3!
THE THEOSOPHICAL PATH

KATHERINE TINGLEY, EDITOR

VOL. VI JUNE, 1914 NO. 6

THE unwritten and unvarying laws of Heaven are not of yesterday nor of
today. They are from all time, and none knoweth when they appeared.
SoprocLEs, Antigone, lines 457 et seq.

PSYCHIC AND NOETIC ACTION: by H. T. Edge, m. A
o ON F, of the most interesting and important of H. P. Bla-
vatsky’s works is the little book under the above title.*
&l tween two quite distinct sets of functions and faculties
9l in the human constitution, to which the aforesaid two
names are respectively given. The word “ psychic ” being derived
from the Greek psuche, the word “ noetic ” is similarly derived from
the Greek nous. These are words used in the Platonic philosophy to
signify respectively what we may call the animal soul and the spiritual
soul, though their meanings will become more clearly defined as we
proceed. Psuche is possessed by man in common with the animals;
with this difference, however, that in man this principle is more highly
developed by reason of its association with man’s higher principles
and also by reason of the greater delicacy and perfection of man’s
physical organism. DBut nous is not possessed by the animals. It is

the self-conscious mind of man, peculiar to him, and that which makes
him what he is.

Freg WiLL AND THE “ANiMArisTIC 7 PHILOSOPHY

The book is divided into two parts. The first deals with the argu-
ments of a certain school of psychologists. In speaking of the school
as being “ idealist,” the author uses the word in their own sense; but,
as we learn, both here and elsewhere in her writings, she regarded

* Pgychic and Noetic’ Action: Studies in Occultism, Vol. 3. Theosophical Publishing Co.,
Point I,oma, California.
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this kind of ““idealism” as being a stage more materialistic than
materialism. When she chooses her own designation for it, she calls
it the “animalistic” school. 'The name is certainly appropriate, in
view of the fact that this philosophy tends (and apparently aims) to
obliterate as far as possible the distinction between man and animals.

The principal proposition of the animalistic school is that there is
no free-will in man, the same being a delusion, that all his ideas and
acts (as they say) are determined by the chemical, physical, and physio-
logical processes which go on in his body, and by all those various ex-
ternal circumstances which, considered collectively, are designated by
the familiar name of “ environment.” This kind of philosophy will be
sufficiently familiar to our readers. It affords a basis for dividing
mankind into two classes: namely, those who can fool themselves with
such a theory, and those who cannot. The latter can never be brought
to understand how a self-reflective and introspective mind can be
the result of molecular actions, nor how such molecular actions can
ever give rise to a theory respecting themselves. The philosophy, in
fact, makes the molecule superior to seli-conscious intellectual man,
and thus exalts it to the plane of the gods at least, if not to that of
deity itself. To these people, then, the theory needs no further dis-
proof; nevertheless it is handy to have arguments ready.

The author proceeds to show that the animalistic school have neg-
lected to discriminate between quite distinct functions of the human
mind, and have jumbled the whole together in a wholesale fashion that
scorns analysis and leaps airily over the chasms that intervene between
its premisses and its conclusions. And she quotes in her support Pro-
fessor George T'. Ladd, of the chair of philosophy in Yale University,
to the following effect:

If the question is pressed as to the physical basis for the activities of self-
consciousness, no answer can be given or suggested. . . . From its very nature,
that marvelous verifying actus of mind in which it recognizes the states as its
own, can have no analogous or corresponding material substratum. It is impos-
sible to specify any physiological process representing this unifying actus; it is
even impossible to imagine how the description of any such process could be
brought into intelligible relation with this unique mental power. . . . . .

The phenomena of human consciousness must be regarded as activities of some
other form of Real Being than the moving molecules of the brain. . . . . . This
Real Being, thus manifested immediately to itself in the phenomena of conscious-
ness, and indirectly. to others through the bodily changes, is the Mind. To it the
mental phenomena are to be attributed as showing what it is by what it does.
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The so-called mental “ faculties ” are only the modes of behavior in consciousness
of this real being.

And he goes on to infer that the phenomena of human conscious-
ness are explicable —
only on the assumption that a Real Being called Mind exists, and is to be distin-
guished from the real beings known as the physical molecules of the brain’s nerv-
OUS MAass, . . ... We conclude, then, from the previous considerations: the
subject of all the states of consciousness is a real unit-being, called Mind; which
is of non-material nature, and acts and develops according to laws of its own, but
is specially correlated with certain material molecules and masses forming the sub-
stance of the brain.

