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THERE is one eternal Law in nature, one that always tends to adjust contraries
and to produce final harmony. It is owing to this law of spiritual development
superseding the physical and purely intellectual, that mankind will become freed
from its false gods, and find itself finally — SELF-REDEEMED.

H. P. Bravarsky

THE INTELLIGENCE BEHIND EVOLUTION:
by Magister Artium

R. ALFRED RUSSEIL, WALLACE, who is ninety
years old, was some months ago the subject of an
appreciation in Nature by Henry Fairfield Osborn,
Professor of Zoology in Columbia University. Pro-
fessor Osborn writes:

We have ourselves experienced a loss of confidence with advancing years, an
increasing humility in the face of transformations which become more and more
mysterious the more we study them, although we may not join with this master
in his appeal to an organizing and directing principle. Younger men than Wal-
lace, both among the zoologists and philosophers of our own time, have given
a somewhat similar metaphysical solution of the eternal problem of adaptation,
which still baffles and transcends our powers of experiment and reasoning.

The allusion is to Dr. Wallace’s expression of his ripened views
in his recent book, wherein he so strongly maintains that the more
we study Nature the more do we need to postulate intelligence and
directive power everywhere. Dr. Wallace has also criticised the views
of Professor Schifer, who had delivered a Presidential Address to
the British Association, on the nature and origin of life; pointing out
that the additional details discovered by biologists merely intensify
the problem of life instead of solving it; and that a mere description
of the processes we see at work leaves us as far as ever from an under-
standing of their causes.
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The more closely we study Nature, the more must we discern intel-
ligence in her workings. Those who have most closely studied the
functions and structures of plants are the most convinced of the need
for postulating intelligence. The rootlets of plants are able to select
what food they require, and to reject what they do not need, by means
that defy alike chemical and mechanical explanation. Plants growing
in arid climates adopt the most ingenious schemes for extracting every
particle of moisture from the air while at the same time preventing all
evaporation from their own leaves. If they are not intelligent, they
are a very good imitation. If we do not postulate intelligence, we must
postulate its equivalent; and if there is no purpose behind the actions
of these plants, there is something as good as purpose. We cannot get
along without a metaphysical explanation; for, to find the origins
and causes of anything, we must seek beyond that thing, and that
which actuates matter cannot itself be matter (in the same sense of
the word).

If evolution be truc, that is all the more reason for studying its
causes as well as its effects. It has been well said that all the scientific
discoveries about Nature have left us more than ever in need of inher-
ent intelligence in order to account for them, But this does not mean
that we must go back to a crude doctrinal conception of Deity. Nor
need we invent new systems of demonology or take refuge in an
ahstract pantheism. Instead of ignoring the facts and then devising
new explanations in place of those we shirk, let us look the facts in
the face.

Why not regard a cell as a small being, engaged, like other beings,
in fulfilling the purposes of its life? (And talking of small beings,
do we not find that their structure is still infinitely complex; and
that the more we magnify, the more details we find?) Sooner or later
science will have to come to the conclusion that even so-called inor-
ganic matter is made up of tiny lives or animate beings, whose activi-
ties are directed by purpose. Instead of taking for the basis of their
philosophy an abstract conception — rudimentary matter — of which
no one has any experience, they will decide to take mind as that basis;
and everybody has experience of mind. Instead of regarding the
universe as an otitcome of matter, we shall look upon it as a manifes-
tation of mind.

Tn evolution we see a dual process: a spirit or life, unfolding itself
in forms. DProfessor Schifer seems anxious to identify life with
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matter, thus uniting cause and effect into one. He will not hear of
anything immaterial; he calls it supernatural. But we cannot get
along without something immaterial (or, at least, not physically
material) ; and this brings us to a consideration of the meaning of
the word “ spirit.”

Spirit may be roughly defined as that which not being itself mate-
rial, is the energic or informing principle in or behind matter. This
definition reduces both spirit and matter to abstractions and consti-
tutes a crude and undetailed dualism.

