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THERE is no purifier in this world to be compared to spiritual knowledge;
and he who is perfected in devotion findeth spiritual knowledge springing up
spontaneously in himself in the progress of time, — Bhagavad-Gitd, iv.

OCCULT SCIENCE AND METAPHYSICS:
by H. T. EDGE, m. a.

ScrENCE, Prysics, METAPHYSICS

) SCIENTIFIC writer, in giving his opinion as to the

"(“\t_ proper scope of science, begins by stating that he uses
\\" L" "'g the word science in contradistinction to the word meta-

1‘ ;‘/’“ physics. It would seem better, however, to pair off
‘»\/' ;-)\.ﬂ_] metaphysws with physics and consider them both as
belonglng to sctence. Science is methodized knowledge, and, as such,
may be distinguished from art and literature (for instance), which,
though included under knowledge, do not (at least generally) have
method as their characteristic feature. Science, in this complete sense
— methodized knowledge — would include a larger category than phy-
sics; it would embrace all methodized knowledge, whether of external
nature or of psychology. But the word science has come by habit
to be used as an abbreviation for natural science, and even in this
definition the word natural is restricted. The expression phvysical
science is preferable as avoiding this restriction of the meaning of
the word nature.

The word metaphysics, meaning “ after physics,” and originally
applied by the followers of Aristotle to a treatise which he wrote, or
is thought to have written, after his treatise on physics, has since come
to mean the science of first principles or causes. Thus it is rightly
called a branch of science, and cannot rightly be considered as con-
trasted with science, unless we unduly limit the meaning of the latter
word. In common parlance the word metaphysics has suffered a
further change of meaning, for it is popularly supposed to deal with
unprofitable abstractions, and to be, for that reason, on quite a differ-
ent plane, as regards usefulness, from physical science.
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228 THE THEOSOPHICAL PATH

These two words — science and metaphysics — then, stand in need
of reinstatement: science, as including a wider range than is ordi-
narily understood; and metaphysics, as being a branch of science
which should be as real and systematic as any other branch can be.

If physical science deals with phenomena, and metaphysical science
with their causes, then truly metaphysics may be said to be the one
which deals with realities. For phenomena are, in accordance with
the etymology of the word, appearances — effects produced upon our
physical senses — while the real body of nature, and the soul which
animates the perceptible forces, remain hidden behind the veil. But
metaphysics claims to deal with the realities behind the veil.

Another alleged ground of distinction between physical and meta-
physical science is that the former deals with “ observed facts,” and
is therefore on sure ground; while the latter, being concerned with
supersensuous matters, is chiefly speculative. But this disparaging
contrast rests upon a limitation of the meaning of the phrase * ob-
served facts,” which again implies a restriction of the meaning of the
word “ senses.” Are our physical senses the only ones we have?

WHAT 1s OccULT SCIENCE?

This brings the argument up to the point where we can introduce
the subject of Occult Science, or Occultism, as defined by H. P. Bla-
vatsky in The Secret Doctrine — a very important reservation, in view
of the prevalent misuse of those words by psychics, pseudo-Theo-
sophists, and others. She maintains that the hidden causes behind
the outer veil of nature may be as much the subject of observation and
careful study as those without the veil; but that this study implies,
of course, the use of finer means of perception than those at the dis-
posal of the ordinary physical scientist. And here it will be appropri-
ate to quote from The Secret Doctrine a definition of the word matter:

Matter, to the Occultist, . . . is that totality of existences in the Kosmos,
which falls within any of the possible planes of perception.— Vol. I, p. 514.

From this it is apparent that physical matter is merely a subdivi-
sion of that which is meant by the unqualified word, and that there
must be other forms of matter. When we have passed beyond the
reach of the physical senses, we have not by any means exhausted the
regions of objectivity. When we ponder over a thought in our mind,
we may be said to be directing some sense organ upon some form of
matter, just as much as we do when we examine a physical object with
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the external eye. Therefore the field of view of our mind can be re-
garded as a form of objectivity, a kind of matter, amenable to inspec-
tion and study by a mental perceptive power.

