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WE are indeed at the pivotal point of our world’s history, and we are called
upon to act our part nobly, wisely, courageously, dispassionately, and justly.
Katherine Tingley

THE CHRISTOS LEGEND AND ITS MEANING:
by Gertrude W. van Pelt, B. sc., M. D.

» | EAUTIFUL as is the Christmas time even in this our mod-
| ern age, when the old symbols have been materialized be-
yond all recognition, and their grand meanings dwarfed
almost to annihilation, what would be the heart-glow, the
| 88 # radiant joy, which would suffuse itself over the earth and
bathe the children of men like a benediction, if on this day, when
perhaps more than any other each is looking to the joy of an-
other, the real, the deeper meaning of the archaic legend were in
the hearts of all as a living reality. Whatever, subconsciously, may
penetrate the heart, to the mind at best, of the Christian world, the
legend but refers to the physical birth of a being two thousand years
ago and has but little, if any, personal relation to himself. Yet clever-
ly as a veil has been drawn over the past, it is nevertheless true that
practically the same legendary lore has collected about all of the world
saviors. By way of example, Osiris was born on the 25th of December
of the holy virgin Neith, and Horus, the permutation of Osiris, was
also born on the same date, in a “ manger,” and his immaculate
mother was Isis. Mithras, the Persian savior, was born on the same
day, was visited by wise men, and foretold, like the others. Krishna
was born in a cave, and his mother and foster-father were on a jour-
ney to pay taxes. Instead of shepherds, cowherds came to adore him.
A heavenly being appeared to the mother of Buddha, saying, *“ Behold,
thou shalt bring forth a son, bearing the mystic signs of Buddha, a
scion of highest lineage, a son of highest kings. When he shall leave
his kingdom to enter the state of devotion, he shall become a sacrifice
for the dwellers on earth, a Buddha who to all men shall give joy and
the glorious fruits of immortality.”
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Script No. 8 of The Pith and Marrow of Some Sacred Writings*
has the following:

The Etruscans worshiped a Virgin-mother and Son. Cybele was still another
Virgin-mother goddess. The Scandinavians had a Sun-god, Balder, (son of the
Al-fader, Odin, and the Virgin Frigga), whose festival was held at the winter
solstice; and a boar was offered at the feast of Yule to the god Frey, who was
killed at that time, The Germanic peoples worshiped a Virgin-mother and child ;
her name was Fostre, whence our word Easter. FEaster-time was a period of
fasting with them and many other races. In Finland, Ukko, the Great Spirit,
chooses the Virgin Mariatta for the mother of his incarnation as the Man-god,
and the mystic birth takes place in a stable. From time immemorial the Chinese
have adored a Virgin-mother, Shin-mu, and child, and there are traditions similar
to the Christ-story among the records of the Babylonians, Chaldaeans, Tibetans,
and other peoples of the old world. It is an astonishing thing to find that the
same legend has been the foundation of the religious beliefs of the Mexicans,
the Mayas, and other American nations for millenniums! Yet it is undeniable,
for Quetzalcoatl, who was born in Tulan in Mexico, was reputed to be the son
of the Virgin Sochiquetzal, the queen of heaven. She received the announcement
of the miraculous conception from an angel who gave her a token of flowers.

All these saviors were born of virgins, and usually were announced
by angels. 'T'o make the analogies more remarkable, the incidents attri-
buted to their after life are in many cases, identical. To quote one of
these examples from the same source:

Krishna, according to a Sanskrit dictionary (compiled more than two thousand
years ago), was carried away secretly when an infant to escape the wrath of the
reigning monarch, Kansa, who, like Herod, was afraid of being dispossessed of
his throne when the new-born Messiah grew up, and had ordered the massacre
of all the vigorous male infants born on the night of Krishna’s birth, This is
the subject of an important piece of sculpture in the caves of Elephanta. Quaint
stories of Krishna’s boyhood closely resemble those given in the apocryphal Gos-
pels concerning the childhood of Jesus. Krishna's miracles resemble those of
Jesus; the first one was the healing of a leper; another was the raising of a
maiden, Kalavatti, who had been {fatally bitten by a snake. Krishna, in bringing
her to life, uses the same expression as Jesus when raising Jairus’ daughter,
“ She is not dead but sleepeth.” Krishna had a favorite disciple who followed
him everywhere, Arjuna, who is the counterpart of John in many respects;
Krishna boldly and openly supported the weak against the strong and tyrannical,
though he was meek and lowly. One account of his death represents him as
crucified. Krishna, under the name of Vishnu, is to come again riding on a white
horse to restore all things, His worship is known to have been in existence nine
hundred years before Jesus, and “ miracle plays ” depicting his career have been

* The Theosophical Publishing Co., Point Loma, California.
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given by his devotees, bearing a curious resemblance to those of the Church in
the middle ages.

