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TruTH is known but to the few; the rest, unwilling to withdraw the veil
from their own hearts, imagine it blinding the eyes of their neighbor.

H. P. Blavatsky, Isis Unveiled, I, 307.

THE PRESIDENTIAL ADDRESS OF THE BRITISH
ASSOCIATION, FROM A THEOSOPHIST’S VIEWPOINT :
by H. T Edge, B. A.(Cantab.), M. A.

THE eighty-second annual meeting of the British Asso-

ciation for the Advancement of Science opened at Dun-

I | dee, Scotland, on September 4, with the Presidential

¥ Address by Professor Schifer of Edinburgh Univer-

Ay] sity, whose topic was the origin and nature of life and

the present attitude of scientific thought towards that question. This

address has been described as epoch-making and daring, and as likely

to flutter the minds of the timid and orthodox; but as far as we can

judge, these fears are groundless. The speech is undoubtedly one of

the most eloquent scientific romances uttered in recent times, but it
1S quite innocuous.

If asked to sum up the whole performance in a brief phrase, we
should be inclined to describe it as a magnificent fossil disentombed
from the débris of mid-nineteenth-century speculation, “lifeless but
beautiful,” like the youth in Longfellow’s poem. Or we might charac-
terize it as the swan-song of a dying sciolism, or a flowery epitaph in
memory of departed greatness. At times, indeed, one is tempted to
think the remarks are ironical, so out of place do they seem amid con-
temporary thought.

The anxious inquirer, thirsting for knowledge, may be pardoned
for letting his glances stray toward the end of the speech, in the hope
of obtaining there an anticipatory glimpse of the important conclusion
at which the eloquent speaker must doubtless have arrived. We did
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this; and we find that it all ends in this: the Professor holds out
hopes that it may not be so very long after all before man will be able
to make living matter out of non-living matter. And suppose the
hopes are justified and the day of their fulfilment is nigh; what then?
Why, we shall have biologists creating bugs in bottles, out of benzene;
or, to give them every advantage, let us suppose that they succeed in
creating homunculi, like a medieval sorcerer, or a miserable monster
like that of Frankenstein. What a triumph! But at least it will give
the eugenists something to do in humanely eliminating the monsters
that science will create.

The Professor sniffs rather unkindly at what he calls “ super-
natural intervention.” He brushes this aside, as it has no scientific
foundation. But we shall see in the course of our explorations among
his words and phrases that he pays us back with usurious interest for
what he has taken away. His own theories constitute in our opinion
the most fantastic and visionary piece of mythology we have ever seen.

First of all it is necessary to try to define the word “life ”; and
we have no fault to find with the Professor’s remarks on this point.
The word includes so large a category that it is impossible to find a
definition which does not omit something; and many definitions are
tautological. He quotes one definition which says that life is the sum-
total of the phenomena exhibited by living beings, and says it reminds
him of Sydney Smith’s definition of an archdeacon as a person who
performs archidiaconal functions. The definition also makes of life
an abstract noun; and an abstract noun is hardly the kind of thing
to which one would entrust the building of a universe.

The lecturer’s first important point was that the phenomena ex-
hibited by what we call living matter are of the same kind as those
exhibited by what we call dead matter. He instanced a number of
familiar cases showing the similarity of chemical and physical pro-
cesses with the processes in living matter: such as the behavior of
certain mixtures of colloids and crystalloids in solution. In fact he
gave the endorsement of what we may call scientific authority to cer-
tain ideas which have been gaining ground lately in the scientific world.
He stated his conviction that inorganic matter and organic matter form
one continuous chain of evolution, and that living matter has probably
been evolved from non-living matter.

His next point carried him a step further. Instead of relegating
the initial stages of evolution to the limbo of the past, as previous
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evolutionists have done, he suggested that they may be taking place
all the time and today. Dead matter may even now be evolving into
living matter — not in the test-tube, but somewhere in nature.

These three points do certainly mark an advance in scientific
thought, and due credit is hereby given for them. They are: (1)that
inorganic and organic form a continuous chain of evolution; (2) that
even the primary stages of evolution may be going on today; (3) that
man himself is one of the agents of evolution and may be able to make
things evolve.

