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INDIVIDUALITY AND PERSONALITY: by H. T. Edge, M. A.

HESE, two words are used interchangeably in ordinary
language; but in Theosophical parlance they have
separate and contrasted meanings, and represent a most
important distinction. It is in these senses that the

N €Ny words are used in the present article.

'Ihc Indwlduahty is the Self or Ego which persists throughout
the cycle of rebirth; it is the real man, the real I. The personalities
are the temporary masks which the Individuality wears during its
periods of earth-life. It might seem as though we were teaching the
doctrine that a man has two selves; and while this is true in one sense,
it is untrue in another. A man can have but one real Self, but he
may have any number of false selves. ‘The case bears some analogy
to that of an actor, whom we will suppose to have become so absorbed
in the part he is enacting as to imagine that he really is that charac-
ter, and to have temporarily forgotten his own identity. Thus the
real man, the Individuality, may be said, during earth-life, to have
forgotten who he is and to have mistakenly identified himself with
a set of ideas and experiences that has grown up during the years
since his birth. Or again, we may use the simile of a dream, during
which the sleeper, under the influence of a powerful hallucination,
has forgotten his identity and imagines himself to be somebody else
and to be undergoing strange experiences. Then hc awakes, and at
once the false self vanishes and he returns to knowledge. The com-
parison of life to a dream is something more than a mere simile; and
all students of philosophy are familiar with systems which teach that
the Soul is in a dream. Plato, for one, speaks of the knowledge which
is inherent in the Soul, and which the mind of the incarnate man
glimpses but dimly in moments of exaltation.

Thus, while there is a sharp contrast between the Individuality
and the personality, so that oftentimes it may in truth seem as though

Zwei Seelen wohnen, ach! in meiner Brust,

yet there is no eternal severance of man’s mind from the greater
knowledge within, and the personality tends ever, as it becomes puri-
fied, to merge and lose itself in the Individuality, the twain becoming
one.

The distinction between Individuality and personality is most im-
portant, since so much hinges upon it. Most of the difficulties in
the world today are due to an ignoring of this distinction. To begin
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with religion, we may point to many mistakes which have been com-
mitted in its name through ignorance or neglect of this truth. Seeing
the obvious imperfection and transience of the mere personality, yet
knowing ~f nought beyond, mistaken teachers have sought refuge in
the doctrine that man is altogether unworthy, and that light and help
can come to him only from a source outside himself. Thus has been
obscured the vital truth that man must invoke the aid of his own
Divine nature, which is the doctrine taught by the World-Saviors.
Thus has sin been over-emphasized and the good in man been mini-
mized. To teach such a doctrine as this is to weaken man, not to
strengthen him. Again, it is through the same ignorance that Theoso-
phists have sometimes been accused of teaching man to rely upon
the personality; that were indeed a frail support. But in teaching
man to rely on the Individuality, Theosophy teaches him to rely on
Divine Power, for the essential nature of man is Divine, however
much the light within may be overlaid and obscured. When we say
that man is to rely upon himself, we do not mean his egoism, his
self-love, his vanity, or cven his self-righteousness; for these are
all personal qualities, frail and erring.

The problem of immortality can only be solved in the light of
this truth about the Individuality and the personality. The person-
ality of man, which he usually believes to be his real self, does not
contain the elements of permanence and would not be fitted for a life
beyond the earth. How can this survive? It is so intimately involved
with the life of the body and with terrestrial associations, that there
could be but little left after decease. And yet it cannot be that all
comes to an end. Life would be a senseless illogical farce in that
case, and the self-consciousness of man would be unaccountable. Ifor
the doctrine that all comes to an end is not consistent with the nature
of man’s self-consciousness. What is it, then, that survives? It is
the real Self, the true [. 1t seems to most that if we stripped off from
our Self all the ideas and feelings and inner senses, there would be
nothing left. The comprehension of such a mystery is a question of
gradual understanding, to be won as man grows in purity and wisdom
throughout many lives of accumulated experience.

