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To rtHE true believer, truth, wherever it appears, is welcome, nor will any
doctrine seem the less true or the less precious, because it was seen not only by
Moses or Christ, but likewise by Buddha or Lao-Tse. — Max Miiller

THE ESSENTIAL TRUTH OF CHRISTIANITY:
by a Christian and a Theosophist

In the degree that men study their being and penetrate into their inmost
spiritual nature, they discover the same altar, recite the same prayer, aspire
towards the same end. — Auguste Sabatier. (Prefixed to The Moral Unity of
Religions, by Gaston Bonet-Maury.)

ONE of the great needs of the time is a deeper sense of
the true meaning and import of Christianity. It is the
failure to live up to its demands in individual and
national life that is at the bottom of the great problems
OB/ that confront us men and women of the XXth century.
We Christians are judged by the records of wellnigh two thousand
years. It is a long period, viewed from the standpoint of one short
human life, but it has not been long enough for the regeneration of
mankind. “ The kingdoms of this world have not yet become the king-
doms of the Christ.”

The history of Christianity, or, more strictly speaking, of the dog-
matic forms it has assumed in the various Churches, has been largely
a record of dissensions, heresies, and persecutions. What was destined
to be a unifying power in human development has been changed by
intellectual pride, personal ambition, and self-aggrandizement into a
most powerful instrument of discord and intolerance. Even in Apos-
tolic times there were ““ envying and strife and division ” among the
brethren, and St. Paul, in rebuking them, reminded them that they
were “ yet carnal.” Sincere Christians are among the first to recognize
these facts, which, while they are a dishonor to Christendom, are not
to be charged against Christianity itself (nor against the reputed
teachings of Jesus) for they have happened in defiance of its express
teaching — “ all ye are brethren, and one is your master, even Christ.”
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But there is a brighter side to the picture. There have never been
lacking men and women who have worked for unity, and have striven
to counteract these disruptive forces that spring from the activity of
the lower self. The inner history of Christianity has yet to be written,
that penetrative power of the Spirit of Christ which has been slowly
leavening the world, and —in the truest sense — regenerating it,
silently and unobtrusively, amid all the glittering and damaging com-
promises that loom so large in Ecclesiastical History, and which, if
they have resulted in a gain of temporal power, have nearly always
been accompanied by a loss of spirituality.

It would require a separate article to treat of the spiritual forces
that have been and are silently transforming the world. They are
ever active, but at certain times — at the beginnings of great cycles,
for instance, and during great crises of the world’s history — their
effects are more noticecable. Such a time was the beginning of the
Christian era, when, not so much new truths, as old forgotten truths,
became once more operative in the world. It was said, for instance,
of Christ, that he brought “ life and immortality to light through the
gospel ” (2 Tim. I, 10). That is what always takes place at the epoch-
making periods of the world’s history: there is an “unveiling” of
truths once known, but which have been lost sight of amid the increas-
ing materiality of a descending cycle.

Now it seldom happens that the majority of mankind, at any given
period of the world’s history, realize the full import of the events
that are taking place around them, and in which they may even be
implicated. And this is still more true if, instead of events, we speak
of the causes that are at work behind the scenes and really “ making
history,” as we say. Very, very few of Christ’s contemporaries real-
ized the true import of his coming and of his teaching — his immediate
disciples even did not at first. It is the same today. There is much
unrest, economical, political, social, and religious, even as then. Men
everywhere are looking for something to appear, waiting, seeking,
knowing that they have not yet got the key to the enigmas of life.
And, just as at the time when Christianity was nascent, they fail to
recognize that what they are seeking is already at hand, nay, among
them. They are unaware that they are actually living in the dawn of
a new era — the commencement of a new cycle.

The new — new only in the same sense in which Christianity was
new, namely, that the truths it brought to light were forgotten truths



THE ESSENTIAL TRUTH OF CHRISTIANITY 227

— the new unifying and life-giving spiritual force is Theosophy. Let
us then take up what we must regard as the essential truths of Chris-
tianity, and see how they are transfigured in the new light that is
dawning upon the world.

