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THAT pure, great light, which is radiant; that great glory; that verily
which the gods worship, by means of which the sun shines forth — that eternal
divine being is perceived by devotees. His form has no parallel; no one sees
him with the eye. Those who apprehend him by means of the understanding
and also the mind and heart, become immortal.— Sanat-sujitiva

LOGIC AND CHRISTIANITY: by H. T. Edge, m. a.

A CERTAIN contemporary writer says that “ logic un-

tempered by a nicer sense leads to mankind’s degra-
dation”’; a phrase which surely misrepresents the
word “logic.” This writer is inveighing against “ that
type of modern intellectuality which does not admit
the ex1stence of a heart,” and against materialistic philosophy. But
other critics have declared that logic is the very quality in which this
type of intellectuality, the materialistic philosophy, is lacking. For
instance, H. P. Blavatsky, in emphasizing this point, quotes Stallo, in
his Concepts of Modern Physics, to the effect that —

NP
N
-ﬂ~o‘

The professed antagonism of science to metaphysics has led the majority
of scientific specialists to assume that the methods and results of empirical re-
search are wholly independent of the control of the laws of thought. They either
silently ignore, or openly repudiate, the simplest canons of logic. . . .

And it will be found that H. P. Blavatsky, in criticising certain
old-style scientific theories, makes the same point over and over again,
and cites other authorities in support of her contention. This must
be the right view to take of logic; for the other view means that specu-
lation is right and logic is wrong. Dut this writer speaks as though
he thought there were two distinct criterions of truth — logic and
something else, the latter being roughly classed under the head of
religion. For instance, we find him saying of Christianity that —
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The spirit of these teachings is fundamentally unpractical, and is utterly op-
posed to materialism. Christianity preaches compassion, kindness, love and
tenderness, in a world governed by the ruthless laws of nature; and it urges
us to avoid the plain facts of life. . . . It declares the superiority of heart over
brain; it is opposed to logical reason; it shuns the conclusions to which un-
inspired intellect would lead us.

Glad as we are to recognize this championship of the doctrine of
the heart, we cannot but comment on the curious confusion of thought.
The above extract contains alternate truths and untruths, succeeding
each other with unbroken regularity. For example, let us take his
propositions one by one and label them.

“The spirit of these teachings is fundamentally unpractical ”

— wrong.

“Is utterly opposed to materialism ~— right.

“Christianity preaches compassion. . .”"— right.

“ A world governed by the ruthless laws of Nature ”— wrong.

“ It urges us to avoid the plain facts of life "— wrong.

“TIt declares the superiority of heart over brain ”—right.

“It is opposed to logical reason ”-— wrong.

“It shuns the conclusions to which uninspired intellect would

lead us ”— right.

The writer has stated his opinion that logic untempered by a nicer
sense leads to mankind’s degradation; and with the word “logic”
he has associated the word “ practical” and the phrase “ the plain
facts of life.” All these things, then, are marshaled on the side of
things which lead to destruction, while plain facts become synonym-
ous with lies. On the other side, opposed to logic, the plain facts,
and the practical, we find the teachings of the Christian Master, and
Compassion, and the Heart. Here is confusion indeed. Such con-
fusion often leads to self-abandonment and fanaticism. If we can-
not be religious or cultivate the virtues of the heart without throwing
over logic and plain common sense, then what choice have we between
materialism and fanaticism?

If logic is accurate reasoning based on correct premisses, it must
lead to true conclusions; and though these desirable conditions are
seldom if ever met with, the name of logic must not be traduced on that
account. It is a much abused name; and, instead of throwing over
that which it stands for, we ought to try and understand it better.
If a man finds that his reasoning is leading him astray, this is a sign
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that his reasoning is illogical. The right thing to do is to find out
what is fallacious in the reasoning; but there are people who seem to
delude themselves with the idea that their reasoning is correct, but
must be abandoned because it is leading them into error. A terrible
position to take, surely! A sound sense of logic ought to saze a man
from his errors, not lead him into them. But perhaps this is what
some people call having a “ sense of humor.”