At this point it is important to allude to various speculations as to
whether the personality can survive after death, whether we can get
into communication with the personalities of deceased persons, and
so forth. Everything depends upon what meaning is attached to the
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word “ personality.” If it mecans the man as we knew him on earth,
with all his mental and moral belongings, but minus his body, then
it is evident that the only condition in which this could survive would
be that of an unhappy ‘ banned spirit,” or ghost; and attempts to
communicate therewith would be necromancy and medieval magic.
Such accidents do happen, mainly in the case of suicides and hope-
lessly debauched persons; but so far from attempting to draw them
back to earth, we should seek to liberate these unfortunate spooks by
leaving them to die out naturally. It is also, as so many think, a
great derogation of the dead, as well as of our own intelligence, to
suppose that our loved ones have in store no better fate than to send
fatuous messages to those still in the halls of illusion. There can be
no communication of the living with the FEgo of the departed, unless
indeed the living is so progressed a being as to be able to rise in thought
to the pure realms in which the former dwells. The Lgo cannot be
dragged back to earth. The pure thoughts of a loving mother are
potent to help and protect those whom she has left bhehind, but not
through any such channels as oral messages or any other kind of
phenomenal communication. Such an influence can only pass from
Soul to Soul, quite unrecognized and unsuspected, but none the less
able to give frue aid of the kind that alone can really help.

To understand better the teaching about Individuality and person-
ality the doctrine of the “ Seven Principles of Man ” should be studied;
a teaching which was offered by H. P. Blavatsky in the hope that it
might prove of assistance to students of the problem of life. We find
that man differs from the rest of animate creation in possessing a
mind — a self-conscious mind — which serves as the connecting link
between the natural man and the Divine man. The Divine Spark is
present in all the kingdoms of nature, even in the mineral atom. In
the mineral its powers are nearly all latent; in the plant kingdom more
of its powers are unfolded, and yet more in the animal. But only
man, who has the gift of self-conscious mind, is aware of the presence
of the Divine Spark and able to invoke it consciously.

This gives us a scheme on which to hang our consideration of the
seven principles of man. We have first a trinity: the Mind, the seat
of self-consciousness; the Divine nature; the lower nature. The
Mind is the critical point, the battle ground. Now the Individuality
is formed from the union of the Mind with the Divine Spark. (See
The Key to Theosophy, chapter viii, On Individuality and Person-
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ality.) This Divine Self persists as the same Individual throughout
the cycle of rebirths. It incarnates, in pursuance of its destiny; and
there takes place a union between the Mind and the elements of natural
man, and thus illusion is created and a personality is formed. For the
Divine man this is a veritable crucifixion and descent into the tomb;
to be followed, however, by a resurrection.

A glance at periodical literature, as well as at current dramas,
novels, and philosophical works, will show us that there is great con-
fusion prevalent in regard to the most fundamental and essential ques-
tions. There is no need to labor a point so familiar. Most of this
confusion is due to an ignorance of the distinction between Individ-
uality and personality. Ior instance, there are many false doctrines
of “liberty,” which cannot discriminate between liberty and license
and would claim for the weak and deluded personality of man that
freedom which of right belongs only to the pure Individuality. A
false glamor is lent to man’s passions and they are dressed up to look
like virtues, while his weaknesses are made to resemble strength.
There is a disposition to rebel against all authority because no one
recognizes the real Master and Counsellor —a man’s Divine Self.
And those who would protest against these wild and disordered doc-
trines find themselves helpless to encounter them and for the same
reason — that they are ignorant of the distinction between Individ-
uality and personality.

There are educational fads of all kinds, mutually contradictory,
put forward as though some new and wonderful secret in human
nature had now been discovered for the first time. Under pretense
of allowing scope for the development of individuality and character,
the personality of the child is fostered, and thus an obstacle is raised
up in his path. The promoters mean well, but their methods are often
mistaken and such as to defeat their worthy objects. The child should
be taught to keep the personality in check by means of the Individual-
ity; but much wisdom and experience is needed in order to be able
to teach this.

