1

THE THEOSOPHICAL PATH

KATHERINE TINGLEY, EDITOR

VOL. VIII JULY, 1915 NO. 1

ITow beautiful upon the mountains are the feet of him that bringeth good
tidings, that publisheth peace, that bringeth good tidings of good.— Isaiah, lii, 7

THE TRUE FUNCTION OF SCIENCE: by H. Travers,m.A.

T such a critical time in history as the present, it is
scarcely possible to consider any subject as though it
were detached from the one great problem that is be-
fore us — the problem of the harmonious regulation

i e of human life. Though we may leave open the question
whether any subjects, such as science, literature, and art, can be stud-
ied in a detached manner during times of peace and comparative tran-
quillity ; we shall be forced by circumstances to the practical conclusion
that all our powers must at the present time be focused to the one pre-
dominant end. We are in the midst of widespread and desolating
war; and after it is over, there is every prospect of strife of another
kind, such as inevitably follows in the wake of war. It may be long
before we find ourselves at leisure to pursue studies in the detached
manner of the amateur.

The word “ science ” means “ knowledge ”’; and from this it fol-
lows that the word in its ordinary acceptation does not come up to
the level of its derivative meaning. For ignorance is the cause of our
present troubles, and we find that what is called science has contributed
greatly to the intensity of the struggle now going on. By a strange
irony, too, we find this science divided against itself, as doctors do
their honest best to counteract the work of chemists and mechanicians.

Knowledge is what we want, to lift us out of the confusion in
which we seem so hopelessly involved; and the question whether or
no science can help us, depends on the extent to which science repre-
sents the ancient and glorious lineage of its name, and ceases to be a
mere will-o’-the-wisp leading man by the noose of his passions through
the weary swamps of ignorance.

We can scarcely use the name of science as a word to conjure
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with, so long as we leave it undefined and subject to any meaning that
people may choose to attach to it. No earncst and reflecting person
can read with much enjoyment of the achievements of mechanics in
inventing engines deliberately designed for destruction; nor even in
devising machines which, though not so intended, will inevitably be so
employed. And even the work of doctors, though so nobly employed
in mitigating the dire effects of “ scientific ” warfare, may at any mo-
ment be used — perhaps are even now being used — for purposes
which the imagination but too readily suggests. For to what other
end does the rigid logic, with its false premisses, to which we appeal,
lead us, if not to the conclusion that any means is justifiable which can
achieve the end we have in view? Truly it is hard to draw a line post-
ed with the sign, “ Thus far shalt thou go and no further.”

The knowledge that can overcome selfishness, whether the individ-
ual or the collective kind of selfishness, is the only knowledge that
can be rightly called by that name and by the name of science. Apart
from those branches of science that can be, and are being, abused,
even the harmless branches, such as geology, astronomy, and the
study of nature, will have to be considered bypaths; and it is likely
that necessity, if not the sense of duty, will lessen the opportunities
of amateurs to spend their time in these profitable and innocent
pursuits.

There is that in human nature which can turn science, religion,
and everything else into a mere adjunct to selfishness and confusion;
and it may be said with considerable truth that what is called modern
science has but gotten man out of one rut to land him in another.
Religion has been made the means of chaining down man’s aspirations
to materialistic and hopeless dogmas about his own nature and des-
tiny; and science has suffered the same fate. For we find our ex-
hibitions filled with striking representations of an altogether false
and misleading account of the origin and nature of man, and whole
schools of children taken there to be instructed in these scientific dog-
mas. Many people must be asking themselves how a stable order
of society is to be built on a belief that man is merely an intellectual
animal. They know that such an order can only be built on a sure
and enduring faith in such things as conscience and honor and the
power of good — things which this false so-called science does not
reckon with at all. For the present troubles have surely rung the
death-knell for that fatuous superstition that selfish instincts, if left
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to themselves, will somehow work out to the good of all. And yet
this is the very superstition holstered up by this quasi-science, which
tries to formulate an “ evolution ” of morality {from blind instinct, and
to represent all social self-government as being nothing more than a
mutual accommodation of selfish desires. We ought to have learned
now that many little selfishnesses make up a few great selfishnesses,
and that a brotherhood of thieves is not remarkable for solidarity.
The illogical doctrines of materialism, stating that germs can grow
without having any latent power, either external or internal, has been
applied to social and moral questions, with the result of this awful
superstition that evil will somehow evolve good, and man’s selfish pas-
sions be mysteriously transmuted into lofty morals by the same blind
process.

