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Do Justice. Justice being destroyctl, \trill tlestroy ; beillg preserved, will pre- 
serve: it must never therefore be violated. -- Ma~zu,  VIII. 15. 

UNIVERSAL BROTHERHOOD : THE ESSENTIAL 
FACTOR IN HUMAN DEVELOPMENT: 
by 'H. Alexander Fussell 

F O R  the first t i~ue  in history ive see practically the whole 
male population of a country organize<l for war, as 
well as nlany of the women in capacities that do not 
involve actual fighting. The neutral nations of Eu- 
rope have their arnlies ready tilobilized and are on 

their guard; and all nations, even the rnost distant, participate mental- 
ly and inorally in the conflict, either giving or withholding judgment. 
The fact that events, even the nlost trivial, are known the world over, 
alillost as soon as they occur, adds to our responsibility, making it 
impossible for us to look with indifference on the causes which led to 
them. W e  feel ourselves involved in some way or other it1 all that 
goes on anywhere on the earth, and the belief is gaining ground that 
humanity as a whole has reached a stage in development which is 
characterized by, and delilands, a new attitude of its component parts 
towards one another and towards the whole of which they are parts. 
I n  other words, the feeling of solidarity - that is, identity of inter- 
ests - demands a higher morality, making for the more harrnonious 
inter-relation of individuals and nations, based on the practical appli- . 
cation of the principle of Universal Brotherhood. 

Nor is this a t  all utopian; it is the natural logic of events. Every 
forward step in civilization has been marked by a deepening and an 
extension of current moral conceptions, as, for instance, from the 
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narrow but intense loyalty of the slnall city-state of classical antiquity 
to the wider consciousiiess of Civis R o ~ ~ z a ~ z u s  S ? L I I Z ;  then on again 
through the streiigtliening of national feeling and unity all througli 
the Middle Ages up to the present day, when the conception of 
zuor ld -c i t i ze~r .  is once illore to the fore. There was a time when 
every niaii went about armed for fear of his neighbor; we sniile at 
that now; and there will coine a time when it will be as incongruous 
to see nations armed to the teeth atte~ilpting to settle international 
affairs at a Peace Conference. 

Universal Peace is not to be put aside as the impracticable idea 
of mere enthusiasts and sentinlental dreamers. I t  is based on the 
idea of Justice to All. I ~ r o i ~ i  the purely uti1itari:~n stanc1l)oint it is 
necessitated by a perception of the hard fact that nations which arc it1 

a state of war cannot and do not develop; that the mutual destruction 
of life and property, and the maiming of a large part of the popula- 
tion, are acts of madness, not of wisdom. Each nation is hut a. frag- 
ment, and as such has no right to itnpose its ideals upon the rest of the 
race by force, each and all being needed to give full expression to the 
multifarious life pulsating through humanity. The exaggerated feel- 
ing of nationality, so marked today, is hostile alike to our best interests 
and to the highest morality; it has led in the past to internecine strife, 
and will do so in the future, unless corrected and widened by the 
consciousness of the solidarity of the race. 

Patriotisrn is a form of Brotherhood not yet collie of age, which, 
if it continues confined to the nation, presents all the peculiarities and 
vices of arrested development. JAThen unduly accentuated, as in war, 
it is tantamount to a denial of the unity of the race and the Brother- 
hood of niankind, a falling short of the highest of which we are cap- 
able, namely: disinterested service in behalf of humanity. This vir- 
tue, which includes true patriotism, and to the practice of ~vhich we 
must bend all our energies, or modern civilization must be pronouncetl 
a failure, is the highest form which civic and international re1 a t' ions 
can take; and it has very fittingly been called by Madame Katherine 
'I'ingley, " the Higher Patriotism." I t  is founded on Justice, on a 
recognition of the rights of other nations, as well as of our own, as 

' 

nlembers of one great hurilan family, bound together by the ties of 
love and brotherhood; for mankind is one in origin and destiny. 

Despite the fact that so large a portion of the world is a t  war, 
there are unmistakable signs that a new spirit is stirring in men's 
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hearts. The heart-se;~~-cl~ings of all nations are most intense at  the 
present t h e .  Chaos threatens, and each is endeavoring to set its 
house in order, knowing full well that alllid the general break-down of 
the social machine it iiiust take its share o f  blanle and suffering. 
Institutions, which inen hoped would bring peace and lessen strife 
and competition, have provcd ineffective; the churches are powerless, 
diplon~acy is a failure, and from all sides rises the cry for a revision 
of individual and national rights and duties, and for a more practical 
application of the principle of Universal Brotherhood to the affairs 
of men. In  the present state of mental and moral stress in which 
the 11.1inds of men are the world over, it is very necessary to bear in 
niind the goal towards which we are striving; for on the effective 
working out of this principle, the essential factor in human develop- 
ment, depends the future of humanity. 