But why need we jump at one bound from physical matter to spirit?
Doubtless that which immediately actuates physical matter is a subtler
and more energic kind of matter. Steam actuates an engine, but steam
is still matter, though of a higher grade than that of the engine. Again,
the steam itself is rendered potent by heat, of which it is the carrier;
and this heat may be a still finer grade of matter. Professor Schifer
and those who think with him would be able to get along better if
they had two or more grades of matter at their disposal instead of
only one. This idea, then, is equivalent to defining spirit (within cer-
tain limits of meaning) as a finer kind of matter. Evidently we can
go on supposing finer and finer grades of matter indefinitely, bringing
our system to an ideal philosophical consummation by supposing an
original unity and an original duality.

The duality of Spirit-Matter is discernible everywhere; it is an
eternal fact. We cannot perceive, or even conceive, anything which
is not both spirit and matter. Science may talk of energy and mass,
but these are simply alternative terms for spirit and matter — the
one active, the other passive; the one energic, the other formative.
When it comes to actual scrutiny of Nature we cannot discover any-
thing which is pure energy or anything which is pure inertia. The
two are always inseparably united; they cannot even be thought of
apart. The question whether light, heat, electricity, etc., are forms
of matter or modes of energy, has no logical meaning. All we can
say is that electricity, though not ordinary physical matter, is still
some kind of matter; that light, though not a physical corpus, is yet
a corpus; that heat is not pure spirit, nor ponderable matter either,
and must therefore be a grade of matter so much subtler than physical
matter as to stand in the relation of a spirit towards the latter.

The above might be mathematically illustrated by taking the odd
numbers to represent spirit and the even numbers matter. Call the
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number One the original Spirit, and the number Two the primordial
Matter. One and T'wo make Three, their Son, and Three is the high-
est form of Spirit after the Absolute. The matter corresponding to
this Spirit is represented by the number Four. Three and Four make
Seven, and Seven stands for another grade of Spirit. The number
Eight is the Matter that pairs off with this Spirit. And so on. It
will be observed that the odd numbers, Three, Seven, etc., are each
made up of an odd number joined to an even number; thus illus-
trating the fact that both spirit and matter are subdivisible into spirit
and matter.

This illustration shows that neither matter nor spirit are indepen-
dent realities, and that it is their union that constitutes a real existence.
For this we need another name, and the word “life ” will serve the
purpose. The union of spirit and matter constitutes life; or life can
be defined as spirit-matter. Now what does science find when it ex-
plores matter with its instruments? Not pure matter, not pure spirit,
but everywhere life, whether it be quivering cells or vibrating atoms
or darting specks of fire. It would seem that we can get no further
in our physical analysis. Life is the basis of Nature, the one omni-
present reality. If we try to analyse it further we fail; an ideal
analysis reduces it to abstractions.

And back of life stands mind or consciousness. Mind is, as it
were, embodied in life; and life is embodied in a physical form. This
reminds one of the use made of the three words, Spirit, Soul, Matter,
in The Secret Doctrine. Soul is said to be the vehicle of spirit, and
matter the vchicle of soul.

The word evolution needs to be accompanied by a correlative word
— inwolution: spirit descending into matter, and matter ascending
towards spirit. In order that a material organism may grow, some-
thing must enter into it. In evolution we see not only the ascent of
matter but the descent of spirit. Just as the parent organisms yield
the whole or a part of their life to the offspring, as leaven enters into
dough, as electricity enters into the inert filament of a lamp, so the
living power enters into the cell or organism and causes it to expand
and increase.

What of the evolution of life, the evolution of soul, the evolution
of mind, the evolution of that which is beyond even mind? All these
phases of the question have to be considered; the question is much
more complex and intricate than many people seem to think that it is.
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When H. P. Blavatsky said that biology was one of the magicians
of the future, she must have foreseen for that science possibilities to
which it has not yet attained. Yet we can trace its future path by
present signs. Biology is revealing the fact that intelligent life is
everywhere. So long as observers are true to their program of accur-
ate observation and impartial judgment, their researches can only lead
to the correcting of past errors and the revelation of the truth. Fan-
tastic theories will disappear with new generations of biologists, free
from the old molds of mind.

