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No MaN can learn true and final Wisdom in one birth; and every new rebirth,
whether we be reincarnated for weal or woe, is one more lesson we receive at the
hands of the stern yet ever just schoolmaster — KarMic LIFE.

NATURE gives up her innermost secrets and imparts true wisdom only to him
who seeks truth for its own sake, and who craves for knowledge in order to con-
fer benefits on others, not on his own unimportant personality. — H. P. Blavatsky

THE MODERN SPIRIT IN RELIGION:
by H. T. Edge, B. A. (Cantab.), M. A.

HE word “modern” is here used in a familiar con-
ventional sense, though the spirit which it describes is
is by no means new. What is called “ modernism ” in
religion and in other matters is simply the attempt to
shake off mental fetters and restate our philosophy on

basic principles. As we are today living in a period of this kind, we

see everywhere the endeavors thus to reinstate religion, sociology,
science, etc.; and the whole tendency is known as ““ the modern spirit.”
When rationalistic and secularist movements first uttered their
protest against dogmatism, the ground they occupied was compara-
tively narrow; but since then they have invaded more and more the
sphere that was occupied by theology; so that now we have not only
scientific rationalism but what may be called religious rationalism.
The above remarks are suggested by the account of a typical move-
ment of the latter kind, founded in a European country, for the mutual
support and encouragement of a body of people devoted to the “ scien-
tific study of religion and ethics ” and to the promotion of ““ a rational
view of Christianity.” The program is of a kind that will be suffici-
ently familiar: the widest liberty of conscience, coupled with a gra-
cious toleration of all churches; the attempt to diffuse sympathetic
understanding between religious believers of every shade of opinion;
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a crusade against inhumanity, dishonesty, and individual vices and
social evils in general.

We see in movements like the above the gradual emergence of a
more basic and universal religion. It is founded on the sense of right
inherent in human nature and common to all men. Its aim is the
amelioration of human life, its method the application of intelligence
to every part of the problem of life, whether coming under the head
of science or of religion or of sociology. It is a great advance on the
older “ scientific rationalism,” for it includes more territory and leaves
less ground to be occupied by the tendencies which it opposes. But yet
its sphere is not wide enough and it leaves out a great deal which must
be included if the movement is to be a success. And what does it
leave out?

One answer to this question is that the movement leaves out the
mystical aspect of religion. What makes the difference between a
religion and an ethical society? What is the difference between reli-
gion and ethics? Is it not the fact that the former includes the mysti-
cal aspect? We have to consider, then, what is meant by mysticism
as the word is thus used.

Another answer to the question would be that the distinction be-
tween personal religion and the common religion of a body or church
is not sufficiently allowed for in the above program. Perhaps, instead
of the word “ distinction,” we should rather say the relation between
individual experience and the doctrines of a church — a most import-
ant feature of the religious question. This will be another point to
consider. These points are much discussed in public print, but we
shall find many respects in which there is darkness and confusion
owing to the narrow and inadequate views taken of human nature and
of the career of human Souls through births and deaths.

"The particular movement described above is not merely ethical or
humanitarian; it is religious. It stipulates for “a rational view of
Christianity.” And this is the crucial question; for what is a rational
view of Christianity? The expression is evidently intended to signify
that we shall discard dogma, convention, and authority, and rely upon
our judgment in interpreting Christianity. Many people will fear
that this plan would mean dragging religion down to a lower level
which they would call * secular.”

Let us see if any light can be shed on the above issues by re-
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garding them from the viewpoint of Theosophy. Theosophy adds no
dogmas to the plenty that already exist; but if it can throw the beam
of an electric searchlight along some of the obscure tracks of our mind,
then dogmas are needless, nor shall we be justified, on any dogmatic
ground, in rejecting the help thus afforded. We shall not turn into
a dark lane and refuse to avail ourselves of the searchlight “ because
electricity is wicked or in bad taste.”