All these legends and traditions of earlier World-Saviors have
greatly puzzled Christian writers, and the remarkable “ explanation ™
has been resorted to by some that they were Satanic tricks of plagiar-
ism by anticipation. When the Spaniards discovered the striking
resemblance between the Christian legends and those connected with
Quetzalcoatl, they said it was evident that the Devil had taught the
Mexicans the same things that God had taught the Christians. The
accounts given by Abbé Huc of the religious ceremonies of the Tibet-
ans were similarly “ explained.”

Today we can meet all such childish sophistries with a smile, but
though we have broken from them to a large extent, we have not yet
opened wide our hearts and minds and filled ourselves with the breath
of heaven; nor can we, until we have discovered the real meaning of
some of these archaic symbols, and by weaving their grand pattern
into our lives, so altered our outlook, so lifted our ideals and so streng-
thened our purposes in accordance with them, that we see ourselves
as verily part of the great hierarchy of souls whose flower become
the saviors of the world.

It is unthinkable that the basic identity of the world religions is a
coincidence; and it is equally unthinkable, in view of the profound
philosophies of the past, that the universal symbols have not a deep
meaning and a wise purpose connected with the life-history of human-
ity. That they have become materialized, anthropomorphized, and
have lost their vitality is one of the signs of the deep descent into
material life which belonged to the world cycle from which we are just
beginning to emerge.

In the stupendous and exhaustive work by H. P. Blavatsky, The
Secret Doctrine, much of the meaning of the world-wide symbols, and
of their place in human evolution is disclosed to the understanding of
the sincere student.

The Christos Legend has numberless meanings, as the mystery has
been enacted on every plane down the scale in the infinite unfolding
of the One Life. As the Cosmos is one in toto, the story must have
its astronomical aspect, which must be the same as all the others, only
taken from another viewpoint. In this connexion, it may be observed
that the birth is always on the 25th of December. On the 22d, 23d,
and 2Z4th, the sun appears stationary at the southernmost point in
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Capricorn; after which he starts on his upward climb — and is reborn
— on the 25th, for those dwelling in the northern hemisphere.

The Legend typifies the eternal struggle of spirit with matter.
The Christos is forever being born into matter in the process of invo-
lution, for the purpose of lifting it to itself, and forever issuing more
or less triumphant, in the process of evolution. It has its cosmical
application; its application to the great world cycles; to the descent
of the world saviors at their appointed times; to the history of races
and nations; to humanity collectively and individually. The Christos
is the Divine Spirit, whose spark extends to every atom. In unbroken
continuity, it must spread out and out on the shores of eternity, for
without it life could not be. It is ever present, though hidden in mys-
tery. The task which each one has to accomplish in himself, in order to
exist as a spirit, is to bring this into full manifestation. This complete
unfolding is expressed by the words, “ I and my Father are one,” or it
is the union of the Higher and Lower Self. The Christmastide is a
favorable opportunity for a united effort in this direction. There is a
something in the air, more generally felt at that time that at others.
The pure altruism in which lies the path which leads out of the smaller
self into the greater, is for some reason more easily reached. There
are times and “ tides in the affairs of men.” What might not this anni-
versary day become, if a lofty philosophy were universal, and some
real understanding of the purpose of life were in the hearts of all!

THE MESSAGE OF CHRISTMASTIDE: by Charles Maxon

PICTURE bringing back many dear memories of childhood
comes before me; memories of home, of Christmas morn-
ing, of a Mother’s tenderness, and the old, old story she
often told of the Christ-child, the Savior of the world.
; Memories too of a picture of bright-robed, winged Angels
W1th long silver trumpets proclaiming the Christmas message, “ Peace
on Earth, Good Will to Men.”

