nature of your own conceptions of time and space, and 
then we will talk further; but until then, talking is useless. 

But a Theosophist would never be willing to limit the field of 
scientific inquiry. To do so would be to restrict science to inventions 
and practical applications. Clearly no success could be predicted for 
theoretical speculations which should begin by deliberately rejecting 
the most important postulates. And truly, as long as science remains 
a free field, there will be plenty of men who will not recognize any 
restrictions whatever. These men will lead the advance guard, though 
they may not obtain recognition in their own time. Quite recently 
the orthodox scientific fundamentals - as we may call them - space, 
time, and mass, have been called in question; and the new "theory 
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of relativity " bids us inquire whether these supposed ultimate units 
are not theniselves compounded of that which is beyond them. This 
amounts to an admission that these conceptions - time, space, Inass - 
are not ultimates or units of nature but ultimates and units of our own 
mind (in its physical mode of manifestation). Further progress 
implies an analysis of our own conceptions. Physics melts into meta- 
physics. The faculties which heretofore w e  have beell using subject- 
ively are now tliemselves to be made objects of scrutiny. Therefore, 
unless a faculty can study itself, then in order to investigate our lower 
faculties, we must use our higher faculties. 

Reverting to the question of whether there are any intermediate 
links between the mineral and higher kingdoms, a student of Theo- 
sophy would answer that there is indeed a complete chain of evolution 
and of graduated forms, but that not all the links are now (in this 
manvantara, or life-cycle) present on the physical earth. This ac- 
counts for the gaps, the " missing links." Geologists, studying the 
rock-records of past ages, have found that there once existed forms 
that are intermediate between forms now living; and this confirms the 
Theosophical teaching. W e  have at  present on the physical earth the 
mineral, vegetable, animal, and human kingdoms, and each of these 
kingdonis is again divided into classes and species. The demarcations 
are on the whole distinct, however shady they may be near the borders. 
The transition stages are not present. Such transition stages may 
have existed physically at  different times in the remote past; but now 
they exist only in the world of prototypes. 

As to the word last used, it is not necessary to put it forward as 
embodying any dogma; for it is a necessary postulate. If science is 
to inquire into origins at  all, it must postulate an origin for physical 
matter; and that origin cannot (under the conditions of the inquiry) 
itself be physical. So we may say that the physical manifestation of 
life has proceeded from its ultra-physical manifestation; and this 
carries the investigation into another region. All that we can discover 
by physical investigation will be physical life " coming into existence," 
66 appearing," from another source; and it seems reasonable to sup- 
pose that there may be a definite unit of size for the physical world - 
an atom which cannot be further divided physically, but which, if split 
up, would disappear altogether. 

T o  sum up this paper, let it be said that there is no intention of 
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inviting scientific researchers to leave their field and enter upon that 
of pure psychology. The intention is merely to remind them that as 
long as they limit their field, they must limit their ambitions. For 
some of the questions they propound are insoluble under the condi- 
tions they themselves impose - a fact which becomes serious if ever 
a dogmatic attitude should be assumed. What is "matter " ?  W e  
can never explain it except by its relativity to " mind." Hence we 
must either be content to assume it, and there drop further inquiry; 
or else we must study mind. 

Rut in accordance with the spirit of the new century, neither science 
nor any other study can any longer be regarded as an independent 
line of inquiry nor as a pursuit of leisure and mere curiosity. Every 
problem is felt to be but a part of one great problem - the problem of 
human life and welfare. We see the tnain interest in science centering 
around those forms of it which have a practical bearing on ht~rnan life. 
This may serve to make clearer the attitude of Theosophists towards 
physical and psychological investigation. The main interest of Theo- 
sophists being the great human problem, all other interests are sub- 
servient thereto; and such investigations claim attention in proportion 
only to their bearing upon that main interest. Study of Self is found 
to be the most important and fruitful application of one's energies 
which a Theosophist, cherishing the objects he professes, can make. 
In the pursuit of this study he will certainly obtain much light on the 
more purely scientific questions; but to pursue these singly would be 
for him a bypath. This statement is of general application ; but among 
students of Theosophy are found people whose particular work lies 
in some one or other of the scientific fields, such as medicine, agricul- 
ture, or chemistry. Yet here again the main purpose is always the 
service of humanity. And the sciences, by thus being studied as parts 
of a greater whole, are ennobled, while each investigator achieves 
greater success than he could ever have done in an exclusive domain. 

WERE the life-principle to become for a single instant inactive, say in a stone, 
its particles would lose instantly their cohesive property and disintegrate ; although 
the force would remain in each particle, but in a dormant state. - H. P. Blavatsky 



"WHAT IS THIS IMMORTAL THAT THOU HAST?" 
by H. Coryn, M. D., M. R. C. S .  

T is almost a law of mind that if we want to know something 
thoroughly we must study or consider it at  some time every 
day. Once in twenty-four hours the mind should be tuned 
to the topic. Then it will become a magnet, attracting to 
itself day by day and in the between-whiles of the study 

such casual items of knowledge as will fill all the little gaps. And in 
its depths it will be steadily generating ideas and intuitions which 
will afterwards well up into the moments definitely consecrated to 
the task. Twenty-three hours serve the one hour; the night serves the 
day; the subconscious becomes servant and feeder to the conscious. 