One of the old prejudices to be overcome is the desire to emphasize
the animal nature of man-—a desire which seems to be a perfect
obsession. Picture papers seem to gloat over the idea that man has
been an ape and therefore contains ape-like characteristics. Who
doubts that man has ape-like characteristics in him, as well as the
characteristics of the pig, the hyena, the donkey, and other creatures?
But why need we emphasize and gloat over this part of our nature?
Is it perchance to excuse ourselves? Well, we cannot at the same
time enjoy the guiltlessness of the animal and the sense of the man.
Some people are fond of explaining that man is nothing but a brute
or a primordial savage with a coating on top; and yet at the same time
they assume airs of wisdom as though they thought themselves gods.

Who will tell us about the origin of man’s intelligence, conscience,
aspirations, enthusiasms? Is there not a scientific way of studying
these questions? Dr. Wallace said recently:

I think we have got to recognize that between man and the ultimate God there
is an almost infinite multitude of beings working in the universe at large, at tasks
as definite and important as any that we have to perform on earth. I imagine
that the universe is peopled with spirits — that is, with intelligent beings — with
powers and duties akin to our own, but vaster. I think there is a gradual ascent
from man upward.

And he might have added — should have added — “ from man
downward.” He recognizes that deeds are done by doers, actions by
actors. Motion is the expression of intent, and intent is the attribute
of a being. The only alternative to this reasoning is to put abstractions
in place of realities and to talk about forces and tendencies and laws.

Yet there is some risk about advocating the above view, on account
of the fallacies and superstitions to which it might give rise in some
minds. Some imagine that to people the universe with spirits would
be like adding something to that which is already full; in short, they
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would regard the spirits as something extra. This class of people,
though claiming to believe in spirits, are really materialists; they are
believers in the ‘“supernatural” and “ miraculous.” They imagine
little spirits getting in among the hard round particles of matter and
pushing them to and fro. They believe in “ phenomena ” — occa-
sional events brought about in a supernatural manner. But the real
meaning of the doctrine is that the intelligences in the universe act
in a natural manner, that the forces of nature are their actions, and
that there could not be any nature or any natural phenomena at all
without them. A “ phenomenon ” is merely a less usual and more
striking manifestation of some natural law; if I make a book come
across the room to me without visible means (thus performing an
“occult phenomenon "), I have merely used one of my own natural
powers and availed myself of certain natural powers of nature. The
only difference between me and other people is that I know how to
do it and they don’t.

If nature is indeed informed by intelligent beings, then it must be
possible for man to enter into a closer communion with nature and
to obtain from her more intimate responses to his appeals for know-
ledge. And this might account for many things related of ancient
times, which do not seem to apply to the present day. For our attitude
towards nature has not been so sympathetic as it might have been;
too often we have been ruthless despoilers or dissectors. The fairies,
nymphs, and genii locorum, have probably emigrated to more con-
genial surroundings!

One almost fears to speak of such things at all in this supersti-
tious age, for fear some new and foolish cult may be started. But
knowledge is for the serious, and the hidden mysteries are revealed
to the pure. This is no arbitrary law of a personal God, but a mere
manifestation of cause and effect; for only the pure have eyes clear
enough to see with. True Science really reduces itself to the know-
ledge of how to live harmoniously, in consonance with natural laws.
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SYMBOLOGY: by R. Machell

HI symbol of a scrpent biting its own tail is so familiar that
one hardly thinks it necessary to look at it attentively; yet,
like most familiar things, its meaning is almost inexhaust-
ible, and occasionally, as our intelligence develops, we recog-
nize a new nleaning, a new application of the symbol to our

OWN experiences.

How like humanity is that foolish serpent which looks on its own
tail as something it can swallow. How not a few men, in like manner,
look on their brothers as food for their commercial or social appetites.
How one seeks to devour another and chokes in the effort. TFor, like
the serpent, one can only swallow about so much, and then there is a
deadlock in the operation, and the unity of the body of which the head
and the tail are parts becomes rather painfully apparent. What a
perfect symbol of illusion!