One of the most remarkable phenomena of the present age is the
widening of man’s horizon, no matter from what standpoint we view
it. But along with the growing complexity of the problems that con-
front us, a simplification of issues is taking place, if we will only look
deep enough. Hence the effort, apparent on every side, to get at the
fundamental truths.

Consider, for a moment, the effect of the Comparative Study of
Religions, something quite new and unprecedented. To get anything
like a parallel we should have to go back some eighteen hundred years
to Ammonius Saccas, who in the beginning of the third century A. p.
sought to reconcile all systems of religion and philosophy, by proving
their common origin and the identity of their ethical teachings. Today
the Comparative Study of Religions is showing us that what are justly
considered the essential truths of Christianity are taught alike by all
the great religions of the world. Does this belittle Christianity? By
no means. It ennobles it and raises it to a higher potency by taking
it up into a higher unity, where it is seen to be indeed part of the
Divine Purpose of the universe. The sincere Christian will rather
rejoice that so much ““saving truth” has been vouchsafed to those
who still, in some quarters, are erroneously referred to as “ the poor
benighted heathen.”

A short time ago there appeared in The Nineteenth Century (Octo-
ber 1912) a most interesting study entitled Christianity in Hinduism.
The author, S. M. Mitra — a Hind, be it remarked, and this shows
how earnestly some “ heathens ” are studying Christianity — purpose-
ly omits all reference to the Rig-Feda and the Bhagavad-Gitd, because
parallels between these books and Christianity have been drawn so
often.! He bases his comparisons on the religious lessons inculcated
in the Mahabhdrata stories, which are “ matters of common knowledge
to all Hindas, learned and unlearned,” and shows how like these les-

1. “Although the Bhagevad-Gitd,” says Mr. Mitra, “is embedded in the Mahdbhdrata,
I have made no use of it, because so much controversy has raged about the date of its
composition. . . . T particularly wish to emphasize the fact that the passages I quote are
not solitary instances of agreement with Christian doctrine, but the same ideas are found
repeated constantly throughout the great epic, as if to impress them solemnly on the very
heart of the people.”



228 THE THEOSOPHICAL PATH

sons are to the Beatitudes and the Decalog. Referring to the fourth
beatitude, ““ Blessed are they that do hunger and thirst after righteous-
ness,” he quotes from the Santi-Parvan (xcii, 6, and clxvii, 7-9), “ Do
thou observe righteousness. There is nothing greater than righteous-
ness. . . . Therefore man should live with soul controlled, seeking
virtue above all else, and doing with every creature as he would unto
himself.” “ Here in these last few words,” continues Mr. Mitra, “ we
have almost the equivalent of ‘ Thou shalt love thy neighbor as thy-
self.””  And we would do well to remember the saying of the Apostle
(Acts x, 35) that “in every nation he that worketh righteousness is
accepted with him " (i. e., God).

To quote again from this truly large and tolerant article:

The Hindit sages, many centuries before the advent of the Messiah in Pales-
tine, laid the foundations of a moral code in India similar to that of Christianity.

The highest law of morality taught by Christ was, no doubt, “ Love thy
neighbor as thyself,” though why one should love one’s neighbor as one’s self is
not explicitly stated anywhere in the Bible. But the Hinda Rishis, who about
twenty centuries before the Sermon on the Mount likewise enunciated that great
precept, gave also the reason underlying it. In the words Tat tvam asi (“That
thou art”) they told the native of Hindiistin that he must love his neighbor
because he himself is his neighbor. “ Lift up the veil of illusion” (Maya), they
said, “ and thou shalt see that thou art thy neighbor.”

This brings us to another essential truth of Christianity — the
solidarity of mankind. God “hath made of one blood all nations of
men for to dwell upon the face of the earth” (Acts xvii, 26). “In
reality there is no such things as ‘ Separateness,” ” says Madame Bla-
vatsky, and “ no man can rise superior to his individual failings without
lifting, be it ever so little, the whole body of which he is an integral
part. In the same way no man can sin, nor suffer the effects of sin

alone.” . .. “As all men have spiritually and physically the same
origin . . . and are essentially of one and the same essence, and that
cssence 1s one . . . nothing can affect one nation or one individual

without affecting all other nations and all other men” (The Key to
Theosophy, pp. 200, 42). As St. Paul expresses it, “ No one of us
liveth to himself, and no man dieth to himself.” . . . “ We are mem-
bers onc of another.” . . . ‘“If one member suffer, all the members
suffer with it; if one member be honored, all the members rejoice
with it ” (Rom. xiv, 7; Ephes. iv, 25; 1 Cor. xii, 26)."