Occult Science, according to H. P. Blavatsky, employed the meth-
ods of direct observation and careful analysis in inner nature which
physical science employs in physical nature. Hence the Occultists
were not speculating in abstractions, but were dealing with actual
facts. Modern knowledge, however, having chosen to believe in only
one form of objectivity — the physical —has consequently reduced
everything else to abstractions, and most unfairly saddles ancient
science with the responsibility for its (modern science’s) own mistake.
This point is well illustrated in connexion with the word atom.

ABSTRACTIONS OF MODERN SCIENCE

The atom of modern science is an abstraction; it belongs wholly
to the domain of metaphysics. It is an entified abstraction.” (Op.
cit.,, I, 513) This has been shown to be the case by such writers as
Stallo and Borden P. Bowne, among others. If we take away all the
properties attributable to the atom, nothing is left. The same has
been shown to be the case with other conceptions of physics; they are
cntified abstractions — abstractions vested with a spurious reality.
But now comes the important question. Are we, for this reason, to
assert that the ancient philosophers, when they used the word atom,
were guilty of the same logical fallacy? Or, when they spoke of
forces and matter, or of sound and light, did they also connote thereby
a mere mental grouping of properties with no reality behind? By no
means, says the author of The Secret Doctrine, in her vindication of
these ancient philosophers.

Occult Science is logical; and, recognizing that the physical forces,
when defined by their effects alone, become reduced to abstractions,
it sought for the reality behind the phenomena, the entity of which these
phenomena were the properties, the cause of which they were the
effects. An abstraction is an idea, a mental category, as when we
speak of force, velocity, or weight; but an entity is a real existence;
so modern technical explanations are often no better than saying that
an engine is driven by horse-power. Horse-power is an abstraction,
but this does not mean that there is no steam or no engineer. Occult
Science went behind the horse-power to the steam and the fuel, and
behind those again to the engine-driver.
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When we speak of sound, for instance, in the terms of modern
physics, we usually denote such an abstraction; that is, we mean a
group of phenomena produced by an unknown cause. And the same
1s the case with light, heat, and other physical concepts. But now
physicists are beginning to realize the abstract nature of these things
and to argue that each and all of them must have some actual reality
behind them.

Modern physics has given a false reality to abstractions; and the
corollary to this procedure is that it has made the realities unreal.
Thus, in giving the name matter to what is only a group of sensory
impressions, it has deprived the metaphysical world of all reality. So
physical science may paradoxically be said to be the most superstitious
and visionary of cults. For it, that which is not physical matter is
nothing at all; it jumps at one bound from the physical to the “ super-
natural ” — and naturally enough rejects it.

SELF, MinDp, WiLy

If we seek to give reality to the word force, we must define it as
a manifestation of will; and similarly the properties or qualitics of
nature are manifestations of mind or soul; they are, in short, disposi-
tions, moods. But will and character in turn are the attributes of
beings, nor can they be thought of as existing apart from beings. If
now we seek to define the meaning of the word being, we can get no
farther than that which is denoted by the words, I, self, ego, person.
A being is a self, endowed with will and ideation; and the forces and
qualities of nature are the manifestation of the activities of innumer-
able beings. Any form of science which does not take this into account
is a superficial science, studying externals only. Such a science may
be very useful and quite legitimate, so long as it forbears to try to
construct a philosophy of life and conduct on an illogical basis.

Professor Alfred Russel Wallace, as is well known, recently wrote
a book embodying his ideas, similar to the above, on the sentience of
nature. The philosophy demands the postulation of innumerable be-
ings or forms of life other than the familiar denizens of the human,
animal, and vegetable kingdoms. What might be termed mineral lives
are needed, as well as beings which manifest themselves in the phe-
nomena of electricity, light, sound, etc. Thus we seem to be formulat-
ing a system of demonology; and it must frankly be admitted that
there is here ample room for absurdity and superstition. But that is
the fault of the age, which has so long neglected this line of study that
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it is a very infant in its knowledge thereof. Moreover, demonology
consists rather in the addition of demons to a kosmos already supposed
to be full, these demons acting as interferers — quite superfluous:
whereas the present idea proposes to utilize the demons (Sapoves)
as necessary and indispensable parts of the cosmic machine, without
whose presence nothing could happen. In other words, it is not that
tiny demons frequent the busy mart of atoms and push the particles
to and fro; but rather that the atoms themselves are the demons,
being alive and endowed with purpose. Tf an atom is not a tiny being,
one would like to be told what it is. To call it a speck of matter moved
by motion, sounds pretty, but does not mean anything. It is about
the same as calling a man a body moved by a mind.