We moderns rather despise symbology because we have learned to
read and write, and we do both so freely that we find it easier to put
what we have to say into a form of word than into a symbolical design.
We think we have got a better mode of expression, because words seem
so much more explicit than pictures. Yet if we read and think care-
fully we see very plainly that words are themselves substitutes for
symbols and perhaps even more elusive forms of expression than the
pictorial symbols that were formerly so much more used. For words
convey as many meanings as there are minds that can read them; and
every educated person thinks he knows the meaning of the words in
common use, though in reality he hardly ever has a clear idea of the
exact meaning he himself attaches to the words he uses and is com-
pletely in the dark as to the varying interpretations that other people
put upon the same words. Whereas a pictorial symbol is an appeal
to the imagination direct, and the measure of its meaning is the meas-
ure of the imagination of the one who looks upon it.

When language was written by means of pictorial symbols, instead
of letters that have lost their symbolic character, then every penman
was more or less of an artist, and his imagination was trained to inter-
pret as surely as his hand was disciplined to design pictorial symbols.
It is said that the Japanese owe much of their national skill as artist
craftsmen to the use of pictorial writing which necessitates a consider-
able amount of artistic skill; and to the use of chop-sticks with which
to handle food, for no European can approach the manual dexterity of
these people unless specially trained. The elementary education of the
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Japanese is in itself a preparatory training in artistic manipulation
and manual dexterity.

But the “ get rich quick” idea has been applied to learning and pro-
duces the inevitable results; everybody has a certain familiarity with
the arts of reading and writing, but in getting these we have sacrificed
much skill of hand and eye and much of our imagination. The gain
seemed so sure and tempting, so like the serpent’s tail, just about the
right size for a mouthful when looked at end-wise. Now we have got
more than we counted on, and are in danger of being choked with
words of our own production.

In grasping words we have let go imagination. Words that aim
at precise definition of thoughts are just walls to shut out ideas; they
are limitations, definitions, barriers in fact; while symbols are appeals
to the imagination, which is the faculty of opening the mind to ideas;
symbology is interpretation and expression by means of suggestion.

Symbology frankly appeals to the imagination, and is justified in
doing so by the assurance that in each mind there is a door that may
be opened inwards towards the Truth which is universal. It may be
that there are many such doorways and many veils that must be lifted,
but the Truth is behind. Whereas the use of words seems based on
mistrust of man’s inner connexion with the source of Truth and Light.
It is assumed that man can only learn by being told or taught things,
that he cannot reach the Truth by internal illumination, but only by
external teaching. In this way the mind becomes filled with formulae,
words, and thoughts injected into the mind, a kind of substitute for
knowledge, which (alone) is no more fit nourishment for the true man
than is the tail fit food for the serpent.

The serpent’s tail is very useful in enabling the creature to get
along, but it is not good eating because there is no end to it. ILearn-
ing of the brain-mind, and knowledge of formulae are exceedingly use-
ful in the same way, but they are really mind-products and not mind-
food. The food of the mind is from within and is spiritual light;
this can only be got by opening the inner doorways of the mind by the
faculty of imagination. When these doorways are opened intuition
gives the mind direct perception of essential truth on any subject. The
application of these perceptions of truth to the facts of life and the
expression of the results in terms of words is the work of the brain;
and such work is as necessary to the completion of the man as is a
tail to a serpent. These truths seem clear, but how often overlooked!
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JAPANESE GARDENS: by E. S. Stephenson

Professor of Mathematics in the Imperial Naval College, Yokosuka, Japan

ARDENS in Japan, whether of vast area or tiny things
within the limits of a china tray, are all landscape gardens;
for they are designed to represent the scenery of the country
in ideal forms. In order to accomplish this the designer

@ | must be well acquainted with the beautiful scenes of his

native land, though he shall not servilely copy any one of them. Tt is

the same with the Japanese artist: he must observe birds or fish or
trees 1 such numbers that he is able to give you a picture not of any
individual one but rather of the ideal type — the essential features of
the whole specics. Of course it is also necessary to study minutely the
famous gardens that exist already; and in these he finds models of
such excellence that his natural artistic sense soon reaches a high level.

