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THIC con~ciousne~s of divinity is the key to human life. For want of this key 
humanity has been drifting- all because of the mistakes of the past. In  finding 
this key we unlock the door to the grandeur of human life. - Kathcvillc 'l'ingley 

BEAUTY AND IMPERSONALITY: by 'H. Travers, M. A. 

T H E  life of nature is harn~onious and expresses itself in 
beautiful forms; but the life of man expresses itself 
in great cities - and often in futile attempts to beau- 
tify them. The life of man is not really harnlonious. 
There was once a civilization in the southeast of Eu- 

rope, whose life expressed itself in beautiful forms - which we can- 
not even imitate. The life of that people must have been harmonious. 
Byron - surely an ancient Greek soul ? - felt that harnlony ; but he 
could not realize it because his own life was inharmonious and passion- 
torn. But he has left us his songs, as has many a poet. And we know 
there is a beauty, a harmony, a glory in life, which we have missed 
and cannot grasp. 

Why should not the life of man, the crown of creation, be melo- 
dious, like that of nature's humbler kingdoms? 

Is it not perhaps that our aspirations end in smoke - which is 
not the smoke of sacrifice, but rather that of nicotine - and that so 
we yearn and keep on yearning, but nothing further? " None but 
the brave deserves the fair." 

Oh, may I join the choir invisible 
Of those immortal s o ~ ~ l s  who live again 
In minds made purer by their presence: live 
In pulses stirred to generosity, 
In deeds of daring rectitude, in scorn 
For miserable aims that end with self, 
In thoughts sublime that pierce the night like stars 
And with their mild persistence urge men's thoughts 
To vaster issues. So to live is heaven, 
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T o  make uiltlying music in the world, 
Rreathing as beauteous order that controls 
With growing sway the growing life of man. 

What a vision of a higher life! An aspiration to live in the noble 
thoughts of all noble natures, to lose all sense of separateness in the 
overwhelming feeling of being part of the universal harmony. This 
was the cry of the Soul, struggling to speak through the mind. Not 
everyone who has these aspirations call utter them. But why let the 
aspiration end in a mere prayer - and nothing done? May it not be 
possible to join the choir invisible? 

The achievement of beauty is a question of action; and if it is 
worth having, it is worth toiling and suffering for. Nay, suffering 
itself would be a joy in such a cause. It is surely worth while to live 
in order to help bring back beauty and harmony and joy to the world. 

Now it is a fact that discord is caused by our own imperfections, 
and it is a fact that the ugliness in civilization is caused by discord 
of our conflicting desires. There are too many of the " miserable aims 
that end with self " - and begin with self too. It is also a fact that 
anyone who longs for harmony has the field of his own character open 
in which to begin his work. H e  can make music in his life. But woe 
betide him if he tries to make it for his own special enjoyment: that 
is a miserable aim that ends with self; and he will find himself shut 
up alone with his music, and nobody to listen. Also, this is not 
joining a " choir invisible," or any choir at  all. Hearts in tune make 
harmony. 

Occultism is a word much heard today. But the great secret of 
Occultism is the conquest of personality, for personality is the one 
great obstacle that stands in the way of realization. That  is why 
people do not progress, but simply write about Occultism, and talk 
about Occultism, and offer to make other people magicians instead of 
being one themselves. 

There is no way for man to become free except by stepping out of 
his limitations. Which seems obvious. But he always shirks and tries 
to find another way. Why?  Surely not because he is afraid! 

There is no doubt that H. P. Blavatsky, in founding the Theo- 
sophical Society, had in mind the future establishment of a school 
wherein the lesson of life might be taught, learned, and illustrated 
by example. Her work was preparatory, and was carried on by her 
successor, William Q. Judge; and under his successor, Katherine 
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Tingley, the Rija-Yoga education has been established, together with 
centers and the International Theosophical Headquarters at  Point 
Loma, California, where earnest and intelligent people of all ages can 
draw together to work for these ideals. 

Here, then, we have something practical, something actual, some- 
thing visible; something that people can come to see. Here, at  least, 
we can trace the fruit of aspirations that did not end in smoke, of 
aims that did not end with self. H. P. Elavatsky did not work for 
self. W. Q. Judge did not work for self. Katherine 'I'ingley does 
not work for self; and her students are trying to learn not to. The 
result is useful work; practical, as opposed to visionary. And the 
people in Lomaland and true Theosophists everywhere are working 
to make life more harmonious and beautiful. 