Instead of waiting for powers to evolve, man has to use the pow-
ers which he has; and the great thing which he has to study 1s himself.
So science, 1 its true sense, is that which gives a man knowledge
about himself.

In such times of confusion, people are looking to Theosophy to
see whether it has anything to offer that can help; for they feel that,
behind the manifestations which the work of the Universal Brother-
hood and Theosophical Society is able to show, there must lie some
such hidden spring of power based on knowledge. DBut people have per-
haps not earned the right to make knowledge drop into their laps, and
so they may often have to make considerable efforts in search of their
object. They may have to find their way through a cloud of mis-
representations about Theosophy, promulgated partly by agencies that
work to obscure the light, and partly by people who have travestied
Theosophy by purveying grotesque doctrines under that name. But
we can point to the teachings of H. P. Blavatsky, the founder of the
Theosophical Society, and to those of William Q. Judge, her succes-
sor, in support of the authenticity of the teachings now being prac-
tically demonstrated by their successor Katherine Tingley. Tried by
this touchstone, the true Theosophical teachings can be distinguished
by their sensible and practical character.

Reincarnation is one of such teachings. It is obvious that a be-
lief in Reincarnation does not constitute the basis of modern theories
of life, either past, present, or prospective. Consequently we have in
Reincarnation a new idea (new to the Occident), something untried
and promising. But Reincarnation is one with, and inseparable from,
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the other teachings of 'I'heosophy, especially that of the great univer-
sal law of Karma. 'T'he Law of Karma does not form a basis of mod-
ern thought — and how could it, where Reincarnation (without which
it is unexplainable) is not accepted? With thesc are closely linked the
teachings as to the dual nature of man, the Spiritual powers in man,
the existence of perfected men who help the human race, and many
other teachings.

It 1s perhaps true that teachings alone cannot do much, and that
human agencies are always required when work is to be done; but
the Theosophical Society and Universal Brotherhood has its Leader
and Official Head, Katherine Tingley, with her cabinet of advisory
and executive officers, and all the students of Theosophy who are
united in mutual endeavor and in support of their chosen Leader.
This at least is a human agency, capable of giving effect to those
teachings, which else might remain a dead letter. And this may suf-
fice to explain the seeming wonder of the efficiency of the Theosophical
Society and Universal Brotherhood. It can be seen from this ex-
ample that the aforesaid teachings, set in motion by a capable body
under an efficient Leader, can solve problems for which the world at
large is vainly seeking a solution; and thus we may get a glimpse of
the direction in which humanity’s hope for the future lies.

It would make a vast difference to life if everybody believed im-
plicitly in Reincarnation, having no doubts on the matter. TFor what
wonder if people are confused when they try to accommodate the
actual facts of life to such a false theory as that which holds that
man has but one short life on earth! Nature takes no account of
such theories of ours. With our attention concentrated on the life
of the body and its interests, we fail to perceive the greater and grand-
er issues at stake, and find ourselves at variance with the unknown
powers that guide our destiny. Science ought to teach us to under-
stand our destiny and the powers that guide it; that would be true
science.

Iiducation is a great topic, but we do not find that the child is edu-
cated as though he were an immortal Soul, passing through a par-
ticular phase of experience in a bodily tenement into which he has
newly been born. We do not find the parent regarding himself as en-
trusted with the most sacred and honorable duty of protecting that
Soul during the years of its helplessness, when it trusts itself to mortal
arms that so often fail in their requital of that trust. Instead, we find
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a medley of strange doctrines and theories about the nature of the
human child, each theory more strange and improbable than the last;
and it is on such speculations that we are asked to base our schemes
of education for the future, in the wild hope that thereby light and
harmony may somehow emerge! Truly there is need of a little real
science.

Man is always afraid that other somehodies are trying to take
away his independence in order to subject him to their will. But by
his very efforts to avoid this fate, he steers himself directly into it.
And so the wily ones find him easy to manage. Ilis cupidity, vanity,
or selfishness are readily inflated by appeals to “ patriotism,” or “ class
rights,” and so forth; and thus he is driven on in herds to whatever
fate these unscen directive forces may have in store for him. TIn the
name of patriotism he kills his brother, and his brother kills him; and
then the pair of them figure on respective ““ honor-lists !

