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NEITHER in the air, nor in the midst of the ocean, nor in the depths of the
mountains, nor in any part of the vast world, does there exist a place where man
can escape from the consequences of his acts. — Dhammapada

THE MISSION OF THEOSOPHY:
by H. T. Edge, B. A, (Cantab.), M. A,

T

HE, mission of Theosophy is to bring back to mankind
a knowledge of spiritual truths. These truths are of
the practical kind, not the vague speculative and futile
kind. Mankind has forgotten them. This bringing
back of knowledge is a periodical occurrence; it occurs

as part of the ordinary course of human history. The tendency of

civilizations is towards materialism and absorption in the affairs of
sense; spiritual riches give place to material wealth. But the light
of knowledge is always kept alight, and great revivals take place at
times when materialism and selfishness threaten to engulf humanity.

We can understand the mission of Theosophy better today than we
could at the time when it was first promulgated. For a great change
has come over the spirit of the times, particularly in the last decade.

Everybody seems to be looking for just that thing which it was the

mission of Theosophy to afford — a dawning of light upon the minds

of men. It is realized today better than ever before in recent history
that Religion is a spirit or knowledge or power that dwells eternally
in the human heart; that light comes from within; that man must be
his own savior by means of the divinity that is in him. On all sides
we find people expecting some revelation, some great synthesis of
knowledge, some outpouring of the spirit of love and charity, or some
wonderful manifestation of the brotherhood of men. Sometimes this
expectation takes curious forms, owing to the mental twists that people
have: thus some believe that a visible Christ will come and establish
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a kingdom of righteousness; and overweening vanity may even in
some cases lead one to suppose that he himself is destined to play a
chief réle in that advent. But nobody seems to know just what form
the advent or awakening is likely to take.

Theosophists maintain that the awakening of spiritual knowledge
will be a revival of knowledge that has been before, that has been the
heritage of mankind from time immemorial. They regard the present
age as a period of decline and darkness so far as real knowledge is
concerned; though, so far as concerns material prowess, it may be
considered an era of prosperity. Nor need Theosophists fear thereby
to proclaim an unwelcome truth, since on every hand today they hear
voices protesting the very same thing. The limitations of our present
knowledge in comparison with what we feel we ought to know, are a
constant theme of complaint and perplexity.

Since the teachings of H. P. Blavatsky were first promulgated,
the persistent work of her followers has to a considerable extent ren-
dered the public familiar with some of the broad outlines of her teach-
ings. They are aware that Theosophy claims for the human race an
immense antiquity; and not only for the human race is this antiquity
claimed, but for civilization. Archaeology and anthropology have of
late been forced, in so far as they have been faithful to the true prin-
ciples of scientific research, to concede a far greater antiquity to civi-
lization than it has been customary to accord. Yet their concessions,
great though they are, are timid in comparison with what Theosophy
claims and what archacology itself will step by step be driven to allow.
It is not necessary for present purposes to carry the imagination far-
ther back than the beginnings of the present Root-Race of humanity;
and it will suffice to say that this Root-Race is the Fifth and that it has
been in existence from 800,000 to 1,000,000 years. It is called the
Aryan Race (though it must be observed that this term is not used
in any of the varied senses in vogue among modern scholars). Tt
was preceded by the Fourth or Atlantean Race. Each of these seven
great Root-Races is subdivided into seven sub-races, and we are at
present in the fifth sub-race of the Fifth Root-Race. It is not proposed
to burden the present paper with further details as to the scheme of
the human races, which can be studied in the writings of H. P. Blavat-
sky or in the Theosophical Manuals based thereon. Thus much was
rendered necessary to introduce the point about to be made. As we
are in the fifth sub-race of the Aryan Race, it follows that we have
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been preceded by four other sub-races. This is a fact of which ordi-
nary historians take no account, yet it is the key to many of the
problems they find insoluble — as, for instance, the existence of the
megalithic monuments like Stonchenge and the dolmens of DBrittany.

