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Titanks for the heavenly message brought by thee,
Child of the wandering sea,
Cast from her lap, forlorn!
From thy dead lips a clearer note is born
Than ever Triton blew from wreathéd horn!
While on mine ear it rings,
Through the deep caves of thought I hear a voice that sings: —

Build thee more stately mansions, O my soul,
As the swift seasons roll!
Leave thy low-vaulted past!
Let each new temple, nobler than the last,
Shut thee from heaven with a dome more vast,
Till thou at length art free,
Leaving thine outgrown shell by life’s unresting sea!

The Chambered Nautilus, by Oliver Wendell Holmes

THE UNIVERSAL HARMONY : by H. Travers

] N musical harmony, a writer whose musical style evinces the
harmony of his own nature; who, writing in the age of
Shakespeare, might well be called, so far as meditative elo-
quence is concerned, the “ prose Shakespeare ” — Richard
Hooker, writes as follows:

Touching musical harmony, whether by instrument or by voice, it being but
of high and low in sounds a due proportionable disposition, such notwithstanding
is the force thereof, and so pleasing effects it hath in that very part of man
which is most divine, that some have been thereby induced to think that the soul
itself by nature is or hath in it harmony. A thing which delighteth all ages and
beseemeth all states; a thing as seasonable in grief as in joy; as decent being
added unto actions of greatest weight and solemnity, as being used when men
most sequester themselves from action.

The reason hereof is an adinirable facility which music hath to express and
represent to the mind, more inwardly than any other sensible mean, the very stand-
ing, rising, and falling, the very steps and inflections every way, the turns and
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varieties of all passions whereunto the mind is subject; yea, so to imitate them,
that, whether it resemble unto us the same state wherein our minds already
are or a clean contrary, we arc not more contentedly by the one confirmed than
changed and led away by the other.

In harmony the very image and character even of virtue and vice is perceived,
the mind delighted with their resemblances, and brought, by having them often
iterated, into a love of the things themselves. For which cause there is nothing
more contagious and pestilent than some kinds of harmony; than some nothing
more strong and potent unto good. And that there is such a difference of one
kind from another we need no proof but our own experience, inasmuch as we
are at hearing of some more inclined unto sorrow and heaviness; of some, more
mollified and softened in mind; one kind apter to stay and settle us, another to
move and stir our affections; there is that draweth to a marvellous grave and
sober mediocrity, there is also that carrieth as it were into ecstasies, filling the
mind with an heavenly joy and for the time in a manner severing it from the body.

So that, although we lay altogether aside the consideration of ditty or matter,
the very harmony of sounds, being framed in due sort and carried from the ear
to the spiritual faculties of our souls, is by a native puissance and efficacy
greatly available to bring to a perfect temper whatsoever is there troubled; apt
as well to quicken the spirits as to allay that which is too eager; sovereign against
melancholy and despair; forcible to draw forth tears of devotion, if the mind
be such as can yield them; able both to move and to moderate all affections.

The cultivation and appreciation of music constitute a well-known
and characteristic feature of the life in Lomaland. Yet what is ordi-
narily understood by “music” is but a fraction of the great whole
comprehended by the word in its deeper meaning. Theosophists hold
that Harmony, Beauty, Law, Order, are of the Life-Spirit of the
universe; informing both the beautiful and orderly Nature which we
see without, and likewise man himself within — constituting the higher
law of his nature. And since Theosophy is no mere pastime or formal
cult, but a way of life, the cultivation of Music in this deeper sense
is of fundamental importance. All branches of harmony, therefore,
are studied and cultivated; and music, in its ordinary restricted sense,
is one of these branches; others being the remaining arts of expres-
sion, whether graphic, literary, constructive, or what not. And finally,
life itself, in its every detail, is an art and the greatest of arts; for
Art 1s the creating of beautiful forms to express the harmony within,
and thus every act, word, and thought may be rendered a means of
artistic expression.

There is not much beauty and harmony in modern life; it is dull,
angular, prosaic; formal, mechanical. When it strives to be other-

wise, it runs to sentimentality, turgidity, preciosity, and other false
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or feigned sentiments; and the efforts made are too personal and
exclusive. Sincerity cannot be feigned; and if our attempts at beauty
too often excite a laugh, it is because we have stuck peacocks’ feathers
in the crow. Our lives must conform to harmony and order; beauty
must be in our character. Then the expression in beautiful art-forms
will be conformable with the spirit within; sincerity, not pretense,
will prevail.