As science is fond of generalizations and commends breadth of
view, it will be proper to begin by calling attention to the great gen-
eralizations enunciated by Theosophy. These generalizations are as
important as that of Galileo or that of Newton. They are of the same
class as those successive enlightenments that have marked the pro-
gress of our civilization through past centuries: the invention of print-
ing; the discovery of America; the discovery of the literatures of
Greece and Rome, and then of India; the deciphering of the Egyptian
and of the Chaldaean inscriptions; the enunciation of the scientific
principle of the conservation of energy; the progress of archaeology;
and many more. Like all such revolutions in thought, they are met at
first with ridicule and antagonism, but afterwards assimilated. And
what are these generalizations?

Briefly, they consist in broader views of human life — both as to
condition and as to career. They may be summed up in the doctrines
of the Divinity of Man, Universal Brotherhood, Reincarnation, and
Karma. It is the absence of these truths from modern speculation
that cripples it so; and it will be seen how their presence unshackles
the pinions of our thought.

For example, it is held by many that the gospel of Jesus Christ
cannot be made to fit into the scheme of life. We are assured, even
on high ecclesiastical authority, that the application of his teachings
would destroy what we call civilization and cause the almost instan-
taneous dissolution of the modern State. We have seen the result of
attempted literal applications of those teachings (or, rather, of certain
interpretations of them), in such careers as that of Tolstoy. This
and many other perplexities are the logical result of trying to com-
prehend human life on the basis of conventional beliefs (or ignorance)
as to life and death and the destiny of the Soul. Yet the facts of
nature are mutually consistent — of course, how could they be other-
wise? — and if they do not accommodate themselves to our notions,
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so much the worse for the latter; we must amend our notions. Man’s
life, if we consider his present life as the only one, is incomplete, un-
just, inexplicable. Current ideas as to the futurity of the Soul throw
but little light on this darkness; scientific agnosticism throws none
at all. Yet if we are to arrive at knowledge on the subject, we must
admit facts.

Applying logic and scientific reasoning to the interpretation of the
facts of life, we see that each life is but a section of a career, a part
of a whole, a chapter in a book. It is neither the beginning nor the
end. The characters in this drama have all been on the stage in pre-
ceding acts, nor do they finish their parts when the curtain comes
down on the present act.

Inseparable from the doctrine of Reincarnation is that of Karma,
which is but an extension of the scientific doctrine of the Conservation
of Energy; or rather, the latter is but a fragment of the former. This
doctrine states that all conduct and events are linked together causally,
so that no action goes without an effect nor is any stroke of fortune
without its cause in a human action. This principle, so reasonable,
so conformable to all conceptions of law, cannot be verified on the
theory of a single earth-life; for, though we can trace some of its
workings within those narrow limits, there are many which we cannot
trace within a single life. Each human being is born with certain pro-
clivities, liabilities, and conditions, which to a greater or less extent
determine his future fortune. Some but not all of these can be traced
to heredity; but that is only a partial explanation, revealing at best
the How, but not the Why. The doctrine of Karma assigns them
to previous causes set up in previous lives. There is equal need of
accounting for the unspent causes which man sets in motion in this
life; and these in their turn find expression in future lives.

