
KATHERINE TINGLEY, EDITOR 

VOL. IX NOVEMBER, 1915 NO. 5 

T o  Him no high, no low, no great, tlo small. 
He fills, IIe bounds, connects, and ec l~~als  all.- Pope 

GOD : by H. T. Edge, M. A. 

GOD of some sort being considered necessary, and the 
traditional and sectarian Gods being a t  a discount, at- 
tempts are made to reconstruct God in a scientific or 
rational manner. As a starting-point there is the dual 
nature of man, as manifested by the opposition of two 

wills in him - a personal and an illlpersonal one. To explain the 
latter, some people have postulated a sort of collective will - the will 
of humanity as a whole - and to this they have perhaps added a col- 
lective intelligence, which is that of humanity in general. Thus we 
obtain a simple philosophq~, giving an explanation of lnorality and of 
the conlbat between selfishness and self-sacrifice. But the philosophy 
is f a r  from complete. For one thing, it is very evident that the col- 
lective will of large masses of people niay be a very evil thing; and 
it is notorio~ls that the collective intelligence of crowds is a long way 
behind the intelligence of individuals. I t  would be tantanlount to 
making God a kind of mob-spirit, or national ideal, or spirit of the 
times. And there are such Gods; but the trouble is that there are too 
many of them. Just now we see bitter enlulation between such tribal 
deities, each of which is appealed to by its own votaries, just as the 
people in the Old Testament, with far  more frankness, invoked their 
God to destroy the Gods of the other tribes. The collective will of 
humanity is a very vague phrase. 

Perhaps in these philosophies there is a trace of the modern scien- . 
tific idea of synthesis, whereby wholes are supposed to be merely the 
arithrnetical sum of their parts. But before parts can make up any- 
thing better than a junk-heap, they must be organized; and we cannot 
inake a Inan out of blood and bones alone. A nuiliber of separate hu- 
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rnan wills may unite so as to have a collective value, but speculation 
still renlains open as to thc precise nature of the illixture or compound 
that will be generated; and if  we take analogies from chemistry, we 
may infer that the product might easily be either a balsam or a poison. 
However interestingly such philosophers may write, it is clear that 
a far  deeper study of human nature and nature in general is necessary 
before the contents of their note-books will be of n~uch value in book- 
form. 

\17e have spoken of the idea of syntlzesis, by which great things are 
regarded as being made up of small. The analytical view represents 
small things as being parts of great things. There is a considerable 
practical difference between the two; for, though we cannot make 
a man out of blood and bones, we can easily make blood and bones 
out of a rnan. &Ian is a great deal niore than the arith~netical sun1 
of his compone.tlt parts. Before a house can be built, the idea of the 
house must have pre-existed in the mind of the builder; otherwise 
nothing but a heap of bricks and mortar will mock the eye of the in- 
tending homc-seeker. I t  is more reasonable to say that man nlade 
his oLvn bones and blood than that the bones and blood made hi111. 
And it is liiore illuminating to say that the personal hunian will is 
a torn fragtllent of the real htlman will, than to regard the latter as 
being nierely the sun1 of a great number of separate wills. Thus at 
least we shall find a means of distinguishing between wisdom and 
folly, and avoid identifying God with a popular hallucination or a 
national character. I t  is much niore likely that a mere addition of 
selfish human wills would generate a Devil than generate the Deity. 

Scientific analogies may always help if intelligently applied. bVe 
are told that decomposition is attended with a dispersion or running- 
down of energy, and that recombination can be effected only by 
supplying sotlie more energy from an external source. Iron and 
oxygen reduce each other to a state of mutual inertness, wherein they 
will slumber throughout the geological ages in the bosonl of the earth, 
until son~ebody brings the all-potent spirit of fire- whether in the 
furnace or in the ardent acid -and reproduces both elements in their 
pristine vivacity. 'I'he mere putting of things together will not suf- 

' 

fice to produce anything of a higher order; an access of energy must 
come from somewhere- from a source of latent energy within or 
from an outside source. O x y g e ~ t  a ~ t d  hydrogelz cotrld ize7,e~ make 
.zuatev z.11~1c.s~ water itself were a prc-existeflt reality; the invisible 
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element of water (unknolvn to science) rnust enter to blcss the union. 
A single marl contains within himself a vast number of sep- 

arate lives, presiding over the various organs, cells, and even atoms, 
whereof he is compact. But it is a serious error to say that man's 
self-consciousness is nothing more than the sum-total of all these 
minor consciousnesses. hfan is a being that is independent of the 
body, and he enters the body and controls it. JTThcn the Inan hitnsclf 
withdraws, the various lesser lives in hini begin at once to fall apart. 
I t  is the same with humanity. A ~lunlber of people merely makes a 
crowd or a nation or a race; if there is sucli a thing as a higher order 
of being, to which the name of " collective man " might be applied, 
that being nlust exist independently, and must be regarded as entering 
into and ensouling thc race. Aforeover it is evident that an cvil in- 
fluence might be regarded as entering into a race, as well as a good one. 