If the records of archaeology are studied in the light of this key
furnished by Theosophy, the facts no longer conflict with the theory
or with each other, but on the contrary fall into line and confirm the
teachings. The earlier sub-races, which preceded the present one, had
passed through the entire cycle of their evolution, and had conse-
quently attained to a greater height of knowledge than we have as yet
attained in our cycle. Humanity progresses by a passing on of the
light from one race to another, as a father passes on life and light to
his offspring. Our knowledge so far has been a gradual recovery
of knowledge ancient and lost; but there is still much more to be
recovered. As a later race, and one that stands therefore farther on
in the line of evolution, it is ours to carry knowledge and progress to
a yet farther point. But at present we have to join our aspirations
for the future with a retrospect towards the past whose heirs we are.

The mission of Theosophy, then, is to remind the world of the
existenice of such a store of knowledge and to make known many of
the tenets included in that knowledge. ILet us look back to the days
when H. P. Blavatsky founded the Theosophical Society. Her utter-
ances at that time show that she anticipated a state of affairs like the
present. She saw that the dominant forces in the predominant civili-
zation were of a self-destructive character, being both selfish and
materialistic. She realized that, if these forces should continue to
prevail, unchecked by any upbuilding forces, the result could only be
the destruction of civilization. TFurther than this, another threatening
phenomenon was taking place. There was beginning an era of re-
newed interest in psychism. It is quite in accordance with the law of
cycles that an era of materialism should be followed by an era of
psychism, and late history has proved this true. H. P. Blavatsky fore-
saw this. So did her successor, W. Q). Judge, who said that the forces
at work in society were calculated to produce a race of black magicians
or a form of society ruled by sorcery. This enables us to understand
a pregnant saying of H. P. Blavatsky’s that her mission was to sow
the seed of brotherhood in the soil of mysticism. And that word
“brotherhood ” gives the key to the question. The resources placed
at man’s disposal by his discoveries in science were being misused
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through the overwhelming power of selfishness, and had already pro-
duced a civilization teeming with awful poverty, disease, and vice.
What if the still greater resources that might accrue from psychism
should also be abused? It was to prevent this awful catastrophe, then,
that Theosophy was promulgated.

And turning again to the records of present times, do we not again
find confirmation of the validity of . P. Blavatsky’s forewarnings
— ample justification of her mission? Tf there is any one phenomenon
more characteristic than another of the present time, it is surely the
rise and spread of psychism — and that, for the most part, in forms
which, when not actually selfish, are at least devoid of the element of
true progress. Theosophy has not so much had to fight materialism
as to fight psychism. But yet it is neither materialism nor psychism
nor any particular thing except selfishness that Theosophy combats;
for this evil enters into everything and turns good into bad.

It is everywhere admitted that civilization is in distress and that
what we need is a strong moral and spiritual power which can take the
place vacated by bygone forms of religion no longer equal to the task.
There is no longer any hope that physical science or mere humanism
can fill that place. As just said, men feel that something positive and
not negative is needed, something that will explain the spiritual laws
of life and not the biological alone. Theosophy supplies their need
exactly; it has already influenced men’s thoughts far more than they
themselves suspect, and as time goes by it will do so more and more.
For, however unwelcome an unfamiliar teaching may be, yet if it is
true it must surely gain recognition from those who are seeking the
truth.

Theosophists often read articles and books by earnest intuitive
people who have recognized the universality of religion, the divine
nature of man, and other principles which Theosophy has promul-
gated; but whose ideas are confused and cut short for want of such
an item of knowledge as that of Karma and Reincarnation. It is
impossible to make a consistent theory of life on the basis of conven-
tional views as to the duration of the Soul’s existence. Divine justice
cannot be reconciled with the facts of life if we regard the present
carth-life as the whole of our terrestrial career. Consequently these
thinkers are put to sore straits in trying to evolve a theory that shall
reconcile their intuitive perceptions of what is right and true with the
facts of life as we find them. A little knowledge concerning Karma
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and Reincarnation would have removed all these difficulties. There-
fore a part of the mission of Theosophy is to bring back to the recollec-
tion of humanity forgotten truths like these, for the lack of which we
have been so sorely perplexed. With what theory of divine justice or
unerring law can we reconcile the fact that people are born into this
life with such unequal fates and opportunities? 'To what purpose is
the little that a man can accomplish in a single life, if that little life-
time 1s bounded before and behind by an ocean of eternity? Life is
a sorry farce unless viewed on the larger scale. The old views might
suffice for John Bunyan, but will not fit the present expansion of our
knowledge.