The spirit of dissatisfaction, now so prevalent, is the result of 
the discord which we feel exists between our lives and institutions and 
the new spirit of Brotherhood which is seeking realization. I t  will 
not be realized without effort, nor ~vithout sacrifice on our part, but 
these we are called upon to make, in our own interests as well as in 
the interests of others, or we shall be swept away in the general 
dBb8cle. 

W e  do not lack ideals, we are enamored of great principles, but 
we have not the courage to carry them out. \/Ire accept them, we glow 
feebly over them, stirred by weak sentimentalisnl and emotionalism, 
but we do not make them the dominant, all-compelling power in our 
lives, and so we accomplisl~ nothing. We fail in our efforts for Peace 
and Justice because we cannot give to others what we do not possess 
ourselves. Our proposals for the betterment of mankind do not ring 
true, for even while making them we are half-hearted, and cling to 
the old scheme of things so long as it is our personal advantage to do 
so. A truth, held half-heartedly, may do a great deal of mischief, for, 
like an anodyne, it lulls to sleep and blunts the moral faculties. I t  
is only in active whole-hearted service in the cause of goodness that 
we can hope to lift the world higher, and find inner satisfaction and . 
peace, because we are doing the only work worthy of a man. 

Permanent Peace will never be established until private and na- 
tional interests, which tend towards separation, are subordinated to 
the humanizing and unifying instincts born of the principle of Uni- 
versal Brotherhood. These are already implanted in our nature, and 
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are pleading to 1)e allo~ved to put forth their full pourer. The trans- 
formation that would then take place in human relationships is be- 
yond the telling. But it is not too much to say that the difficulties 
inherent in the rllajority of the social, political, and international prob- 
lems that beset us would disappear, or, at least, be coilsiderably 
lessened, if approached in a conciliatory, instead of in an antagonistic 
spirit. W e  consider them insoluble, because we can trust neither our- 
selves nor our fellows. Hut we cannot plead ignorance; it is the 
good will and faith in the Higher Self that is lacking. In  The Secret 
Doctrine (Vol. I ,  pp. 642-5) Madailie Fjlavatsky calls attention to 

the profound truth that Nemesis is without attributes; that ~\,hile the clreaded 
goddess is absolute and immutable as a Principle, it is we ourselves -  atio ions 
and individuals - who propel hcr to action ant1 give the impul5e to its tlirection. 
KARMA-NEMESIS is the creator of nations and niortals, but once crcatetl, it is 
they who make of her either a fury or a rewarding Angel. . . . There is no 
return from the paths she cjcles over; yet those paths are of our own making, 
for it is we, collectively or individually, who prepare them. . . . For the only 
decree of Karma - an eternal and immutable decree - is absolute Harmony in 
the world of matter as it is in the world of Spirit. I t  is not, therefore, Karma 
that rewards or punishes, but it is we, who reward or punish ourwlves according 
to whether we work with, through and along with nature, abiding by the laws 
on which that Harmony depenrls, or - break them. 

. . . With right knonledge, or a t  any rate with a confident cotlvictiotl that 
our neighbors will no more work to harin us that1 we would think of harming 
them, the two-thirds of tlle Worlcl's evil would vanish into thin air. Were no 
man to hurt his brother, Karma-Nemesis would have neither cause to work for, 
nor weapons to act through. . . . If one breaks the laws of IIarmony, or, as 
a Theosophical writer expresses it, " the laws of life," one must be prepared to 
fall into the chaos one has oneself produced. . . . Karma-Yemesis is no more 
than the (spiritual) dynarnical effect of causes produced and forces awakened into 
activity by our own actions. . . . &Ian is himself his own sal~ior as his own 
destroyer. He need not accuse Heaven and the gods, Fates and Providence. 
of the apparent injustice that reigns in the niidst of humanity. But let liinl 
rather remember and repeat this bit of Grecian wisdom, \\711icl1 warns man to 
forbcar accusing That which - 

. . . . . . . . . . . .  
"Just ,  though mysterious, leads us  on unerring 
Through wags un~nark'd from guilt to punislllllent . . ." 

-which are now the ways ant1 the high road on which move onward the great 
European nations. 