The teaching also helps us better to understand our own problems
and to face life more bravely and successfully. When we find our
hopes blighted and our schemes thwarted, we may remember that the
purposes of the Soul, the real liver of the life, are not necessarily
limited by our own paltry conceptions of what is desirable; and we
may thereby be helped to do, what we must all do eventually, and that
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is to understand those higher purposes and acquiesce in them. It is
not always easy thus to console ourselves in affliction, but that is be-
cause we need practice. The whole meaning of the drama of life con-
sists in the progressive education of the lower man until at last he
understands the true purpose of life; and we have to learn that the
satisfaction of personal desires cannot bring the happiness which the
Soul needs. And so at last the pilgrim learns to fix his aspirations
on that which does not decay.

Another important point in this connexion is the relationship be-
tween ourselves and other selves. It is characteristic of the state of
delusion in which we live while on earth, that there seems such a
separation between ourself and other people. As a matter of fact,
there is no such separation as there seems to be. The great teaching
of Theosophy as regards brotherhood is that men are actually united
and need but to rise to that plane where they can recognise the fact.
There is no need to try to force an artificial union between what is
essentially separate; it is a question of recognizing the unity of what
merely appears to be separate. The more a man can live in his higher
nature, the more he will feel the unity of life and act in accordance
therewith instead of following the selfish instincts of his animal nature.
Conversely, the more he practises altruism, the more he will refine his
understanding and get away from his limitations.

How necessary is this teaching in an age when there is so much
worship of the personality! We have even schools of thought which
inculcate practices of “ self-development ” tending to accentuate the
personality more than ever; and every power of human nature is
pressed into the service of egoism in the mad attempt to develop the
personal “ 1.”

One cannot but feel pity for the unfortunate beings who enter upon
these paths, for arduous and bitter will one day be the task of undoing
what they have done. They will realize that the Heart-Life is the
only true life, and they will find that all their faculties have acquired
an irresistible bent towards vanity and self-gratification. Let them
be warned in time against worshiping such a god of affliction.

Much more might be said on the subject of Individuality and per-
sonality, but this must suffice for the present. DBoth this and kindred
teachings of Theosophy throw much light on the problems of life, and
they are not given as dogmas but only as suggestions for the student.



SEVILLE, THE PEARL OF ANDALUCIA: by Carolus

O the visitor from northern lands, Seville is the embodiment
of all his dreams of the sunny South. Pleasantly situated
on the banks of the navigable river Guadalquivir at the
sca-gate of a large and {fertile valley, close to the meeting
of the waters of the Atlantic and of the Mediterranean,

blessed with a climate that permits one to live almost perpetually in
the open air, surrounded by palms and fragrant orange trees, with
the romantic memories of the ancient Moorish dominion penetrating
the atmosphere like a rich perfume, and inhabited by a pleasure-loving
and contented people, the city has been aptly compared to a lustrous
sultana in all her finery. A well-known writer, Calvert, says:

There is a charm and compelling fascination about Seville which produces in
the traveler visiting the city for the first time a sensation of physical ecstacy.
George Borrow shed tears of rapture as he beheld Seville from the Cristina Prom-
enade, and “listened to the thrush and nightingale piping forth their melodious
songs in the woods, and inhaled the breeze laden with the perfume of its thousand
orange gardens.” The Moors left their beloved capital in the height of its pros-
perity, in the full flower of its beauty . .. Seville lives. Cordova is dead, and
Granada broods over her past. These are cemeteries of a vanished civilization.
Alone among the ancient seats of Moorish dominion, Seville has maintained her
prosperity.

Valdes says:

Seville has ever been for me the symbol of light, the city of love and joy.

