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TIIINI; of the countless 111) ria(li \L hoqe \wary,  toiling, 1)lcetling fect have worn 
deep tile channels of this river of time. 1,isteti to the coiliplaints of the weary, 
tile cries of thc \vountletl, tlic gl-oani o f  the tlcipairing. - IZ/il l ia~~r 0. Judge  

SOME ASPECTS OF REINCARNATION: 
by Magister Artium 

a time like this, \\.hen tlioug-Iltful people, cspcciallj- 
A'llilllong the tr0~11)letl nations of Europe, are asking each 

other so erzrnestly what are to be the foundations of 
our future social life, it is ti~iiely to refer once inore to 
those ancient ant1 \veil-tried l)rinciples which Theoso- 

phy ol'fei-s as being the 1,etl-rock of all stability :nntl \veil-l~eiilg in 11unian 
affriirs. Ko1- can we spcnk of these 111-incil>les without l~eing reminded 
of their opposites - the errors which have bccn so largely responsible 
for the troubles that now prevail. And chiefest alllong these errors 
lias been the ~ v a n t  of knowledge of the perpetuity of the Soul's in- 
dividual esistci~ce; a sce1)ticism which lias caused 1)eol)le to focus their 
attention on the ln-ief a i d  trivial afiair-s of the inunediate 111-esent, and 
011 the corlcerns of the external inan, to the neglect of those deeper and 
grai~dcr issues which alone call satisfy the needs of a Being whose 
life, divine in its origin aiid its essence, perishes not nor was originate 
with the body. 

Reillcarnation must I)e the ground\vork of our futurc upbuilding. 
I3ut the sublime doctri~ltt of Reincarrlatio~l lias beer1 so inisunder- 

stood and travestied by little ininds and people 1~110 have used it as a 
means of advertising their peculiar views, that for inally readers it 
will perhaps suggest associations unworthy and icleas ridiculous. Nev-. 
ertheless Keincar~iatioii is a truth that cannot be thus killed and will 
surely survive a11 i~~isrepreserltatio~i. 

The doctrin'e of Reincarnation follo~vs logically fronl the doctrine 
of the Soul's essential immortality. '1'0 a sceptic who declares that he 
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does not believe in the Soul's immortality, it is often a good plan to 
say : " VlTell, perhaps the doctrine is not true in your case ; for Theo- 
sophy teaches that some men are soulless and that in their case there 
can be no immortality." Such an answer is well calculated to offend 
the sceptic and to put him upon his mettle, so that a little dialectic 
skill niay result in an exchange of parts beween the two speakers, 
the skeptic now arguing fo r  the immortality of the soul, which his 
opponent is apparently endeavoring to disprove. And what does this 
illustrate? It illustrates the fact that every man who has a Soul is 
in reality aware of its existence and is prepared, when seriously chal- 
lenged, to speak up in defence of it. Further, the truth is brought out 
that not the wl~ole of us is immortal, but only a part. And indeed this 
is but cornmon sense. 'l'he elements whereof for the most part we are 
compact are certainly not qualified to survive the destruction of the 
body, for with the growth of that body they have themselves gradually 
grown up, and the disintegration of the body would infallibly remove 
the conditions essential to their coherence. So it is in a large sense true 
to say that John Jones or Mary Smith will not live again - the idea 
of their doing so being as incongruous as the idea of Kipling's " Tom- 
linson " at  the bar of Judgment, or any one of the innumerable comic 
stories about heaven and hell. Yet there is that in Jones, Smith, or 
Tomlinson, which, though bearing no recognizable physical trait by 
which we could identify it as any one of the above people, still con- 
stitutes the very fount of their humanity and is not doomed to destruc- 
tion by the " conqueror worm." 

