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Noruine in this world is single,
All things by a law divine
In one another’s being mingle.— Shelley

THEOSOPHY, MYSTICISM, AND REACTIONISM:
by H. T. Edge, m. A.

e “THE Maze of Modern Mysticism ” is the title of an
A article by O. W. Kinne in the San Diego Union, and
it would seem to be inspired by a fear that the people
My are getting off the beaten tracks. They are “ dissatis-
= fied with the old established, scriptural order of
thmgs he says, and they are “trying to assimilate something ad-
ditional, something more plastic and pleasing; something that can be
more easily adjusted to time and place and circumstance.” But this
seems to us quite a reasonable attitude on the part of these people;
and we would like to know just what is the ““ old scriptural order of
things ” and what is the matter with it, if (as he says) it fails to
satisfy the needs of the people. Perhaps it is not sufficiently plastic
and adapted to circumstances. If so, the people may well be seeking
for something more adaptable to the life which they are called on to
lead. But we feel sure that the writer has misused the word “ scrip-
tural.”

Then he goes on to speak of “ mysticism,” under which head he
includes both Theosophy and its imitations, while he mixes up mystic-
ism itself with every kind of charlatanism that trades under that
abused name; thus showing his incapacity to deal with the subject
on which he is writing. This, too, when he more than once makes
a particular point of the need for logic!

Now we are quite at one with him, as our intelligent readers must
well know, in decrying psychism, blind fortune-telling, sham theo-
sophy, and other such foolishness; but we cannot consent to a depre-
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ciation of the whole subject of spiritual powers in man and their cor-
responding subtle forces in nature. Nor can we allow that, because
there are many people who run after fads and delusions, therefore there
are no subtle forces in nature and no higher powers in man. The writ-
er says: “ One would think that spiritual realms and kindred worlds
were waiting just beyond our reach, ready to be recognized and ap-
propriated the moment we come in contact with one who has become
illuminated with universal truth. Is there any foundation in fact for
all these claims — for all these assumptions of superior insight into
the hidden recesses of nature? Is there any substantial basis for all
these supposed powers, properties, and influences? Is there a spirit-
ual domain into which certain adepts, masters, and mediums may
roam at will? Is there a spiritual side to the universe — an impalp-
able part to all known existence?”

These rhetorical questions, which are intended to suggest the an-
swer, “ No,” outline what is generally understood to be the position
of materialism and scepticism and what is miscalled rationalism.
How then does this philosophy come to be associated with “ the old,
established, scriptural order of things ”? the intelligent reader will
be tempted to ask. Does that old order deny the existence of a
spiritual side to the universe and an “ impalpable ” part of all known
existence? Does the old established “scriptural” order deny the
existence of higher powers in man? We too can ask rhetorical ques-
tions and leave them to be answered by our readers according to their
notions of what “ scripture” does teach.

Is it not the fact that people feel and know that they have higher
powers, and that they are seeking for knowledge concerning them?
If the old established order does not provide them with this knowledge,
but, instead, leaves them to run after psychics and quacks, there must
be something the matter with the old established order. Fvidently
the only right thing to do for the people is to give them something
that will steer them clear both of the “ old established order ” and of
the psychic quacks; since neither of these two latter alternatives
seems to satisfy them. And this is just what Theosophy does.

If our writer had been content to break a lance with the psychic
quacks and wonder-mongers and pseudo-theosophists, he would have
done some good; but he has quite ruined his own case by running
atilt at all things spiritual and mystical in general. He is the kind
of man who would keep us in leading-strings and feed us on pap all
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our lives for fear we might get our feet wet or eat something un-
wholesome. But what we need is to learn to walk and choose our
food.

Then he says that, if there really were any of these higher and
subtler realms in nature, science would have discovered them. * But
science recognizes none of them.” This is not our idea of science,
for which we have too much respect. All scientific men worthy of
the name admit that their studies are purposely confined to the outer
world and that they do not presume to argue about what may lie
beyond. That is not their domain, they say. Any scientific man who
goes beyond this and presumes authoritatively to deny the existence
of things about which he himself professes to know nothing, is not a
true scientist but a bigot; and bigots are to be found in every walk
of life. Thus it will be seen that we make a sharp distinction between
real Science and pseudo-science; and such a distinction is necessary
if we are to argue logically, as the writer bids us do.