Way KNowLEDGE 18 GUARDED

We have thus given a faint idea of the many interesting paths of
knowledge outlined in The Secret Doctrine and forming part of the
domain of Occult Science; and it would have been possible to run on
indefinitely on this topic. The Secret Doctrine teems with such hints.
But now comes a question that will inevitably arise in the minds of
all eager students of that work — why are the hints not completed?
Why does the writer, after a few suggestive remarks on one topic,
pass to another? Why, in short, do we not find “ explicit and easy
directions ” given to enable us to find out some definite secret and
apply it?

The answer to this question, however, is to be found in the book
itself. Occult Science is not of the kind that can be explained in a
text-book so that all can immediately understand and follow the direc-
tions. It is indissolubly linked with conduct; and the pupil has to
apply the little he may have learned before he can learn more. H. P.
Blavatsky’s object was to say enough to induce people to start on
the way. And, in accordance with what she says about Occult Science,
it is a matter of developing our faculties, so that we thus open the
gates of knowledge for ourselves and become to that extent independ-
ent of books. In short, Occult Science is a science and not a sermon.
A student of natural science does not rely solely on books, but passes
from books to actual experiment for himself, thus resting his know-
ledge on experimental verification. And surely it must be so with
Occult Science. The teacher or book points out the way by which we
may start, and the rest is left to ourselves. Furthermore, we are given
to understand that much of the language in The Secret Doctrine which
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we find obscure or barren is so only because we have not yet pro-
gressed far enough in our studies to understand and make use of it.
Thus there are no arbitrary barriers to knowledge, but merely condi-
tions which insure that the intending pupil shall do his share of the
work.

The fact that modern science has failed to guard its secrets by
conditions calculated to prevent its misuse merely serves to illustrate
the folly of that policy. As it is, we have given our dynamite and
drugs promiscuously into the hands of the trustworthy and the fool.
Such a mistake committed in connexion with the weightier secrets
of nature would be disastrous in the extreme; and nobody wants to
see such powers placed indiscriminately at the disposal of all in our
civilization.

It is evident, then, that H. P. Blavatsky was but fulfilling univers-
ally recognized conditions when she gave out her hints in this guarded
way. The knowledge of which she speaks is placed within the reach
of all who can fulfil the conditions; and is protected against possible
abuse by those who desire to obtain knowledge without fulfilling the
conditions.

We have seen how people who attempt to gain knowledge without
fulfilling the conditions fall into folly and delusion, teaching all kinds
of absurd speculations or becoming the victims of their own uncon-
quered weaknesses. Instead of helping the world, as the Theosophical
program proposes, they only mislead it.

KNOWLEDGE AND ETHICS

Knowledge cannot be separated from obligation; and the nearer a
science approximates to the one Master-Science, the more does its
study entail such obligations. H. P. Blavatsky had no other purpose,
in giving her instructions, than to promote the welfare of humanity.
She did not work for self, nor was she actuated by an impersonal
desire to gratify other people’s idle curiosity. It is evident that she
has kept back much more than she reveals; but she points the way
to further knowledge. That way is the path of duty and service.

In thus juxtaposing duty and knowledge, we are aware that we
shall be met with the argument that knowledge has nothing to do with
ethics, but should be studied for its own sake; or that we are imposing
an arbitrary and puritanical condition and allowing the freedom of
the human intellect to be fettered by notions of morality. Such objec-
tions are becoming common among the shallow and facile writers who
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find utterance in the literature of today. But they are founded on a
lack of reflection as to the meanings of the words used.