A person who lives a very superficial life, and who is co~lsequently 
not very far  above the animal kingdom, may feel neither the sense nor 
the desire of immortality; but his case by no means applies to the 
person who thinks deeply and lives intensely. This latter individual 
must often feel strongly what a mockery human life seems, when 
judged by the standard of current dogmas and beliefs. We spend the 
first half of our life in pursuing something, until we come to the age 
when we realize that we shall never get i t ;  and then we spend the other 
half in looking backwards and wishing we could have the same oppor- 
tunities again. 

The law of man's life is not the law of animal life. To the animal, 
neither gifted nor burdened with a reflective intelligence, the continual 
satisfaction of i'mrnediate desires suffices. But no man, unless he be 
an idiot, is capable of such satisfaction. For him the satisfaction of 
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immediate desires does not constitute an all-sufficient end. Yet it may 
take him many weary years to find out that his life has really all the 
time been directed by other purposes than those he calls his own, and 
that his schenies and ambitions and loves and fancies have been but 
so many obstacles that have lured him out of the straight path, as when 
a cow stops to graze, now on the right, now on tlle left, what time 
the relentless stick in her rear propels her ceaselessly forward in the 
direction in which a higher will has ordained that she shall go. Ant1 
doubtless that higher will seems to tlie cow very inscrutable; yet we 
can please ourselves with the fancy that, if she is a good cow, she 
acquiesces piously. IIThat is certain is that she obeys the compulsion, 
as we all do, whether we believe in a Soul or a God or anything else. 

W e  have spoken of a pious cow, but it may he allowed to suppose 
that the cow was a scientific materialist, and said that the force that 
impelled her onward against her will was a blind C O S ~ I ~ C  polver. In 
that case she represents still another aspect of htlman nature -the 
aspect that believes in blind cosmic forces, and that man is the victim 
or sport of theni. Thus we have sketched two types, both recognizing 
the existence of a law superior to human urishes, but one of the111 
calling that law the hand of God, and the other calling it a blind 
cosmic force. What does Theosophy say? 

That  the power superior to man's wishes, which drives (or guides) 
him through life in a direction not of his own choosing, is in very 
truth Alan's own higher Jl'ill, the voice of the Soul, thc veal man. 
And as n ~ a n ,  after all, spends from a quarter to a third of his entire 
lifetime in a state of consciousness (called sleep) ~vhcrein all his or- 
dinary faculties are in total abeyance, there is no telling what revela- 
tions and previsions may come to him while in that state and be 
lost sight of when he awakes. AIoreover, some scientists tell us that 
our consciousness is not continuous but made up of little moments, 
separated froni each other by gaps of unconsciousness, like molecules 
in matter or plums in a pudding; so that according to this theory, it 
is possible that man inight be living in two worlds at the same titne. 
At all events he has a faculty that is higher than his ordinary mind, 
and very probably more than one such faculty; and there is no doubt 
that tlie purposes that are fulfilled in his life are tlle purposes of this 
higher Wisdom that is his, for they certainly are not those of his 
constantly frustrated inclinations. 

From the above it would seem that man is a being who is lilring 
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in a half-awake state, with inany of his wits dormant; and surely this 
is not in any wise contrary to the doctrine of evolutioi~. I t  tvould 
seem perfectly reasoilable to suppose that if a Eeing can evolve all the 
way up froin a speck of an~moiiiuni tartrate, through the successive 
gradations of the potato, tlie jelly-fish, the tllonkcy, and so forth, he 
can also evolve further jrct and hccotne something that he has never 
yet l~een. So, ~vlihichever way you take it, there are higher faculties 
in inan. 

Reincarnation affords the only satisfactory xnsnrer to thc poignant 
probleill of unfulfilled purposes, aspirations never realizetl. 11 singlc 
lifetime being obviously insufticient for the vast possibilities of es-  
perience and accoinplishment that man's aspiring mind unfolds before 
him, he strives to create heavens whereon to fasten his hol)es, but 
the iilaterialism of creeds and the abstractions of scientific idealism 
nlock his hopes and turn his visions into phantoms. I i e  tloes no( 
realize that he has within himsclf the nleans of k,lo~clill$, and the 
power to lift himself out of all doubt and helplessi~ess. 