H. T. Blavatsky, who founded the Theosophical Society in ful-
filment of the plans of the Helpers of humanity, saw that our civili-
zation needed the help of Science; and in her great work 7he Se-
cret Doctrine she has defended the name of Science by contrasting
all the dogmas and futile speculations that parade under that name
with the light of the sublime teachings which she had to impart. It
was she who thus started the great wave of thought that has under-
mined the old materialistic position to such an extent already, and
is now showing itself in a revulsion to the ancient faith in Soul as the
foundation of all life.

Theosophy includes a finite domain of knowledge concerning the
invisible realms of naturc, the astral light, the various orders of
beings, and the mysterious forces in nature and man; but Theo-
sophy can offer no inducements to mere curiosity or to ambition and
desire; for by so doing, it would frustrate its own object. Knowledge
is the result and reward of service, and the first step is devotion to
impersonal ends. So, while not much can be said in a public address,
(even supposing one were qualified to say it), yet the assurance can be
given that all who truly desire to understand their own life, to live
it aright, and to be of service in the world, will find themselves at the
entrance to the path of knowledge, which leads upwards forever; and
Theosophy will have proved itself for them the true Science.



STUDIES IN SYMBOLISM: by F. J. Dick, M. Inst. C. E.
III. TiAHUANACO, BOLIVIA, AND ITS SIGNIFICANCE

HE first three pages of the accompanying illustrations
represent some fragments of sculptured stone found
among the ruins on the newly discovered site of the

J53 ancient town of Taraco, situated about two days’ jour-

SR8y ney from the village of Tiahuanaco, on the shore

of Lake Titicaca; and also other fragments from the ruins of the

temple of Ak-kapana, Tiahuanaco. These were taken to Europe by
their discoverer, Professor Julius Nestler, of Prague, who is an en-
thusiastic believer in there having existed a close connexion between
the ancient Tiahuanaco civilization and the lost Atlantis races and
culture. He also says, ““the article, ‘The Lost Atlantis,” in THE

TurosopuicAL ParH of July 1914, gave me some highly interesting

items.”

The first figure is from the gateway at Taraco, which Professor
Nestler says is somewhat similar to the famous one at Tiahuanaco.
The second is stated to be from the upper portion of the central figure
on the latter, so perfectly illustrated and described in that splendid
monument of archaeological research, Die Ruinenstitte von Tiahua-
naco, by Stiibel and Uhle, (Leipsic, 1892). The remainder are heads
from the walls of Ak-kapana, part of a winged figure from the mono-

lithic gateway, etc. The last pages of illustrations are from Stiibel
and Uhle’s work.

Alexander Humboldt was the first among the moderns to point
out the existence of the antiquities of the American continents. He
was followed by Stephens, Catherwood, and Squier; and in Peruy,
by d’Ortigny and Dr. Tschudi. Peru— and Tiahuanaco was in the
highlands of old Peru — surpasses Egypt in the number and extent
of cyclopean structures, while the pyramid of Cholula exceeds the
Great Pyramid of Egypt in breadth. Walls, fortifications, terraces,
water-courses, aqueducts, bridges, temples, burial grounds, whole cit-
tes, and splendedly paved roads, hundreds of miles in length, stretch
in an unbroken line over almost the whole land. On the mountains,
these are built of porphyritic lime, granite, and silicated sandstone.
On a conservative estimate, the total length of cyclopean walling in
the Peruvian valleys would encircle the globe ten times. Most of
these remains are covered with vegetation.

The hieroglyphs that cover whole walls and monoliths were as
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much a dead letter to the Incas as to the moderns. The Incas attri-
buted them to their unknown predecessors. And yet the Incas must
have had a long history, and their traditional beliefs, in the form they
have reached us, were not improbably derived from those predeces-
sors, unless we extend the meaning of the word “Inca” to include
those predecessors. Thus their Sun-god, with Mama Ocollo Huaco,
and their children Manco Capac, were the counterparts of Osiris,
Isis, and Horus in Egypt, as well as of the several Hind{i gods, ete.
One story relates that for the purpose of restoring order among the
warring Incas, the Sun-god and Mama Ocollo Huaco appeared on an
island in Lake Titicaca and then proceeded to Cuzco, where they be-
gan to disseminate civilization. Manco Capac taught men agriculture,
legislation, architecture, and the arts; Mama Ocollo taught the wo-
men weaving, spinning, embroidery, and house-keeping.

Thus, though claiming descent from the archaic celestial pair,
they were utterly ignorant of the people who built the ruined cities
that covered their whole empire, extending over 37 degrees of lati-
tude, and including the eastern slopes of the Andes.