To sum up: metaphysics, the science of the causes that operate be-
hind the veils of nature, is a genuine science, and can be studied as care-
fully and accurately as any branch of science. But its study implies
efficiency on the part of the student; for the ordinary man has various
defects and weaknesses which, though they do not prevent efficiency in
physical science, would be fatal obstacles in Occult Science. As to the
need for such a science, it is easy to take instances. In hygiene, for ex-
ample, we have passed beyond the region of chemical causes of disease
to that of microbial causes, thus advancing a step from the inorganic to
the organic world. But can we stop even here? A microbe is a living
being; what inspires it? Why is it more numerous, prolific, and viru-
lent at one time than another? Occult Science answers that the
microbe of disease is but the physical expression, the organism, of an
evil force set in motion by men’s depraved thoughts and acts. Ordin-
ary hygiene can do a great deal for the prevention of disease by hinder-
ing the conditions under which microbes flourish; yet as long as im-
pure energies are generated by our evil thoughts, they must find an
outlet somewhere. Occult Science would inform us as to the relation
between our thoughts and the epidemics from which we suffer. In
medicine, too, how important is the mental and moral aspect of the
question? Physical means can do but a limited amount of good so
long as the mental causes of disease are left untouched. Again, very
many circumstances of life which at present are included under the
category of “chance” and ‘“ accident,” because we cannot trace their
causes, would be understood, so that we should be able to manage
them; just as modern science has already enabled us to manage many
things which formerly were piously believed to be inevitable visita-
tions of the hand of Providence.

As people are everywhere searching for greater and surer know-
ledge than modern science gives; and, for want of the true way, arc
wandering in many blind alleys of superstition and speculation; there-
fore there is all the more need for a proper understanding of the
nature of Occult Science. The teachings of Theosophy will vindicate
themselves; because that which is genuine needs not to rely on claims
and assertions. That which answers the questions and satisfies the
necds of the inquirer must eventually win over shams and delusions.



OME is disappointing as one approaches it from the north.

The wild, bare, undulating plain, cut up into hillocks and
ravines, with its droves of cattle, flocks of sheep, and occa-
sional herds of half-wild horses, oppresses the mind with
a feeling of desolation and a haunting sense of regret.
These bare stretches of plain, this campagna romana, the playground
of the rude winds which sweep boisterously down out of the rocky
gorges of the mountains eastward, all this great plain was in ancient
days covered with flourishing towns and villages, and intensively
cultivated fields. Within sight of Rome, the present desolate and
unproductive campagna was then a green expanse of fruitful soil,
studded with prosperous villages and dotted with handsome country-
houses, while as the eye roamed afar, to north, east, south, and west,
the buildings and temples of other cities shone white against the ver-
dant expanse.

Now, mounds; ruins; waste. As the train rushes across the coun-
try towards the city, the eye vainly searches for signs of the proximity
of a great capital, until, finally, and almost suddenly, towards the south,
straight ahead, we see the city come into view.

But modern Rome is a thoroughly agreeable contrast to the cam-
pagna. It is a busy, enterprising, rapidly-growing, and handsome
metropolis. The small, dirty streets so characteristic of a medieval
town are being rapidly replaced wherever possible by broad, splendidly-
built avenues; while every effort is made not only to preserve what
remains of the unequaled splendor of Imperial Rome and to bring to
light from the inexhaustible deposits further treasures, but also to
beautify the modern city with whatever art can add to it, and to dignify
it and make it worthy of being the capital of a great kingdom by what-
ever scientific knowledge and skill can bring to so noble an end.

The era of renascence dates from the entry of the Italian troops
into Rome. This was on September 20, 1870. During the following
vear, Rome was proclaimed the capital of united Italy; and what was
once but the dream of many a broken-hearted patriot, became a reality.
The struggles of Mazzini and Garibaldi (his life is a veritable romance
of derring-do and hair-breadth ’scapes) and of other great men had
brought forth the longed-for result: Italia Riunita! How different
today from past centuries, when the country was so rent by internal
discord as to form an easy conquest to the armies of northern powers.
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Filicaja’s Sonnet to Italy expresses in plaintively beautiful language
what Italians felt two hundred years ago:

Italia, o Ttalia! tu cui feo la sorte

Dono infelice di bellezza, onde hai
Funesta dote d’infiniti guai,

Che in fronte scritti per gran doglia porte:

O fossi tu men bella, o almen piu forte, ecc. ecc.?