For us, children as we were then, and for the children of today,
there was and is no festival so full of joy, of bright anticipation, hap-
piness, as Christmas morning; and doubly dear to memories of later
years if in our childhood days it was hallowed by a sense, however
vague or dim it might be, of the deep significance of Christmastide,
with all the sacred legends gathered round about it.
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What is the message of Christmastide to you and me today? What
is its signficance to us, grown men and women, who know the world
and its sadness and pain; what significance has it or might it have, if
we knew and did our part, to the man in the street, the child in the
crowded tenement house, the convict in his cell?

“ Peace on Earth, Good Will to Men.”

Such is the message proclaimed on Christmas morning from all
the pulpits in Christendom. And from the hearts of unnumbered
millions who never enter a church, it has voicing: “Merry Christ-
mas,” gladness, joy, are passed from one to another by word and look.
For a moment caste and race distinctions drop (almost) out of sight,
and we stand on the level ground of our common humanity. For one
day, for just a moment of time, there is pause in the turmoil of life.
For one day only, if for that, and then the world resumes its course.
On no other day or festival in the whole year is the feeling just the
same, or the sense of sacredness so marked. Even New Year’s Day
is different, though it partakes of the Christmastide feeling and is
almost one with it, and in some countries is the day of gift-giving as
Christmas is with the Teutonic peoples. Properly it should coincide
with Christmas which is the true beginning of the year, marking as
it does the beginning of the sun’s northern course through the heavens.
Faster again is different, and Thanksgiving Day, and all the other
festivals and national holidays; on none of them is there that wonder-
ful stirring of the heart forces, that thrill of joy and good will, kindli-
ness, sympathy, which for a moment we feel on Christmas morning
and which, if we will open our hearts to it, brings a benediction to us
and all whom we contact — if our Christmas greeting given and
received does indeed come from the heart and is not an empty phrase.

Is that all the message? Is that all its meaning? Think a moment.
‘“ Peace on Earth, Good Will to Men.” Do we understand these
words? Is there not something akin to mockery in them? For nearly
two thousand years the Christmas message has been proclaimed.
Peace? The air is full of War, and rumors of War; Christian nations
increasing their armaments one against the other, and striving to
outdo one another by the invention of still more deadly weapons.
Was ever a more crucial time in the known history of the world than
now? The great nations of the world have parceled out the earth
and watch with greedy eyes to possess themselves of more.
There is then this other side of the matter, the awful fact that there
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is not peace on earth even among the nations of Christendom, nor
good will among men: that few indeed are they who love their neigh-
bor as themselves, and so fulfil the second great commandment, albeit
the “ first ” in practice; for, “if a man love not his brother whom he
hath seen, how can he love God whom he hath not seen ; ”’— selfishness
is not the exception but the rule; and by no stretch of the imagination
can our civilization be called altruistic nor Christlike.

“Good Will to Men”? Go to the great cities of our civilized
nations: acquaint yourself with the lives of the people. What is the
picture forced upon your vision? Fierce competition for wealth, fame,
power, aye, for very existence, even though the world teems with
abundance; selfish luxury, grinding poverty, white slavery; stunted
children and tired mothers working in the mills and sweat shops;
increasing insanity, crime and suicide; judicial murder of criminals;
thousands of dumb animals yearly tortured by vivisection! Dare we
say, Peace, Good Will, in the presence of these?

Yet we call ourselves civilized, enlightened; and because you and
I (let us assume it is true) do not directly encourage, or take part in,
or share in the profits of these enormities, we — aye, with hardly one
absolutely sincere exception in a million — we say, or we think, or
act, “ Lord, I thank Thee, I am not as other men, extortioners, unjust,
or even as this publican.”

Can we then say as a race or a nation, can we even say as indivi-
duals, that we have taken the Christmas message to heart and made it
a part of our life? Yet the very fact that we do feel the Christmas
thrill of joy for one brief moment of time has its significance and its
promise. In spite of the facts of life, it is a sign and symbol of what
does lie in our hearts, however covered over and forgotten.

Let us ask further then. What is its significance and origin?
Is it a message of Christendom only, or does it spring from some far
more ancient, some primeval source? Was the event of some two
thousand years ago, the birth of a child, destined to be a Savior of
men, whose name and worship was to sway the destiny of the world,
merely an historical event, however stupendous its significance, or was
it the recurring symbol born from the primeval, divine heart of the
Universe, and therefore not less, but more grand, more stupendous,
more sublime by far?