And what of the appreciation of natural scenic beauty? IHere
again all depends on the spirit within; for unless we are inwardly
attuned, how can there be any response to Nature’s harmonies? If
the music of Nature is to call forth our devotion, * the mind must
be such as can yield it.” Hence it is that love of Nature is with many
people a feigned mood, while to others it has no meaning save as the
butt for a sceptical gibe. But let us not presume to say what Nature
may not mean for those attuned into responsiveness to her voice!

The meaning of Art— its purpose? Topic for much interesting
and valuable speculation, whose mark is ever missed because the mis-
take 1s made of trying to think of Art as something in itself and apart
from Life. It would be better to say that neither Art nor Life has
any separate existence, the two being merely aspects of one Whole.
We think of Art as something superadded to Life; we think of Life
as something which can go on without Art. Yet there is Art in our
every action; we are always expressing and creating something,
beautiful or otherwise. Art is the flavor and quintessence of life,
inseparable, not to be filtered out, even though we should analyse Life
down to its atoms. Pretty clothes on a naked body, wig on a hair-
less head — is this our conception of Art? This, then, is why there
are so many theories as to what Art is; considered in this way, it is
doubtful whether it is anything at all. Having lost the music out
of our lives, we seek to put it back again, like one who shuts himself
within four walls and hangs upon them pictures of the scenery without.

Artistic appreciation, taste, love of the beautiful, need cultivating
in humanity today; but not as if they were luxuries and extras. For
these words, rightly understood, mean the finer faculties of the soul.
What is taste? Something we are continually violating, an instinct
that sways without vouchsafing a reason for its behests, the voice of
an inner knowledge of the truth, an intuitive recognition of the uni-
versal harmony. The Greeks said, “ Nothing in excess,” and a Roman
poet sings, “ Est modus in rebus ” — there is a right proportion in
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all things. But is not our motto * Fxcess, More, Bigness?” — as
though one man were to grow an enormous head, another huge legs,
and so on. The same old philosopher has written:

Of Law there can be no less acknowledged than that her seat is the bosom of
God, her voice the harmony of the world:

All things in heaven and earth do her homage, the very least as feeling her
care, and the greatest as not exempted from her power;

Both angcels and men and creatures of what condition soever, though each
in different sort and manner, vet all with uniform consent,

Admiring her as the mother of their peace and joy.

The secret of Life is the establishment in ourselves of a reign of
harmony, law, and order; and music and the other arts serve as helps
and reminders. Not that the purpose of art is “didactic”; that
word perhaps unfairly conveys a host of undesirable meanings. Some
poems are described as merely metrical sermons, and on that account
not entitled to the name of poetry; and we have books and dramas
written “ with a purpose.” Yet the bird that sings out its little soul
for very joy, because it cannot help itself, charms us more than would
some conscientious bird that might perch at our window every morn-
g and sing us a song to charm us. I{ we are loyal and sincere in our
art, we shall potently influence all who contemplate it, becoming
teachers by the force of example; which is better than trying to con-
vey a lesson we ourselves have not learned. But art expresses all
shades of meaning, as our philosopher says above of music. Some re-
cent schools of expression aim at giving expression to something which
the artists experience within; and the results, whether due to failure
or success in this object, produce corresponding effects on the beholder.