With this very brief outline of Karma and Reincarnation we must
be content, referring the inquirer to Theosophical literature for fuller
information. What we have to do at present is to consider their bear-
ing on the question at issue. The religious league spoken of will
doubtless endeavor to arrive at a rational and uniform interpretation
of Christ’s teachings in the Gospels. Now Christ teaches primarily
that man can attain, by his own efforts, to a state of freedom and
enlightenment called “ the Kingdom,” the attainment being consequent
upon a “second birth.” In explaining this doctrine he uses certain
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terms which evidently formed part of the philosophical terminology
of his time, and which are of such a character as at once to reveal and
to conceal; for he had disciples to whom he revealed that which to
the multitude he gave in parables. Thus, he speaks of the “ Son”
and the “ Father.” This kind of teaching seems vague to modern
thought, but a study of Theosophy reveals the meaning. For Theo-
sophy teaches the ancient and universal doctrine that the essential
man is a God incarnate or entombed in a form of clay; and it is this
real Man or Higher Self of which Christ speaks when he speaks of
“the Son.” Similarly ““the Father ” is the universal Spirit from
which the Son proceeds, and to whose light the Son conducts the eman-
cipated human soul. Christ’s teachings, in short, appear to the Theo-
sophist to be a fragment of the teachings of a Master to his pupils;
instructions in the sacred science of life, such as were conveyed in the
Schools of the Mysteries. Such teachings could not be written down
in their esoteric form, but disciples, with the duty of Scribes, could
compose books of instruction, based on them, for the outer world.
The extant authorized Gospels appear to be a selection of such books;
but of a surety they are only few out of many. They were doubtless
selected by some church or authority wishful to establish a religion.
As said above, they do not touch on many of what we consider import-
ant issues of life — statecraft, education, literature, art, science, indus-
try, etc. Under the present limitations of our outlook we can see no
alternative between carrying on civilization as we do and breaking
it up altogether. We can imagine no third course. And for this
reason the gospel of Christ has been called impracticable and destruct-
ive to progress. But in the light shed by Theosophy such a third
course is comprehensible — a third course between the selfish material-
ism of modern life and an equally selfish and materialistic attempt to
apply what we conceive to be Christ’s teachings.

Were men convinced of their spiritual unity and interdependence,
they could not act towards each other in the way they do. Were they
convinced that every act and thought is a fertile seed sown for a future
harvest, they could not be so careless of their conduct. A society of
people thus convinced, thus acting, would surely build itself into some-
thing cohesive and create a State far more enduring than any we have
at present. No true application of Christ’s teachings could destroy
solidarity, though it might begin by breaking up a few incrustations.
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To find a secure basis for unity in a rational religion, it is neces-
sary to broaden our base. To reach common ground we must dig
deeper. The phrase “ private judgment ” must be made to mean some-
thing better than the multitudinous and changing opinions of the
mind. We must be willing to admit that Christianity is one religion
out of many, and neither better nor worse than the other great reli-
gions of the world. If we are not willing to admit this, we must take
the consequences and not complain of them; for we can never make
the notion of an exclusive religion fit in with modern ideas. We must
learn the relation of Religion to religions.

A study of Theosophy is what is most calculated to remove the
obscurity that surrounds the problems of life. And the most important
part, to be grasped and applied first, is the teaching of the Divinity
of Man, Universal Brotherhood, Karma, and Reincarnation. Though
Theosophy does include a study of the psychic powers of man, such
study is not opportune at the present moment and may well be de-
ferred; of this fact there is ample evidence in the psychic crazes in
vogue and the menace they offer to society. We have to clear the
stubble from our field before we can plant new crops, and few if any
are yet fit to study other fields of consciousness with safety or profit.
Therefore this aspect of Theosophy gives place to the far more import-
ant doctrines just mentioned; and all genuine Theosophical work is
concerned with activities of practical value to humanity.

WIDENING HORIZONS: by H. Alexander Fussell

= THE peoples who now inhabit Europe and America have
' om wandered far from their original habitat; their migra-
tions, their vicissitudes, their development into the
: | powerful and, on material lines, highly civilized nations
,"'_‘ e/ that they now are, form one of the most instructive
chapters of history. Offshoots of the great Aryan Race, they have,
however, forgotten the intellectual and spiritual inheritance that is
theirs, and have confused the sublime truths of Christianity with the
externals of Judaism. Primitive Christianity, at first allied with Greek
philosophy and Gnosticism, and through these with the Mysteries,
which are identical in all ancient religions, soon lost sight of its
original sources. Under Constantine it became the state religion and,
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before long, through the efforts of the Church Councils, much that
until then had been common belief all the world over was discredited
as superstition and heresy. The doctrine of Reincarnation, for in-
stance, believed in by many in the early church, was declared heretical
at Constantinople in . . 538, at a Synod held especially for that pur-
pose. Man was taught that he was born in sin, was impotent in spirit-
ual matters, and must seek salvation, not in himself, but in another.