Another essential feature of Christianity is that it takes account
of the existence of evil and that its main purpose is to eradicate it.
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It is above all else a redemptive religion.? So are Hindaism and Bud-
dhism. All true religion and philosophy is a Striving after Unity —
unity within the individual, with others, and with the Deity; and the
realization of this unity finds its religious expression in the doctrine
of the Atonement (At-one-ment). The antithesis of Matter and
Spirit, of Good and Evil, must be overcome before true peace can he
found. Of all Christian writers, St. Paul — and Theosophists regard
St. Paul as an Initiate — is the typical example and exponent of the
duality in Nature and in Man. “For the earnest expectation of the
creature,” he says, “ waiteth for the manifestation of the sons of God.

. . . For we know that the whole creation groaneth and travaileth in
pain until now ” (Rom, viii, 19-22). Theologians are far from realiz-
ing the tremendous import of this passage. It is only Theosophy that
can shed light upon it. “ The doctrine of the coming of the ‘ Sons of
Mind,’ ” says a student, “ into nascent humanity is one of the greatest
revelations of Theosophy, for it explains the presence of the Higher
Ego in us; and it is found in more or less veiled hints in all the world-
religions. . . . One of the leading features of Theosophy, which opens
up a line of inquiry new to modern thinkers and without which they
must continue to struggle to explain natural phenomena by means of
inadequate materialistic hypotheses, is that humanity and all things
progress by responding to stimuli which arouse latent qualities into
activity ¥ (Zheosophical Manuals, No. xviii, Sons of the Firemist,
pp. 33, 34). It is the Higher Ego, Manas, called in Christianity, the
Logos, who is the Redeemer of the World, through whom matter 1s
spiritualized and evil and darkness overcome (The Key to Theosophy,
pp. 180, 187).2

More within the consciousness of every one is the duality of human
nature. All, who have earnestly striven against sin, have re-echoed

2. ‘Though it is the mission of Christianity to redeem the world, it furnishes no key
to the problem of evil. It is not possible from the Christian point of view to account for
the presence of evil in a universe created by One who is represented as being All-wise, All-
powerful, and All-good. For a solution we must turn to Theosophy, which alone can throw
light on this problem which has baffled the greatest minds known to us in the history of
philosophy. For a complete treatment of this subject the reader is referred to The Secret
Doctrine, by H. P. Blavatsky; published by the Aryan Thcosophical Press, Point Loma,
California.

3. The Theosophical Manuals and The Key to Theosophy, also published by the Aryan
Press, are specially written to meet the nceds of inquirers, and open up a new line of study
of religious and philosophical as well as social questions. They are eminently practical.
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St. Paul’s cry, wrung from the very depths of his soul, “ O wretched
man that I am! who shall deliver me from the body of this death?
The good that I would I do not, the evil which I would not, that I do.
. . . I delight in the law of God after the inward man: but I see
another law in my members, warring against the law of my mind,
and bringing me into captivity to the law of sin which is in my mem-
bers ” (Rom. vii, 19-24).

We do not need to go very deep into our own hearts before we come
upon that “ demon in human life ’ our lower nature. It represents
the evil in ourselves and in the world, hence our warfare with it
is both within the soul and outside in the world. Prompted by lust and
selfishness, it is the creator — in the most literal sense of the word —
of all that makes life hideous and degrading. DBut for it we should
have no more use for our prisons, wars would cease, and we should no
longer relegate the “ Golden Age” to the realm of myth and fable.
Over against this demon, however, stands “ the Angel — the Divine
Self.” Man the thinker, the actor, the conscious part of us, stands
between these two opposing forces, and it is he — and he alone —
who determines on which side victory will be.