The cultivation of harmony in our disposition overcomes the cold
hard congestion of selfishness and cgotism, and by no bludgeon blows,
The influence is like the warm rays of the sun, which do not blast the
mists away like the rude winds, but dissolve them, so that they are no
longer mists but sweet refreshing moisture. [How eloquently, in The
Lost Chord has the poet sung the power of a musical cadence to
resolve all contrarieties into a grand and perfect peace! When har-
mony suffuses our soul, then the elements which were grouped in
hideous shapes of horror, dissolve to recombine in forms of beauty.
Music is mightier than the sword; it wins without a blow, by reconcil-
ing, by evoking glad obeisance to the universal Law. Perhaps this
was what ancient poets understood by Aphrodite, Venus — names
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much abused by passional and even sensual associations, but rightly
standing for Law, Order, Beauty, Infinitc Harmony. If we could
leave off falling down hefore such gods as the ““ Majesty of the Per-
sonal Will,” which is nothing but the naughty wilfulness of a child
magnified by a poor overstrained philosopher; *‘the Rights of the
Individual 7 — the fractious complaining of those who have no indi-
viduality or will not assert it; the “ Instinct of Self-Preservation”;
“ Fimulation, as the life-blood of Progress ”; “ Personal Magnetism
—the yearning of a depleted organism to acquire a semblance of
health by surreptitious means — if we could break these idols we
might have time to listen to the harmony of our neglected Souls, whose
voice we perpetually drown. If we could but leave off running hither
and thither after knowledge and happiness and power and beauty, we
miight find that we have them with us all the time in the silence of
our Soul which so scares us.

Therc is a natural melody, an obscure fount, in every human heart. It may
be hidden over and utterly concealed and silenced — but it is there. At the very
base of your nature you will find faith, hope, and love. He that chooses evil
refuses to look within himself, shuts his ears to the melody of his heart, as he
blinds his eyes to the light of his soul. e does this becausc he finds it casier
to live in desires. DBut underneath all life is the strong current that cannot be
checked; the great waters are there in reality. — Light on the Path

KARMA: by a Student

HEOSOPHY is better defined as ancient truth than as an
origination of new ideas; and we can trace in the various
dogmas which Theosophy explains the truths of which they
are cloaks. And also it is possible to turn the Theosophical
teachings themselves into dogmas.

The doctrine of Karma, for instance, if imperfectly comprehended,
can be made to subserve an inert and fatalistic attitude of mind; just
as the teaching of the Christ in man, which should arouse man to a
recognition and exertion of his own higher nature, may degenerate
into weak reliance on a favoring and punishing deity. In short,
Karma may become another word for “ Kismet,” and be used as an
excuse for shelving responsibility and refraining from action. But
no belief can absolve a man from exercising the powers with which
he finds himself endued; nor, if he is healthy-minded, will any belief
discourage him from doing so. In emergencies, where a life is to be
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saved from imminent danger, we do not stop to reflect on the philo-
sophy and merits of the case in the light of personal Karma and
eternal law; we simply act. If we understand the teaching of Karma
rightly, we understand that man has a spring of motive that lies out-
side of the wheel of earthly fate and is not bound thereby. What binds
the man is his blind obedience to the attractions of personal desire;
but in proportion as he acts impersonally he places himself beyond the
power of those attractions.

The word “ soul ” has come to be a mere abstraction; but Theo-
sophy tells us that we are Souls. The Soul is our real Self —and
what we call our self is but the myriadfold reflection of the real Self,
as in a myriad-colored mirror. Thus, instead of awaiting the inter-
position of some higher power, we have to seek for light and strength
from within. This point of view entirely changes our ideas of Karma.

There is more than one way of regarding misfortune. We can
view it as retribution and punishment, or we can regard it as a hard-
ship which we have deliberately and intentionally incurred. Do not
people in all walks of life willingly incur hardships for the sake of
some greater good, it may be to harden their bodies, it may be to help
somebody else, or it may be for the pure love of exercising their
endurance? And can we not try to look upon our bad luck in the same
spirit? At all events it is better than adopting an attitude of resent-
ment. If we do not at once succeed in adopting such an attitude, we
can at least derive consolation from the attempt. It is a comfort to
think that deep down in our inmost heart we know the rights and
wrongs of our circumstances, and that our lot is in fulfilment of our
own decree.

There are minds that love a mystery and will not be satisfied with
a doctrine unless it is inexplicable. Any attempt to explain such a
mystery to them would be regarded as an unwelcome profanation.
And there are minds which seek to understand everything. No doubt
the doctrine of Karma will provide satisfaction for both; for, like the
ocean of Theosophy, as defined by William Q). Judge, it is so compre-
hensive that its shores will not overwhelm the understanding of a child,
while its depths are unfathomable. We can understand some of the
workings of the law, and we should expect to understand more of
them as we gain in knowledge and experience. It has been said that
philosophy is for the leisured, and that many people have not time or
opportunity for its consolations; yet there is a right attitude of mind
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and a wrong one for all people and all circumstances; and it is better
to have the right than the wrong. Our reflections during leisure will
always help us in tribulation.