Brotherhood is a word much used today; and again we find that
Theosophy supplies the needed key to its realization. A brotherhood
based on economic principles alone will not work, nor a brotherhood
based on mere sentiment. Theosophy asserts that men actually are,
here and now, interdependent and brothers in fact; and that conse-
quently the question is not so much one of creating brotherhood as
of recognizing its existence. Men are separate and disunited as to
their personal nature; personal desires often conflict. But as to their
higher nature men are united. The more they recognize their higher
nature, the more union will prevail and discord cease. But the higher
nature of man is too vague as ordinarily understood. Formal religion
has made the soul too much an affair of the next world, and has em-
phasized the lower nature in this life on earth. Science does not pro-
fess to tell us anything about our higher nature. Psychism and such-
like fads and speculations claim to tell us about our higher nature; but
what they mean by the expression is usually only an extension of the
personality and has nothing whatever to do with the spiritual nature
of man.

How can we approach towards a realization of an ideal of solidar-
ity that shall be neither formal and materialistic on the one hand, nor
on the other hand weak and sentimental? Whether the teachings of
Theosophy be nominally accepted or no, it is only on the lines laid
down by those teachings that this solidarity can be realized. For it is
Theosophy alone that has made intelligible and of practical utility the
doctrine of man’s dual nature — the God and the animal. Where all
the members of a company are engaged in the attempt to express in
action their highest and best ideals, to that extent do they become in-
wardly united; and this inward union, once established, then tends to
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work outwards and thus to bring about the conditions of external har-
mony. Theosophy, by urging each man to seek the light within him,
thus points the way to solidarity; and its teachings as to the nature of
man have rendered the idea of the higher self intelligible and capable
of being translated into action.

Perhaps the mission of Theosophy can hardly be summed up better
than by saying that it is to re-establish among men the soul-life and
to preach once again the heart-doctrine. All are agreed that we have
too much of the body-life and the head-doctrine. The notion that
intellect and feelings are antagonistic or unrelated to each other is
a delusion. Our intellectual faculties are colorless; and if not guided
by our higher aspirations, they will be ruled by our lower desires.
This explains the various materialistic systems of philosophy and the
reasoned advocacy of practices abhorrent to our better instincts. In
seeking for the highest and best in humanity, many thinkers and
writers have found their answer in the word “ Love.” That is a much-
misused word, and one that it is often needful to avoid on account of
misconceptions. Nevertheless, in its highest meaning, it stands for
something great and sacred that can rescue us from the thraldom of
desire and passion. If it be understood that true Love implies self-
sacrifice, not self-gratification, we shall avoid misunderstanding on
that point. Modern psychism and so-called “‘ occultism ” are all too
frequently based on the idea of getting something for oneself. Where
that motive prevails, Love is absent. The old and oft-repeated fallacy
that to help others we must first help ourselves, does not appeal to those
who are already tired and weary of themselves and seck to escape from
that narrow prison. It does not appeal to him who feels that other
people are himself. Those who find the culture of their personality
irksome will gladly seek a fuller self-realization in work for others.
The mission of Theosophy is to help people to realize this nobler, more
beautiful side of life.

The word “ beauty ” is another word that appeals to many natures
as expressing that which they feel to be best in human nature. Artists,
poets, and musicians try to realize beauty and to grasp and fix it. But
beauty cannot be brought down from the heaven where she dwells
and shut up in the airless cell of the personality. We must rise to
her height and freedom. To realize beauty, we must live it, be it.
We must make music in our lives. Harmonious tones of the voice,
beautiful colors and forms on the canvas, or noble words of poetry,
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are but a faint foretaste of the beauty of a harmonious life. Theoso-
phy is not purely intellectual; it can be approached from all sides; it
makes its appeal to all natures. Let the artist find in it, as many have
already done, the clue to his search for the realization of beauty; and

thus another part of the mission of Theosophy will have been accom-
plished.