Conscience is somethi~~g more than a pooling of self-wills or a 
mutual adjustnlent of personal desires. How many wrong notions 
nlust be added together before the conlbination will result in the pro- 
duction of divine wisdom, we are not prepared to say. When a 
Master says: " Where two or three are gathered together in my 
narne, there am I in the midst of them," he does not mean that he 
has not existence until that is done. In the same way, God does not 
owe his existence to the fact that a number of men have put their 
heads together. 

Morality is often supposed to have " evolved " out of irn~noral or 
unmoral elements by a process akin to that which is believed to have 
evolved man out of the amoeba; and conscience is often defined as 
being nlerely a recognition of other people's interests. This idea of 
the gradual building-up of the mind, conscience, sentiments, aspira- 
tions, etc., of hunlan nature, out of lesser elements, is really absurd. 
The source of all human faculties must lie in sonlething far  vaster 
than ally of them and comprehending them all and much more be- 
sides. A code of mutual agreement, such as might be supposed to 
exist amoi~g villains, is a poor substitute for morality. 

The real source of morality is the essential Divine nature of man 
himself. The personal ego, which looms so largely in his life, is not 
really an important part of him. I t  is a blend of animal propensity 
with self-conscious mind. Animal propensity is that which drives 
the animals, and for thein it is the natural law of their lives; it acts 
within the narrow limits prescribed for it by the simple mind of the 
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aninlal. But nlan brings his self-consciousness to bear on his pro- 
pensities, thus turning them into potent and far-reaching forces; ancl 
out of this alliance is developed the thing known as the personal ego. 
But ~vhence conles man's self-consciousness? This mysterious fac- 
ulty was never evolved from the animal mind, nor is it possible to 
inlagine any intermediate steps between the unself-conscious riiind of 
the animal and the self-consciousness of man. The faculty of self- 
consciousness is sonlcthing original, and to trace its source we ii~ust 
look up, not down. I f ,  starting in the nliddle of man's nature, we can 
trace his lower faculties downrvards towards the animal kingdom, so 
we must trace his higher faculties upwards toxvards the divine. 

Man may be analysed into three souls, as follows: 

(1) The Aninial Principle or Soul, called in 'l'l~eosophical ter- 
ininology Kljnta. This is the impelling force in animals, containing 
the instincts and propensities. 

( 2 )  The H u n ~ a n  Soul, or K6vtza-Ma~zas. 

( 3 )  T11e Spiritual Soul, or Bzlddlzi-ilfauas. 

In  man two lines of evolution converge: ail evolution fro111 above 
downwards, and an evolution fro111 below upwards. Hence the Hu- 
inan Soul is the arena of conflicts between a higher and a lower law. 
Rlaii oscillates between the laws of his lower and higher natures. 
Just as propensities spring froin our anillla1 nature, so higher aspira- 
tions spring froin our Spiritual nature. The truth is generally found 
to be simpler than the theories which are offered as substitutes. God, 
then, is not merely the aggregate of a number of personal hunlan wills, 
but is that boundless ocean of wisdom and power which animates all 
creation; and the highest manifestation (on this earth) of this uni- 
versal deity is the Perfected R4an. I t  is froin this source that come the 
spiritual influences that nlake men's lives better; it is this that is the 
true source of morality. Cut off from this source of life, man would 
begin to wither like a plant cut off froni its root; but it might take hini 
several incarnations to die out altogether. W e  see arot~nd us people 
who seem to be thus withering, but under the nlerciftll law of reincar- ' 

nation they have other chances in store. 
Possibly some people do not think there is a God in tnan or any- 

where else, so these remarks must be considered as applying to those 
who do think there is a God and who ~vould like to know inore on the 
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subject. W e  have aspirations, and we fail to realize them because 
we make them too personal. W e  try to bring down the I~iglier to the 
plane of the lower. This is the principal explanation of the frustra- 
tion of geniuses. Geniuses, like Shakespeare, do not seem to have any 
personality; Shakespeare went back to his beloved 'CVar~vickshire, 
when lie had finished his work; he did not stay in London and try to 
outdo hinlself. Lire love music, perhaps, and strive to fathom its 
meaning and to realize the iilessage that it has for us; 11ut to do that, 
we must soar out of our personal liiliitatioiis. Thus perh:~p$ a person 
with no technical ltnowledge of iliusic nlay have tlloi-e music in his life 
than a talented but discontented artist. 