In this magnificent system of scientific monism there is but one
God. 'Theology has one God, but then that God creates a universe.
In this system the God is his own universe; the universe creates
itself; or, if you prefer it, the God creates himself. And who is this
God? His name is Matter; but he has other names. Sometimes he
is called Life; but we are always given to understand that it is the
same thing that is meant all the time. This thing, then, Matter or
Life, was from the beginning. The first thing it did after that was
to start evolving; why, we do not know; nor do we care; that is
outside our province. Just how or why it determined to evolve the
present universe, we do not know either; but anyway it did so resolve.
Or no: we may have gotten the business wrong; the first speck of
matter did not have any ideas as to its future results at all; it just
felt its way, so to speak. It divided itself into two. After that, all
was easy, for each of the two divided themselves naturally into other
two; and then there were four. A mere continuation of this process
is obviously all that is necessary to produce man himself, the crown
of creation, whom Professor Schifer describes in well-known but most
strangely placed words: “ What a piece of work is man! How noble
in reason! How infinite in faculty!” further quoting: “All that lives
must die, passing through nature to eternity ”’; and so forth.

But let us give a few quotations to show the intervention of the
supernatural and the daring flight of the scientific imagination through
the air from one trapeze to another without a net.

Setting aside, as devoid of scientific foundation, the idea of immediate super-
natural intervention in the first production of life, we are not only justified in
believing, but compelled to believe, that living matter must have owed its origin
to causes similar in character to those which have been instrumental in producing
all other forms of matter in the universe; in other words, to a process of gradual
evolution.



296 THE THEOSOPHICAL PATH

Whether science has disproved, or merely failed to prove, the pro-
position about supernatural intervention, is not clear; nor do we know
what is meant by supernatural intervention. It would have been handy
to know the latter point, because it is needful to discriminate between
supernatural intervention and what actually did happen. The reason-
ing seems to have become lost in a tangle of misplaced phrases and
abstract nouns. It is asserted that something owed its origin to a pro-
cess of gradual evolution; but whether it is living matter that did so
or the other kinds of matter is not clear. The causes which produce
living matter were similar in character to those which were instru-
mental in producing the other kinds of matter. Thus there are two
sets of causes, and one of them was a process of gradual evolution,
and the other was something similar thereto. The use of the word
“instrumental ”’ implies that still other causes shared the work.

Now how is the above for a supernatural dogma? What scientific
foundation is there for this belief?

We can look with the mind’s eye and follow in imagination the transforma-
tion which non-living matter may have undergone and may still be undergoing
to produce living substance. . . .

Assuming the evolution of living matter to have occurred — whether once only
or more frequently matters not for the moment — and in the form of a mass of
colloidal slime possessing the property of assimilation and therefore of growth,
reproduction would follow as a matter of course. . . .

We can trace in imagination the segregation of a more highly phosphorized
portion of the primitive living matter, which we may now consider to have become
more akin to the protoplasm of organisms with which we are familiar.

And how is the above for speculation and miracle? The speaker
takes us through a lot of these imaginary stages, saying what would
happen and what the next stage would be. At one stage his living
matter acquires the power of reproduction — quite easily and naturally
— but its finest achievement is when it gets a set of nerves.

In animals . . . from a slight original modification of certain cells has directly
proceeded in the course of evolution the elaborate structure of the nervous system
with all its varied and complex functions which reach their culmination in the
workings of the human intellect. “ What a piece of work is man! (etc.)” But,
lest he be elated with his physical achievements, let him remember that they are
but the result of the acquisition by a few cells in a remote ancestor of a slightly
greater tendency to react to an external stimulus, so that these cells were brought
into closer touch with the outer world; while, on the other hand, by extending
beyond the circumscribed area . .

And so forth; it matters not where we break off. It is this which,
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in our own opinion “ not merely justifies us in thinking, but even com-
pels us to think ” that this Presidential Address is an epoch-making
piece of eloquent scientific romancing. The time has gone by when
the kind of words and phrases used seemed to have a meaning; they
belong to a past age. And this is why we spoke of the address as a
fossil. It can safely be said that no savage tribe that ever existed,
no fanatical sect, ever produced a more entirely visionary and fan-
tastic system of the universe. It is built entirely on speculation and
flights of the imagination. The philosopher is rude enough to speak
of himself as a bundle of cells; but we will venture to say that no
mere bundle of cells ever made such a theory, no matter how their
ancestors tended to react.