Turg HicHER SELF AND THE LOWER SELF
It 1s interesting to know that this conclusion has been reached by
so eminent and capable an authority; and many others have naturally
attained the same result, for it is but logical. Only some of our facul-
ties proceed from our animal nature — not all. Self-consciousness is
not the same as consciousness. Self-consciousness proceeds from the
seLF. 'LT'o quote the author herself on this part of the subject:

Whereas the psychic element . . . .. is common to both the animal and the
human being — the far higher degree of its development in the latter resting
merely on the greater perfection and sensitiveness of his cerebral cells —no physi-
ologist, not even the cleverest, will ever be able to solve the mystery of the human
mind, in its highest spiritual manifestation, or in its dual aspect of the psychic
and the noetic (or the monasic), or even to comprehend the intricacies of the for-
mer on the purely material plane — unless he knows something of, and is prepared
to admit the presence of, this dual element. This means that he would have to
admit a lower (animal), and a higher (or divine) mind in man, or what is known
in Occultism as the ““ personal ” and the “ impersonal” Egos. For between the
psychic and the noetic, between the Personality and the Individuality, there exists
the same abyss as between a ““ Jack the Ripper ” and a holy Buddha,

Part 11 of the book will interest the inquirer still more. It shows
that there is in every man a physical basis for the doctrine that man is
a compound of the animal and the Divine.

Occultism postulates in man the existence of an immortal entity —
divine Mind, or Nous. 'This is the principle called in Theosophical
terminology Buddhi-Manas. It will be remembered that Manas is
dual: it may ally itself either with the Spiritual Soul (Buddhi) or with
the principle of animal desire (Kama). When the real Ego or Self
of a man incarnates, the Manas, losing sight of its Spiritual origin,
becomes closely allied with the principle of desire, and thus is set up
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what is virtually a separate mind. And this is the personality of the
man —

Or that which, manifesting through our organic system, acting on this plane
of illusion, imagines itself the Ego Swm, and thus falls into what Buddhist
phraseology brands as the “ heresy of separateness.”

But the other element in man, the immortal element, is termed the
Individuality. From it proceeds all the noetic element; from the other
proceeds the psychic element, that is, “ ‘ terrestrial wisdom’ at best,
as it is influenced by all the chaotic stimuli of the human or rather
amimal passions of the living body.”

The Higher Ego cannot act directly on the body, as its conscious-
ness belongs to quite another plane and planes of ideation. But the
lower self does act on the body, thus being able to act as a link. Its
capacity to do this depends, of course, upon its obedience to the law
of the Higher nature. Thus the true sequence of events is this: the
Higher Self rules the lower self, and the lower self rules the body.
But what actually occurs in the average human being of today is not
quite the same; for in his case the mind is very largely influenced
by the physiological forces. Hence his mind is a continual battle-
ground, a drama of shifting scenes. This helps us to see the trend of
those theories which would have us believe that the mind is wholly
and unavoidably controlled by the body.

The personality or lower self is the agent of the real Self, through
which the latter has to act on this plane.

The memory of the personality inheres, not in the brain alone, but
in the nervous centers of the various physiological organs, such as
the liver and spleen. And here the author again quotes Professor
Ladd to the effect that we have no valid reason for locating memory
in the brain rather than all over the body. But what of the brain?
The lower self —

has no direct dealings on this physical plane with either our brain or our heart
— for these two are the organs of a power higher than the Personality.

Funcrion o THE BraiN: THE Two MEMORIES
And she speaks of certain brain cells (unknown to science in their
functions) to which is transmitted the knowledge possessed by the
Higher Ego, by which transmission man becomes a Seer. This point
bears on the familiar question of “ Why we do not recall the memory
of our past lives.” Because our ordinary memory, being merely
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that of the personality, recalls merely such impressions as have been
stored up in the ordinary memory; and we are unable to recall those
far deeper memories which pertain to the Individuality.