In  such a group of workers, the "miserable aims that end with 
self " must necessarily come to an untimely end before they get there, 
for they are not in harmony with the general tune. 

Why is it that the most well-intentioned, intelligent, and high- 
minded people so often do harm when they are trying to do good? 
Why do even the best parents spoil their children, why are good men 
deceived by false friends, and why do great and high-souled leaders 
pass measures that prove harmful instead of beneficial and have to 
be repealed? 'l'here is surely something lacking in the wisdom of the 
world, that this should be so. The explanation probably is that the 
efforts of these worthy people are too persotzal, and that they do not 
realize what a drawback that is. The conclusion is that, in order to 
do real good, a man has to be impersonal to a degree little dreanit of. 
He  has to be superior, not only to traits which are ordinarily recog- 
nized as faults, but also to some traits which are usually (though 
wrongly) labeled "virtues." This, of course, does not mean that 
he is to be superior to virtues, but only that he must know what arc 
virtues and what are not. And all too often there is a fatal admixture 
of self-love in the virtue. I t  is this drop of poison in the cup that 
does the mischief. I t  is this admixture of tares in the wheat that 
afterwards yields the rank crop of strangling weeds. In mechanics 
we learn that the path of a moving body is determined by the resultant 
of the various forces acting on it. Consequently the worker whose 
motives are mixed will go in a direction other than that at which he 
thought he was aiming. Nature's laws are inevitable- which is 
but just, seeing that it is in fact we ourselves who invoke them. 
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All this shows why so little real good can be done in the world 
in comparison with what might be done with better understanding. 
I t  also shows how easily the obstacle can be removed, once we under- 
stand what it is and set about trying to remove it. There is no har- 
mony between the various efforts for good. They undo each other; 
and all because each one contains some personal note, which, however 
meritorious in itself, is not conducive to the result desired. 

Thus we see that the attainment of harmony, which is the soul of 
beauty, is a question of eliminating discordant personal notes, eve11 
when these are clothed in the garb of merit. Perhaps some will think 
at  this point that we are preaching the suppression of individuality; 
but on the contrary we are proclaiming the assertion of individuality. 
For we draw a vital distinction between individuality and personality. 
The former is the real character of a man, the latter is merely an 
obstacle in his path. His personality hinders him from expressing 
his individuality. 

External beauty must certainly be the outward expression of in- 
ternal hariilony, and it cannot be reached on any other conditions. A 
man may make himself a beautiful house and grounds, where his will 
and fancy are the undisputed arbiters; yet even then much is missed 
and the scheme is too narrow. And if a large body of people are to 
make themselves a beautiful city, they must be as single-minded among 
themselves as if they were one individual. But single-minded is not an 
adequate term, because it suggests unison rather than the harmony of 
which we are speaking. 

The above is a beautiful ideal, some will say, but how is it to be 
attained? Is it not a counsel of perfection? Well yes; it is just that 
and nothing more - unless we first exchange some of our false philo- 
sophy for comnlon sense. W e  must, for instance, be prepared to 
accept the fact that we are immortal beings, divine in our essence; 
and the life of the Soul is not limited by the death of the body. W e  
must be prepared to admit that unity and harmony does actually sub- 
sist between the Souls of men, and that the apparent separateness 
is merely a limitation imposed upon us so long as we live in externals. 
Ey the study of Theosophy we may learn about the complex nature of 
man, and how it is possible to evoke Spiritual forces from within our 
nature and by their means to transcend our limitations. These Spir- 
itual forces are evoked by silent loyalty to truth and honor, justice 
and kindliness. ' H e  who believes that the real essence and joy of 
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life consists in loyalty to these ideals, for their own sake and not in 
the expectation of reward, will surely find a new peace and a new 
light to guide him. 

I t  is only in this way that the life of man can be made beautiful 
again, so that he can realize the harmony that he now occasionally 
glimpses in fitful moments of exaltation. 