I t  is of course impossible to devise a consistent philosophy of life 
without taking into account Reincarnation. IVordsworth, realizing 
that his Soul came " from afar  " and had lived before, was unable to 
complete his thought because he was liniited by current dogmas; and 
so with niany others. Reincarnation is a subject that needs to he pon- 
dered long, earnestly, and reverently, until the idea becoilles qo fa- 
miliar that we unconsciously refer everything to it. In  this way knolv- 
ledge and conviction may come. Once adillit that one has a higher 
nature, and the path is opened for that higher nature to ~nanifest 
itself. Hut we must not expect to see too far  ahead of where \\-e are 
standing; inuch of the path we have to tread is concealed by turnings 
in the way, at which we have not yet arrived. JFThen nre reason as to 
the nature of God, or other such problems, we do so from the stand- 
point of our present normal waking consciousness, which is very limit- 
ed. LVe are not conscious of the link that unites us with fellow human 
beings, nor do we recollect the experiences of deep slecp; and death 
is an even greater mystery. So people discuss whether God is a per- 
sonality or  not, without knowing what a personality is ;  and thcy re- 
flect on the relation of the deity to themsels7es, without ui~derstatidiiig 
what the self is. Thus many people are impatient because they know so 
little, and are inclined to abandon the search because they cannot ar- 
rive a t  the goal in one bound. But when we study Theosophy we find 
how many things there are to be learned first, and how mucli there is 
for us to do in the way of immediate practical work in remodeling our . 

way of life in the light of Theosophy. Ry pursuing this path we 
shall certainly arrive at a point of clearer vision and advance into 
;I larger lifc wherein lies that peace which nothing can disturb. 



ETRURIA: by C. J. Ryan 
What about the Etruscans- the race mysterious and wonderful if any, 

for the historian, and whose origin is the most insoluble of problems ? That which 
is kno\vn of them only shows that could something more be known, a whole 
series of prehistoric civilizations might be discovered.- H. P. Bluz~atsky 

VERY schoolboy knows iITacaulay's Lays of A~zcient 
R o ~ t e  in which he sings of the hold Horatius who kept 
the bridge against Lars Porsenna and his host in the 
brave days of old, but few persons know anything 
about the great Etruscan civilization which, though ov- 

erwhelmed by the more warlike Roman power, impressed its ideals and 
methods upon its conquerors so forcibly that they have lasted, with 
modifications, until the present day. 

Professor George Hempl, of Stanford University, California, who 
recently addressed the session of the Archaeological Institute of Am- 
erica in the Greek Theater at  the International Headquarters of the 
Universal Brotherhood and Theosophical Society, Point Lorna, pro- 
foundly interested his auditors by giving an outline of the process 
through which he claims to have made the brilliant and startling dis- 
covery of the keys to the Etruscan and some other early Mediterran- 
ean languages. If his discoveries can be fully worked out, we shall 
be in possession of information of priceless value, derived from the 
eight thousand or more hitherto incomprehensible Etruscan inscrip- 
tions, and rnay find records of historical events now as vaguely known 
as were those of Ancient Egypt before the discoveries of Champollion. 
The Etruscan language having been, till now, a sealed book, we have 
had to depend for our limited historical information on the scanty 
references of a few more or less prejudiced classical historians. 

Just before the war distracted the attention of Europe from peace- 
ful studies, great interest was aroused by some remarkable discov- 
eries made by Professor Gabrici on the site of the great Etruscan 
city of Veii, near Rome. After completing the exploration of a necro- 
polis in which numerous bronze vases and weapons, bronze and gold 
brooches, amber and glass necklaces, were found, he excavated the 
foundation of a temple which bears traces of restoration. The tem- 
ple was dedicated to a female divinity represented as a mother seated 
on a throne nursing a divine Child, a practically universal type wor- 
shiped ages before the introduction of the Christian form of religion. 
From the dkbris of the temple, Professor Gabrici collected many frag- 
ments of friezes, pieces of ornament, and well-preserved examples of 
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polychrome decoration. As our iirst-hand knowledge of Etruscan 
temples is extreillely limited, being chiefly derived from descriptions 
by Vitruvius and representations found in tombs, the new discovery 
is of great importance. Covent Garden Church, London, is a modern 
building constructed according to the design of an Etruscan temple, 
and there is another niore elaborate reconstruction, in Florence, Italy. 

