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We describe Karma as that Law of readjustment which ever tends to restore 
disturbed equilibrium in the physical, and broken harmony in the moral world. 
We say that Karma does not act in this or that particular way always, but that 
it always does act so as to restore Harmony and preserve the balance of equili- 
brium, in virtue of which the Universe exists. - H. P. Blavatsky 

THE STATE OF THE CHRISTIAN DEAD: 
by H. T. Edge, M. A. 

A DISCUSSION of the subject of " Life After Death " 
has caused a correspondent to send to a newspaper 
two quotatiolis from Gladstone, which are here repro- 
duced. They are stated to be from pages 253 and 
254 of his Studies Sztbsidiary to tlze TYorks of Bislzop 

Butler. 

The Christian dead are in a progressive state; and the appointed office of the 
interval between death and resurrection is reasonably believed to be the corrobora- 
tion of every good and holy habit, and the effacement of all remains of human 
infirmity and vice. 

[The stains of sins] will have to be effaced by a process of discipline, happy 
indeed in its result, but of which we have no right to assert . . . that the redeem- 
ing and consummating process will be accomplished without an admixture of 
salutary and accepted pain. 

Christian eschatology is doubtless ably and copiously treated in 
doctrinal works and even in some encyclopaedias, but it can hardly 
be said to constitute matter of common knowledge or interest. Indeed, 
the subject is very generally eschewed or treated but vaguely and allu- 
sively. One curious result of this state of affairs is that Theosophists 
find people criticising Theosophical teachings on grounds which would 
also condemn their own religious teachings, did they know what these 
latter are. One should be sure of one's own ground before criticising. 
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What more interesting and important religious topic can there be 
than that which concerns the state of the soul after corporeal death? 
Yet how greatly is this topic ignored! Theosophists have often point- 
ed out the inadequacy of current doctrines to give an explanation 
suitable to our sense of iitness or to answer questions that must be 
answered; yet they have been criticised for offering an explanation 
similar to the one dimly outlined in the above quotation from a great 
Christian writer. 

There are many sincere and earnest Christians who have chal- 
lenged Theosophy, and who are of course above the tactics (adopted 
by some people) of mere misrepresentation and calumny. Yet it be- 
hooves them to find some answer to Theosophy, and they realize that 
they must dig deeper into the mines of their own religion for the 
wherewithal to find this answer. 

Should they not, therefore, be prepared to give a satisfactory doc- 
trine relating to the after-life of the soul? This is what the writer of 
the passages has endeavored to do; and if Christians were better read 
in their own divinity, they would find that many other divines have 
made the same attempt. 

The writer must have realized that man, as he leaves the earth, is 
not fit to enter heaven; nor could the writer's reason acconlmodate 
itself to the notion of a suddelz and wholesale purification. Hence he 
infers a gradual process. Moreover he sees that this process must be 
one of arduous and even painful discipline. Evidently, in his view, 
the Divine law does not act in contravention of natural logic. He  uses 
the word " redeeming " in a way which shows that he does not accept 
the idea of a sudden redemption, such as we hear of in less intelligent, 
if equally devout, circles. 

Yet, having gone thus fa r  on the road of logic, where or why 
should we stop? W e  are led to ask to what extent this idea of gradual 
purification through discipline accommodates itself to other parts of 
theological doctrine. I t  seems like sewing a Theosophical patch on to 
a theological garment, and is likely to result in the stronger material 
" taking from the old " and thereby making the rent worse than before. 
According to Theosophy, there is no place like this old earth for dis- 
cipline of the soul; and, once having assumed that there is a process 
of purification, it is but a step farther to assume that this process is 
carried on upon the earth. If not, where is it carried on? 

The conception of heaven has of course changed greatly in recent 
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years, and it would be pertinent to ask those who criticise Theosophy 
from the Christian standpoint to define their idea of heaven. Theoso- 
phists hold that there is a great lack of symmetry in the doctrine which 
regards a single earth-life of seventy years (or seventy days) as the 
prelude to an eternity of life in another realm. Another point to be 
remembered is that a true system of eschatology should also concern 
itself with the state of the soul (if any) before birth; for though es- 
chatology means the discussion of future states, that discussion cannot 
well be separated from the subject of previous states. 