Theosophy has its intellectual aspect, its mystical aspect, its philan- 
thropic aspect, and so on; and it being thus a con~plete thing, also has 
its sublime and beautiful aspect. Thus it can appeal to the deepest 
chords in human nature. Not to make this appeal too abstract, Ict us 
take concrete instances. Who has not been fascinated, but also per- 
plexed, by the beauty of a child, so transient, so deceiving? There is 
beauty, and yet - what of the character? The beauty is as elusive as 
the scent of a rose and seems to mean nothing. Perhaps it is the fleet- 
ing vision of something that is trying to find a home among us, yet 
cannot, and so away it flies, leaving behind but the place where it was. 
But perhaps under other conditions such a beauty might be made nbid- 
ing; so that, no longer a mere bloom, it might be rooted deep in the 
nature to the innermost fiber, and stay with the child through adoles- 
cence and maturity to the end of life. T o  achieve this would be a prac- 
tical result. And what are the conditions? The same as said above: 
instead of regarding our child as a mere personal possession, we must 
look upon it as a Soul entrusted to our loving and wise care. So here 
again it is a question of making the personal give way to the greater 
issues. In  our too fond and unwisely meddlesome affection, we may 
restrict the growth of the young plant, as a child might hug a bird to 
death. Hence in Lomaland there are many parents who, loving their 
children with a wiser love, have sought and won the privilege of Rija-  
Yoga education, where their youth may receive that which the parents 
themselves feel unable to bestow; and they have found that the sacred 
bond of parental affection has grown stronger and stronger as it has 
become purer. And again, there are parents engaged in the care and 
instruction of children in the Rija-Yoga school. 

The fashions in dress are a striking illustration of the working of 
a law that relates effect to cause while the intermediate links in the 
chain of causation remain hard to trace. Why is it that certain modes 
dominate us all with a power that bends the strongest will and forces 
compliance from .the most original and independent characters? Why 
must every man appear in public with a stiff linen collar, whether he 



294 THE THEOSOPHICAL PATH 

be king, genius, workman, or nonentity? Why must every woman be 
in the mode, no matter how unreasonable and uncon~fortable? I t  is 
because the law relating cause to effect is inexorable, and the chaos and 
confusion of our life has to express itself in appropriate forms, just 
as the fine quality of the rose plant expresses itself in matchless blos- 
som and superb aroma, or the qualities of the toad are revealed in its 
abhorrent form. This shows how futile it is to attempt to graft a 
meretricious beauty upon an unkindred stock, to purloin decorations 
from the Corinthian temple and glue then1 upon the outside of one of 
our buildings, to grace our city squares with stone effigies of the silk 
hat and the frock coat, or to turn our interiors into a magpie's nest of 
assorted artifacts. Of the same character must necessarily be our 
similar attempts to achieve an artificial beauty or excellence in institu- 
tions, such as education and sundry social experiments. Beauty has 
to grow, unless we are to be content to give the name of beauty to a 
collection of wax flowers and stucco ornaments, or to a garden of cut 
flowers stuck rootless into the soil. And it is not possible to see how 
harmony can be achieved but by the subordination of personal notes; 
and this again can only come through the emergence of a greater and 
more commanding life-force that springs not from the personality but 
from the united heart of mankind. 

THAT MAN who sees inaction in action, and action in inaction, is wise anlong 
men: - Bhagavad-Git6 

ASSIMILATION with the Supreme Spirit is on both sides of death for those 
who are free from desire and anger, temperate, of thoughts restrained; and who 
are acquainted with the true self. - Ibid 

THERE dwelleth in the heart of every creature, 0 Arjuna, the Master - fhuara 
-who, by his tnagic power causeth all things and creatures to revolve, mounted 
upon the universal wheel of time. Take sanctuary with him alone; by his grace 
thou shalt obtain supreme happiness, the eternal place. - Ib id  

WIIEN harmlessness and kindness are fully developed in a Man, there is a 
complete absence of enmity, both in men and animals, among all that are near to 
him. When Veracity is coniplete, a Man becomes the focus for the Karma result- 
ing from all works, good or bad. When Desire is eliminated there comes to a 
Man a knowledge of everything relating to, or which has taken place in, former 
states of existence, - Yoga Aphorisms of Patar? jali 