Etruria proper, practically the modern Tuscany, stretches froill thc 
Tibcr on the south almost to Spezzia 011 the north, a distance of about 
two hundred miles, and extends eastnard from the Mediterranean 
about one hundred miles a t  the widest part. I t  was formerly densely 
populated, even in the parts now desolated by malaria, and containetl 
nunlerous powerful cities, among which the famous Twelve Cities of 
Etruria, the capitals of the federated states, were prominent. The mod- 
ern cities of Florence, Pisa, Siena, T,ucca, Pcrugia, Orvieto, and Lcg- 
horn are included within the bounctaries of Etruria proper, and stand 
upon or close to the sites of their Eti-uscall pretlecessoi-s. Il'hen the cy- 
cle of barbarism was spent in the Dark Ages, the ancient greatness re- 
incarnated on the same soil in new foriils, and Etrui-ia produced a 
galaxy of brilliant intellects, such as few, if any, other countries can 
boast. Among them stand prominently the names of Dante, Petrarch, 
Giotto, Rrunelleschi, Michelangelo, Galileo, and riiany others. Etruria 
offers a good example of thc law of cyclic return, according to which 
the arts and sciences as well as men die, like the Phoenix, but to 
revive. 

Veii, the powerful bulwark of Etruria against its mighty rival, 
Rome, froill which it is only eleven miles away, is an exception to the 
general rule of Etruscan cities, for its destructioi~ seems to have been 
final. It was subdued in 396 B. c., after ten years' siege, and even 
then it was so strong that it had to be overcome, lilic Troy, by strata- 
gem. Some followers of Camillus, thc Roman llictatot-, tunneled 
under the Acropolis and broke through the floor of the temple of 
Juno, thus gaining an advantage which soon terminated in the entry 
of the whole army. According to Livy and other writers, the tcrllple 
was violated at the critical moment when the arzispex or priest was 
telling the king of Veii that victory would rest with him \\rho com- , 

pleted the sacrifice. Camillus was just in time to do this, and Veii was 
utterly crushed. 'I;lThat information has come down to us about Veii 
consists entirely of the records of fourteen wars with Rome. The 
story of the Fabii, that great Roman family or clan whose entire 
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membership niarched out alone and successfully defied the power of 
Veii for years, is one of the most clierished traditions of Rome. 

Roman splendor, Roman patriotic pride, have driven the greatness 
of Etruria into the background, and but for the evidences of the 
toinbs and their riches, we should have only known the Etruscans 
through the prejudiced accounts of classical writers. Now, however, 
there seems little doubt that the nioral and intellectual endowments 
of the race were at least equal, if not superior to those of the Roinans 
of the earlier days. I t  is fully proved that the Romans, before 
their close contact with Greece, owed the larger part of their politi- 
cal, religious, and social institt~tions, their appliances and principles 
of warfare, the main characteristics of their art, and all that really 
hurllanized their rugged natures, to the nlysterious people who col- 
onized Etruria before Ron~ulus plowed the first furrow which marked 
the foundations of the future mistress of the \tTestern world. His- 
torians say that after the defeat of the Etruscans in the fifth war 
with Rome, Tarquinius Priscus (who, though king of Rome, was of 
Etruscan origin) seized and adopted their insignia of authority, i. e., 
the twelve lictors with their fasces, the golden crown, the ivory 
chair, the double flute, the purple robe, and the eagled scepter; the 
the triumphal procession was also of Etruscan origin. 

The sacred books of the Etruscans are mentioned by nlany clas- 
sical writers, and their authorship is attribtited to Tages (supposed by 
some authorities to be the same as Tarchon, the founder of the nietro- 
politan city of the Etruscan Federation, Tarquinii, now called Cor- 
lieto). Tages, like so nlany of the national heroes of antiquity, was 
reputed to have had a marvelous birth; he sprang up fro111 a furrow 
newly plowed, and, though a boy in appearance, was a patriarch in 
wisdom. His Code of Discipline, which included everything per- 
taining to peace, war, and divination, was transmitted by the Etrus- 
cans to the Romans, who were accuston~ed to send their sons into 
Etruria to study its literature and language. From some curious 
statements of Pliny and others it is plain that 'I'archon, who, if not 
the same as Tages, was his colleague or successor in authority and wis- 
dom, had a considerable practical knowledge of electricity. Desiring to 
preserve his house from lightning, he surro~~nded it by a hedge of white 
bryony. In parts of France today the peasants still plant white bry- 
ony for the same purpose. Porsena, as well as the Etruscan priests, 
were believed to have the power of "bringing down lightning from 
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heaven " by invocation. " Guided by Numa's book," says Pliny, quot- 
ing from a11 ancient writer, " Tullus (I-iostilit~s) undertooli to invoke 
the aid of Jupiter. . . . But, having perfornled the rite imperfectly, 
he perished, struck by thunder." Nttn1a probably derived his know- 
ledge from the Etruscans.* 