In the following remarkable passage, H. P. Blavatsky speaks of
the two sets of chords in the human harp — the chords of silver and the
chords of catgut:

Verily that body, so desecrated by Materialism and man himself, is the temple
of the Holy Grail, the Adytum of the grandest, nay, of all the mysteries of nature
in our solar universe. That body is an Aeolian harp, chorded with two sets of
strings, one made of pure silver, the other of catgut. When the breath from the
divine Fiat brushes softly over the former, man becomes like unto iis God — but
the other set feels it not. It needs the breeze of a strong terrestrial wind, impreg-
nated with animal effluvia, to set its animal chords vibrating. It is the function
of the physical lower mind to act upon the physical organs and their cells; but
it is the higher mind alone which can influence the atoms interacting in those cells,
which interaction is alone capable of exciting the brain . . . . . to a mental
representation of spiritual ideas far beyond any objects on this material plane.

But we must bring our quotations to a close, though there is great
temptation to quote more from this important book. What wonder
that people are so confused in their minds and weave such pessimistic
philosophies, when they abuse their bodies so! Must not this abuse
react on the mind and give rise to false notions of every kind? It is
evident that before we can attain to knowledge and clearness of vision,
we have to do a great work of extricating our mind from entangle-
ments. And all our desires and passions and pride and self-love, all
our whims and caprices, and even many of the opinions and habits
we cherish most fondly — all, taken together, go to make up that thing
called the “ personality ’; which, as we are here shown, is the great
obstacle to knowledge. We have to overthrow this, if we aspire to be
free. We have to rule it, not be ruled by it. FEverything, therefore,
depends on the highest morality and duty; and morality, so far from
being an artificial code, is the very law of life.

Think, then, of the blindness of those who try to master the secrets
of nature without recognizing this indispensable obligation to duty
and self-sacrifice! Instead of mastering the foe, they make them-
selves its slaves. Well does the author recall in this connexion the
familiar story of the Temptation, wherein the Serpent offers to the
Wise One “ all the kingdoms of the earth, if thou wilt fall down and
worship me.” Woe to him who accepts such a bondage.
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Psvcritsm

This book is a warning against psychism. For we see that these
practices concern the physiological part of man only, and amount to
nothing more than arousing the dormant potentialities of our animal
nature. In short it is all a form of hysteria; which, whether religious
frenzy, bacchic orgy, or a tampering with our bodily forces, or a giv-
ing way to unbridled emotion, or an addiction to drugs —is of the
same kind, and destined to lead to speedy reaction. Thus the safe
road of Theosophy is justified from every point of view; and Theoso-
phical warnings against psychism are seen to be good advice based on
common sense and fact.

There is great confusion in the world today through want of ability
to distinguish between the psychic and noetic natures of man. For
instance, in training children along lines of liberty, should we en-
courage the psychic will or the noetic will? It makes all the difference
which; and through ignorance we may do much harm in spite of the
best intentions. All success in life depends on our being able to do
what we ought — not what we like. FEven in learning shorthand and
music the pupil has to practise a little every day, whether he feels
inclined or not; as, if he practices by fits and starts, and only when
the fancy takes him, he does not progress. In fact, we have to make
our actions independent of our sensations. In encouraging a child to
take his bent, then, we may with the best intentions be initiating him
into a life of futility. Perhaps discipline is what he needs most — the
power of self-discipline.

Theories of life in general are based on a totally inadequate idea
as to what a human being is, and this is enough to account for the
failure of those theories. Human nature, being what it is, cannot be
forced into any mental straitwaistcoat. Man has a higher nature,
but few appeal to it. The appeals are made to his lower nature. Self-
interest does not move the world, but the politicians and social pro-
phets say it does and act accordingly. What is needed is an appeal to
the higher nature in man; and this appeal must come from the philo-
sophical side as well as from other sides. Hence the value of such
writings as this one on Psychic and Noetic Action.
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SOME OLD FRENCH CHATEAUX: by Carolus

N his History of Architecture, Fergusson says of the cha-
teaux of France:

France is not so rich as Germany or England in specimens of
castellated architecture. This does not apparently arise from the fact
of few castles having been built during the Middle ages, but rather
from thexr having been pulled down to make way for more convenient dwellings
after the accession of Francis I, and even before his time, when they ceased to
be of any real use. Still the Chateaux of Pierrefonds and Coucy are in their own
class as fine as anything to be found elsewhere. The circular keep of the latter
castle is perhaps unique both from its form and its dimensions. Tankarville still
retains some of the original featurcs of its fortifications, as do also the castles
of Falaise and Gaillard. ‘The keeps of Vincennes and Loche are still remarkable
for their height. In the south the fortified towns of Carcassone and Aigues-
Mortes, and in the north, Fougéres, retain as much of their walls and defenses
as almost any place in Europe. The former in particular, both from its situation
and the extent of its remains, gives a singularly favorable and impressive idea of
the grave majesty of an ancient fortalice. But for alterations and desecrations of
all sorts, the palace of the popes at Avignon would be one of the most remarkable
castles in Europe; even now its extent and the massiveness of its walls and
towers are most imposing.