"IN MY FATHER'S HOUSE ARE MANY MANSIONS": 
by R. W. Machell 

OST people think that nothing is easier than to separate men- 
tally a pair of opposites, such as black and white, good and 
evil, light and darkness, or life and death. But, when we 
try to find the dividing line between any such apparent 
opposites, we are in difficulties at once. I t  is easy to see 

all around us cases in which light and darkness are so blended as to 
make it almost impossible to decide which predominates, and in which 
the combination is so balanced as to make it absurd to call the result 
either light or dark. Yet we cling to the conviction that there is no 
confusion in our mind in the difference between the two. If we try to 
find an instance in nature of the appearance of one without the other 
we are forced to admit that our faculties are so limited that we can 
never approach the point of absolute separation of one from the other. 
Nay more, we have to confess that even our mind is unabIe to contem- 
plate the one without reference to the other; for the mind can only 
distinguish objects or conditions by referring them to their opposites ; 
we only know light by contrast with darkness. The absolute is beyond 
mental conception, and when we use the term in general conversation, 
it is always in a relative sense. 

The curious thing is that we are able to conceive mentally the idea 
of absoluteness. The importance of this lies in the natural inference 
to be drawn from it, which is that there is at  our coniinand a conscious- 
ness higher than that of the ordinary mind, which enables us to recog- 
nize unthinkable ideas as possible realities. 

The existence in us of this higher consciousness is made intelligible 
by a study of Theosophy, which teaches the complex nature of man. 
There we find the eternal duality of material nature synthesized by 
a higher unity in the spiritual consciousness, which again is analysed 
into a higher triad or trinity and a lower tetrad or quaternary. But 
it is not necessary to go further than the field of daily life to find out 
that there is an inseparable duality that pervades the whole of nature, 
of which man is a part. 

The st t~dy of light and shade may have little interest for any but 
the artist, but the question of good and evil, or of life and death, con- 
cerns all. Some wise people have tried to solve the " problem " of evil 
by treating it as separable from its opposite; and they put themselves, 
so doing, in the position of one who tries to cut off the other end of 
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a stick, only to find himself in possession of two sticks with two ends 
to each. The solution generally offered is comparable to the trick of 
bending the stick round till the two ends meet, and then concealing the 
joint with putty and paint. But then both ends have disappeared; 
and this is the unfortunate conclusion of such fallacious methods of 
solving the problem of evil. The disappearance of good exactly coin- 
cides with the cliinination of evil, a result that these pseudo-philoso- 
phers rarely care to contemplate, but which is highly interesting to a 
real thinker, for it indicates the existence of a door that may be opened 
on to a higher plane. 

The study of Theosophy requires a student who is constantly trying 
to rise to a higher plane of consciousness, from which he may gain a 
synthetic view of the plane of contrasts and opposites, on which the 
ordinary mind generally operates. I t  is by the aid of his intuition that 
the student can alone hope to reach the path of wisdom. His ordinary 
faculties will present him with conclusions which may appear un- 
answerable, but which are invariably contradicted either by experience 
or by conclusions drawn from other considerations. These conclusions 
are to him closed doors, or more, they are as walls with no sign of a 
door in them. For this reason he almost invariably becoiiles a pessi- 
mist or a cynic, mentally convinced by the force of his own reason of 
the finality of his conclusion, which something deeper in his nature 
rejects. Theosophy shows doors that the student may open for himself, 
if he has the will. 

Ecfore trying to solve such a problem as the immortality of the 
soul, which is a direct outcome of popular belief in the finality of death, 
and of the contrast between two supposed opposites, life and death, 
it would perhaps be well to ask whether these two are really opposites. 
We would not admit that life and sleep could be regarded as a pair of 
opposites; but we contrast sleeping with waking, and recognize both 
as conditions of life. May it not be that death is a doorway in the house 
of life? I t  is said: " In my Father's house are many mansions," and 
we may well say that in the house of life are many dwellings, not all 
mansions, nor all beautiful; some are mere hovels; some are filthy 
dens; and some are infamous abodes; but all are dwellings in the 
house of life, and all have entrances and exist, doorways, that the souls 
of men pass through, and we call the passing, birth, or death, accord- 
ing to the point of view from which the passing of the soul is con- 
templated. This thought, we submit, is worth long pondering over. 


























































































