I t  is another law that the more the minds which work upon the 
same matter the farther will be the penetration into it of each. This 
follows from the existence of that mind-ether, universal and connect- 
ive, of which science as yet knows nothing. 

In these laws we may have by implication the reason why men 
know nothing about death, nor " what is this immortal " that they 
have. Has nature intentionally shut the door against our minds? Or 
is it merely that we will not open i t?  Maeterlinck seems to think that 
if we faced the problem together and kept our faces to it we could 
solve it. 

Death is the one event that counts in our life and in our universe. . . . But 
though we think of death incessantly we do so unconsciously, without learning 
to know death. We compel our attention to turn its back upon it, instead of 
going to it with uplifted head. . . . How should we know the one power which 
we have never looked in the face? 

Contemplation of death is morbid. I t  is - when done morbidly. 
To look at  it calmly, demanding its secret, is not morbid looking. In 
that way it has never yet been looked at  by the many. And it is by 
the looking of the many at  once that the secret will be solved. There 
is no secret of the world insoluble to the minds of men enough thinking 
together for time enough. That is why open popular writing and dis- 
cussion will begin to do good. A thousand speculators with as many 
admissions of unillumination would be of infinite service so long as 
they stimulated thought. Given searchers enough and there shall 
always at  last be one who finds. Given leaves enough and they shall 
always at  last make possible a flower. 

W e  have quoted Maeterlinck because he recently opened the dis- 
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cussion on inlrnoi-tality in one of the popular monthlies, a discussion 
which must lneali that there is a considerable pt~blic which wants to 
have immortality discussed. It knows that during the last decade 
there has been much new thinking in philosophy, much new work in 
science; and it asks what light there may now be for this very old 
problem. Is there at  last some actual knowledge? Is there at any 
rate some hope of knowledge? 

Many years ago Maeterlinck wrote this : 

Our consciousness is of more than one degree, and the wisest only concern 
themselves with that which is almost unconscious because it is on the point of 
becoming divine. 

This " degree " is the soul, the inner Ego. " W e  possess," he says, 
" an I profounder and more inexhaustible than the I of the passions 
and of pure thought " - " almost unconscious " therefore with respect 
to matter only; with respect to what is beyond matter, the possessor 
of exactly the knowledge we need. " In truth," he goes on, 

I t  is difficult to  interrogate one's soul and recognize its small voice amid the 
futile clamor around it. Yet of how littlc import are the other efforts of mind, 
and how far away from us is [then] our ordinary life! . . . One should ceaselessly 
take refuge there. We know all the rest before it has been said; but here we 
learn what cannot be uttered; and it is at  the moment when words and phrases 
cease that our restless gaze suddenly encounters, across the years and the cen- 
turies, another gaze which awaited it patiently upon the divine road . . . and 
we know that we are no longer alone upon the endless path. - Les Disciples d 
Sais, Introduction 

So one might hope that in the years since that was written he had 
interrogated his soul to some purpose and got from it some answer, 
even if not fully expressible in words, to the great question of men's 
common minds. 

But in spite of many fine suggestions the hope is disappointed. At 
the end we find that everything has been left as open as at the begin- 
ning. He  can but enumerate for us the various possibilities of our 
post-mortem future, hardly suggesting even a probability for one over 
another. He still admits the soul, but it has now become a " stranger," 
hardly subjectible in that case, one would think, to the " interrogation " 
whose ceaseless pursuit he enjoined upon us in the earlier writing. 
And he asks how it shall comfort the lower Ego, the personality, that 
which joys and sorrows throughout earth-life, fears death and craves 
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immortal life, to know that an " unmoved, unseen stranger,'' within 
Izim possesses in~mortality : 

If I am told that that stranger is myself [my higher self or Ego] I will readily 
agree; but was that which upon earth felt my joys and sorrows and gave birth 
to the few memories and thoughts that remain to me- was that this unmoved, 
unseen stranger who existed in me without my suspecting it. even as I am probably 
about to live in him without his concerning himself with a presence that will bring 
him but the wretched recollection of a thing that is no more? Now that [at death] 
he has taken my place, while destroying, in order to  acquire a greater conscious- 
ness, all that formed my small consciousness here below, is not another life com- 
mencing, a life whose joys and sorrows will pass above my head, not even brush- 
ing with their new wings this which I feel myself to be today? 

\Ve must therefore inquire ~vhether this "stranger" be indeed such; 
whether the soul really is so remote and hedged a sovereign as to be 
inaccessible to - and, let us add, useless to - its representative on 
earth, the laborer in the vineyard of life, the personality of sorrows 
and joys; whether that ltnowledge which Maeterlinck himself seems 
once to have had -" that we are no longer [nor ever were] alone 
upon the endless path " - is possible for the rest of us. 