At this point the reader will perhaps find himself somewhat in
doubt as to the writer’s precise attitude — whether he is arguing as
a religious man or as a scientific man; also whether science (as he
understands it) belongs to the ““old established order of things "—
“the old, established, scriptural order of things”— or not. There
seems a sort of league to keep people back in this old established order
of the writer’s, and he is ready to cite religion or science indifferently
in support of his case.

After this, the writer’s views on things spiritual and mystical
might not seem worth quoting except by way of enforcing the con-
trast. But here is one of the things he says: “ Spiritual affairs are
so far beyond our conception and mystic matters so foreign to our
comprehension that the normal mind will be unable to frame a sys-
tem with them from which to draw sane conclusions.”

Now the writer has spoken of this old order as being ““ scriptural.”
But what about Paul and his epistles? Was Paul, or was he not, a
mystic? To the best of our recollection, in those epistles, he analyses
the nature of man elaborately, discriminating finely between the heav-
enly, divine, or spiritual man and the earthly man. His whole sys-
tem is based on the idea of the development of a finer and spiritual
nature, whereby we become endued with grace and faith and other
spiritual powers and are able to escape the bondage of flesh — or,
to put it another way, though still in language familiar to Paul —
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to escape from the old order. We are to put off the old man and put
on the new. And what too of the Galilean Master? Does he not again,
and again speak of the acquisition of spiritual powers by faith in the
Divine Spirit and by devolution to the higher law of compassion?
Does he not speak of a second birth, of the fire and of spirit, super-
ceding the natural fleshly birth? It seems that our scriptural apolo-
gist has temporarily overlooked these matters, but it is by no means
the first time we have found scriptural apologists deficient in a com-
prehensive knowledge of their own scriptures. The ““scriptures”
are a dangerous weapon for any but a strong hand to wield. Nor do
we, as Theosophists, require to be instructed by such a writer as to
the teachings in those scriptures which a study of Theosophy has
taught us better to understand than ever before.

The writer says that pcople should have more lessons in logic, as
logic is the lever by which the stumbling-stones of error are removed.
Yet he tries to prove logically that mysticism is delusion because its
claims cannot be proven by the methods of modern science, which are
avowedly the antithesis of those of mysticism! Mysticism demands a
faculty above reason, as the writer in the Encyclopaedia Britannica
tells us; and mysticism relies for its evidence upon perceptions beyond
those of the physical faculties. The argument therefore amounts to
a statement that mysticism is a delusion because it is not science.
Put in another way, the writer’s argument amounts to an assumption
of his position; for he first assumes that the scientific method is the
only criterion of truth, and then proceeds to argue on this basis that
all other methods are nonsensical —an argument which was totally
needless, seeing that its conclusion had already been assumed!

We beg to suggest that the utility of logic depends altogether on the
reliability of one’s premisses; and that, in order to have reliable pre-
misses, one must have a good deal more information than the writer
seems to have. To begin with, one should have some notion of philo-
sophy, so as to be able to know what mysticism ¢s before arguing
about it. Also the man who undertakes to argue on these subjects
should have thought deeply enough to know that the great bulk of
our knowledge comes to us through channels other than the physical
senses, and that therefore a science built solely upon the evidence of
those physical senses cannot (and does not even profess to) dictate
to us upon things in general. The writer himself seems to admit the
existence of something which he calls “ scriptural,” and if this is not
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identical with science, it must be different. One may be permitted to
ask, Upon what data is this scriptural knowledge based, and can it be
proved by science? The above is enough to show, without going fur-
ther into the question, that his ideas are hopelessly confused.

The world cannot get along without mysticism — always under-
standing that that word is used in its proper sense, for mysticism does
not mean mystification. It means the science of mysteries, and mys-
teries are truths that lie deeper than the ordinary ken of humanity.
Man knows perfectly well that all his knowledge is based on something
else that he does not know; and it would be difficult to imagine a
logical system of philosophy built upon any other hypothesis. Nor
can man help inquiring and aspiring after this hidden knowledge;
for so is he constructed. Unlike the animals, who can rest content
with what they have, man must ever be striving after higher attain-
ments; for he has to fulfil the law of his being, whether he will or not.
He simply cannot remain in a state of ignorance and indifference;
this may be possible for some of the people all the time, or for all the
people some of the time, but not for all the people all the time. This
being so, it remains for religion or science or whatever else under-
takes the task of teaching and helping man, to satisfy the longings
of his nature. Today all the creeds and sciences and philosophies
are on thetr trial, and man is the judge.