When we study the legends, the traditions, and the sacred writings
of antiquity, and find the same symbolic drama universally enacted;
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the same story, in its essentials, universally told; we can come to no
other conclusion than this, that the story of Jesus was the story of
the re-enactment of the world drama, and that the world has had a
long succession of Saviors, each coming at the appointed time, and
with the same message. ILong ages before the Christian era, the same
festival was celebrated of the birth of a divine child, born of a virgin,
whose name even, in almost every case, was the same as that of the
mother of Jesus and with the same significance. Egypt, India, China,
Persia, Scandinavia, Greece, Mexico, all these had their Divine Teach-
ers, Saviors, proclaiming the same message, giving the same teachings,
pointing the same way, the one way from darkness to light.

And it is not by chance that we celebrate this festival at this season
of the year, albeit there is no historical warrant for it in the case of
Jesus. The sun in its yearly course through the heavens fixes the
date, and gives the key to its meaning. It is for this reason that our
hearts feel for a moment the peculiar thrill and glow of good will and
peace at Christmastide: it is because this festival has warranty in the
eternal order of the Universe, in the very nature of man, and in the
life-history of humanity which is the life-history of ourselves.

Were we to look only at the outer picture of the world, we might
well be appalled, we might well proclaim the message of peace and good
will a failure and a mockery; but there is an inner fact in human
nature, forgotten, set at naught, profaned, defiled and denied, yet
unconquerable, reasserting itself though rebuffed ten million times.
It is this fact, the central, most stupendous fact and reality in life,
that at the very heart of things is Divinity Itself, that at the very core
and root of our being is the Divine Essence, Immortal, Unchangeable,
Sun-bright, Glorious, Pure: it is this fact that all unknowing we cele-
brate on Christmas morning; it is this gracious fact, that all unknown
to ourselves, prevents us from the suicide of utter despair when we
face the awful picture of the world’s injustice, suffering, and conflict.

On Christmas morning, for one brief moment of time, the spheres
of light and darkness touch in every heart, though we be all uncon-
scious of it. 'The sphere of light, of our divine, godlike Higher Self,
which ordinarily seems so far off, unreachable, often, even at best,
but as a dim star in far away heaven; that resplendent sphere of our
being that is to be, for one brief moment contacts the dark, cloudy,
sphere of our habitual life, of our usurping, passionate, scheming,
lower self; it is a moment of contact between heaven and earth,
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Could we seize that moment, would we but do so with all the power
and strength that is in us, of mind and heart and soul, what might not
our lives become? Did we but know it, it is a moment when man,
opening his heart to the divine light of the world, calling to the
Christos spirit that is there, can claim his kingly birthright; he can,
if he will, if his motive be pure, seize that moment and, like Jacob of
the Angel, demand its blessing: “I will not let thee go except thou
bless me.”

We have been too prone to assume that the happiness of Christ-
mastide is ours to enjoy with folded hands of self-satisfaction; and in
so far we have missed the spirit and meaning of its message. We have
taken it that Peace and Good Will are given to us as a gift, needing
naught on our part in return, or rather before they can really be ours.
But it is not so. The Christmas message is far more than that. The
Nazarene Teacher himself declared that he came not to bring peace
but a sword. The long silver trumpets of the Angel host announcing
his coming are trumpets of war as well as of peace. Their clarion
call is a challenge, a call to arms and warfare, which must first be
waged and that with success, before ever the promised peace and good
will can be truly known among men. Not the warfare of man against
man, or nation against nation; but the warfare against the evil in our
own natures, first to set our own house in order, to achieve self-con-
quest, the first and greatest of all victories, and to seek to redress the
wrongs of the world.

It is for the sake of our weaker brothers and sisters that we must
fight, it is to them that we must vow an eternal good will, and for them
prepare the paths that lead to peace.

This then is the inner meaning of the Christmas message, in this
consists its lasting joy — not for a mere moment of time, but enduring
throughout the years and the ages — the joy of service, the joy that
comes from the acknowledgement and acceptance of our responsi-
bility as our brothers’ and sisters’ keeper and helper.