Theosophists hold that there is far  more in Christianity than has 
yet been gotten out of it;  and, so far  from attacking Christians, they 
merely ask them to study more deeply their religion. What has Chris- 
tianity to teach about the nature of the soul, its origin, its destiny? 
Theosophy, in offering its answers to these questions, does not desire 
to uproot any true doctrine, but merely to help and to explain. 

Some churches include a state of purgation in their theology, but 
the idea is not fully worked out and is too hard-and-fast. 

W e  are too apt to overlook the fact that the soul must exist while 
we are on earth; for surely the soul is not created when we die. Hence 
the doctrine that the soul is immortal includes the doctrine that the 
soul exists now. But by its close contact with the animal nature, a 
cotnplex .~zi+td arises - the mind with which we are familiar in our 
daily life. I t  is this mind that is the battleground of contending forces, 
the stage of the drama of human life. In it, purification is continually 
going on. 

The idea of heaven has been doctrinally confounded with the idea 
of unending existence, and this has led many people to give up the idea 
altogether. But if heaven is a state of consciousness, it must be sub- 
ject to laws of change and duration; and though it may last long, it 
cannot be unending. The very attempt to imagine an unending con- 
dition appals us. 

In the Theosophic view, a man's life on earth is but one of a series ; 
and heaven is the state of rest and bliss in which the Soul exists dur- 
ing the intervals between lives on earth. Though the duration of this 
state of bliss is finite, it is many times greater than the duration of 
a life on earth, and undoubtedly surpasses our most venturesome 
attempts to imagine the duration of an eternal heaven. Thus rested, 
the Soul returns. to earth to renew its unfinished work. This is a 
very ancient doctrine, and those who would criticise it should be ready 
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to vindicate any alternative doctrine which they may wish to maintain. 
An appeal may be made to authority and revelation; yet we see that 
theologians are taking considerable liberties with these criterions ; and 
in truth they are right in supposing that man's intelligence was given 
him to be used. Is not the universe itself the revelation of the Divine, 
and should we not try to understand this revelation? 

I t  should be possible to deduce from man's nature his origin and 
his destiny, but a little help from those who have pondered the subject 
before is always welcome; and Theosophy, the garnered wisdoili of 
ages, can help us to interpret life. 

The quotations above given speak of the Cltristian dead, and at  
once we think of the non-Christian dead, and ask upon what grounds 
(if any) there can be another law for these latter. 'l'his raises the 
question of Religion and religions. Religions are many, but Religion 
is one. Christian advocates speak of Theosophy in its relation to 
Christianity; but what of the relation of Theosophy to the many other 
religions? If Christianity is to be considered as being on one side, 
while Theosophy is on the other, where do the other religions conle in? 
Christians realize more nowadays that their religion cannot supplant 
other religions unless it can prove itself superior; for we no longer 
propagate religion by the sword. Theosophy would abolish this rival- 
ry betwen religions by reminding them of their common origin and 
common root. They are all of then1 atteillpts to interpret life; but 
though the theories may differ, the facts of nature must be the same 
everywhere. If religion is a cluestion of revelation, that revelation 
must come to man through his own inner faculties; the only alterna- 
tive is that it should come through his outer faculties. 

Yet we cannot accept as a guide the erring judgments of our wav- 
ering opinion. Modern science, by limiting its sphere, leaves aside the 
questions to which people want an answer. Theories will not suffice; 
still less mere do,pas, or doubts and negations. W e  must fall back 
on the ancient teaching that wisdom proceeds from the purified heart, 
and our watchwords must be Duty and Charity. 

We are neither in the hands of an arbitrary ruler nor a ruthless 
machine, but under wise and unerring laws, whose nature we may 
glimpse from their manifestation in our own best nature. W e  need 
have no fears as to the fate of our Soul after death, so long as we 
reverence it in life. Nor need we wait until after death for the (' puri- 
fication by discipline " of which the writer speaks. VlTe can begin it 
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now; and begin it in ourselves, instead of waiting for some power to 
begin it for us, The discipline will be plentifully provided by our cir- 
cumstances, so all we have to do is to adjust ourselves to them. In  
this way the grosser parts of our character are removed and the finer 
and stronger qualities shine out. Life is a continuous process, and we 
can live in eternity while yet in the body. The circumstances of life 
are calculated with a view to inducing man to exercise his Spiritual 
Will; but he is prone to the attitude of expectancy, as though he 
wished a divine power to do for him that which he should do for 
himself. 

