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INDIVIDUALITY AND PERSONALITY: by 'H. T. Edge, M. A. 
-1ESE two 
language ; 
separate a1 
important 
words are 

words are used interchangeably in ordinary 
but in Theosophical parlance they have 

~d contrasted meanings, and represent a nlost 
distinction. I t  is in these senses that the 
used in the present article. 

Thc Individuality is the Self or Ego which persists throughout 
the cycle of rebirth; it is the real man, the real I. The personalities 
are thc ternporary masks which the Jndividuality wears during its 
periods of earth-life. I t  might seem as though we were teaching the 
doctrine that a man has two selves ; and while this is true in one sense, 
it is untrue in another. A man can have but one real Self, but he 

t ?  may have any number of false selves. 1 he case bears some analogy 
to that of an actor, whom we will suppose to have become so absorbed 
in the part he is enacting as to imagine that he really is that charac- 
ter, and to have teinporarily forgotten liis own identity. Thus the 
real man, the Individuality, may be said, during earth-life, to have 
forgotten who he is and to have mistakeilly identified himself with 
a set of ideas and experiences that has grown up during the years 
since his birth. Or  again, IVC may use the simile of a dream, during 
which the sleeper, ulider the influence of a powerful hallucination, 
has forgotten his identity and imagines himself to be sonlebody else 
and to be undergoing strange experiences. Then hc awakes, and at 
once the false self vanishes and he returns to knowledge. The cotn- 
parison of life to a dream is something more than a mere sinlile; and 
all students of philosophy are familiar with systems which teach that 
the Soul is in a dream. Plato, for one, speaks of the knowledge which 
is inherent in the Soul, and which the nlind of the incarnate man 
glimpses but dimly in moments of exaltation. 

Thus, while there is a sharp contrast between the Individuality 
and the personality, so that oftentimes it may in t r t ~ t h  seern as though 

Zwei Scelcn wohnen, ach! in meincr Brust, 

yet there is no eternal severance of man's mind from the greater 
knowledge within, and the personality tends ever, as it becomes puri- 
fied, to merge and lose itself in the Individuality, the twain beconling 
one. 

The distinction between Individuality and personality is most im- 
portant, since so much hinges upon it. fi'lost of the difficulties in 
the world today are due to an ignoring of this distinction. T o  begin 
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with religion, we may point to nlany mistakes which have been com- 
mitted in its name through ignorance or neglect of this truth. Seeing 
the obvious imperfection and transience of the mere personality, yet 
knowing r f  nought beyond, mistaken teachers have sought refuge in 
the doctrine that man is altogether unworthy, and that light and help 
can come to him only from a source outside hii~iself. Thus has been 
obscured the vital truth that riian must invoke the aid of his own 
Divine nature, which is the doctrine taught by the World-Saviors. 
Thus has sill been over-emphasized and the good in man been mini- 
mized. T o  teach such a doctrine as this is to weaken man, not to 
strengthen him. Again, it is through the same ignorance that Theoso- 
phists have sometilnes been accused of teaching man to rely upori 
the persojzality; that were indeed a fl-ail support. But in teaching 
man to rely on the Tndividuality, Theosophy teaches him to rely on 
Divine Power, fo1- the essential nature of man is Divine, however 
much the light within may be overlaid and obscured. When we say 
that nlan is to rely upon himself, we do not mean his egoism, his 
self-love, his vanity, or even his self-righteousness; for these are 
all personal qualities, frail and erring. 

t t I h e  problem of irillnortality can only be solved in the light of 
this truth about the Individuality and the personality. The person- 
ality of man, which he usually believes to be his real self, does not 
contain the elements of permanence and would not be fitted for a life 
beyond the earth. How can this survive? I t  is so intimately involved 
with the life of the body and with terrestrial associations, that there 
could be but little left after decease. And yet it cannot be that all 
comes to an end. Life would be a senseless illogical farce in that 
case, and the self-consciousness of man would be unaccountable. For 
the doctrine that all comes to an end is not consistent with the nature 
of man's self-consciousness. MThat is it, then, that survives? It is 
the real Self, the true I. I t  seems to most that if we stripped off from 
our Self all the ideas and feelings and inner senses, there would be 
nothing left. The comprehension of such a mystery is a question of 
gradual understanding, to be won as man grows in purity and wisdom 
throughout many lives of accumulated experience. 

At this point it is important to allude to various spec~tlations as to 
whether the personality can survive after death, whether we can get 
into comnlunication with the personalities of deceased persons, and 
so forth. Everything depends upon what meaning is attached to the 
























































































