H. P. Blavatsky saw that humanity was floundering in a bog of
confusion and false philosophy, that the age was materialistic and
sordid, just as Carlyle and Ruskin and so many other great Victor-
ians had tried to tell us; and she saw terrible dangers ahead from
a new tendency towards psychism that was springing up, amid an
atmosphere of personalism and materialism. Her crusade was to
endeavor to give humanity a new hope, to lift it out of the thraldom of
creeds and -isms and -ologies, and to remind it once again of man’s
Divine origin and spiritual nature. Her work, carried on with all-
efficient power, was a menace to all influences that batten on-man’s
mental slavery; and she was persecuted. But she sowed the seed
entrusted to her and founded an uplifting movement whose momen-
tum has continually increased and which has leavened the thought
of the entire world.

She said that mere good intentions and commonplace ideals of
goodness were not enough alone to lift humanity; and that, though
the loftiest morality must ever be the foundation of all our efforts,
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there was also needed a real sense of our Divine and spiritual na-
ture, and a real knowledge in the reality of higher powers in man
and higher forces in nature. She proclaimed Occultism, most care-
fully distinguishing it from the occult arts and psychism. The former
she compared to the glorious noonday sun, the latter to a feeble rush-
light. And now we see the difference; for all around us flourish
flickering rushlights of psychism and astralism, while the true Theo-
sophy of H. P. Blavatsky alone claims the attention of serious and
earnest people, alone exhibits the bountiful harvest of a crop well
and wisely sown.

Mysticism unfolds for man the glorious secrets of his own better
nature. Science, as we now see, has not been able to guard its attain-
ments from the extreme limit of profanation; for all its resources are
at this moment being strained to the utmost in the work of destruc-
tion. It is therefore clear that science alone — if indeed this be science
— will not suffice. As to Christianity — it has cither been tried and
has failed, or else (as some say) it has never yet been really tried. In
the latter case, we must try it — not go back to the old beaten track
that led us so far astray, but find the new track, whether Christian or
not, that is to lead us on.

What will teach us how to rule our lives? Only Mysticism, Oc-
cultism (in the real sense); only Theosophy, as taught by its founder,
H. P. Blavatsky, and by her successors, and by the Ancient Teachers.
Only that which can and does give man confidence in his own Divinity
and thus enables him to master the infirmities of his complex lower
nature. And as for “ proof "— there is abundant proof of the reality
of Divine and spiritual powers for all who will stop blinking and sim-
ply look. The world itself, with all its marvelous harmony, order, and
intelligence, is proof enough that every atom is teeming with Divine
and Spiritual powers. The world is not limited by what we can put
under a microscope or into a test-tube. If we were limited to what
modern science concerns itself with, we should lose practically the
whole of our life. Science cannot analyse a mother’s love or a friend’s
unselfish devotion; yet these things exist, and are mighty powers.

We need a greater Science — one that shall explain to us the
nature of our passions and how they may be ruled, and the nature
of that Spiritual Will that is in all men, as well as the origin, course,
and destiny of the Universe and of man. If we do not have this
Science, but are left to the mercy of that “ old order of things ” that
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has shown itself so inadequate, nothing will prevent our civilization
from continuing with headlong speed down the descent on which it
seems to have started. For the race is decaying from subtle disease
engendered by youthful ignorance and indiscretion, usually unknown
and usually disregarded by the parents and teachers, called by the
doctors “ consumption,” and treated with serums; nor does there
seem to be any way known to the “ scripturo-scientific old established
order of things,” of stopping the momentum of this dreadful decay.
The present chaos in Europe, also shows the inadequacy of our past
foundations and the need of surer ones.

The manifested world cannot rule itself, but is ruled by the Un-
manifest, just as man’s complex outer nature is ruled by his invisible
inner nature; and neither materialistic sciences nor materialistic
creeds can teach us the laws of that invisible higher nature. There-
fore we must have a Spiritual philosophy — Occultism and Mystic-
ism in the true sense of these words.