Truth, however, cannot be suppressed, and has never lacked wit-
nesses in any age. A long line of mystics and seekers like Meister
Eckhart, Jacob Boehme, and Giordano Bruno, among whom we must
also place Van Helmont and Paracelsus, and even the much-maligned
Cagliostro, caught glimpses of forgotten truth. And if they made it
known to men, they were often considered fools for their pains, perse-
cuted as dangerous innovators, their character blackened, and some
even put to death.

Much has been said of the “all-inclusiveness ” and assimilative
power of Christianity. Many currents of thought have gone to its
making; has it not accommodated itself to teachings it once con-
demned — the heliocentric system and the theory of development, for
instance? But the point we wish to insist upon here is its exclusive-
ness. Of course, when we say this, we refer to “ official Christianity,”
to the “ constituted Churches,” and not to the teaching of the Naza-
rene, nor the Christianity of this or that more liberal-minded thinker,
which is generally frowned upon by high ecclesiastics.

What has been called “ the absoluteness ” of Christianity has often
been emphasized both within and without the Churches, and its superi-
ority to all other religions extolled, notably to those of India, which,
it is claimed, are self-regarding and deprive life of all energy and
stimulus. According to these critics, who strangely misconceive Orien-
tal teachings, it is Christianity alone that for the first time in human
history “appreciated suffering as a whole, attacked it as a whole,
undertook to subdue it as a whole.” Such thinkers forget that it was
“ compassion ” that led even the historical Buddha along the pathway
of renunciation, and made him the great teacher he was.

Along with this exclusiveness in matters of religion has gone a like
exclusiveness in education. Instead of being allowed a wide outlook
upon the world “ and to see it whole,” the minds of the young have
been kept till very recently as much as possible strictly within the
sphere of Western thought and culture, and they have been taught
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to regard all that is outside Western civilization as inferior. The
beginnings of philosophy were traced to the Greeks; the little that was
taught about Egypt and Assyria was chiefly confirmatory of Christian
and Jewish antiquities. Buddhism was represented as the gospel of
atheism, and the self-tortures of Indian fakirs commented on to expose
the delusions of ““ the poor benighted heathen.” As well consider the
dementia of Saint Simon Stylites or the self-inflicted tortures of Saint
John of the Cross by way of penance as the logical development of
Christian doctrine.

This spirit of exclusiveness and superiority has received some ra-
ther severe shocks in recent years. Bopp, in his Comparative Gram-
mar of the Indo-European Languages, laid the foundations of modern
linguistic studies. The researches of German philologists were popu-
larized by Max Miiller, who also instituted the series of translations
of The Sacred Books of the East. The comparative study of religions
was inaugurated, a lofty morality was found to be common to them
all, and the Bhagavad-Gitd became the constant companion of many
a Western thinker. The Parliament of Religions, held at Chicago in
1893, regarded at the time with suspicion by some of the churches
because it tended to give equal authority to all religions, not only
brought together the representative men of each, but made it clear to
all that Christianity did not possess a monopoly of the truth. Only a
decade or so previously, Kuenen, the great Dutch authority on Biblical
criticism, had declared that “ Christianity was one of the great reli-
gions of the world, nothing less, but also nothing more.” The way
seemed prepared for a better understanding and mutual regard. As
the sources of the different religions were traced it became evident that
their founders were, as Madame Blavatsky says, “ not original teach-
ers, but transmitters and interpreters of truths as old as the human
race ”; hence there was likely to be agreement, at least in essentials.

It seems that in this twentieth century of ours might be realized
the ideal for which Ammonius Saccas so zealously worked at the end
of the second century — namely, the establishment of a universal
religion based on a common morality. In many ways the nations of
the world are approaching one another. Not only in international
congresses, as, for instance, in “ The International Congress on Moral
Instruction,” held only last year, is the right hand of fellowship
stretched out, but government commissions everywhere are endeavor-
ing, through studying like conditions in other countries, to bring about
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an improvement in their own. The great universities are attracting
students from all parts of the world; India, China, and Japan contri-
bute their quota. Intelligent Chinese, Parsis, Hindits, and Mohamme-
dans are writing in our leading reviews, and there is, in many quarters,
at least an honest endeavor on the part of East and West to understand
one another. Through commerce, travel, social intercourse, reading
and study, men are coming closer together every day; they look more
kindly upon one another and are beginning to realize that co-operation
rather than competition must be the keynote of the future, that more
is to be gained by a friendly exchange of opinions than by fanatical
attempts at proselytism.