We need to cultivate the masterful attitude, not the bumptious or
the despondent attitude. The unseen powers that overrule our will
and elude our scrutiny are not necessarily inscrutable, though they
may be beyond the reach of our present level of intelligence.

ANCIENT ASTRONOMY: by Fred. J. Dick, M. Inst. C. E.
III

N a recent number of Scientia we hear of the new

science of cosmogony “ which treats of the origin of
g the physical world.” In a word, the solution 1s — cos-
mic dust, endowed with gravitational attraction when
necessary; or when this appears inconvenient, with its
opp051te, repulsion. The origin of life is left unnoticed; and the
origins of consciousness, intelligence, will, desire, color, heat, mois-
ture, the sense of structural beauty, and a host of other things, both
subjective and objective, remain unaccounted for. Dust itself, accord-
ing to recent science, is nothing but minute hypothetical electric
charges, whose real nature is, however, utterly unknown. So it seems
evident enough that cosmic dust, considered as an origin of anything,
simply explains nothing whatever.

As has been pointed out repeatedly in these pages, we shall never
reach a Science of Origins by an exploration of the merely phenomenal,
whether in motion or at rest — be it microbe or star. The marvel is
that a truth so self-evident should continually elude the perception of
some men of science who, the moment a pet theory has been over-
thrown by a new aspect of things within some one branch of inquiry,
produce the impression that they seek to proclaim every problem of
existence to have at last been solved.

Perhaps amid the din of corflicting expert pronouncements it has
become necessary for any one who has something important to say,
to shout loudly and often, in order to be heard. From this point of
view one can forgive pioneers who have really honorably contributed
to the sum of knowledge, if they occasionally use a megaphone. One
would, if generous, be likely to concede much to rhetorical effect, and
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to avoid tying a pioneer down to precise words and phrases. One
would recognize that when a pioncer, with or without a megaphone,
speaks of the origin of the physical world and calls it cosmogony, he
only means that he glimpses a law or laws probably operative during
past or present stages of cosmic evolution. ‘I'hus one could afford to
pass over fundamental questions connected with decper regions of
intelligence, experience, or intuition, and look only at the new things
put forward, so as to estimate their intrinsic value.

Endeavoring to follow this course we may pass over the historical
portion of the article referred to, which hardly touches the fringe of
that subject (for reasons given in former articles in this Review), and
glance at what is new. We shall perhaps find that in vindication of
Ancient Astronomy the novelties are more apparent than real; are
new merely to modern thought. Real ancient astronomy, as a branch
of the ancient Science of Cosmogenesis, is outlined in the Book of
Dzyan — portions of which, with Commentaries, were first published
for the modern world in 1888, by H. P. Blavatsky.

Laplace thought the planets and the Sun were formed from a
nebula. The new theory says the same. Ancient Astronomy says
the same, plus other things. Laplace thought the planets were thrown
off during condensation from the central mass. Babinet proved in
1861 that this was mechanically erroncous. The new theory confirms
Babinct, and, introducing the secular action of a resisting medium,
calls the general process of the establishment of planets and satellites,
capture. Though why nuclei already existing in a nebula could be
said to be afterwards captured by it, is not at first very clear. Thus
the whole point is as to what goes on physically after the nebula begins
to materialize. T'or nebular and cometary matter are, at the outset,
of an entirely different nature from any matter known to science, not-
withstanding spectroscopic testimony. The events connected with the
materialization of nebulous substance arc outlined in the Book of
Dgyan in a manner which it will probably take the best efforts of the
highest minds in the whole of this century to grapple with intelligently.
But letting this pass, Ancient Astronomy said, innumerable ages ago,
that the Sun and planets were co-uterine brothers, which precludes the
idea of the capture of, at all events, the majority of the planets from
the depths of inter-stellar space.