The grounds upon which certain people so bitterly oppose and
dread the work of Theosophy are hard to discover; but it may be sug-
gested that the old order of things has gripped them hard and will
not let them go, so that they become its unfortunate advocates. The
work of the Universal Brotherhood and Theosophical Society is to
establish the foundations of a new, strong, noble, healthful type of
humanity — men and women — and to create an order of life based
on a peerless philosophy, that shall match the matchless climate of
California, the chosen headquarters of this noble work.

&

THE TOUCH OF MUSIC

ONE night a few weeks ago the Leinsters (who had recently had sheep-skin
coats served out to them) had a sing-song in the trenches to the accompaniment
of their pipers. ‘The concert began with “A nation once again.” The Germans,
however, must have been good Orangemen, as they greeted this opening song with
a terrific fusilade of rifle fire. The next item on the program — suggested proba-
bly by the new winter kit— was “ Brian O'Lynn.”

At the first “ hirrup ” in the first verse came another volley from the Germans;
but, caught by the lilt of the tune, when the second verse came on they joined in
the “hirrup” and with the skirl of the pipes, and swelled the chorus of every
verse to the end of the song. Then they applauded the performance so vigorously
that an encore had to be given, when hoth sides cheered the pipers and one
another again and again,— [rish Times, Dec. 11, 1914,
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RECENT DISCOVERIES AT ABYDOS, EGYPT

The following descriptions of these illustrations are taken from the
Irrusrratep Lonpoxy News, May 30, 1914
For a fuller narrative, see Tug TurosorHIcAL Para for October 1914

Prare A. The great pool with porches and the ““ Tomb of Osiris ” are behind
the western wall of the Temple of Seti I, at Abydos. The building consists of
a rectangle, the inside of which is about a hundred fcet long and sixty wide.
“'The two long sides are north and south. . . . The enclosure wall is twenty
feet thick. . . . 'The middle nave ends on the east side, the side of the Temple
of Seti, with a high wall on which are religious sculptures. . . . They represent
offerings made by Merephtah to Osiris and other gods; and the two important
amulets which were generally worn or are found on the mummies. This showed
that there was behind the wall something of a funerary character, the tomb of
Osiris. Osiris, although he was a god, was supposed to have been torn to pieces
by his enemy, Set or T'yphon, and his limbs had been scattered among the chief
cities of Egypt. Abydos being the residence of the god, its share had been the
head, which was buried in his tomb.”

Pra1e D. On another page it is written: “ The whole structure has decidedly
the character of the primitive constructions which in Greece are called cyclo-
pean. . . . When the work reached the lowest layers of the enclosed wall, a
very extraordinary discovery was made. In this wall, all round the structure,
are cells about six feet high and wide, all exactly alike, without any ornament
or decoration. They had doors, probably made of wood, with a single lcaf;
one can see the holes where they turned. Such cells are not seen in any other
Egyptian construction. . . . They open on a narrow ledge. ... Under the
ledge . . . the beautiful masonry goes on, and at a depth of twelve feet water
was reached. . . . ‘There is no doubt that it is what is called Strabo’s Well,
which he describes as being below the temple, and like the labyrinth at Iawara,
but on smaller proportions, and with passages covered by big monoliths. Was
there a canal coming from the Nile, as the Greek geographer says, or was the
pool filled by the subterranean sheet of water which flows under the desert, the
so-called underground Nile . . . ?”