MANY RELIGIONS, ONE RELIGION: by Magister Artium 

HERE are 2767 religions in the ~vorld, according to a statis- 
tician. Is any one of these religions right and the re~naining 
2766 wrong? And, if so, which? Or  are they all wrong 
- or all right? The only sensible answer seems to be that 
they all have more or less of truth in them, mingled with 

less or more of error. A dry fact like this is apt to strike the mind 
forcibly and to make us realize that we do most of our thinking in a 
very narrow circle and on an insufficient basis of fact. Is there any 
more reason for setting one religion over another than there is for 
setting one language over another? There are about the same number 
of languages in the world, some old, some newer, some largely used, 
others slightly used, some better than the average, others worse. I f  it 
is not the same with the religions, why is it not? 

Clearly we cannot reasonably judge religions differently from lan- 
guages, races, or ct~stoms. But, though there are many tongues, many 
races, many customs, there is but one humanity. Applying this analo- 
gy, ought we not to arrive at the conclusion that the oneness of human- 
ity underlies and overrules the multiplicity of religions, just as it does 
the multiplicity of tongues and races? 

Mankind is essentially one, amid countless differences in detail. 
The more man lives in the essential part of his nature, the more he 
realizes the unity; and the more he lives in externals, the greater do 
the differences, appear. Some would have it that the only point of 
oneness among all the races of mankind is the possession of a physical 



78 THE THEOSOPHICAL PATH 

body and its attendant instincts. If this be so, then the only basis of 
union among races would be an animalistic basis, such as might be 
supposed to subsist between refugees cast on a desert isle. 

But mankind is spiritually one, and this is the key to the solution 
of the religious difficulty. Many religions, but only one Religion. 

A very large number of the extant languages have been traced 
by philologists to their source in a common language, and correspond- 
ingly the races have been traced back to a common race, called Aryan, 
and believed to have lived in the highlands of Central Asia. Now 
what about the religions? Again, what about the races not inclttded 
in the above scheme, those of Africa and America, and Polynesia? 
To find a common origin we must go further back. 

History has given us a picture of the division of races, the dis- 
persal of mankind, the confusion of tongues ; events pictured in many 
an ancient legend and folk-story. Perhaps we are now approaching 
a cycle of reunion, when the scattered fragments shall grow together 
once more. Science has wonderfully woven the world together - 
physically; and a closer union is necessitated. People forced to dwell 
together have to adjust and harnlonize themselves. Hence religious 
barriers break down and other barriers too. 

The wise, the saintly, the enlightened, in every land and every 
creed, have always been above and beyond formal religion; their 
knowledge and purity has sprung from an inner fount. But the full 
manifestation of Divinity requires, not an individual, but a harmoni- 
ous society of individuals to work through. Hence, when the proper 
conditions arise, we may look for the manifestation of Light and 
IVisdom. And these conditions are that mankind should be united. 
Such people as do now dwell in interior harmony, aspiring after the 
good, do doubtless constitute an invisible church, of which they are 
the unconscious members. This is an idea that has occurred to 
some Christian theologians. Such an inner fellowship must surely 
exist. But it cannot be revealed to our minds until our minds are 
fitted to receive the revelation. Thus, it is necessary for the aspirant 
to VJisdom to " regain the child-state he has lost." 

The Tree is a well-known mystic symbol and represents branches 
springing from a single stem. Humanity is a tree, and this tree is 
divided into races and sub-races and smaller and smaller offshoots 
until we get doyn to the hairs on the leaves, which for present pur- 
poses may be taken to represent individuals. Applying this symbol 
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practically, we may infer that individuals are bound together in fami- 
lies, the families into larger divisions and so on; and that a common 
sap runs through all. But this is more than a mere analogy. Human- 
ity is actually thus connected by a common vitality. Brotherhood is 
achieved by a recognition of this fact. Men do not need to force a 
fictitious brotherhood, but to recognize a real and actually existing 
brotherhood. 

There is an antipathy between certain races, which prevails as 
long as their members accentuate the external differences; but be- 
comes less and less in proportion as they accentuate their spiritual 
unity. In  fact, the law is the same for races as for individuals; and 
the same principles must be applied in overcoming the antagonism. 
W e  ought to know how to adapt ourselves to persons of different 
temperament from our own; and the same should be true of races. 
Bttt the subject at present is religious, and here again the same rule 
should prevail. That rule is - how to harmonize contraries. This 
result is successfully achieved in music and other arts and crafts, 
and indeed there could be no harmony if all were unison. " Xlany 
minds, one heart " is a well-known adage which applies here. 