It must surely be true that the fallacies with which we delude our-
selves, when we seek to justify some perverse course or some way-
ward philosophy, are fallacics, and that they will not stand examina-
tion. Is it not a mark of such states of mind, that there is always
some awkward fact that we are striving not to see? Are we candid
with ourselves? Logic cannot be on the side of the bad. ,

And Christianity? Some people say that, if a whole nation sud-
denly adopted the teachings of Christ, the result would be catastro-
phic; and so indeed it would; but is that an argument against the
teachings of Christ? The case imagined is an impossible one; and even
if it were possible, the unpracticalness of the result would not be due
to the remedy but to the colossal unwisdom of its application. As well
condemn a healing balsam because a gallon of it administered with
a funnel will not instantly turn a consumptive patient into a model
of health. However ardently you may desire to exchange your evil
ways for the purity proclaimed in the gospel, you cannot do it in a
day; and is the gospel to be blamed for this?

As to the laws of Nature, they are right, but there is friction when
two laws “clash” in human nature. Man is in a transition stage,
fluctuating between his animal nature and his divine nature; and the
false logic is the result of {rying to make the intellect serve the lower
nature. It is founded on the premiss that man is an elaborate animal
and nothing more; and it leads to conclusions irreconcilable with
the facts of human life. Of this the writer complains, and yet he
says that the Christian gospel urges us to avoid the plain facts of life.
A man who, with his intellect and divinely inspired nature, imitates a
pig or a tiger, can justly be called ruthless; but why should we sad-
dle Nature herself with the charge of ruthlessness? Jesus Christ is
thought to have come to help men; he did not come for the purpose
of teaching sulphuric acid not to attack carbonate of soda.

But again we say we are glad of the writer’s recognition of the
heart-doctrine; for there is danger that seclfishness and materialism
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may deprive man of this priceless jewel. But what a need is here for
a wiser and more comprehensive philosophy than is usually to be
found! When writers speak of the brain or the intellect, they mean
the mind of man stimulated by his passions, and the brain of man
inflamed by his animal functions. But there is part of the gospel
which they seem to ignore. That is, that when a ray of light {from
the heart strikes on the intellect, new powers of vision are aroused,
scales fall from the eyes, and the mists of false logic are dispersed
in the glory of clear vision. “ Blessed are the pure in heart: for
they shall see God,” is in the gospel.

So-called “logic ” is said to have reduced all human motives to
some form of self-seeking, compassion to a form of self-indulgence,
gratitude to the expectation of future benefits, and so forth. The
worst errors of this kind of “logic ” are errors of defect. A man is
a “ highly organized animal ”; but he is something else besides. The
sun is a “large sphere of incandescent matter ”’; but that is not all.
The fact that all motives can be regarded as forms of egotism neu-
tralizes the force of the whole argument. It is possible to regard
gratitude as a primary feeling of the heart, irresistible and irresolv-
able. And what are the “ facts of life,” or how shall we distinguish
them from the illusions of life? Clearly, if what the writer says is
truth, we do need a logic that will not work for destruction; and
since the “logic ” that is founded on an over-estimation of the per-
sonal ego and on a worship of the minor forces in Nature is seen to
lead us the wrong way, perhaps a logic founded on the teachings of
the true Religion may lead us aright. The point is that logic and
right cannot be on opposite sides. Possibly, if people have so abused
their thinking powers that they cannot save themselves without throw-
ing these powers temporarily overboard and starting again, they had
better do so; but what a pity that logic and reason should be so
traduced.

Have perseverance as one who doth for evermore endure. Thy shadows
live and vanish; that which in thee shall live for ever, that which in thee knows,
for it is knowledge, is not of fleeting life: it is the man that was, that is, and
that will be, for whom the hour shall never strike.— H. P. Blavatsky



THE RELATION OF THEOSOPHY TO THE
DEVELOPMENT OF THE HUMANE LIFE:
by Gertrude W. van Pelt, B.Sc.,, M.D. (Raja-Yoga College, Point Loma)

HEOSOPHY is in its philosophical aspect a true expres-
sion of the origin of life and the laws governing its growth;
in its scientific aspect it is an unveiler of the working of na-

mggéa ture; in its moral aspect it is the revealer of the true relation

\W\WWilI between man and man, and between man and the lower king-

doms; in its spiritual aspect it is the expounder of man’s essential

divinity; his link to the finer forces of spiritual life, and to the Abso-
lute Deity; in its practical aspect it is the teacher of the art of living.