It is thirty-seven years since the Theosophical Society was founded,
and even at this moment it may be said to be accomplishing the fulfil-
ment of a certain particular part of its mission. In fact Theosophy is
now celebrating its triumph over many travesties and misrepresenta-
tions that have hampered its work from the first. Allusion is made to
the activities of individuals and groups who use the name of Theoso-
phy but are not in line with the Universal Brotherhood and Theosoph-
ical Society which carries on the work initiated by H. P. Blavatsky.
As earnest inquirers may be misled and disappointed by misrepre-
sentations or inadequate presentations of Theosophy, it is of the great-
est importance both to the Theosophical Movement and those to whom
it appeals that the truth should be known about the nature and mission
of Theosophy. Its teachings and work are felt by the members to be
of so great importance to humanity that they feel deeply the necessity
for clearing away all misconception. In the work now being accom-
plished under the able direction of Katherine Tingley, we see the un-
folding of many seeds sown by H. P. Blavatsky. And all those activi-
ties bear the stamp of the original seed. They are of practical service
to humanity in its daily life, free from sensationalism and appeals to
self-interest, uplifting and ennobling. Those at all familiar with the
work of Katherine Tingley know the emphasis she always lays on those
sacred institutions wherein are enshrined humanity’s highest ideals
and brightest hopes: the home, symbol of a pure union, wherein can
be realized in miniature the ideals of solidarity to which the whole
race aspires; art and music, cultivated not for mere enjoyment or
ambition, but as means of expressing outwardly the harmony felt
within; education of the young, carried on upon lines of true wisdom
and securing a true freedom for the pupil.

But one cannot close a paper on the mission of Theosophy with-
out a word on Occultism — another much misused and misunderstood
term. Truly the mission of Theosophy is to promote the cause of
Occultism; but let it be remembered that this word, as defined by
H. P. Blavatsky, means real Self-Knowledge — a pursuit, an attain-
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ment, so infinitely greater than any dabbling in psychism or ambition
for personal powers. This knowledge is acquired by faithful service
in the great humanitarian cause of Theosophy, and Theosophists are
assured by their founder, H. P. Blavatsky, that great knowledge and
attainment lie open to those who prove themselves worthy recipients
of them. In this she but echoes the words of another Teacher, who
assured his disciples that great knowledge and power should come to
those who followed in his Path. No great Teacher, founding a world-
wide movement like the Theosophical Society, and sacrificing every
personal interest thereto, could have any other purpose than to benefit
humanity as a whole; which cannot be done by conferring special
advantages on a few or founding a sect for the study of curious know-
ledge. Hence those who embrace this cause must entertain the same
wide purposes and must be prepared to seek their happiness in a region
larger and brighter than that of mere personality.

MODERN SCIENCE AND ATLANTIS:
by H. Alexander Fussell

HE reconstruction of the face of the earth so as to represent
its appearance in former geologic ages has always had a
fascination for scientists. The surface of the earth seems,
to the ordinary observer, stable enough, and yet displace-
ments of vast magnitude are going on all the time. Por-

tions of the earth’s surface are steadily rising at the rate of a few

inches a century; on the other hand some coast-lines, as, for instance,
the western coast of France and the eastern coast of England, are
slowly but surely yielding to the encroachments of the sea.

Besides these gradual changes science recognizes cataclysmic ones
in the sudden or, at any rate, very rapid sinking or upheaval of large
portions of the earth’s crust, due, in the main, to volcanic forces. The
distribution of volcanoes and the extent of earthquake areas have been
carefully studied. Not only has the land portion of our globe been
for long the object of careful investigation from the point of view of
geology and physiography, but within the last twenty-five or thirty
years the bed of the ocean has been just as carefully studied and
mapped out; in fact, a new science, that of Oceanography, has been
instituted.




MODERN SCIENCE AND ATLANTIS 159

Some of the results of recent deep-sea soundings, very far-reaching
in their implications, were recently brought to the notice of the public
in a lecture delivered November 30, 1912, at the Oceanographic Insti-
tute in Paris, by M. Pierre Termier, Member of the Academy of
Sciences and Director of the Geological Survey of France.*

Confining his attention principally to the North and Mid-Atlantic
Ocean, which has been more thoroughly studied than any other part
of the ocean-bed, M. Termier attempted a reconstruction, from a
purely scientific point of view, of that part of our globe as it appeared
at the period of the sinking of the great island of Atlantis referred to
by Plato in the Timaeus and the Critias (or Concerning Atlantis),
which is stated by Plato to have occurred nine thousand years before
his time. A large island, the last portion of the great continent
of Atlantis, situated to the west of the Pillars of Hercules, was
submerged in consequence of an earthquake, or series of earthquakes,
just at the time when a large army of Atlanteans was absent on
an expedition to subjugate the younger continent of Europe. Im-
mense tidal waves, caused by the sudden sinking of so large a mass
of the earth’s crust, rolled through the Mediterranean and destroyed
the armed hosts of invaders. Plato also speaks of the opulence and
power of Atlantis, the magnificence of its capital city, the fertility of
its soil. Such is, in brief, the story told to Solon (640-559 B.c.) by
the priests of Sais in Egypt, who alone had preserved an account of
the catastrophe.