So this is the daring philosophy of which we are to stand in awe!
This is materialism, or science, or whatever the name may be! But
we refuse to be cowed. Our own ancestry was such that it does not
permit us to be cowed. Though sorry to disagree, we cannot help it;
our ancestral cells reacted that way, and we were not there to oversee
the process.

Some may imagine that the above remarks constitute an attack
on evolution or on modern science in general. But, if so, they are
much mistaken, for this is far from being the case. Say, rather, that
in impugning what we conceive to be erroneous, we are defending
what is right in science. But there is no need to expend words in
explaining the attitude of Theosophists towards modern science, as
this will be readily understood by reasonable people. Theosophists
welcome science and revere it, in so far as it remains faithful to its
own prescribed program. This program has been defined as consist-
ing in the accurate observation of facts and in correct reasoning from
those facts. But if we find that people, in the name of science, are
departing from this course and indulging in what seems to us to be
pure speculation, then, if we ourselves are to be loyal to truth and
accuracy, and if we are to defend science and its faithful votaries, we
are constrained to demur. Even more is this the case when the specu-
lation and faulty reasoning lends itself, explicitly or implicitly, to an
animalistic philosophy or an equally fanciful sociology.

The word Evolution itself needs defending, for it is disparaged by
being used in such a connexion as the above. Theosophists are cham-
pions of Evolution. When modern thought first rediscovered this
principle, a great epoch was registered; but so far we have merely
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been taking our first wild plunge. The scientific mind seems to have
been intoxicated at first by the importance of its discovery and to have
run to all kinds of extremes. Moreover the mind still retained much
that should have been cleared away before anything new was built.
For these reasons the doctrine of Evolution has become mixed up with
various mental kinks inherited from past theological bias, and of these
the chief is what is called materialism but is better called animalism.
It may seem strange that we should thus associate theology with
materialism, but we maintain that theology reduced soul and spirit
to a mere abstraction, thus forcing science, in the effort to free itself,
to concentrate attention on the external and animal side of nature and
of man. But it is time now that science should apply its logical meth-
ods to those things which are so far more important than the external
and material world; otherwise it will find itself stranded in a system
of superstition as bad as any that it sought to destroy.

Verily the God of the evolutionary sciolists is a terrible God; and
awful would be the fate of society if left to his tender mercies. If
science can find no other way of escaping from superstition than by
plunging into still greater superstition, it is in a bad case and needs
assistance.

The sciolists confuse Evolution with the cause (or causes) of
Evolution. Evolution is a process; the word, when used to define this
process is an abstract noun; and as such, of course, it cannot be the
cause of anything. One might as well say that a steam engine is pro-
pelled by locomotion; the statement is true in a way, but it does not
explain much. To say that Evolution created the world and its deni-
zens amounts to no more than using a certain form of grammatical
composition, and is but another way of saying that the world was
created in accordance with certain principles described as Evolution.
If we allow our syntax to confuse our thoughts, and permit ourselves
to imagine that there is a power or force called Evolution, which
created the world, then we have gotten back to theology.

These philosophers can tell us a good deal about the details of the
evolutionary process, and they can fill in many more imaginary details;
but of the causes of evolution they tell us nothing; they even sneer
at the idea. Thus it is that we are asked to accept the absurd idea of
matter evolving itself. This mysterious, all-potent, self-evolving mat-
ter is indeed a mystery-god.

We must accept mind as a postulate. Then we are beginning with



BRITISH ASSOCIATION PRESIDENTIAL ADDRESS 299

consciousness, a thing of which we have experience; instead of with
“atoms ” or “life,” which are abstractions. FEvolution is the process
by which mind expresses itself in matter — or spirit expresses itself
in form. We have a complete illustration of the process in the familiar
oriental simile of the potter and his clay. There is first the potter, then
the clay, then the idea in the potter’s mind, and finally the jar which
he makes. All these factors have to be considered. The above-men-
tioned philosophy seems to regard matter as being at once the potter,
the clay, the design, and the finished product. It is about the crudest
system of philosophy ever devised.