But it is necessary for each one to dig deeper into his own religion, 
so that he may reach the place where differences disappear in the 
stronger light of common conviction. Do we all believe in the essential 
Divinity of man? If so, this forms one comnlon ground. Do we all 
believe that unselfishness is the true law of human life, and that selfish- 
ness breeds destruction? If so, here is another bond between religions. 
And many other such links - tenets of the one universal Religion - 
might be enumerated. 

But religion may be made a tribal affair, or a racial or a local 
affair. Thereby it becomes limited and variance sets in between 
divers of these limited cults. The true practical solution lies in 
reconciling the many with the One, and in tolerating external differen- 
ces while recognizing the internal oneness, just as is done in so many 
other affairs of life. 

One conception of religion is that it is a species of tribal magic, 
or a means of uniting all its adherents into a great force which acts 
protectively and which (in some cases) overpowers the religions of 
other people. There is a certain amount of this idea in our notions 
of Christianity, but perhaps in this case " Christendon? " is the better 
word. In  this sense the religion is bound up with ideas and habits 
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in general, and works hand in glove with commerce and national am- 
bition. 

Some scholars analyse religion, delve into the history of cults, 
and speak as though this tribal religion were the only kind of religion 
there is. But the truth, in this case as in so many others, lies in the 
axiom that there is one Truth but many beliefs, one Sun but many 
lesser lights. I t  is Religion that niust hind together nien of diverse 
relig-ions, as also of divers tongues and nationalities. And the unity 
of Religion is based on the Spiritual unity of mankind. If there is 
anything in our own particular religion that is of a universal character, 
it will survive and stand the test; but anything less will have to give 
way and take a lower place. 

THE FUTURE, NOT THE PAST 
JAMES RUSSELL LOWELL 

NEW TIMES demand new measures and new men; 
The worlcl advances, and in time outgrows 
The laws that in our father's days were best, 
And doubtless after us some purer scheme 
Will be shaped out by wiser men than we- 
Made wiser by the steady growth of truth. 
The time is ripe, and rotten-ripe, for change. 
Then let it come. I have no dread of what 
Is called for by the instinct of mankind, 
Nor think I that God's world would fall apart 
Eecause we tear a parchment more or less. 
Truth is eternal, but her effluence 
With endless change, is fitted to the hour; 
Her mirror is turned forward, to reflect 
The promise of the future, not the past. 



ARTISTIC ANACHRONISMS: by R. W. Machell 

RTISTS of fame and skill have frequently, one might say 
almost universally, adopted the practice of introducing por- 
traits of persons of note of their own period into pictures 
representing scenes from the lives of the patriarchs or in- 
cidents of Bible history; many have introduced their own 

portraits into such groups or into historical scenes of illore modern 
times. Sculptors have not hesitated to display the persons of some 
celebrity of their day in Roman toga, or in some even less suitable 
robe, such as might have served more appropiately to disclose the ana- 
tomical elegance of a classic divinity than to veil the physical peculiar- 
ities of the politician, who in this disguise was called upon to face 
the rigors of a northern climate and the curiosity of the pt~blic gaze, 
perched on the perilous altitude of a marble pedestal in a public square. 
And these anachronisn~s were accepted as being in the best possible 
taste. De gztstibus novt est dispz~ta~zdum. I do not propose to question 
or criticise the taste of the day. Each age has its fashions, and they 
change too quickly for any but the very young to take them seriously. 
But one may study them as ephemeral expressions of permanent ten- 
dencies of the human mind; and as such one may find them deeply 
interesting. The instability of their forms of manifestation should 
not astonish us, any more than does the evanescence of the charms of 
a wild flower, or the elusive subtlety of a beautiful smile on a child's 
face. 

What then is the permanent idea underlying the anachronisms of 
artistic expression? It is sometimes said that Rembrandt painted 
Jesus Christ's disciples as Dutch Jews, because he had no imagination, 
and could only paint what he saw before him. The same has been 
said recently of Raffaele by a critic, who declares that Raffaele had 
no imagination and consequently no sense of humor; but I have not 
heard any serious critic give the same explanation of similar anachron- 
isms in the works of Veronese, or of Rubens. They are supposed to 
have simply adopted the fashions of the day. But why the fashion ? 