These words were written in 1885, long before a general European 
conflict was even dreanit of. Stern as they arc, they are words of 
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hope as well as of condemnation. For lvhat inan has bi-ought about, 
man can also change, if he sets about it in the right way; and a large 

( (  part of the constructive work of the Twentieth Century will be zt 

transfornlation of the social and political and international conditions 
that render war inevitable." There are econon~ical, social, intellect- 
ual, and inoi-al forces a t  work in the world ~ ~ O T V ,  which have their 
source in man's higher nature, and which will eventually shatter every 
state and individual that oppose them. These forces nialte for unity, 
liarnlony, and justice - for 13rotherhood; ancl the prc~ent  break- 
down of the social order in Europe is the conseqt~ence of their viola- 
tion. The war may retard, but it cannot stop the advance of human- 
ity. It has already diininished the moral influence of the European 
nations, and caused men to question the value of the principles on 
which our civilization is based. But Europe is not the world; and if, 
for the moment, the heart-life is inoperative there, it is pulsating 
through other centers, and with greater force than ever, for the heal- 
ing of the wounds that have bcen made. 

Surely the warring nations do not think that the world is filled 
with adinisation for thein. Pity and horror and indignation are tllc 
enlotions evoked by this war, and amazement at the folly and blind- 
ness that led to it. Each of them professes to be fighting in the inter- 
ests of humanity. Each wishes to live on friendly terms with its 
neighbors, and to continue its civilizing mission a t  hoiiie and abroad; 
and each complains of being thwarted in this high task by the selfish 
aiins and ambitions of the others; and in consecluence, their friendli- 
ness hecoines enmity, and they foi-tl~~vith engage in mutual destruc- 
tion. hIoiltesquieu was right, ~vhcn he said " If Europe should ever 
be ruincd, it will be by its warriors." Truly, war is the redz4ctio ad 
nbszirduliz of the art  of living. The results of this nladness are so 
dire, that hlother Earth may yet lose patience and rid herself of these 
incorrigible children of hers through some frightful catastrophe. 

Nevertheless we must not lose courage. Reference has already 
been made to the new spirit that is stirring in men's hearts; it has 
been active in many ways, especially in the endeavor to bring about 
a better understanding between nations. The nunlerous efforts that . 
have been nlade to give practical expression to this desire find their 
culmination and their raiso~.t d'Etre in the teachings of Theosophy, 
which were made known again to tnankind by Aradame H. P. Blavatsky 
in 1875, and have since then been molding the thought of the world, 
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guiding it to an ever clearer apprehension of the great truth that 
Brotherhood is a fact in Xature, the only sure basis for morality and 
all human relationship. The Universal Brotherhood and Theosophical 
Society was founded in the same year to form the nucleus of a Uni- 
versal Brotherhood, which should ultiiilately embrace all the nations 
of the earth. I t  would seem that the Helpers of Humanity, our 
Elder Brothers, from whom the inlpulse came, foresaw the evil that 
has befallen the race, and were preparing the means to cotnbat it. 
The only way to establish mankind in 'I'ruth and Justice, and in 
harmonious living, is obedience to the laws of Karma and Reincar- 
nation and Universal Brotherhood. I t  is no new way; the way of 
life is not new, though at  times we seen1 to prefer that of death. 

Let us then take to heart the lesson that mankind has been learn- 
ing from the beginning of time, aye, not only through the period of 
recorded history, but long ages before - the great lesson of har- 
monious combination, a closer and more intimate union of individuals, 
conlrnunities and nations in ever larger and more comprehensive or- 
ganizations, until at last the power which binds us together is no long- 
er external, dependent on outward sanctions, but the expression of 
an inner necessity, born of the soul-life, the indissoluble bond of Love 
and Brotherhood. The history of human society may be regarded as 
a series of experiments in right living, all of which, in spite of often 
brilliant partial successes, have been failures. They have failed be- 
cause they were made on the principle of exclusion; they were not 
based on the principle of LTniversal Brotherhood. We, the men and 
women of the Twentieth Century, if we have learned 

" The lesson writ in red since first Time ran," 
need experiment no longer. I t  is our duty and our privilege to in- 
augurate an era of reconstruction, the greatest the ~vorlcl has seen, 
upon which nlankind shall enter at the close of this war - an Era  
of Peace and Truth, and Love and Justice. 