In point of fact the principal and most valuable feature of the
extensive and beautiful investigations which led to some conclusions
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in the paper under consideration, is the demolition of the wholly erro-
neous theory, held recently by men so eminent as Lord Kelvin and Sir
George Darwin, that the Moon was thrown off from the Farth.
Ancient Astronomy, however, parts company with both the “ejection”
and “capture” theories as regards the Moon; but at present we need
not go into details of the ancient teaching, because it implies an axio-
matic recognition of the Life-principles within, and the Tntelligences
governing cosmic phenomena — a recognition foreign as yet to the
acknowledged thought of modern astronomers, who in spite of won-
derful mental and physical instruments of research scarcely yet sce so
clearly as even the moderns, Newton and Kepler. Enough to say that
the Moon, though now a corpse, was anciently known to have once
been the parent of the Farth, in a profound sense — which is also
connected with the well-known correspondence between the periods of
certain life-processes and diseases, and the Tunar periods.

Capture, however, like cosmogony, turns out to be an clastic word
here given a restricted meaning; which is that after a particular
nucleus has attained physical materiality to some extent, if it follow
a long elliptic course from the confines of our system, it may cither
continue indefinitely to have the Sun in one of its foci, or may ulti-
mately, owing to the resistance of an originally diffused physical,
though tenuous medium, be constrained to select a planet as its more
immediate center of attraction; and the resisting medium continuing
effective until its substance has been swept up by the various material-
izing centers, the orbits become rounded up so as to approximate finally
a circular form. The investigations connected with this “ restricted
problem of three bodies ” are among the most beautiful in mathemati-
cal research. ‘I'he assumption made is that the law of gravitation,
as ordinarily understood, is the sole determining factor in the process.
These investigations, so far as they go, also show that the orbit of a
satellite, thus derived, may be either direct or retrograde. Yet how-
ever beautiful, conclusions hased on an imperfect hypothesis—namnely,
that “ gravitation ” is only a one-sided force, instead of being one
phenomenal aspect of a dual force whose realm of action is in reality
supra-physical — must be accepted with reserve. For in our ighorance
of the various orders of forces and emanations pervading nebulous
and all other forms of matter and life, we are hardly warranted in
assuming that we know all the causes which determine the paths and
movements, orbital or rotational, of celestial objects.
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It was the peculiarity of Ancient Astronomy, as can be seen by
reference to the published extracts from the Book of Dzyan, that it
recognized the true nature and influence of many recondite forces
and causes; it also knew of and confirmed by observations extending
over hundreds of thousands of years, those elements of stability in our
system which enabled that Astronomy, in spite of mutual planetary
perturbations, to calculate accurately the mean motions of the principal
bodies in our system, as well as to corroborate their known connexion
with important cycles in the life-history of the Earth.

When one realizes, for instance, that Ancient Astronomy taught
that every one of the higher, as of the lower worlds is interblended
with our own objective world, and that millions of things and beings
are, in point of localization, around and in us, as we are around, with,
and in them — a glimpse is gained of why the ordinary gravitational
theory falls short of explaining certain things fully; just as Newton
and others saw clearly enough that rotation remained unaccounted for.
Ancient Astronomy is definite as to the cause of rotation; but that
original cause is at the same time transcendental, and incapable of
mathematical expression on any familiar lines.

Thoughtful men will continue to direct their inquiry into the depths
of space, in the effort to solve the many fascinating problems presented
by Astronomy. But is it not abundantly evident that while our per-
ceptive faculties are so limited, more limited perhaps than they need
be, the phenomenal worlds around us can never yield up their real
secrets?

It may be a digression, but it would seem that a recent event throws
some doubt on whether the habits of our civilization are not unduly
limiting even our ordinary perceptive faculties. Given a perfectly calm
clear night at sea, with the stars plainly visible at the very horizon,
showing that there is absolutely not the slightest haze, and that those
on the watch are warned to keep a sharp lookout. How far off should
an object several hundred feet in height be discernible? If we say
two miles, dead ahead, two hundred and forty seconds should elapse
before the object is abeam, if the vessel is making thirty miles an hour.
If on the contrary it comes abeam within a dozen seconds after the
sudden order to starboard helm, what is the inference?

Until we have better mastered the “ restricted problem of three
bodies ”’ — the sea, a steamer, and an iceberg — it seems premature to
imagine that we can completely and fully probe celestial phenomena.











































































































































