These are all either ruins or fragments; but the castle of Mont St. Michel in
Normandy retains nearly all the features of a medieval fortress in sufficient per-
fection to admit of its heing restored, in imagination at least. The outer walls
still remain, encircling the village which nestles under the protection of the castle.
The church crowns the whole, and around it are grouped the halls of the knights,
the kitchens and offices and all the appurtenances of the establishment, intermingled
with fortifications and defensive precautions that must have made the place nearly
impregnable against such engines of war as existed when it was erected, even
irrespective of its sea-girt position.

With the passing of feudalism and the romance of chivalry, and
the introduction of gunpowder and cannon, the stern Gothic strong-
holds lost their usefulness, and the royal or baronial dwelling-houses
or Chiteaux of the Renaissance took their place and marked with un-
mistakable clearness the new era in which the royal power became
supreme in I'rance. Richelieu in 1626 issued an edict which ordered
the destruction of all the useless castles in France; those which had
sheltered the Protestants were specially marked for demolition. The
Revolution nearly completed the ruin of the feudal Chiteaux, and
so it is no wonder that there are fewer well-preserved specimens in
France than there are in Germany or England. And yet those that
remain have a more romantic interest than the later ones, for each grim
ruin is associated with tragic or dramatic events and with personages
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who stand as landmarks in the history of the Middle Ages. Their
very names arouse the imagination and bring before our eyes the
pageant of the past: Angers, with its tradition of Rollo and the Vi-
kings; Falaise and William the Conqueror; Gaillard, the stronghold
of Richard Coeur-de-Lion, the key to Normandy; Chinon, the cradle
of the Plantagenets; Avignon and the rival Popes; Montfort I’Amau-
ry; Laval; Vincennes and St. Louis; Pau; Amboise and Josselin;
each has its place in the passionate story of feudal times, when western
Europe was blindly feeling its way out of the confusion and darkness
of the period that succeeded the break-up of the Roman Empire.

A description by Froissart of the friendly “ Battle of the Thirty,”
near Chateau Josselin in Brittany gives a curious glimpse at the spirit
of the times:

In 1351, it happened on a day that Sir Robert de Beaumanoir, a valiant knight
and commandant of the castle which is called the Castle Josselin, came before the

town and castle of Pldermel, whereof the captain Brandebourg [probably the Farl
of Pembroke] had with him plenty of soldiers of the Countess of Montfort.

After some negotiation it was decided that thirty on each side
should cross swords “ for love of their ladies,” and for glory.
When the day was come they parleyed together all the sixty, then they fell back

until one made the sign, and forthwith they set on and fought stoutly all in
a heap, and they aided one another handsomely when they saw their comrades in

evil case. . . .. At last they were all forced to stop and they rested by common
accord, giving themselves truce till they should be rested. Then rebuckled their
armor which had got undone, and dressed their wounds. . . . . . At last the Eng-

lish had the worst of it; Brandebourg, their captain, was slain, with eight of his
comrades, and the rest yielded themselves prisoners when they saw that they could
no longer defend themselves, for they could not and must not fly. Sir Robert de
Beaumanoir and his comrades who remained alive took them and carried them
off to Castle Josselin as their prisoners, and then admitted them to ransom cour-
teously when they were all cured, for there was none that was not grievously
wounded, French and English.