Considered as Son of the Sun, and in this resembling the cus-
tom among ancient Chinese, Japanese, Egyptians, and Brahmans,
every reigning Inca was high priest, chief captain in war, and abso-
lute sovereign. The highest officers of the land could not appear shod
in his presence. There were of course, as is well known, many other
parallels between ancient Inca, and ancient Eastern civilizations.

The puzzle of how these peoples, planted at the four corners of
the earth, had nearly identical civilizations and art has surely but one
solution, namely, that there must have been a time when no ships
were needed to connect these now widely separated lands, as was
pointed out by H. P. Blavatsky in 1880.

The temple of the Sun at Cuzco was the latest of five distinct
styles of architecture in the Andes alone, and with the possible excep-
tion of some things at Machu Pichu, the mountain city some fifty
miles northwest of Cuzco discovered by Professor Bingham (Nation-
al Geographical Magazine, April 1913, and February 1915), it is per-
haps the only known important Peruvian structure that can be safely
attributed to the Incas.

As to pre-Inca antiquities, one may recall Humboldt’s observations
anent the guano on the Chinca and other islands, which, he said, dur-
ing the three hundred years since the conquest, had “formed only
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a few lines in thickness.” Yet under sixty feet of this guano water-
pots, golden vases, etc., were found. At say six lines, or half an inch
in three hundred years, this would give an antiquity to those relics
of about 450,000 years.

Lake Titicaca, 160 miles in length, is nearly 13,000 feet above
the sea, being the highest lake of similar size in the world. Its waters
once were about 135 feet higher and thus surrounded the place where
are now the ruins of the temple of Ak-kapana, Tiahuanaco, which
undoubtedly belong to the pre-Inca period, *“ as far back as the Dra-
vidian and other aboriginal people preceded the Aryans in India.”
We have every reason to doubt whether the Incas were of the Aymara
race at all. The language of the Aymaras is quite distinct from the
Inichua — the tongue of the Incas.

The monolithic doorways, pillars, and “ stone-idols ”— so-called
— are sculptured in a style wholly different from any other remains
of art found in America. D’Orbigny wrote:

These monuments consist of a mound raised nearly 100 feet, surrounded with
pillars — of temples from 600 to 1200 feet in length, opening towards the cast,
and adorned with colossal angular columns — of porticos of a single stone, covered
with reliefs of skilful execution, displaying symbolic representations of the Sun,
and the condor, his messenger — of basaltic statues loaded with bas-rcliefs, in
which the design of the carved head is half Egyptian — and lastly, of the in-
terior of a palace formed of enormous blocks of rock completely hewn, whose
dimensions are often 21 feet in length, 12 in breadth, and 6 in thickness. In the
temples and palaces, the portals are not inclined, as among those of the Incas,
but perpendicular; and their vast dimensions, and the imposing masses of which
they are composed, surpass in beauty and grandeur all that were afterwards
built by the soverecigns of Cuzco.

He, like Messrs. Stiibel and Uhle, held these ruins to have been
the work of a race far anterior to the Incas. The tradition, belonging
to the place, that it was inhabited during, as well as after, days of
actual darkness and suffering, proves nothing as to the actual date
of the ruins.

But what, we venture to say, the famous “ Doorway of the Sun”
at Tiahuanaco does prove, is that the Secret Doctrine and Wisdom-
Religion of antiquity was known to the designer of that doorway;
or at all events some of the principal aspects of the ancient teachings,
brought over from Atlantean times. And moreover, no other ancient
stone relic in the whole world, known to us, evinces this more clearly.
For this reason, the Bolivian government are to be congratulated on
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their decision to forbid the deportation of further relics from that
country. At the same time both they and we have reason to be thank-
ful for the magnificent work carried to a successful completion by
Stiibel and Uhle, through which every feature, down to the minutest
detail, has been faithfully preserved for the use of {uture generations.

Before considering this doorway in detail, which it is almost use-
less to do, except for the benefit of those already somewhat familiar
with at least 7he Kev to Theosophy, if not with The Secret Doctrine
itself, the following extract from the latter work may serve to intro-
duce the subject.