But Theosophy reillitids hi111 of the reality of man's Divine nature 
and gives renewed assurance of the possibility of attaifznzent. Attain- 
111ent of what? ICnowledg-c, certitude, satisfaction; for we are speak- 
ing of and to the tnan whose desires risc abovc the satisfaction of 
irnmediatc ~varlts and who is not entirely and exclusively engrossed in 
the pursuit of business, invention, or any other exclusive interest. 
All reflective people, if only in brief occasional moments, know that 
there is some goal of attaintnerlt to which their aspirations tend, 
though they niay not know what it is. 

Tn criticising thc doctrine of Reincarnation, the critics should al- 
ways bear in iriind that their existing beliefs do not stand on such a 
ground of certainty as to warrant them in criticising Reincarnation 
on the ground of uncertainty. In fact, Rei~lcarnatioil has rnore proof 
in its favor than any alternative theory of life and after-life. The 
objections corllnlotlly raised against it are such as rise in~n~ediately to 
the mind of any one upoil a first accluaintance and are quickly removed 
by a nlore intimate study. Hence the proper answer to such objections 
consists in a recommendation to further study. h/loreover, nobody is ' 

obliged to accept the doctrine; and if the inquirer does not like it, he 
can let it alone, Objectors sometimes aver that the prospect of sub- 
sequent lives on earth has little attraction and even considerable repul- 
sion for thern; as though the questioil of their likes and dislikes could 
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affect the truth of the matter! or as though our beliefs were to 1)e 
regulated by our preferences. IVc inay well ask whether, as Tlieoso- 
phists, we are expected to teach people things that they would like to 
believe or things that are true. But the objection is invalid 011 other 
grounds; for the man who rnakes it does not I-ealize the situation. 
H e  probably iiiiagines hituself t~ndergoing a continuance of 11is pres- 
ent life; and, if so, we lnay excuse him lor \vishing to he rid of the 
burden. But reincarnatioi~ ensttes upon a long periocl of absolute rest, 
and the Soul enters the body of a child; so that the refreshment that 
cotrlcs with sleep and a new day is but a nlicroscopic foretaste of the 
immeasura1)le recreatioli that follows u13on death and rebirth. It  is 
the nian's OZPIZ desire to experience again the circunistances of terres- 
trial life that draws the Soul froill its al)ode of 1)liss to enter once 
rnore the realms of earth. 

It  is not intended here to detail the doctrine of Reincarnation or 
the proofs for it or the arguments against it. There is no space nor 
is there any need, since such infornlatiorl can be found in a manual. 
Rut there are other points in connexion with this important subject 
that clai~n attention; and c)ur inlinediilte Imrpose is to emphasize the 
need for this truth in a crisis like the present. In order to grasp the 
idea of Reincarnation, it is necessary to distinguish between the 
" reincarnating ego )' and the ordinary personal ego of a rnan; and 
hunlan life suffers greatly from ignoring this distinction. Thus ego- 
worship becon~es equivalent to a blincl and mad worship of the lustful 
and power-loving qualities in man. Of course there can only be one 
real Self in a Illan; and whether a man can have nlore than one soul 
depends upon what llleaning we give to the word " soul." Rut, though 
there cannot be Illore than one real Self, there n ~ a y  he false selves, and 
this latter fact is tilatter of experience. Tt is on this account that rnan 
finds himself dividecl into two and has that terrible struggle symbol- 
ized by Dr. Jekyll and Mr. IIyde. But it would he truer to say that 
man has many of these fictitious selves. They are like colored rays 
issuing fro111 the windo\vs of a lantern, while within burns the single 
pure Railie of the source of light. I t  is only the finest part of our nat- 
ure that constitutes the true Self and that can survive the change of 
death and pass on to enter eventually another body. 