Will and Ideation are the workers in the universe, and Life is the
energy generated by their interaction. Man himself uses Will and
Ideation in creating his works of art. The evolution of physical forms
is only a small section of the process of Evolution; the evolution of
mind is far more important. Animal bodies serve as the vehicle for
the development of animal souls; and so in the lower kingdoms of
nature the evolution of soul is going on. It is soul or mind (ordinary
terms are vague) that causes the evolution of organisms, adapting
them to its needs. Of course we cannot find soul or mind in the test-
tube or under the microscope; but who would expect to do so? The
cause of material evolution cannot be matter itself; to be logical we
must seek elsewhere. Suppose a scientist were to say that the house
that Jack built was not built by Jack because he had analysed all the
bricks and could not find any trace of Jack.

To understand Evolution we must study the phenomena of mind
and consciousness; that is, we must study Man, in ourselves and in
our fellows. This is beginning at the right end; the mysteries of
physics will then clear themselves up in due course. Meanwhile the
attention of the student is directed to the masterly exposition of the
ancient doctrine of evolution contained in H. P. Blavatsky’s work,

The Secret Doctrine.
o

Difficilis est cura rerum alienarum.— Cicero, De Officiis, i, 9, 30.

The duty of another is full of danger. — Bhagavad Gitd

Tantumne ad re tua’st otii tibi, aliena ut cures?

Homo sum: humani nihil a me alienum puto. — Terentius

Hasr thou so much leisure from thine own affairs, that thou shouldst care
for those of another?

I am a man: T consider nothing human

“

other ” to me.
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“EDUCATION AND THE SOCIAL PROBLEM ”’:
by Rev. S. J. Neill

HE above is the title of a lecture given August 7, 1912, at
Cambridge, England, by George Hare Leonard, M. a., Pro-
fessor of Modern History in the University of Bristol.

Professor Leonard is a thinker, and one is strongly

reminded of Ruskin in reading his lecture. In every page
there is the keen insight, the wide outlook, and the deep sympathy with
human life so much needed at the present time on the part of all leaders
of thought. In all countries and in every age there have been, now
and then, signs of more or less serious social unrest. But never be-
fore has social unrest been so widespread and so portentous of serious
consequences to humanity. Various causes have been put forward to
account for this. And among these supposed causes, education is
charged with having done very much to produce social unrest.

Professor Leonard quotes Matthew Arnold who

used to say that the “ new aim was to teach the working-man to read the news-
papers.” We have taught him, and he has found the tree of knowledge of good
and evil: tasting its fruit he has found it bitter-sweet. He knows evil now, and
sees, out of reach, a good in which he passionately claims to share. He sees the
contrasts of this world, which do not grow less striking as the years go on, and he
does not take them for granted.