Prares E and F. To quote from a special article in this issue: “The excava-
tions made during this winter at Abydos . . . have given quite unexpected
results. They have led to the discovery of a building which at present is unique
of its kind, and which probably is one of the most ancient constructions preserved
in Egypt; a great pool with porches and the tomb of Osiris. It is situate be-
hind the western wall of the temple built by Seti I, which is the chicf attraction
of Abydos for travelers. It was entirely subterranean, at a depth of more than
thirty feet below the temple, and nothing revealed its existence. . . . The whole
structire has decidedly the character of the primitive constructions which in
Greece are called cyclopean, and an Egyptian example of which is at Ghizeh, the
so-called Temple of the Sphinx. . . . When the work reached the lower layers
of the enclosure wall, a very extraordinary discovery was made. In this wall,
all round the structure, are cells about six feet high and wide . . . they open
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on a narrow ledge which ran on hoth sides of the nave. There was no floor in
those aisles; under the ledge, which is slightly projecting, the beautiful masonry
goes on, and at a depth of twelve feet water was reached. . . . The Tomb of
Qsiris is of a later date than the pool with its cells. . . . As for the pool, it
is probably one of the most ancient constructions which have heen preserved in
Egypt. . . . Was the pool in connexion with the worship of Osiris? Did the
sacred boat of the god float on the water? Since the boats of the gods are
always towed with ropes, the ledge on both sides would be a very appropriate
path for the priests who did it. What were the cells made for? Were they
reproductions of those which the Book of the Dead describes as being in the
celestial house of Osiris? Was the water supposed to have a curative effect;
was it an Egyptian Pool of Bethesda? . . . There is no doubt that it is what is
called Strabo’s Well. . . .”

FROM WAR TO PEACE: by the Rev. S. J. Neill

From age to age
Prevails the universal lust of death
And vulgar slaughter: war of all bad things
Worst, and man’s crowning crime, save when for faith
Or freedom urged. . . .

& 1 | [LE world must prepare for Peace. If half the thought and

I energy which have been expended on war had been given
towards preparing the way for peace, there would be no
war. The hope for a great and perhaps lasting peace is now
greater than ever before, and for this reason: All former
wars have been local, and most of the world has been but little affected;
now, nearly all the world suffers, and will suffer much more, con-
sequently the lessons which war will impress on mankind will be well
nigh universal. Men will be compelled to think and feel as never
before. The unity of the human race will be recognized as a prominent
fact, and not a mere theory. Men will think for themselves as to
what war is; what are the causes of war; and how these causes can
best be removed. It is an accepted axiom — “ Remove the cause and
the effect will cease.” The well-known scripture Jas. iv. 1. sums up
the cause of war in a few words.

Whenee come’ wars and whence come fightings among you? Come they not
hence, even of your pleasures that war in your members? Ye lust, and have not: ye
kill, and covet, and cannot obtain: ye fight and war; ye have not, because ye ask
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not, ye ask, and receive not, because ye ask amiss, that ye may spend it on your
pleasures.

It may be regarded as certain that causes which have become deep-
seated in the human race cannot be removed at once in their entirety.
Selfishness, in some of its many forms, is the cause of strife, and we
cannot expect all men to become unselfish in a day. But everything
which makes men think rightly: everything which shows clearly the
folly, and loss, the sin and suffering of war, and therefore of selfish-
ness, helps towards peace. Selfishness has its root in the lower nature,
not in the intellect, though, as man is so strangely constituted, the in-
tellect is made the tool of the lower selfish nature. The beasts fight
with their natural physical weapons for physical gains, but man, at
the behest of his selfish nature, employs the powers of his intellect
to further the ends of his lower nature. Man, intended to rule over
the powers of nature for good, often uses these powers, as far as he
is able, for evil. This is the great sin of man, that he prostitutes his
intellect to gain selfish ends. IHe not only plans and contrives to use
the forces of nature for selfish purposes, he also, on the principle that
“the wish is father to the thought,” persuades himself that he is
right.

In former times wars resulted not only from the desire of obtain-
ing lands or valuables in the possession of some one else, but also
from many other causes. It might be a question of honor, or of
something personal — the chief, or some member of the tribe had
been injured or insulted, and to avenge this the two tribes went to
war. In modern times war is generally the result of selfishness mani-
festing in the domain of “ commercialism.” The same spirit which
animates a single dealer, when he tries to gain advantage over his
fellows, causes nations to strive for possessing more lands and mar-
kets to the injury of some one else. Sooner or later interests clash,
and war is the result. Nothing could be more foolish, or wrong or
costly. It is opposed to the eternal nature of things; for unity, har-
mony, unselfishness, brotherhood are the foundation of the universe,
and when man runs counter to the Divine Law he brings suffering
upon himself. If it is true, as we know it is, that we are members
one of another, and if one member suffers the other members suffer
with it, then we hurt ourselves when we hurt another. We are all
parts of the “ Grand Man,” and if the hand injures the head each part
of the whole body suffers. It would seem that cruelty or wrong




















































































































































