Hence a study of the doctrine of Reincarnation is calculated to 
familiarize people's illinds with the fact that they have a Higher Self; 
and it will not he denied that the present troubles of our civilization 
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are due to ovcr-emphasis of the personal self which can only lead 
to variance. And people are looking about for some new standard 
which they can follow in their future march of progress; but what 
standard can we unfurl but the standard of man's Divinity? And if 
man has Divinity, it cannot be a rnere txseless abstraction. I t  must hc 
accepted as an absolute fact that man's conscious existence is not limit- 
ed to this earth, and that he is indeed immortal. And from this it 
follows that lie is inltnortal n o ~ v  at this moment while he lives in this 
body; the irilinortal seed, which is to survive, is with us while we 
live; it is our very Self. 

Mihat a light does Reincarnation throw on history! If each man 
lived but a single life on earth, how insignificant would be his part in 
history, how little would be his interest in the human drama of races 
and nations! If each man's life were limited to his personality, again 
how insignificant wotlld bc his part and his interests! Rut man, the 
imnlortal Soul, is one with the whole human race, nor are his interests 
ever dissevered from those of the mighty human drama of the ages. 
\.+re have lived through the ages, and played many parts, and shall do 
so again; we are bound up with humanity, This gives a meaning to 
life, which otherwise seems a inere farce. 

Death must be birth into a new and larger life, but why need we 
wait till death? I t  is only the barriers of our lower nature that shut 
us nut from spheres of Itnowledge and light that encompass us. Nar- 
row creeds and scientific dogmas have pctrified our imagination and 
clipped our wings till in our despair we grasp at the most fantastic 
speculatioils; and even reincarnation itself has been niade the subject 
of miserable burlesques that show the same pettiness of spirit and pov- 
erty of iniagin a t' lon. 

Writers on the evidences for reincarnation sometimes adduce ar- 
guments which, takcn by themselves, might be explained in some other 
way. The existence of nlusical prodigies, for instance, does not 
prove reincarnation; it merely proves that the faculties evinced by the 
child must have been developed before he was born. But they may 
have been developed by someone else. Hereditary transmission is not 
doubted; what we want to know is whether there is continuity of ex- 
istence for the individual being. That  is the essential point in re- 
incarnation. So likewise the argument that a man's single life on 
earth is but a fragment, torn, as it were, out of the rniddle of a far  
ampler fabric, might be answered by saying that the purposes left un- 
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fulfilled by one man are taken up by another. And in fact we know 
that one man does actually so complete the work of another. Again 
we say, no one questions the continuity of the human race, and the 
essential question is whether there is continuity of existence for the 
individual man. 

The difficulty of answering this cluestion by means of the results 
of introspection is easily understood when we consider that our pres- 
ent personality has no cognizance whatever of having lived before. 
How, then, should we have any foreknowledge of an existence beyond 
the grave? 

(I'he continuity of human life is an obvious fact, but the continuity 
of the individual human being is the matter of question. The unfin- 
ished work of one man is taken up by his successors, and so the hulnan 
race advances in knowledge; faculties are possessed by children, 
which must have been developed before they were born, as in the case 
of musical prodigies; but whether these faculties were developed by 
another individual or by the same individual in his previous life, is the 
question. 

The question of reincarnation - the question of immortality even 
- resolves itself into the problem of the relation between mankind 
and the individual man. l i e  cannot begin to answer the question of 
immortality properly until we know more about this other question. 

Is it reasonable to speak of immortality as something that pertains 
only to life after and before death, as though man passed through 
alternate periods of niortality and immortality? Or  is it not more 
reasonable to speak of imnlortality as something that pertains equally 
to the present life - something that goes on all the time? In short, 
is not nlan immortal now, in the sense that he forms part of mankind, 
which is immortal as a race? 

I t  would seem that an individual man is dual in his nature, consist- 
ing of a part which he holds in common with his race, and a part 
peculiar to himself. H e  is a branch on a tree, a leaf on one of the 
twigs that spring from the numerous branches of the tree. 