And in our celebration of Christmastide, let us revive sweet child-
hood’s memories with all its associations; let us make this Christmas-
tide and all future Christmas mornings sacred not only for ourselves
but for the children and all the children, that they too may learn the
meaning of its message, as we also can learn and must learn it from
them. “ For except ye become as little children, ye cannot enter the
kingdom of heaven.”
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A REMARKABLE PHILOSOPHER OF THE RENAISSANCE:

by Osvald Sirén, Ph. D., Professor of the History of Art in the University of
Stockholm, Sweden.

I

SRNE IT was with the aid of the philosophy of Plato and the
(o high ethics of the Stoics that the human mind, at the
R ‘_Pw‘_}‘ beginning of the Renaissance, liberated itself from
. i ) . . . .

TP | the scholastic dogmatism and the light-fearing convent-

% i ualism of the Middle Ages Men went to the greatest
sages of antiquity to find guidance in thought and life, a guidance
which was no longer to be found among the representatives of the
church or of the cloister. The urge was not anything resembling
delight in controversy and sophistry, but was an actual desire for truth
and reformation, a longing to find the common foundation for religion
and science — to make life worthy of the god-born man. Characteris-
tically, indeed, no system was erected wherein God, Man, Nature, were
placed in definite compartments. People were tired of such scholastic
jugglery. They were now concerned with the satisfying of the living
demands of the soul of man, not in the fantasies of abstract disputa-
tion. Philosophy became, under the impress of the newly-discovered
works of the thinkers of antiquity, far more profound; among its
principal representatives it regained its original character of the wis-
dom of living — of practical wisdom. In place of involved systems
and hypotheses, we encounter great spiritual individualities, whose
greatness rests in no small degree precisely upon their familiarity with
the practical wisdom of old.

Through a deeper personal penetration into the Platonic philoso-
phy, the humanists tried to reconcile many of the tendencies of antique
civilization, both good and bad, with the way of looking at things
prevalent in Christendom. Plato was made the principal forerunner
of Christendom. Through a symbolic interpretation, the Bible was
brought into harmony with the teachings of Plato and the Neoplaton-
ists. They were convinced that at the root of all things and of the
work of the ancient philosophers were found certain common funda-
mentals, which ought to be able to be crystallized out to serve as a
backbone for a united, eclectic religion. According to the statement
of Cardinal Nicolaus Cusanus: “There is really only one religion,
notwithstanding all the differences of form,” and he rejoiced in think-
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ing of the time when all the different forms of religion will be recon-
ciled and unified. Even the Florentine Platonist, Marsilio Ficino, saw
in the various religious forms merely different ways and degrees of
the revelation of truth to humanity.

The desire to broaden the outlook and to gain some knowledge of
human development in bygone times was so strong that little time was
devoted to the analytical study of details. It was the Golden Age of
ideal syntheses and general conceptions. The thirst for knowledge
was as much a heart-longing as an intellectual desire. For a while the
near-sighted negative critic became, during some sunny decades, over-
whelmed by a strong tidal wave of constructive joy of life and the
desire for beauty. But all too soon another period of limitations and
criticisms arrived. Philosophy was again divorced from life, the gulf
between faith and knowledge became deeper than could be refilled by
the Reformation or any other religious movement before our days.
Attempts certainly have been made to do so many times since the
Reformation, but if they bore fruit at all the less said the better in
view of the religious fanaticisms and moral aberrations which even
in later centuries have played decisive réles in the life of nations.

If we would choose a man from the ranks of the Florentine human-
ists who, both in his life and his writings, illustrates the supreme
efforts of his age, a better could hardly be found than Giovanni Pico
della Mirandola (born 1463). He was less of a professional man than
any of the other well-known humanists; his writings do not give a
complete expression of his personality; he himself said that “ among
poets he passed for a philosopher, and among the philosophers for a
poet.” He impressed all with whom he came in contact as an unusually
harmonious and noble personality. ‘‘There are few men for whom
I entertain such an affection and respect as for Pico,” writes Lorenzo
de’ Medici. Similar undisguised admiration was also given him by
such leaders of the Reformation as Zwinglius and Sir Thomas More.

His intelligence was not satisfied even by the addition of the regu-
lar Platonic studies to those of Christendom. He penetrated into the
esoteric systems of the Oriental religions, and was among the first
Western students who, in recent times, tried to interpret the symbolic
writings of the Kabala. In his indefatigable strivings to reach the
foundations of the various forms of religion, to find the unity in widely
separated philosophic systems, his conception of the worth and possi-
bilities of the human soul was greatly enlarged.





































































































































