This great conflict is the central theme of Christianity, the reason
for the incarnation of the Lord Jesus Christ. Because of the evil of
mankind in former ages God is represented, in the Old Testament, as
having destroyed the world. But in the New Testament it is said,
“ God sent not his son into the world to condemn the world; but that
the world through him might be saved ”(Johx iii, 17); and that *“ God
was in Christ reconciling the world unto himself ” (2 Cor. v, 19).
It is part of the condemnation of evil that it makes us lose faith in
the power of goodness — the goodness of God and also of our neighbor.
As regards the latter, we are afraid to be good and to do good, lest
we be taken advantage of, and in regard to the former, we have yet
to learn the redeeming power of Divine Love. Theosophy teaches tis
that we, too, like the Christ, may become, if we will, World-Saviors,
When we have become one with our Higher Self, we shall learn that
we, too, incarnated to take part in this great conflict of Good against
Evil, to inform Matter with Mind, and to make both a fitting vehicle
of the Spirit, though most of us are, for the time being, unmindful of
our high origin and disloyal to the cause for which we came into the
world. When, for the individual, this conflict is ended, and the soul
stands forth redeemed and glorified, *“ Compassion speaks and saith:
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Can there be bliss, when all that lives must suffer? Shalt thou be saved
and hear the whole world cry?” (The Voice of the Silence, p. 90).
And those who obey that Voice remain ““ unselfish to the endless end,
obedient to the law of love eternal.”

It has also been claimed for Christianity that it is the only relig-
ion that recognizes the “ worth of the individual.” This is an ex-
aggeration, due partly to the extremes to which philosophic individ-
ualism has been cultivated among Western Nations. An idealistic
individualism could hardly esteem more highly the worth of the in-
dividual soul than does the Yoga system in the Upanishads, which
teaches the identity of that soul with the Supreme or Universal Soul.

To return, however, to Christian teaching. “ Why,” asks Profes-
sor Royce of Harvard, in The Christian Doctrine of Life, “ Why is
there more joy in heaven over one sinner that repenteth than over
ninety and nine just persons that need no repentance? Why is the
lost sheep sought in the wilderness? Because the individual soul has
its infinite meaning in and through the unity of the Kingdom. The
one lost sheep found again — or the one repentant sinner — symbolizes
the restoration of the unity of the community.” Being of divine and
immortal essence, each soul has infinite value, and in Christianity
everything is subordinated to it. “ For what is a man profited, if he
shall gain the whole world, and lose his own soul? ” (Matt. xvi, 25).
Patafijali affirms this even more strongly, for according to him “the
universe exists only for the sake of the soul” (Yoga Aphorismns).
Theosophy teaches that every man is a ray of the infinite, ““ an incar-
nation of his God,” says Madame Blavatsky; and as such represents
some particular aspect of the Divinity, which is the raison d’étre of
his being. As has been finely said: “ We live to unfold the unmani-
fested potentialities of the universe. . . . The higher life — the germ
of which exists in every man — is adequately represented by no man.”
Fach and all are needed to show it forth fully. “In the mind of God
there exists, we believe, a picture of what each man or woman might
do with his or her life: each character different, but all in one way or
another beautiful, so that perhaps we may fancy that every hue of
His rolvmoixiros copla — His ‘many colored wisdom ’— might be re-
flected by some one of his innumerable creatures ” (Faith and Know-
ledge, by the Rev. W. R. Inge, M. A.).

Ethically considered, Christianity may be thus summarized:

1. Tt promises recompense — or retribution — for every thought,
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word, and deed. “ Whatsoever a man soweth, that shall he also reap ”
(Gal. vi, 7).

2. It demands purification of the heart — regeneration. “ Iix-
cept a man be born again he cannot see the kingdom of God” (John,
iii, 3).

3. Love of God and one’s neighbor. “ Thou shalt love the Lord
thy God with all thy heart, and with all thy soul, and with all thy mind.
This is the first and great commandment. And the second is like unto
it, Thou shalt love thy neighbor as thyself ” (Matt. xxii, 38, 39).

4. A continuous approach towards perfection. “ Be ye there-
fore perfect, even as your Father which is in heaven is perfect”
(Matt. v, 48).