To its ocean of knowledge may turn the physicist, the naturalist,
the archaeologist, the historian, the astronomer, the legislator, the
humanitarian, and all others; each may find therein the guiding star
to lead him out of the labyrinth of darkness to the light of day.

It is an embracer of all life from its most rudimentary to its
most complex expression. It is the conductor of the mind in an un-
broken journey from the stone to the starry aether, from the atom
to the Absolute. It is the source of all knowledge which has ever
come to man, the foundation of every true religion, under whatever
name; it is the pure stream which, since the beginning of time, has
periodically poured its inexhaustible treasures into human life, but
which, among every race so far, has been gradually corrupted or lost
to view in the muddy waters of ignorance. It is re-embodied in this
age in a movement, founded in New York in 1875 by Helena Petrovna
Blavatsky, continued by her successor William Q). Judge, and now
under the leadership of Katherine Tingley — a movement which is
“established for the benefit of the people of the earth and all crea-
tures.” It must, of necessity, as it becomes gradually known and re-
cognized, become the leader in any movement for reform, the guide
for all humane legislation and the restorer of natural human relations.

Being the harmonizer of all life on the basis of truth, through its
teachings alone can every one and all of the infinite human interests
work to a common end, each one supporting and none undermining
the other. Under its guidance can the present races become true
builders on eternal foundations.

It thus is a study vital to all, but especially appealing to those
who are seeking to benefit their fellow-men; to those whose avowed
objects are furthering of the means which will bring health and hap-
piness to the citizens of the world.




] THE THEOSOPHICAL PATH

Its force and power lie in the fact that it shows man conclusively
his real position of dignity in nature. It makes apparent to him his
responsibility for the past, present and future. And coincident with
this vision it throws the rays of the Sun upon the unmistakable dif-
ference between liberty and license. The free man is he who lives
within the law, the physical, the mental and spiritual, which are but
different aspects of one and the same. It shows beyond the last sus-
picion of doubt that every reform must begin at home and within,
and that with this alone can come the power and discrimination to
guide others, to institute reform measures, to become an integral part
of social life.

The weakness of much that has been done for centuries (during
and since the dark ages, which well-nigh wiped out our knowledge of
the past) has consisted in its being based upon imperfect theories.
They have been formulated without a knowledge of the complex na-
ture of man and his environment, and like all theories founded on par-
tial or incorrect ideas, they have crumbled to nothing in the light of a
larger experience. It is certainly a mistaken notion that philosophy
is merely for dreamers and that our practical workers are concerned
only with concrete ideas. Without the union of the abstract and the
concrete, the unseen and the seen, coherent work is impossible. To
attempt to work out details without a knowledge of, or without a re-
ference to, the whole of which they are a part, is much like building
a house upon the sand.

For instance, an educational system, really to educate, must be
based on an understanding, first, of the human being’s physical, men-
tal, moral and spiritual nature, and their interrelationship; and sec-
ond, on the duality of all life — its two poles, so to speak. For all
these exist i fact, and to leave any of them out of account must re-
sult in a deformity. A healthy, well-developed body is essential to
the highest attainment, but to stop here would not lead us beyond the
animal. A well-balanced and trained mind is also essential, but if
its powers are not used wisely and with beneficent purpose the educa-
tion may result in but a menace to society and a wreck of the individ-
ual. As a rule, education has confined itself to these two aspects.
It is being recognized that there must go hand in hand with the former
a training of the moral nature. And this is something quite separate
from a teaching of dogmas and creeds, which has been tried, and
which in the first place 1s really directed toward the mental nature,
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and in the second, has not freed the mind, but on the contrary has
only imprisoned it in invisible splints, and weakened or deformed it.
A genuine moral fraining must come into the education to make it
complete, and finally the spiritual will must be aroused to enforce the
moral training, which in its turn will guide the mind, which again will
care for the body and its needs. Unless all of these principles in hu-
man nature are intelligently handled how can there be true education?
All these principles exist, and the balance is lost if any are neglected.