It 1s from the occupation of Rome by the Italian troops that dates
its era of progress and material growth. Then came railroads and
the telegraph into the city; works of sanitation and reconstruction
were introduced on a steadily increasing scale; and the comparatively
small town of Papal rule began to take its place among the proud and
flourishing capitals of Europe. The population of Rome is even today
only a half-million, or a little less; it was still smaller before its occu-
pation by the royal troops. This compares but poorly with the great
city of the Emperors, which held not less than 1,500,000 souls, or even
2,500,000 as thought by some. So that Rome today is from one-third
to one-fifth as populous as when the Christian era began. Nor is
the extent of the modern city as great as under the Caesars. “ Rome
built on seven hills ” is a sounding phrase, and taken in the sense it
is so used poetically by Vergil and others, it is correct enough; but
neither was the Septimontium of the ancients composed of the seven
hills now so famous, nor did even the latter compose the city until a
later period. Leaving the fascinating study of the foundation of
Rome aside for the moment, merely remarking that it would be unwise
to cast aside as unworthy of consideration any single one of the many
legends concerning it (because in truth there seems nothing in the way
of recognizing some different fragment of truth in every one), Roma
Quadrata, Rome Square, the city of Romulus built four-square on the
Palatine, gradually grew, and in time spread out over the neighboring
hills and thus finally included within the girdle of the city what were
evidently outlying suburbs, or villages. This, of course, destroyed the
sacred shape of the original foundation, which, in common with all
ancient cities, was laid out in accordance with certain secret rules of
construction. Roma Quadrata, for example, was so called because its

1. Rendered into equally beautiful English by Lord Byron in Childe Harold:
{talia, oh Ttalia, thou who hast
The fatal gift of beauty, which became
A funeral dower of present woes and past . . . etc.
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form was roughly a square, a templum, and was laid out on the Pala-
tine (doubtless chosen in preference to other hills on account of its
rectangular shape *) in formal accordance with Etruscan rites. One
detail is given by the old writers. The founder of a city, dressed in
a certain style called Gabinian (cinctu Gabino) yoked to a plow a bull
and a cow: the cow on the near, or left, side, and the bull on the off,
or right side. Then plowing a furrow, the plowman-founder outlined
the shape and size of the future town, proceeding always to the left.”
Where the gates were to be, the plow was lifted out of the furrow and
carried across what was to be the future passage-way. As Cato ex-
pressed it:

Qui urbem novam condet, tauro et vacca aret . . . ubi portam vult esse,
aratrum sustollat et portet, et portam vocet.

It is interesting to recall in connexion with the leftward movement,
that this is the well-known circumambulation (either to right or left,
according to the mystical ceremony in progress) called in Sanskrit
literature prasavyam, while movement to the right, with the right hand
constantly towards the center, was called pradakshinam. This cere-
mony of circumambulation, in one or the other direction, is found to
be nearly world-wide: it will suffice to speak of the Greek émdétua,
and the Roman dextratio. There was also an equivalent Gaelic cere-
mony called the “ deasil.”

There were also other ceremonies rigidly followed in founding a
city, several of which have come down to us and are in constant use,
such as the habit of placing coins, and articles of different sorts, in the
foundations of buildings.

Vergil makes the Trojans, fleeing from the sack of Troy, to be the
principal founders of the Roman power, through Romulus, grandson of
the exiled king Numitor, of Alba Longa, by his daughter Rhea Silvia
and the god Mars. This was, according to the poet, three hundred
years after Aeneas had settled Alba Longa, on the beautiful Alban
Lake.* But there can be no question that when the immigrants from
the East, whether T'rojans seeking new homes, or Greeks under Evan-
der, arrived in Italy, they found there flourishing and opulent cities.
The Roma Quadrata of Romulus existed before him, as Alba Longa
doubtless did before Aeneas. Vergil is right, however, in finding the

2. wepryphger rerpdywvor oxiiua 76 Nod@, Dionys. i, 88,
3. Plutarch, Life of Romulus, 11; Joann. Lydus, De Mensibus, iv. 50.
4. Aen. 1, 272: Hic jam tercentum totos regnabitur annos.


























































































































































