But with all this joyous appearance, Seville has another side, a
practical one. It is the headquarters of the army in Andalucia, an
important seaport, and the terminus of three lines of railway. In
addition there are many chocolate, soap, match, cork, cloth, and cotton
factories, an arsenal, and an immense government tobacco factory,
which employs 6000 women. Close to the gipsy suburb of T'riana is
the Cartuja, an ancient monastery, now an important porcelain fac-
tory employing 2000 persons. As the city lies barely ten meters above
the level of the sea there used to be always trouble in times of flood,
but in 1904 an elaborate system of defences against the rising of the
Guadalquivir and its tributaries was successfully established. The
temperament of the people is different from that of the inhabitants
of Madrid or Barcelona, being gay and light-hearted, and the city has
always had the reputation of loyalty to the throne. The picturesque
street life with its vivid costumes suitable to the sunny climate has
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often been described and set to music, as in Rossini’s Barbiere di

Seviglia, Bizet's Carmen, and Mozart’s Figaro and Don Giovanni.

Seville is the home of the famous dance, the bolero. During the past

thirty years the popula-

f tion has increased from

133,000 to upwards of
150,000.

The history of Se-
ville is a page of ro-
mance. Tradition says
that Hercules founded
the city, and that Julius
Caesar built the walls,
but history is certain
that there was an important Phoenician, and later, a Roman settlement,
within a few kilometers northwest of the present site, in early times.
Under Augustus, the city of Italica, as it was called, became the capi-
tal of Baetica, one of the then three provinces of Roman Spain. It
is said to be the first Latin-speaking town founded outside of Italy.
The Emperors Hadrian, Trajan, and Theodosius, were born in the
neighborhood. It is curious that though excavations have revealed
many splendid public edifices, very few private houses have been
found. The great amphi-
theater is the most inter-
esting of the ruins. There
1s also a magnificent aque-
duct of Roman origin, con-
ducting water from Car-
mona to Seville. Italica is
now represented by a small
village called Santi Ponce.

After the sack of Rome
under Alaric, in A. p. 409,
Walia, a Visigothic chief,
established a kingdom in
Andalucia, which lasted till
711, when it fell under the dominion of the Arabs. Very little re-
mains in Seville of this period; only a few pillars and stone ornaments
roughly executed in the Byzantine style can be ascribed to the primi-
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tive Christian age; but with the coming of the Moslims there arose
a commingling of spirit which gave birth to that new and beautiful
style of art, which, though called Moorish is really finer and more
delicate than anything found in North Africa or Arabia, and whose
influence persisted for centuries after the re-conquest by the Christ-
lans in 1248.

Many vicissitudes between Arabian chiefs and tribes arose after
the Moslim conquest; the Abbadids were succeeded by the Almora-
dids, and then came the hardy Almohades from Africa (1146). Un-
der the rule of the latter, Ishbiliyah (Seville) prospered exceedingly
and recovered its rank as an independent kingdom; a great mosque
was then built by Yusuf I, to replace the one which had been burned
during the temporary invasion of the Normans in 859. It probably
embodied some part of the original structure which resembled the
larger mosque of Cérdova. Soon after the final defeat of the Moors,
it was reconstructed and turned into a cathedral by King Ferdinand
III, but in 1401, the building having been practically ruined by earth-
quakes, it was demolished and the present cathedral commenced. The
cathedral of Seville is one of the largest and most impressive buildings
which remain from the hands of the great architects of the Middle
Ages. The interior is overwhelming in its somber grandeur; the ex-
terior is less striking than many other churches of smaller dimen-
sions, but its outline is picturesque and effective. It contains many
priceless art treasures, among which are seventy-four magnificent
stained-glass windows, mostly the work of Flemish painters, silver
monstrances of great size and beauty, carved altar-pieces and choir-
stalls of extraordinary richness and delicacy, and masterpieces of
painting by Murillo and other famous painters. The tomb of Fer-
nando Colén, son of the great discoverer, occupies a prominent place
near the main entrance. It is decorated with carvings representing
the vessels which crossed the Atlantic for the first time and is inscribed,
“ A Castilla y a Leon mundo nuevo dié Colén.”