Theosophy also teaches these great moral truths, but, in addition,
expounds them as parts of a complete philosophical system, which
seems to many to be lacking in the Christian presentation of them.
The fundamental principles of this philosophy are: “ Universal Unity
and Causation; Human Solidarity; the Law of Karma; Reincarna-
tion. These are the four links of the golden chain that should bind
humanity into one family, one Universal Brotherhood ” (The Key to
Theosophy, p. 229). Taking these principles in the order indicated
in the brief summary of Christian moral teaching given above:

1. Recompense: or “ Karma gives back to every man the actual
consequences of his own actions, . . . he will be made to atone for all
the sufferings he has caused, just as he will reap in joy and gladness
the fruits of all the happiness and harmony he had helped to produce.”
Karma has been defined as “ the Ultimate Law of the Universe, that
Law of adjustment which ever tends to restore disturbed equilibrium
in the physical, and broken harmony in the moral world. . . . All
pain and suffering are the results of the want of Harmony, and the
one terrible and only cause of the disturbance of Harmony is selfish-
ness in some form or other. . .. Belief in Karma is the highest
motive towards effort to better the succeeding rebirth” (The Key to
Theosophy, pp. 198, et seqq.).

2. Purification: Hence Theosophy teaches man “to control and
conquer, through the Higher, the lower self; to purify himself in-
wardly and morally 7 (Ibid. p. 236); for it is only through the sub-
jection of the lower nature that true progress, individual as well as
collective, can be made. Man is indeed ““the temple of God,” but
“both by heredity and by our own acts it is a desecrated temple,”
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John Paul Jones and bring them to the United States for interment.
His message read as follows:

To the Senate and House of Representatives:

For a number of years efforts have been made to confirm the historical state-
ment that the remains of Admiral John Paul Jones were interred in a certain
piece of ground in the city of Paris then owned by the Government and used at
the time as a burial-place for foreign Protestants. These efforts have at last
resulted in documentary proof that John Paul Jones was buried on July 20, 1792,
between 8 and 9 o’clock p.m., in the now abandoned cemetery of St. Louis, in
the northeastern section of Paris. About five hundred bodies were interred
there, and the body of the admiral was probably among the last hundred buried.
It was incased in a leaden coffin, calculated to withstand the ravages of time.

The cemetery was about 130 feet long by 120 feet wide. Since its disuse as
a burial-place the soil has been filled to a level and covered almost completely
by buildings, most of them of an inferior class.

The American Ambassador in Paris, being satisfied that it is practicable to
discover and identify the remains of John Paul Jones, has, after prolonged nego-
tiations with the present holders of the property and the tenants thereof, secured
from them options in writing which give him the right to dig in all parts of the
property during a period of three months for the purpose of making the necessary
excavations and searches, upon condition of a stated compensation for the damage
and annoyance caused by the work. The actual search is to be conducted by the
chief engineer of the municipal department of Paris having charge of subter-
ranean works at a cost which has been carefully estimated. The ambassador
gives the entire cost of the work, including the options, compensation, cost of
excavating, and caring for the remains, as not exceeding 180,000 francs, or
$35,000, on the supposition that the body may not be found until the whole area
has been searched. If earlier discovered, the expense would be proportionately
less.

The great interest which our people feel in the story of Paul Jones’ life, the
national sense of gratitude for the great service done by him towards the achieve-
ment of independence, and the sentiment of mingled distress and regret felt
because the body of one of our greatest heroces lies forgotten and unmarked in
foreign soil, lead me to approve the ambassador’s suggestion that Congress should
take advantage of this unexpected opportunity to do proper honor to the memory
of Paul Jones, and appropriate the sum of $35,000 or so much thereof as may be
necessary, for the purposes above described, to be expended under the direction
of the Secretary of State.

The report of Ambassador Porter, with the plans and photographs of the
property, is annexed hereto.

In addition to the foregoing recommendation, I urge that Congress emphasize
the value set by our people upon the achievements of the naval commanders in
our war of independence by providing for the erection of appropriate monu-
ments to the memory of two, at least, of those who now lie in undistinguished
graves — John Paul Jones and John Barry. These two men hold unique posi-


















































































