Though the Etruscans never, as far  as we know, reached the su- 
preme heights of glory in ar t  and literature attained by the Greeks, and 
perhaps never produced a Phidias, a l'lato, or an Aristotle, in many re- 
spects their culture was nloi-e advanced than the Greek. They were a 
united people, largely free froill the internecine warfare that fatally 
weakened the Hellenic states, and in matters of practical science, agri- 
culture, medicine, navigation, military tactics, and civil engineering, for 
instance, they were probably ahead of the Greeks. Their extraordinary 
skill in dentistry is proved by excluisite gold plates for holding arti- 
ficial teeth which can be seen in the Etruscan hluseum at  Florence. In 
astronomy they evidently had considerable learning and careful ob- 
servers, for  they had fixed the length of the tropical year almost ex- 
actly. In their treatment of woman they were far  ahead of thc 
Greeks. She was honored and respected and took her place beside 
her husband. She was given a good education and even instructed in 
the mysteries of divination. Tanaquil, wife of Tarquinius Priscus, 
is reported to have been deeply versed in mathematics and medicine, 
though this did not prevent her from being an excellent housewife 
and accomplished wool-spinner. The Etruscan wife was not, as in 
Greece, subordinated in public and intellectual affairs to the anonlalous 
hetaira class, nor was her freedom accompanied by the laxity of 
manners that disgraced later Rome. In their reasonable treatment 
of woman the Etruscans resemble the ancient Egyptians. 

The origin of the Etruscans has long been one of the great his- 
torical puzzles, but the Roman and Greek writers, with the exception 
of Dionysius of Halicarnasstls, declare that they came from Lydia 
in Asia illinor, probably about 1000 B. c. The large oriental element 
in the character of their civil and religious polity and many of their 
customs and arts, strongly support the theory of an Asiatic connexion. 
A marked Egyptian influence is also traceable. I f  Professor Hernpl . 
succeeds in deciphering all the hitherto incomprehensible Etruscan in- 
scriptions in our possession we may soon have positive evidence. In 

* See Isis C7nz*eiled, Vo1. I, p. 527; also Dennis' Cities irnd Ce~ncteries of Etruria, 
Introduction. 
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any case the testimony of 'l'heosophy is in favor of the comilion origin 
of most of the littoral races of the Mediterranean. About 9000 n. c. 
a considerable migration moved away from the last sinking islands 
of the lost continent of Atlantis and took refuge in the firni lands 
which were reached after passing through the Pillars of Hercules. 
To  follow the subsequent minor movements of the refugees in their en- 
tirety will probably be an impossible task, but the researches of Pro- 
fessor Hemp1 on linguistic lines will undoubtedly carry us a long way. 

The government of Etruria was apparently confided to the hands 
of the princes of the federated states, who were also the priests and 
military chiefs. With triple authority they ruled the masses of the 
people " as the soul governs the body," but very little is actually 
known about the political principles prevailing in ancient Etruria. 
I t  is supposed that the lower classes were mainly clerivcd from the 
Pelasgic tribes who inhabited the land before the arrival of the Ra- 
sena, as  the Etruscans called themselves. Slavery was not wltnown, 
but the plebeians seem to have been more like what we understand 
as serfs. 

The Etruscan mythology somewhat resembled that of Greece; it 
was partly adopted, even to soille of the names, 1)y the Romans. In  
accordance with the universal teachings of antiquity there was a 
dominant Trinity of great gods; their names were Tinia, Cupra, 
and Menerva, and they corresponded to Jupiter, Juno and Rtinerva 
in Rome. Then came twelve great gods, six male and six female, 
awful beings, but not eternal. There were many other gods and 
genii, and perhaps the most striking of all from the standpoilit of 
the student of Theosophy were the " Shrouded Gods," the Dii In-  
ztoluti, whose nature was profoundly mysterious. They held sway 
over gods and men, and to their decisions even great Tinia had to 
how. The Shrouded Gods were, in one sense, the personification of 
the eternal Law of Karma, of cause and effect; " whatsoever a man 
soweth, that shall he also reap." (Galatians, 6, 7) 

It knows not wrath nor pardon; utter true 
Its measures mete, its faultless balance weighs; 

Times are as naught, tomorrow it will judge, 
Or after many days.- Light of Asia 

The Shrouded Gods are the Lipika of Oriental philosophy, the 
Fates, from whose decrees even Zeus - 

E'en he the fore-ordained cannot escape. . . .- Aeschylus 
























































































