In education, as in all else, we feel the need of a broader outlook,
a deeper insight, a larger sympathy, a fuller knowledge. And all
this — Theosophy can give us.

Just as in education we have suffered {from imperfect theories, so
have we in every effort toward humane reforms. Failing a true philo-
sophy of life as a basis of ethics, it is impossible to act in accordance
with the Higher Law, for too many related facts are either unknown
or overlooked in an attempt to solve the problems. In the question
of Capital Punishment, for instance, we may assume that the framers
of the law had in mind the safeguarding of society. But the fuller
knowledge of facts which Theosophy supplies shows clearly that, on
the contrary, this law is a menace to society. The criminal cannot be
destroyed in this manner. The evil principles are thereby only lib-
erated to act more subtly, yet more surely, on the living, and all
chance of transmuting his evil energies has been lost by removing
him from the related sphere of action. Crime increases under this
law, which must inevitably be the case. This is not the place to enter
more fully into a discussion of this subject, but those interested are
referred to the numerous articles in the Theosophical literature.

If the relation of man to man could be, even to a limited extent,
grasped by the race as a whole, and gradually form a part of their
outlook, the problems of capital and labor would disappear. We
would not have to fight for just labor hours, for mutual consideration,
for living wages, and so on. They would follow in the natural course
of events. If the absolute unity of life were taught and explained;
the common origin and common destiny; the interrelation and inter-
dependence; the absolute community of interests; if there were a
general effort to weave these ideas into the thought-life of the race,
in a few generations we would certainly have quite a different world
in which to live. They would become a part of the general conscious-
ness and each man would regard his neighbor in a new light, and love



8 THE THEOSOPHICAL PATH

would by degrees supplant hate. And a like improvement would fol-
low if man’s true relation to the animal kingdom were realized. Vivi-
section and all cruelty would be seen as an offense against the laws of
nature and an offensc against man’s own true interests.

Had the old teachings which Theosophy now brings again to
light remained common property in the past, the pages of history
would not be written in such heavy letters of blood. And if today
this philosophy could be sown broadcast, it would be the most effective
peace measure conceivable. Theosophy is in itsclf the highest expres-
sion of the Peace Movement. Although it may include the various
related measures, such as courts of arbitration, peace conferences, in-
ternational law, and the like, it gocs deeper. It meets the disease at
its source. Why should we expect that individuals who are at war
within their own natures; who are the victims of jealousies, envies,
selfish ambitions and pride; who are grasping each for the best,
should, when massed together, produce a peaceful, considerate city
or nation, one willing to recognize the rights of others and unwilling
to take an unfair advantage? It is a simple sum in addition. We have
got what we put together. We may argue the advantages and disad-
vantages of war until the last man has been destroyed, but until we
have lighted the fire of truth which will burn out the passions of hate,
we have not really touched the issue.

This is where Theosophy comes to the rescue. It makes the
“ Brotherhood of Man " a living, glowing reality. It sends its subtle
flame into every nerve and atom; into the finer essence of the mind;
into the inner chambers of the heart; and then from out of those win-
dows of the soul — the eyes — the man looks upon a new world, peo-
pled with brothers, having hopes and aspirations similar to his own,
capable of the same keen suffering and joy, struggling, and often with
despair, against obstacles similar to his own, and he looks into the
eves of him he would have killed, and finds them to be the eyes of a
friend. What if he had killed that friend, his own brother, a part of
himself, and as necessary to the eternal order of things as himself!