To within a very short time ago the majority of learned men con-
sidered this account as a mere fable, utterly devoid of truth. But
today, as M. Termier says:

Not a few naturalists, geologists, zoologists and botanists are asking them-
selves if Plato has not transmitted to us, with scarcely any amplification, a page
of the real history of humanity. [Italics throughout are mine. H. A. F.] No
affirmation is as yet permissible; but it seems more and more evident that a vast
region — a continent, or a number of large islands — was submerged to the west
of the Pillars of Hercules, otherwise called the Straits of Gibraltar, and that its
subsidence does not go so very far back into the past. In any case the question
of Atlantis has come up again for solution by scientists.

Now, what are the facts that warrant this conclusion? In the
first place, what is the bed of the Atlantic like? A deep trough —
just outside Gibraltar 12,000 feet deep — separates the European and

* Revue Scientifique, Paris, January 11, 1913,
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African coasts from a mountainous plateau, which, near the Azores,
rises to within 3000 feet of the surface, and continues for a long dis-
tance at a varying depth of from 3000 to 12,000 feet. This plateau is
separated from the American coast by a trough much larger than the
eastern, descending in some places to a depth of 20,000 feet. In the
second place, the bed of the Atlantic is throughout its eastern portion a
great volcanic region. Active volcanoes abound in an area, some 1900
miles in width, extending from Iceland, including the Azores, the
Islands of Madeira, the Canary Islands and the Cape Verde Islands,
tapering to a point as far south as the seventieth degree of southern
latitude, and forming at the present time in seismic activity a zone in
which the most terrible cataclysms might occur at any moment. As
M. Termier says in his lecture:

Such have certainly happened, and at a date comparatively recent. I ask
all those who are interested in the problem of Atlantis to listen attentively to the
following account, it is most significant. In the summer of 1898 a ship was em-
ployed in laying the submarine cable connecting Brest with Cape Cod. The cable
had broken, and it had to be brought to the surface by means of grappling-hooks.
It was 70° north latitude and 29° 40’ longitude west of Paris, about five hundred
miles north of the Azores, and the average depth was about 1700 fathoms. The
raising of the cable was a matter of great difficulty, and for several days the
grappling-irons were dragged over the bottom. It was ascertained that the
ocean-bed, in these parts, presented the appearance of a mountainous country,
with lofty peaks, precipitous slopes, and deep valleys. The summits were rocky,
and there was no deposit in the valleys. The grappling-irons, when drawn up,
were nearly always broken or twisted, and brought up splinters of rock. . ..
These splinters, torn from the rocky bed of the Atlantic, were of vitreous lava,
having the same chemical composition as the basaltic rocks called tachylyte by
geologists. Some of these precious fragments are preserved in the Museum of
the School of Mines in Paris.

They were brought to the notice of the Academy of Sciences in 1899. At that
time few geologists had any idea of their great significance. Such lava, entirvely
vitreous, similar to the basaltic glass of the volcanoes in the Sandwich Islands,
could only be solidified into its present condition wunder atmospheric pressure.
Under the pressure of several atmospheres, still more under 1700 fathoms of
water, it would certainly have crystallized. . . . The most recent studies . . . for
instance, those of M. Tacroix of the lava of Mount Pelée in Martinique, leave no
doubt on the matter. . . . The part of the earth, then, which forms today the
bottom of the Atlantic, five hundred miles north of the Azores, was covered with
streams of lava at o time when it was still above water. 1t has consequently sunk
to a depth of 1700 fathoms and, as the surface of the rocks has kept its sharp,
rough, uneven character and spurs of recent lava flow are found, it follows that
the subsidence must have happened soon after the flow of lava and must have been































































































































