Atlantis and the Phlegvan isle are not the only record that is left of the deluge.
China has also her tradition and the story of an island or continent, which it
calls Ma-li-ga-si-ma, and which Kaempfer and Faber spell * Maurigosima,” for
some mysterious phonctic reasons of their own. Kacmpfer, in his Japan, gives
the tradition: The island, owing to the iniquity of its giants, sinks to the hottom
of the ocean, and Peiru-un, the king, the Chinese Noah, escapes alone with his
family owing to a warning of the gods through two idols. It is that pious prince
and his descendants who have peopled China. The Chinese traditions speak of
the divine dynasties of Kings as much as those of any other nations.

At the same tine there is not an old fragment but shows bhelief in a multiform
and even multigenetic evolution — spiritual, psychic, intellectual and physical —
of human beings, just as given in the present work. A few of these claims have
now to be considered.

Our races — they all show — have sprung from divine races, by whatever
name they are called. Whether we deal with the Indian Rishis or Pitris; with
the Chinese Chim-nang and Tchan-gy — their “divine man” and demi-gods;
with the Akkadian Dingir and Mul-lil — the creative god and the “ Gods of the
ghost-world ”; with the Egyptian Isis-Osiris and Thoth; with the Hebrew Elo-
him, or again with Manco Capac and his Peruvian progeny — the story varies
nowhere. Fvcry nation has cither the sewen and ten Rishis-Manus and Prajipa-
tis; the seven and ten Ki-y; or ten and seven Amshaspends (six exoterically),
ten and seven Chaldaean Annedoti, ten and seven Sephiroth, ctc., ctc. One and
all have been derived from the primitive Dhyan-Chohans of the Isoteric doctrine,
or the “ Builders ™ of the Stanzas (Book I). From Manu, Thoth-Hermes, Oan-
nes-Dagon, and Edris-Enoch, down to Plato and Panodoros, all tell us of seven
divine Dynasties, of seven Lemurian, and seven Atlantean divisions of the Earth;
of the seven primitive and dual gods who descend from their celestial abode and
reign on Earth, tcaching mankind Astronomy, Architecture, and all the other
sciences that have come down to us. These Beings appear first as “ gods” and
Creators; then they merge in nascent man, to finally emerge as “ divine Kings
and Rulers.” But this fact has been gradually forgotten. As Basnage shows,
the Egyptians themselves confessed that science flourished in their country only
since Isis-Osiris, whom they continue to adore as gods, * though they had become
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Princes in human form.” And he adds of Osiris-Tsis (the divine androgyne) :—
“It is said that this Prince [Isis-Osiris] built cities in LEgypt, stopped the over-
flowing of the Nile; invented agriculture, the use of the vine, music, astronomy,
and geometry.”

When Abul-Feda says in his Historia Antcislamitica that the Sabaean language
was establish by Seth and Edrith (Enoch) — he means by “ Sabaean language ”
astronomy.— (op. cit. 1I, 365-6)

It is by no means a digression to point out that astronomy is
thrice mentioned in the above passage, which suggests more than one
reflection. Firstly, that real astronomy is a science of incredible an-
tiquity, brought over from Atlantean times, and retaught to mankind.
Secondly, that there were men in the remotest times capable of learn-
ing and appreciating both the details and the true meaning of genuine
astronomy (see TuE Turosoruicar Parm, July, 1911). Thirdly,
that the “ Sabaean language,” that is, genuine astronomy, was taught
as part of the Lost Mysteries of Antiquity, something of which there
is ample proof. Fourthly, that modern science has not yet the key to
this astronomy, despite its wonderful achievements of the last few
centuries. Fifthly, that there must have been some good reason for
keeping this “ language "’ from the multitude — for we do not even now
understand in what sense it can be said that the whole history of hu-
manity, past and future, is written in the Zodiac. Sixthly, that be-
cause it had to do with cycles of human destiny, it was also profound-
ly connected with archaic Symbolism. Seventhly, that even on the
physical plane, contemporary science neither knows the truth about
the motions of the Farth, to say nothing of their causes, nor about the
Sun. How could it, when its “ exact ” observations only began less
than two centuries ago, as against ancient observations covering hund-
reds of thousands of years? And finally, that the carving on the gate-
way of Ak-kapana faced the inferior of the temple, reminding us that
this symbolism belonged, and still belongs, to the mysteries of human
life and death.

On the last page of Die Ruinenstdtte von Tiahuanaco, after hav-
ing given their own tentative conclusions regarding this monolithic
gateway, the authors cite Cieza’s Crdnica del Peri, cap. 103, with
italics as in the following translations:

Certain Indians relate that it was of a surety affirmed by their ancestors that
there was no light for many days, and that all being in darkness and obscurity,

















































































































































