Theosophy is not a new cult, a new religion. It is a statement of
Law. It interferes with no one’s religion, for it is the embracer of
all religions. It takes nothing real from any, but adds richness to
every avocation. Applied, it clarifies the mind and purifies the life.
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GOLDEN THREADS IN THE TAPESTRY OF HISTORY:
by Kenneth Morris
PART TWO
Cuaprrrr III — Tur First EMPIRE

F all the Great Powers of middle Chow times, T’sin
in the northwest, the modern Shensi, was the least
Chinese, the most barbarous. Her sovereigns, of old
appointed keepers of the Western Marches, had lost
their Chinesity through long barbarian intermarriage;

her people were, by blood, almost wholly Turk or Tartar. In 361 B. c.,
about a century after the death of Confucius, she devoted herself,
under enlightened guidance, to the task of learning civilization; and
within one generation had accomplished a work parallel to that of
Japan in the era of Meiji. She had practised herself in wars to the
north and west, subduing her nomad neighbors; then, in the time of
Chwangtse and Mencius, she embarked upon her great career of
southern conquest. She put armies of a million men on the field,
under generals as great as any the world has seen. Her empire short-
ly stretched out over Szechuen in the west, and included Yunnan in
the far southwest. I"su, her great rival, was divided from her by
China Proper, the Hoangho Valley, and took in all China south of
the Yangtse and east of the gorges, and as far north as to the bound-
aries of the Chow domain. Under 'I"su’s leadership all the coast
provinces, old orthodox China, and ‘T”si and T'sin, Chihli and Shansi,
were arrayed against T’sin. Thus within two hundred years the
whole of the Eighteen Provinces had been discovered, and had come
within the region of practical politics; and was now divided into two
camps, an eastern and a western, at war for supremacy.

What was to be done, to set right times so thoroughly out of joint?
Chwangtse might offer his humorous mysticism; Mencius his Con-
fucian code; between them they preserved the double tradition; but
the state of events had to reach level ground, and be flowing serenely,
before its waters could reflect the lights and shadows of the god
world. Things were rushing towards culmination in a new China,
the like of which had not been since the days of Yao, Shun and Yu
— at least.

Then, in the second half of the third century, one of the world’s

great men of action appeared on the scene. T’sin had overcome the
allies, and her ruler, T'sin Che Hwangti, First August Emperor, as-
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cended the throne of a China no longer patriarchal, as under Yao,
Shun and Yu, nor feudal, as under Shang and Chow, but united and
imperial.

He was at heart more Tartar than Chinaman. His new imperial
régime was not in accord with the ancient tradition; then he would
destroy the ancient tradition; and gave orders that the literature of
China should be burned. The literati, conservatives by nature, op-
posed him; he killed some, and sent the rest to carry hods and do
bricklaying on the Great Wall. He would stamp out the whole Con-
fucian Yao-Shun-and-Yu tradition, and begin afresh with T"sin Che
Hwangti and a kind of fierce, adventurous Taoism for the whole of
religion and philosophy: the kind of Taoism that drove him to send
expeditions to a half legendary, undiscovered Japan in quest of the
Elixir of Life. And yet, he performed wonders, too, for China, did
this great rod-of-iron-wielding ruler. He drew back the string, and
bent the bow to the double, which sped the arrow of Han to the stars:
made inevitable a marvelous reaction towards pure culture, that car-
ried the Blackhaired People to heights before undreamed. Also by
building the Great Wall, a hedge against bleak blasts of raiders from
Tartary, he created an atmosphere of calm in which growth could
take place; for the Wall was effectual enough in its day, when dis-
ciplined armies garrisoned it. — Within a few years of his death,
his dynasty, in the person of a miserable son, had been swept away,
and an ultra-Chinese, national house, under the Prince of Han, took
its place.

The tides of life had been rising for three centuries and more:
riotously and without order in Chow times, then forced into a straight
system under the strenuous régime of T’sin Che Hwangti. On those
waters Laotse and Confucius, Mencius and Chwangtse, had cast their
bread; now, with the incoming of the Hans, the great harvests began
to appear. The surging forces reached the planes of intellectualism
and art, and became glorious there. T’sin Che Hwangti — which is,
being interpreted, Emperor Augustus I, of the House of T’sin; the
founders of the Roman and Chinese Empires adopted the same style
and title —T"sin Che Hwangti, when he ordered the destruction
of the literature, dealt a master-stroke for civilization, if uninten-
tionally; we know not where to find the like of it, unless in Moham-
med’s providing the Arabs with a Sacred Book. For, just as the neces-
sities of Koranic exegesis in early Moslem times, gave an impetus to


























































































































































