What is to be the result of it all? America has been called “ the
melting-pot of the nations.” All nations of the world are represented
among its population, their amalgamation and the result are most
interesting to study, and one cannot doubt that, as Madame Blavatsky
wrote over a quarter of a century ago, a new race with very distinct-
ive characteristics is being developed. Something analogous is taking
place in the world of thought. Never before has there been such a
widening of man’s mental horizon; never before has there been such
an inrush of new ideas, nor such bewilderment and hesitation.

Very significant in this connexion are the utterances of two well-
known men, of widely different race and mentality. At the “ Congress
of Universities of the Empire,” held recently in London, Lord Rose-
bery, in his inaugural address, spoke of “ the movement of unrest that
is passing over the world.” Continuing, he asks:

Is not the whole world in the throes of a travail to produce something new to
us, something new to history, something better than anything that we have yet
known, which it may take long to perfect or to achieve, but which at any rate
means a new evolution?

And in The International Review of Missions, Count Okuma, the
eminent Japanese statesman, writes, that though it has made very
few converts,

yet the indirect influence of Christianity has poured into every realm of Jap-
anese life. . .. It is an inspiring thought that the true religious ideals and
experience of all races and peoples are bound to persist and to form in time one
noble and comprehensive whole. We can take courage as we approach nearer
and nearer to an era of religious concord and of mutual recognition of the truth
which each race possesses. When that era fully comes the kingdom of God will
be here,



84 THE THEOSOPHICAL PATH

It is interesting to note, too, that what Count Okuma considers as
of real import in the life of Christ is not “ his miracles and his meta-
physical nature,” but “his character and his principles of love and
service and brotherhood.”

Theosophy is then in the thought atmosphere of Japan, and the
words of the Count sound like an echo of Madame Blavatsky’s message

to the world, coming to us from overseas and through the lapse of time.
In 1889 she wrote in La Revue Théosophique (1V, 5, 6.):

Like Ammonius Saccas our greatest ambition would be to reconcile all the
different religious systems, to help each individual to find the truth in his own
faith, by compelling him to recognize it in his neighbor’s. . . . Each country
has had its Saviors. . . . What does the name or the symbol matter which per-
sonifies the abstract idea, if this idea is ever the same and the truth? The concrete
symbol may bear one name or another, the Savior in whom we believe may be
called by his terrestrial name Krishna, Buddha, or Jesus. . . . We have only
to remember one thing: the symbols of divine truths were not invented for the
amusement of the ignorant; they are the alpha and the omega of philosophic
thought. (Le Phare de PInconnu.)

Theosophy stands for all that is noblest and best, most unifying
and all-embracing in modern thought. To the bewildered and those
who have vague aspirations and longings for a better state of things
it offers definite ideals to work for. To the hesitating, either through
timidity or because of the complexity of the problems to be solved, it
offers definite issues, involving definite work, hard work it is true, but
bringing definite results. To those desirous of working for humanity,
it shows how their efforts may be focused along the lines of least resist-
ance, so as to be productive of the best results. Above all, Theosophy
teaches that every individual possesses a creative, a formative and
educative power which he cannot help using, for it is something that
continually emanates from him, as it were, with negative or positive
effect, either raising or depressing every one with whom he comes in
contact. We are powers for good or evil, and cannot remain inactive
a moment, even if we had the cowardice to wish to remain neutral.

That Theosophy responds to the needs of the times is evident to
any one who will take the trouble to familiarize himself with its aims
and methods. ‘The main object of the Universal Brotherhood and
Theosophical Society, and for which it was founded, is “to demon-
strate that Brotherhood is a fact in nature, and to make it a living
power in the life of humanity.” Another important but subsidiary
object is the study of ancient and modern philosophy and religion,



















































































































