Education is blamed in various ways. It is said to make men dis-
satisfied with their condition because they are educated beyond their
position and requirements; or because the education is one-sided or
unsuited to the man’s needs or condition; or even because education
fills the minds of men with hopes and longings that are very difficult
or impossible to satisfy. The Ancient Wisdom attributed to Solomon
says, ““ He that increaseth knowledge increaseth sorrow.” Knowledge
is not necessarily wisdom, and Tennyson declares that “ Knowledge
comes but wisdom lingers.”” Science has been defined as ““ knowledge
systematized ”; and wisdom may be regarded as the finished product,
fit for use, of which knowledge is the raw material. Proverbially,
“ a little knowledge is a dangerous thing ”’; and this is often manifest
in the unrest that follows the primary stages of education, whether
in the individual or in the nation. St. Paul says: ““ Knowledge puf-
feth up but charity edifieth.” This is true of the young pupil; his
mind is so filled with what he has attained that he is unconscious of
the ocean of knowledge that stretches beyond him. Humility, wisdom,
and charity come later. The same is true of a people or nation.
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Education may produce a “ divine unrest,” a constant urge upward;
or may produce an unrest of quite another character — a restlessness,
a dissatisfaction with ourselves and our condition. England has, by
some, been blamed for the sort of education given to some of her
Oriental subjects. It is said that western education, and more liberty,
has produced unrest — ““ candidates for starvation,” as H. P. Blavat-
sky would say. Each person with a little education expects a billet,
with not very much work attached; and as there are not enough
billets for all, many are filled with unrest. To some extent the
same thing is true in all countries. Education is regarded too much
on the dollar basis. This is not the fault of the education, but of its
limited extent, of its one-sidedness, or of the wrong use to which
it is put. The “thirst for knowledge,” not simply for the sake of
gaining power, or fame, or money, but for the sake of being of more
use — this kind of thirst for knowledge is not very common, even in
this age. Not less education but more is what is needed. Not one-
sided education, but the harmonious development of the whole man,
“ physically, intellectually, and morally,” as taught in Katherine Ting-
ley’s Rija Yoga system, is the urgent demand of the age. Schools
are better than jails, and much cheaper. When the spirit of selfish-
ness is eliminated from education, and when the divine self in man,
and the law of Brotherhood, as a fundamental principle in nature,
are taught and lived for a generation or two the world will be fit for
an advance upward of which not even the most sanguine can now form
an adequate conception. Not ignorance but knowledge which leads to
wisdom is the way of hope for men. Professor Leonard quotes Dr.
Johnson as saying:

Let it be remembered that the efficacy of ignorance has long been tried, and
has not produced the consequence expected. Let knowledge, therefore, take a

turn, and let the patrons of privation stand aside awhile, and admit the operation
of positive principles.

There can be no real and lasting progress while ignorance usurps
the place of knowledge. This is true of every grade or class of
society. And the best knowledge comes from self-knowledge. Good
intentions count for much; indeed honesty rather than cleverness on
the part of the world’s lawmakers was never more needed than at the
present time; but benevolence is not enough, we must also know.
Right intention and knowledge should ever go together.

Says Professor Leonard:
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Education is a hard master. It will have no likings and dislikings. It knows
nothing of short-cuts. I find working-men impatient of History — my own sub-
ject — for instance. They must not be impatient. History —I mean History
properly taught — has lessons for us all. Here it is — the experience of the race,
stored up for us—and we make scarcely any use of it. We go on making the
same mistakes over and over again as if the records of the past were blotted out.

Very often, in England at any rate, the great educational institu-
tions are regarded by the laboring classes with suspicion. Sometimes
the Universities are singled out as the enemies of the working classes.
Men say that there is a conspiracy not to “ educate,” but to “ chloro-
form ” the working people with upper-class Economics and History.

There may be a small fragment of truth in this, but all real educa-
tors endeavor to free themselves from prejudice; and they remember
that Truth is many-sided; or, according to the ancient story, Truth
has been broken into a thousand fragments, and it is only by all the
fragments being brought together again, and fitted to each other, that
the beauty of the perfect whole can be realized.

Professor Leonard says truly that in education we should aim at
quality rather than quantity. ““ The wisdom of the heart,” is a matter
in which the “ nation has more need of definite training than it knows.”
“ The conscience of the people as a whole must be moved. FEducation
must touch character.”

Too much stress is laid on unimportant things in elementary edu-
cation, secondary education, and even in the universities themselves.
What Professor Leonard says of the churches is very noteworthy.
The man in training for the ministry must not have his education
interfered with by “ Social work,” or “ Social interests,” or the study
of Political Economy and Social Science.

Sometimes it is understood that the theological student must not be a man
of the world; perhaps he is discouraged from walking in the moral hospitals.
So it happens that he is kept to his books till he is ordained, and then let loose,
in all his ignorance, upon Society. He knows Greek, of course, and perhaps
Hebrew. But he does not know men — sometimes it would appear he has never
made any serious attempt to understand the mind of Christ. And yet, in the
end, it is the scholarship of the heart that makes the divine.

Quoting from Lord Rosebery’s recent address, that there can be
no “ class for character, no class for morals, but you can infuse char-
acter and morals and energy and patriotism by the tone and atmos-
phere of your Universities and your professors,” the lecturer adds,
“ that this high education of men, so subtle, so indefinite, but so sure,











































































































































