THEOSOPHY is that ocean of knowledge which spreads from shore to shore 
of the evolution ,of sentient beings; unfathomable in its deepest parts, it gives 
the greatest minds their fullest scope; yet, shallow enough at its shores, it will 
not overwhelm the understandiilg of a child.-- Williams Q.- Judge 



" DETERMINISM " IN HISTORY: by T. 'Henry, M. A. 
ECENTLY we carne across a review of a book on history, 

and the reviewer said that the writer of the book was 
attempting to apply to history the principle of " determin- 
ism." In other words, the writer was endeavoring to in- 
terpret the (11-allla of history by representing it as a sequence 

of arbitrary causes and effects; all these causes and effects being com- 
prehended within the ordinary sphere of vision, and comprising the 
ordinary motives and actions of humanity. The reviewer, on his 
part, contended for the operation of another influence, which he call- 
ed " free will," and which interfered with the rigid mathematical 
process of cause and effect by continually introducing unexpected 
factors, These new factors acted through great men and geniuses. 

In these contrasted views one seems to detect the familiar oppo- 
sition between the " natural " and the " supernatural," between man 
and God, between necessity and free will; and, in fact, between de- 
terminis111 and whatever is the opposite of this word. This opposition 
is seen in the ordinary scientific view of nature; whereby nature, 
having first been resolved into a dead mechanism, is then vivified by 
certain abstract forces; life is supposed to be one thing, and matter 
another. 'l'he theological view of life also illustrates the same an- 
tagonism, whenever the Dcity is represented as an extraneous power 
interfering with the nornial course of things. And your superstitious 
rllaterialist regards the universe as a tnecha~lical arrangement modi- 
fied by the action of sorl~ething which he calls the " supernatural " 
or the " occult." 

These views are reconciled in an ampler vision wherein the uni- 
verse is seen to be moved by unerring law, but the law is recognized 
as having a far  wider sweep and scope than lies within the limits of 
the ordinary eye. The so-called " supernatural " is simply nature 
acting in an unfamiliar way; the occult is merely that which is hidden 
from our clouded vision; God stands for the Spiritual forces that 
operate through many channels, including that of inan himself; the 
world is not made of dead rnatter actuated hy immaterial forces, but . 
is made of living matter. And similarly history is the drama of hu- 
nlan motives and actions, but includes motives and actions which go 
beyond the ordinary ken. 

If the course of history is profoundly affected by the influence of 
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great leaders and geniuses, it is proper to ask the source of that in- 
fluence, and this is impossible to answer uillcss we takc into account 
the imn~or ta l i t~  of the individual man. If the philosopl~y of deter- 
minism be rejected - if wc deny that a man's character and destiny 
is determined solely by thc influence of his entourage - if we adinit 
the action of something else which we call free will or initiative or 
originality or spontaneity - then we niust inquire into thc source of 
this n~ysterious originating power. A questioning mind will not be 

( (  satisfied with the mere words '(chance " or llivine power," for  
these are simply devices for shelving- the question by relegating it to 
a category which we do not 111-oposc to investigate. 

The source of this extraordinary ponrer is the higher nature of 
man himself. There arc soille inc'lividuals who h n ~ - c  bccon~e inore 01- 

less aware of the existence of their higher nature and :ire able to 
bring its influence to bear in their actions. Thus they conle under the 
sway of motives different froill those which usually govern peo~)les' 
actions. Let us see what thesc higher motives are, and how they 
differ from other motives. The motives inlputed to huma~iity by the 
orthodox scientific historian, and regarded by him as being the causes 
that determine the complicated sequence of events which he strives 
to unravel, are the desires and passions of the personal nature of 
man, such as lust, ambition, avarice, fear, envy, fanaticism,'and the 
like. One of the higher forces is that which we endeavor to denote by 
the word Compassion - though the word is too feeble to express the 
fulness of the idea. Compassion is the law of our Spiritual life, in 
much the same sense as self-interest is the law of our personal nature. 
Few and unrecognized in this agc are the great Souls who have 
finally weaned themselves from the lower law of self-interest, and are 
consciously working in fulfiltnent of the higher law of Compassion. 
Yet they exert a most powerful influence on history, and it is interest- 
ing to try and trace out the effects of their work. But apart from 
these great Souls, there are many people who work in the light of the 
higher law to a less degree and who are not fully conscious of ~ r h a t  
they are doing. I t  must often happen, in the counsels of those who 
direct great affairs, that critical mor~lents of choice coinc, when thc . 

pendulum oscillates between a selfish motive and a conlpassionatc 
motive. Or perhaps the higher motive is Duty, or Honor, or Justice. 
On such decisions, how much must turn, for weal or for woe, in the 
making of history! Here, then, we can see plainly enough how the 
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higher law of our Spiritual nature nlay be brought to bear upon the 
hunlan drama, so as profotindly to alter the course of history; and 
in seeing this, we are lifted at once out of the region of vagaries it1 

thought, urhether scientific or theological, and we touch something de- 
finite and matter-of-fact. 