For the ordinary journeyman gardener as he works his way through

the country sees the results of an art that has occupied the attention

of sages, poets, and garden-lovers for generations, and seems instinct-
ively to grasp the motive and esthetic principles involved; thus the

Japanese garden at its best may be fitly termed “ a modulation from

pure nature to pure art.” There is nothing haphazard about the con-

struction of it. The gardener after carefully considering the location
with its bearing on the house, and the materials available, knows be-
forehand just how the garden will appear, for he sees it in his mind’s
eye, and knows just the place for every stone and every tree. The
stones are placed first, as they form the skeleton of the garden. They
may be large blocks of limestone of irregular shape, or peaks and out-
croppings of rocks made by joining together smaller stones with beau-
tiful effect. The writer has often watched the placing of these stones

— some of them of immense size — and seen the pains taken by the

gardener and his associates in their faultless arrangement. They will

observe it from every point of view — suggestions made by even the
humblest of the party being duly considered — until the consensus of
opinion pronounces it right. Simple though the operation of placing

a stone may appear, an ideal is sought and when they finally bring it

into being the collective consciousness responds to the truth of it.

With all the other features of the garden it is the same; for the gar-

dener is an artist and a master of his honorable craft. He works un-

hurriedly; he will pause now and then and take a few whiffs at his
diminutive pipe as he contemplates a piece of finished work. But he
has got something in the interval; and as he resumes his work there




312 THE THEOSOPHICAL PATH

is none of the listless reluctance that comes of merely mechanical toil.
They say in Japan that gardeners live long, and no doubt there is a
good reason for it. I spoke recently to one of the old school nearly
cighty years of age, but alert and full of buoyant cheerfulness and good
will to plants as well as to men. He was cultivating roses along with
the common nursery plants of Japan and from the feeling way in which
he spoke of them I did not wonder at the richness and profusion of
their blossoms.

Water scenery forms an essential part of the Japanese garden, and
here again the same innate sense of fitness is shown. Even where
water is not available ingenuity is not lacking. A dried lake or water-
course is made to indicate it and every boulder and outcrop of rock is
eloquent in its suggestion. Then paths are made with here and there
a miniature bridge; and finally the trees and shrubs are put where
they just seem naturally to belong. It is not intended to be a flower
garden in the Western sense, for Japanese gardeners have other ideas.
They know that however well such gardens may appear in summer
with profusion of flowers the defects of the plan become apparent in
winter when everything is apt to look desolate and bare. In contrast
with this the Japancse garden -— with its evergreen shrubs, pine trees
of quaint and pleasing shapes, and the beautiful permanence of hills
and rocks —is an unfailing delight throughout the year. Nor are
suitable flowers and blossoming trees neglected: even in winter the
camellia and the plum begin to bloom in the gardens, to be followed
later by the cherry, the azalea, the peony, the iris, the wistaria, and
so on throughout the year, till the chrysanthemum and the rest of aki
no nanagusa (the seven flowers of autumn) appear, and the redden-
ing maples brighten every scene. So all through the year something
blooms and the faultless setting which the rest of the garden provides
concentrates and shows to advantage every flower that appears. It
is like the single ornament on a Japanese tokonoma: it invites one’s
attention and appreciation. Overcrowding in gardens as in houses
is condemned by Japanese taste; and the tendency to display of wealth
in ornament and luxury is carefully avoided.

The stone lanterns which form so characteristic and pleasing a
feature of gardens here appear to be of purely Japanese origin. They
are made in many varieties and their position in the garden is fixed
by convention. The one seen in the foreground of the accompanying
photograph of a nobleman’s garden in Tokyo is of the “ snow scene ”














































































































































