Perhaps that part of a man which he has in common with the 
rest of his kind is immortal, while the part peculiar to himself is mor- 
tal. In this case, the question, Am I immortal? could not be answered 
either by a Yes o r  a No, since either answer would be fallacious. 

The fact is people do not know what is the Self, so can scarcely 
decide whether it is immortal or not. The fact that man is able to 
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pose the question of imii~oi-talit~ at all is strong presuiiiption, to many 
minds, that there is at least a11 in1111ortal ltcriiel in him. 111 other 
words, it is as thot~gll tlic l1hei10nienoii of our ~ ~ 1 f - c o i i s c i o ~ ~ i i e ~ ~  were 
dependent on a certain duality in our nature, giving us the power of 
self-conteiiiplatioi~. The liyl~otliesis that deatli is a total clld 1)ring-s 
with it a horror that suggests ~)owerfully that it is a falsehood. 

We do not ren~emher any existence previous to our present life, 
and rnuch even of our present life has heen forgotten. This is probab- 
ly due to a defect of memory. Evitlently the xaliic defect is liltely to 
hamper our speculations as to :L future life. 111 the process of tleatli 
and rebirth, we have 1)eeti macle over anew to sucli an extent that wc 
have failed to recognize ourself. 

If 1 aspire to knotvledge concerning such mysteries, it is evictent 
that I ii~ust be ready to undergo much tri1)ulation in se;~rcl~ of that 
knowledge. If I find niyself igl~~l-iilit :ts to tlie iiiysteries of nature, 
I surely have no I-ight to complain : 1 ought citliei- to reiliaill lluniljlv 
ignorant or else determine to win tlie knowledge I crave. 

That  there does also exist in tlie human mincl a certain anxiety to 
disprove imnlortality cannot be gainsaid. But perhaps this voice is 
the voice of tlie lower man, which is not immortal. 

Many thinkers seem unxhle to imagine that there can 1)e anytl~iiig 
between immortality of the entire personality, and total a1jsorl)tion in- 
to the infinite. Hut older peoples have tliought out the cluestion 111ore 
fully. Surely there can he intermediate stages and we need not jtunp 
at one bound fro111 one extreme to the other. Let us consider the 
Theosophical teaching. Roughly spealting, there are three centcrs in 
man: ( 1)  a ray of the eternal universal Life-Spirit - such as must 
exist in every creature, do\zrn to tlie very atom of matter; (2)  a11 
immortal Self or Individuality, that persists throughout all the incar- 
nations; and (3) tlie various successive personalities that are teiii- 
porarily created around the Individuality each time it incarnates. 
This doctrine provides for an immortality which does not involve loss 
of Individuality nor entail absorptio~i into the infinite. Rut it is es- 
sential that we should make a clear distinction bctwecn Individuality 
and personality, for the purposes of the above statenlent of doctrine. 
The personality, as above defined, is clearly ~ z o t  in~mortal. 

The teaching, as to personality is that this is gradually built up 
during the period between birth ant1 death; and observation slio\vs 
that such is indeed the case. Such a teniporary creation is not fitted 
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to survive the gal) o f  clcatli, nor I\ ould it he :~tl;~l)tetl to the entirely 
new conditions attendant upon a renewed existence. 

Heredity shows that the cliiltl is lilie a seed that unfolds, l)~-ingirlg 
to light vnrious latent tendencies. nlr-uly of these tendencies n e  can 
trace to the parental or ancestral soil in which the seed was planted; 
but for tlie most part  it is the nature of the seed, r:tther than the 
quality of tlie soil, t l ~ t  determines tllc cllaractcr of the tree. 12'e (lo 
not kiioiv what is the law \vhich cletcrmines to what csteilt a cllild shall 
iiiailifest the qualities of liis anccbstoi-s. or ~ v l ~ i c h  particular faculties 
lie shall manifest. A genius m;~y or niay not spring fro111 the loills 
of genius, and the same ancestry may produce a t1n;leii cliilclren all 
with different cliaracters. The  theory that these diffcrcnces in inherit- 

, , ed characters are clue to the 1-esl)ective " fortuitous com1)inations 
of sundry clcrl~ents in varying l)roportions, scenls to us like a Illere 
restatenlent of the probleiii in mathen~atical tcrins. 11 Ilether the geriii- 
cells do tliese things or  not is an  interesting- qucstion; but the vital 
cluestion is, JVhp do they do i t ?  On what principle and by what agen- 
cy a re  these combinations effected? 