4

But even at that time, and notwithstanding the “ courtesy,” it
seems, as Froissart says, that “the matter was talked of in many
places, and some set it down as a very poor and others as a very swag-
gering business.” There still stands a column near Josselin, erected
to commemorate this extraordinary combat for love; it is frequently
visited by tourists. Josselin Chateau contains the tomb of Olivier de
Clisson, Constable of France in the reign of Charles VI, in the 14th
century, and of his wife Marguerite de Rohan.
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With the coming of the Renaissance the feudal life passed away
and the barons no longer needed to build fortresses. The Gothic style
fought hard for its life, but in vain, and the French architects who
traveled in ITtaly gradually worked out the masterpieces of the transi-
tional style of the early 16th century, which finally developed into the
complete Renaissance. Within fifty or sixty years twenty-four cha-
teaux of first-class importance and innumerable minor ones were
erected by the King and the nobility., The Amboise family, descend-
ants of the Sieur de Chaumont, were pioneers in chiteaux building.
They rebuilt and beautified their ancestral home on the Loire. The
Chateau of Amboise is indissolubly associated with some of the most
tragic events in French history, particularly with the persecution of
the Protestants. It was here that Francis II watched, from a terrace,
the massacre of 1200 Huguenots after the discovery of the plot against
the Guises. In the nineteenth century the chateau was used as a prison
for the unfortunate ‘Abd-el-Kader, the patriotic Algerian Emir of
Mascara, who heroically resisted the French for many years. He
was distinguished for learning, piety, skill in manly exercises, and
enthusiastic love of his country, but he finally had to surrender in
1847. He was released by Napoleon III in 1852 on condition of not
returning to Algiers.

The Chateau of Bloise, also on the Loire, is one of the noblest
remains of the early Renaissance, though part of it dates from the
13th century. The wing built by Louis XII is distinctly Gothic in
feeling, but the wing of Francis I has less trace of the older style. The
wonderful spiral staircase is one of the most celebrated works of the
period. There is a tradition that Leonardo da Vinci designed it from
studying the convolutions of a shell, but some believe the architect
Nepveu designed the whole wing, including the staircase. Blois is
the birthplace of Louis XII and the scene of the assassination of the
Duke of Guise by order of Henri III.

The religious wars proved the ruin of many of the glorious Renais-
sance chateaux of the 16th century, but with the accession of the
Bourbons, in 1589, a new age of architecture arose. No greater con-
trast to the grim feudal chiteaux can be imagined than the gorgeous
Palace of Versailles, a marvel of pride and luxury, a fitting reflection
of the vanity of the “ Grand Monarque,” but we cannot help regretting
the rapid disappearance of the simpler style that preceded it, in which
many of the best features of the Gothic were preserved.
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BEYOND THE VEIL: by H. Travers, M. A.

P. BLAVATSKY states that the man who follows the law
of his higher nature —

leads in reality a spiritual and permanent existence, a life with no
breaks of continuity, no gaps, no interludes, not even during those
periods which are the halting-places of the long pilgrimage of purely
spiritual life. All the phenomena of the lower human mind disappear like the
curtain of a proscenium, allowing him to live in the region beyond it, the plane of
the noumenal, the one reality. If man, by suppressing, if not destroying, his self-
ishness and personality, only succeeds in knowing himself as he is behind the veil
of physical Maya, he will soon stand beyond all pain, all misery, and beyond all
the wear and tear of change, which is the chief originator of pain. Such a man
will be physically of matter, he will move surrounded by matter, and yet he will
live beyond and outside it. His body will be subject to change, but he himself will
be entirely without it, and will experience cverlasting life, even while in temporary
bodies of short duration.

And what is this but the old teaching of Jesus, restated in different
words and with a special appeal to modern ears? 'The doctrine of
eternal life! But how the meaning of that phrase has become reduced!
For most of us it now means, if it means anything at all, a vague
misty vision of a life beyond the grave. How came it about that the
intervening centuries of history so pruned and pared away the truth
that it has thus lost its reality and its power of appeal?

To be able to answer this question, we must know more about
history than we do. Something must have happened to the teachings
of Jesus, after he had withdrawn, whereby they were converted step
by step into a sort of religious basis for materialistic civilizations.
Since that time the spirit of his teachings has descended side by side
with the formal systems thus created, the two ever struggling to-
gether. But the gnosis, his esoteric teachings, seems to have disap-
peared altogether. Centuries of dogmatism and disputation have talked
all the life out of the gospel. Human life, as a whole, has been ani-
malistic; for we must take into account the fact that culture and re-
finement have never been general and that the numerical majority of
civilized mankind has always lived a life of privation. And though it
is possible for a few people to fence themselves off physically and men-
tally from the mass, and thus to achieve a certain culture, it is not
possible for them to fence themselves off spiritually; because spirit-
ually mankind is one. Hence the spiritual life of all has suffered.

Is it not time that the buried teachings of Jesus were resurrected?




























































































































