It must, therefore, l ~ e  irnpossi1,lc for the wonld-he hiqtorian to 
intei-111-et history aright, unless he is able to detect ancl to weigh and 
rneasure these higher motives - a thing 12-hich JL e surlllise lle is us- 
ually quite unable to do. 

And what about the " Gods " in pagan history? Is it not likely 
~ l ~ a t  (the superstitions of the vulgar and ignorant apart) these Gods 
stoocl for the Spiritu:ll powers in nature and man? If so, we have a 
new meaning for  sucli things as thc intcrposition of Jupiter or Venus 
or ATinerva; for it niay have signified the interposition of Justice, 
Compassion, or V17isdoni. And it would seer11 that the ancient Rlys- 
teries, in their undeg-encrated foi-111, knew of sacred obsei-v;lnces ancl 
purificatory rites whcrcby such celestial influei~ces inight be invokcd. 
Corresponding-ly with this, we must of course be ready to allow for 
the possibility of nlaligil niotives, able to set in motion certain vicious 
and destructive forces; and thus again history would be affected. 

If deterrrlinism were true, what a horror the draina of history 
\~rould be; and what a horror is the draina of life as viewed by those 
\v110 try to represent it as a purposeless interaction of blind irrespons- 
ible forccs! There is nothing inore objectionable to the thinking 
illind than the idea of such a merely n~echanical universe. Machinery 
has been our fad;  but there is a vast gulf fixed between the most 
corriplicated machine and the simplest of Nature's works. History 
might be c o n ~ ~ ~ a r e d  with a game of chess; and we nlay rerileillher that 
Edgar Allan Poe, in discussirlg llaelzel's " automatic " chess-player, 
points out that no machine can be iilade to play a game of chess, be- 
cause the successive moves do not depend upon one another by arly 
understood law, and so the final result is not predetertnined by the 
positions of the pieces a t  any given intermediate stage. The atten~pt 
to interpret history oil the stipposition that the position of all the 
figures in the drains at any givcn time is predeternlined by the posi- 

' 

tion at a previous time, ~\rould be like trying to forecast the result of 
a game of chess; i t  would be a chancy undertaking. W e  ought to 
allow for the minds of the players who move the pieces; and so, to 
interpret history, we should need to be familiar with all that goes on 
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behind the scenes, in those higher realms wherein the immortal Spirit 
of nlan ever cl~vells. History, as we know it, is the little that happens 
to be visible to us of a mighty dl-arna that is mostly unseen; just as 
the scherne of living organisms is but the visible result of work that 
goes on in unseen realms. n4echanicalism in thought has been one of 
0~11- banes in this age. 

And the counterpart of this mechanicalisn~ is superstition: for. 
since our narrow theories will not include everything that happens, it 
becomes necessary to suppose the action of extraneous influences ; and 
we becoiile believers in the supernatural and the weird, or else have n 
sort of subsidiary philosophy of life which we call " religion." And 
a curious double part do we play, as believers in illaterialistic philoso- 
phy on the one hand, and (professed) believers in Di~rinc ponrer and 
wisdonl on the other. The itlea that Divine power works according 
to law, and that it can be invoked and relied upon as a working factor 
in our dealings, does not seem to have struck us. 

The word " Nature " has been restricted to the lower kingdoms - 
the plants and animals and the lower aspect of the h~lman king don^. 
But the meaning of the word can be extended; there can be a higher 
" Nature." As liuman beings, we cannot lisrc in accordance with 
Nature in the s a n ~ e  sense as animals do, unless we relapse into an ani- 
mal state of existence : for even the lowliest savages have some philo- 
sophy of the unseen. Hence we must study the higher aspects of 
Nature and try to live in harmony with Nature in that sense. But 
we have been violating the laws of Nature, and largely through want 
of understanding them, owing to our materialistic and mechanical 
philosophies. 

Is  it not essential that every man should have an ideal of moral 
health of his own and strive to live up to it, just as he strives to keep 
his bodily health intact by obeying the laws of hygiene? And should 
we not all feel that no man's moral health is a matter of concern for 
hiin alone, but is a matter of concern for all, just as our personal free- 
dom from filth and contaminating disease is a matter of vital interest 
to the whole community? If we thought and felt so, then we shotlld . 
have such an interest in keeping a clean conscience that no external 
power would be needed to make us do it. W e  should be rid of the no- 
tion that a conscientious life must be lived in order merely to secure 
our own posthumous salvation or that we may enjoy a state of self- 






























































