One mark of the not-aloneness is conscience. The personal man 
wants to do something wrong. Conscience does not tell him that it 
is wrong; he knows that already. But opposing his wish to do it, 
conscience is the expression of another wish that he should not. An- 
other being, or center of being, within him, desires him not to do what 
he desires to do, reinforcing with its desire his bare knowledge that 
the thing is wrong. This other being is therefore not  " a stranger," 
~ z o t  indifferent to his deeds. I t  is near enough to him to be a-watch of 
his thoughts, his contemplated and his actual deeds, closely a-watch; 
and to be able to make its wish directly known by him from within; 
and it cares enough for him to desire that he should act rightly. 

But the soul can and does do more than inspire slot-doings. As 
active conscience it also inspires doings. When, in a fire or wreck, 
thc comnlon man suddenly " forgets himself," discards the fierce phy- 
sical impulse to self-salvation, becomes a hero and risks or gives his 
life for the others in peril, conscience has passed from do not into do. 
Under this inspiration the man not only does, but does the right thing. 
The center of inspiration is near enough to earth to Itnow what needs 
doing. 

There are also other kinds of doing, rendered possible by the same 
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help. Whence comes the pulse and light of inspiration which in the 
man of genius suddenly compel him to suspend his ordinary personal 
thinking and write down quickly the music, the poem, the thought? 
His task is now to arrange, to give fowz to something whose esselzce 
he knows was not of his personal creating and cannot be commanded 
at his time or by his will, In  his common life he may be as the rest 
of us, indistinguishable, trivial. Rtzt at that moment of reception he 
is transformed, rarefied, raised to his highest terms. 

In some few men the inspiration and transformation havc gonc 
much farther, so far  that they thought themselves to stand in the 
immediate presence of absolute deity. 

What are we to say of this center of consciousness which radiates 
into the heart what we call conscience and into the brain the light of 
creative genius? Will it not be possessed of that knowlcdgc of life 
which the limitations of the personal man seem to deny to him and 
without which he can at best walk by faith? Immortality may then 
be found knowable for certain even if it remain undemonstrable along 
the lines of ordinary reasoning. A man knows himself as an Ego, 
but he cannot demonstrate it to any other man whose mind should 
suppose itself to doubt it. Knowledge of immortality will come to 
him who allies himself sufficiently with that in him which already 
knows it. 

Nor is this so hard. For although fzill union with the soul is the 
reward only of lnuch effort and sacrifice on the part of the personal 
man, so much union as may give certainty of immortality is very easy. 
For most men, for all whose hearts could be reached at  all, this meas- 
ure of union has already been achieved for them by the compassion 
of that sot11 which Maeterlinck calls a " stranger." There only needs 
that the reasoning mind shall be trained to cognize what is beyond 
its own purview. 

What remains, then, at death, of the personal man? He himself, 
but not with the entirety of his memories. His bondage to the body 
was, during life, the only cause of his remoteness from the soul. Re- 
united at  death, he carries with him into the full sunlight such memo- 
ries as belong to that light, as can live in it, memories of such deeds, 
thoughts, and feelings as it and not the passional body inspired. 

Then it will be by the cultivation of these deeds, thoughts. and 
feelings, that certainty of immortality can be perfected during life? 



310 THE THEOSOPHICAL PATH 

Yes; and progress can be made very definite by a daily standing 
back, as it were, from the personal man. If at  night the whole day 
be gathered together with all its containment of deeds and happenings, 
looked at  for its lessons of failure and success, the limits of this per- 
sonal man of ours begin to be transcended. I t  is, so to speak, with- 
drawn from for better survey from a spiritual standpoint. Then it 
is understood that that which thus withdraws, which thus looks on 
and judges and resolves, is not that which death can affect. Death is 
faced and studied and sounded, in sufficient measure rehearsed, before 
it actually comes. I t  is seen that its waves cannot by their very laws 
of constitution, their function in the scheme, reach up as high as the 
place on which we now stand. The purpose and meaning of it are, 
not to cut us short, but to bring other scenes and experiences and fields 
of consciousness before us - finally, other fields of work. 

But not until this field has been well tilled. I r e  have made a thous- 
and mistakes, yielded to a thousand forces of passion. The opportuni- 
ties for the renewal of these makings and yieldings must unfold before 
us again and again till we have won every victory, strengthened every 
weak place. Life must follow life. The old temptations must come 
again - but so also the strength gained by every effort to surmount 
them; so also the wisdom that is the slowly ripened fruit of bygone 
pains and failures. The concrete memories of the past can wait. All 
that are worthy to live do live within the field of the soul's conscious- 
ness : enough for the personality, now, are the threads they wove into 
his character. 

The secret of connexion between life and life is this: L411 those 
misplaced or ~~tiss-working energies which we call "weaknesses of 
character " work out life by life as acts of will con~pelling the oppor- 
tunity for their display. They bring about pains and hun~iliations, 
which, little by little, becoming at  last adequate stimuli, compel the 
man to readjust himself to the light of his soul. So we move, all too 
slowly, to that rounded perfection of character which, when attained 
by all humanity, will permit of the beginning of real life. 

TnI3osor~y is the thread which passes through and strings together all the 
ancient philosophies and religious systems; and what is more, it reconciles and 
explains them. - H. P. Rlavatsky 
























































































