T 1 1 lie ans\ver is that the liunlaii see(1 h:ts clualitics of its own wl~ich 
were previously accluiretl, and that the ~)arcn t ;~ l  soil niercly affords 
opportunities and iacilities for the unfoldiag of the latent qualities 
of the seed. This, however, does not neccssarily iniply continuity of 
tlie individual; for it is arguable that the previous life wherein these 
qualities were developed was not the life of tlie s a n ~ e  il1divitlu:ll but 
the life of another irtdiviclual. So ag:~in we :we thrown back on the 
probleni of selfhood and thc relatioil of individual to whole. 

t f 1 he transcendental 01- t11eosol)hic solution of the pro1)lem is that 
it is ~)ossihle for  a nian to attain, l)y self-dcvelol)i~icnt, to certain know- 
ledge concerriiiig his actual nature and llis inlr~~ortality. In  support 
of this idea we can cite a11 the l~llilosol~llies of tlie East and the doc- 
tritles of the ~ l lexandr ine  school : ant1 this only bq. \Yay of instance, for 
the field available for citation is virtu:illy infinite. 

011 any theory, 1nan is in a state of incoml)lete clcveloptiient; but 
a qucstion arises whether his future progress is to 1)e nlarked by the 
clevelopnient of ;ld(litional fingers on liis hands, 01- additional con\rolu- 
tiorls in liis brain, or  new kinds of implements for destroying his 
fellow-men whol,esale, or new forms of con~munity governiiient that 
will enable everybody to have plenty of bread and huttei- and work only 
three hours a day. People more adapted for activity than rnedita- 
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tion may be content to labor at such tasks of reform as seem immedi- 
ately desirable; but those who think deeply must often wonder what 
is the real purpose of hurnan life. Attempts to sketch out a bearable 
Utopia always seem to end in failure, and their contriver is fain to 
people his imagined universe with unthinking contented dummies. 

But the idea that rnan is in a dream, that life is actually solnething 
entirely different from what the dreanier conceives it to be, and that 
when he wakes up the problenl will wear an entirely new aspect - this 
idea alters the question altogether. 

I t  is said to be characteristic of the present dominant civilization 
that the personality of man is disproportionately accentuated. By 
contrast, we are bidden to contemplate older civilizations, whose char- 
acteristic is said to be a greater subordination of the personality and 
a stronger feeling of impersonality - one of the manifestations being 
that spirit of resignation which wc sometirlles call fatalism, and an- 
other being a greater absence of the fear of death. Perhaps this 
accentuation of the personality is a necessary condition of racial prog- 
ress up to a certain point. But however that may be, it may be held 
accountable for our comparative failure to understand problems that 
hinge upon the fact of man's solidarity. Too much living in one's 
personal interest would naturally tend to make one too fond of one's 
personality and would lead to anxiety concerning the fate of that be- 
loved possession. The problenl of immortality would never occur to 
an animal, nor does it much bother children. The willingness to give 
one's life to save a beloved one is justly considered a good argument 
for inln~ortality; it is certainly good evidence of the consciouness of 
solidarity. I t  argues a willingness to throw away the non-essential 
for the sake of the essential. 

Clearly, knowledge depends upon the cultivation of i~+lfiersonality. 
By that road alone can we come into touch with the immortal part 
of our nature. 

The  wise man9layeth up no treasure. 
The  more he giveth to others, the richer cloth he grow. 
This is the Tao of heaven, dwelling in all, yet harmful to none.-Tno-Teh-King 




























































