May it not be that there is in the human mind an instinct, a kind 
of racial mernory, that is stronger than the education of the day and 
that defies even the dogmas of religion? hiay it not be that men feel 
the continuity of human experience as a great unalterable reality? 
May they not feel that the people who were high in power in one age 
were so by virtue of characteristics that in all ages will bring their 
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possessors to positions of prominence in their own age? And surely 
it requires no reasoning to see that a man's external appearance is 
very largely fashioned, or at  least modified, by his character. So that 
it is not unreasonable to suppose that a portrait of a great soldier of 
one age may express more of the essential characteristics of a great 
soldier of another age than could be found in a most carefully cos- 
tumed model hired for the occasion. The anachronism of costun~e is 
a small matter when compared with the expression of essential quali- 
ties of character, such as no model can render, and no costumier can 
suggest. 

Beyond this I am inclined to go, and to suggest that there is also 
in humanity an ineradicable conviction of the continuity of experience 
in the individual, more or less unconscious at  present, no doubt, but 
rapidly reawakening into activity. This might not make itself felt 
in the mind of an artist as a definite theory of reincarnation, but it 
might very well induce him to think that he could get nearer to the 
dramatic realization of vital essentials by studying, and by using, the 
prominent men and women of his own day, than by trying to create 
types out of his own fancy, or by merely copying characters stereo- 
typed by previous painters. 

As to the introduction of the artist's own personality or that of 
some member of his family or circle of acquaintance, that will always 
occur; because no man can be expected to feel that his own person- 
ality would be out of place in any company of distinguished persons. 
The same applies to those artists who have painted madonnas with the 
features of the woman they loved, without regard to the moral fitness 
of things, and without any conscious disrespect to the original. 

Leonardo himself, in a poetical letter to his patron, describes his 
long search for figures to serve as models for his Jesus and Judas, in 
the famous Last Supper; and while saying that he could not hope to 
find a fitting type for the former among the men of his day, and hav- 
ing searched the scum of the city, the jails, and the haunts of vice, in 
vain, to find one base enough to represent the man who sold his master 
for gold, he finally suggests painting the head of the prior himself, 
if the Duke does not think it inappropriate. Leonardo was a profound 
thinker, a man familiar with the philosophy of the Greeks and Neo- 
platonists; and one may well suppose that he knew the doctrine of 
reincarnation and was actually looking for the men of his own day 
who were (potentially) the men who had played those parts in the 
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eternal drama of the soul presented in the Christ story, and familiar, 
as a mystery drama, to every Neoplatonist. 

I think that as Reincarnation wins its way again into public recog- 
nition, a greater tolerance towards the peculiarities of former ages 
will assert itself. W e  shall perhaps be less severe in our criticism of 
our predecessors, if we feel that they were ourselves; and that we 
today are executing our little " song and dance " on the stage of the 
twentieth century for our own amused conteniplation in the history 
that will be written of this age, when we return to birth with our old 
tendencies and peculiarities, to play our part in the drama of a later 
age; and to continue our evolution in the great school of life that does 
not cease with the departure of each generation, but endures eternally. 

THE FLOWER OF THE MOUNTAINS 
By Kenneth Morris 

Welsh Air - Lili Lo~z. 
I 

B UTTERCUPS and bee-loved clover, 
Harebells, daffodils and heather - 

There's a Flower no lark sings over, 
Quite outshines you all together: 

Who shall breathe her dear name? 
Who shall sound her deep fame? 

She that kindles up the uplands 
With her blooms of dream and flame. 

Cuckoo-flower by Tybie's Fountain, 
Meadowsweet beside the river, 

There's a Flower upon the Mountain 
Makes the lone blue midnight quiver. 

In  the violet glow and gloom 
Where the twilight mountains loom, 

There the heavens behold enraptured 
The white glamor of her bloom. 

Rose of all the roses blowing, 
Pansy - purplest, darkest, deepest - 

Not such loveliness art knowing, 
Not such heart-deep sweetness keepest ! 

For her scent was snow and fire 
For the starry bardic choir, 

. Glyndwr's and Llewelyn's glory, 
Arthur's sword, and Ceiriog's lyre. 




































































