A few fragments of the mosque of Yusuf the Almohad were in-
corporated in the new cathedral; and the wonderful minaret, the
Giralda, was preserved and increased in height, to be used as a bell-
tower. 'This tower is one of the most beautiful in the world, and has
often been imitated. In general effect the newer portion harmonizes
perfectly with the original part, though the details are in a different
style — the Renaissance. The Giralda is quadrangular in plan, and
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unlike the minarets of Egypt and the Orient gener-
ally, is strong and massive rather than slender and
fragile. It covers a space of 146 square feet. The
lower part is of stone, the upper of brick, and at
about 4 feet from the ground the beautiful decora-
tions begin which so greatly increase its charm.
The original portion is only 230 feet in height; the
remaining 81 feet dating from 1568. Its name
Giralda — que gira, that which turns — is derived

from the great statue at the summit, which, though
" very heavy, revolves with every breath of wind.
The tower is ascended by means of a series of in-
clined planes up which a horse can walk, and the
highest platform affords an extensive view over
the city and the plain of the Guadalquivir.

The transition of the Moorish Ishbiliyah into the
Spanish capital Seville, proceeded slowly, and the
Castilians showed commendable moderation in their treatment of
those Muslims who remained after the two hundred thousand or more
passed over to Africa. The war which resulted in the taking of the
city cannot be regarded exactly as a Christian crusade, for Moham-
medan troops fought under the banner of Ferdinand, and were not
forgotten in the divisions of the spoils. By degrees the peculiar and
extremely picturesque blending of Moorish, Gothic, and Renaissance
styles called the “ Mudejar ” became complete, and remained domin-
ant for centuries. The builders and artisan classes remained for
many years composed of Moors, sometimes Christianized, but retain-
ing the artistic traditions of their ancestors.

After the conquest, temporary ruin fell upon the city, principally
on account of the great loss of inhabitants; but in the fifteenth cen-
tury it was in a position to derive full benefit from the discovery of
America. For several hundred years it prospered wonderfully, but
towards the close of the eighteenth century a serious decline set in
which was accelerated by a terrible outbreak of yellow fever that car-
ried off 30,000 persons in the year 1800. In 1810 the French plun-
dered it to the extent of $30,000,000, but since then it has been steadily
recovering something like its former prosperity.

The principal relic of the Muslim dominion in Seville is the palace
of the Alcdzar, which is excelled in beauty and historical interest only
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by the Alhambra at Granada. The
Alcazar was begun in 1181 under the
rule of the Almohads. It was origin-
ally surrounded by walls and towers,
of which the Torre del Oro by the
riverside is the principal survival
There was once a corresponding tow-
er on the opposite side of the stream;
a chain was drawn across from tower
to tower in times of danger, but dur-
ing the great siege of 1248 two of
the ships of King Ferdinand’s fleet
succeeded in breaking it.

Though the Alcazar, as it stands,
is not a pure specimen of Moorish architecture and decoration, and
though it has been greatly enlarged and restored at various times, it
is mainly the work of Moorish hands and the conception of Moorish
designers. Much of it was built by Moorish architects for King Pedro
the Cruel in the fourteenth century; and even in the fifteenth century
we hear of Christianized Moors building or reconstructing large por-
tions of it by order of Ferdinand and Isabella. During the eighteenth
and early nineteenth centuries serious damage was done by unwise
restoration, but when restoration has again to be done there can be

no doubt that greater care will be taken to preserve the spirit of the
antique work,

The Alcizar teems with strange and terrible memories, especially
of the ferocious temper and savage deeds of Pedro the Cruel. The
horrible events related of his reign make it difficult to associate such a
monster with the exquisite courts and peaceful gardens of the lovely
palace, but there is no doubt that he is the most conspictious person-
ality in its history. Countless tales are told and ballads sung of his
deeds. The best that can be said of him is that he protected the hum-
bler classes against the rapacity of the officials, and that he had a
certain sense of humor. Among the stories of his rough justice there
is an amusing one that tells of his retaliation upon the ecclesiastical
authorities who had merely suspended a priest from his sacerdotal
functions for a year for the crime of murdering a shoemaker. Don
Pedro thereupon decreed that any tradesman who killed a priest
should be restrained from exercising his trade for a similar period!




























































































































































