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INVISIBLE WORLDS AND THEIR INHABITANTS

RIENDS: The title of my subject
this afternoon, which will be our
study together, is ‘Invisible Worlds and
their Inhabitants.” I shall tell you
nothing that is spooky or weird or un-
canny, or that will leave an impression
in your minds that we Theosophists
are a ‘bunch of queers’—not at all.
I am going to talk to you, friends, of
the old wisdom of the ancients, the ar-
chaic Wisdom-Religion. I have been
talking on this present subject to you,
in this our Temple of Peace, for the
last six weeks or so. I shall now con-
tinue that subject this afternoon.

Now, friends, when a Theosophist
speaks of ‘invisible worlds,” he does
not mean worlds which are merely in-
visible in the sense of not being seen:
he means worlds which are more than
that, which provide the background of
the visible universe that we see: in-
deed, even far more than a background,
because these invisible worlds are the
causal realms, the roots of things that
are, as I shall show you a little later.

Has it ever occurred to you to ask
yourself what this visible world of ours
really is, and what it is composed of,
and how it keeps its place and posi-
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tion in space? How does it hang in
space? For the moment I am speak-
ing only of our globe, Earth. How do
the other planets hang or exist in space
or find position in the vast realms of
inner and outer infinitude? How do
the stars, the nebulae, the comets, all
the other bodies that are scattered ap-
parently at random in the spaces of
Space — what are they, and how do
they exist and keep position where they
respectively are? How are they held
there? Is there nothing but the visible
body that our physical senses can take
cognisance of: and back of them, be-
hind them, around them, nothing but
nothingness? How absurd! What in
the name of Truth does this word
‘nothingness’ mean, after ali?

This thought takes us back imme-
diately to the early Christian theolo-
gical idea that the Lord God created the
heavens and the earth out of ‘nothing.’
Nothing is nothing, and from nothing
nothing can come, because it is no-
thing; it is a word, a phantasy, some-
what after the fashion of the phantasy
of the imagination when we speak of
a flat sphere or a triangle having four
sides. These are words; but are non-
sense. They mean nothing. Obvious-
ly then, there must be a background,
a root, a causal realm so far as these
physical worlds which are scattered
over the spaces of Space are con-
cerned; something in which these
visible worlds at least find lodg-
ment, position, and in which therefore
they live. This indeed is the ancient
teaching of the archaic Wisdom-Re-
ligion, today called Theosophy, and

which, by the way, I tell you again is
nothing new; it is older than the en-
during hills; it is as old as thinking
man, even in its present formulation.

Yes, friends, we live in a wonderful
Universe, full of mysteries, but mys-
teries only because we have not solved
them; not mysteries in the sense of un-
solvable things -— this is not my mean-
ing at all. There have lived in the past
and undoubtedly will live in the future,
great Seers, men whose vision can pene-
trate behind the veil of the physical
world which surrounds us, and can
bring back to us reports of those in-
ner and hid worlds: to us hid, mind
you, only because our physical senses,
as I have so often pointed out, are such
poor instruments of report. That is
the only reason why we have no pres-
ent cognisance of these inner, invisi-
ble, causal realms.

But man has in him, as parts of his
constitution, other senses still finer
than they of our gross physical body,
instruments of report which can and do
tell his consciousness—however feebly
as yet — of other substantial worlds,
of other states of matter, of other
energies, of other forces, than they
which the physical senses of our body
tell us of. All the great religions and
philosophies of past times, yes, all the
ancient sciences likewise: all had this
first idea of inner, invisible, intangi-
ble, causal realms, as the foundation
and background of their thinking: that
our physical world is but the outer
shell or garment or veil of something
inner, vital, living, alive, which in its
aggregate is the Kosmic Lire. This
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Kosmic Life is not a person, not an
individualized entity. It is far, far be-
yond any such merely human concep-
tion, because it is infinite, boundless,
beginningless, endless, co-extensive
with infinity, co-extensive with eter-
nity. The Kosmic LiFe is in very
truth the ReariTy behind all that is.
Let me read to you in this connexion
an extract from a very interesting work
that was written by H. P. Blavatsky,
the chief founder of the Theosophical
Movement in our present age, and now
some fifty years old. In her The Eso-
teric Character of the Gospels, this
great woman — the greatest of her age,
the Messenger of great Seers, of the
White Lodge, as we say, which is com-
posed of these great Seers whom I have
mentioned to you on many previous
occasions,— wrote as follows in her
capacity as the Messenger of these
Seers, re-proclaiming the ancient Wis-
dom-Religion to the modern world:
The Gnosis [or wisdom] supplanted by the
Christian scheme was universal. It was the
echo of the primordial Wisdom-Religion [or
Theosophy] which had once been the heir-
loom of the whole of mankind; and, therefore,
one may truly say that, in its purely meta-
physical aspect, the Spirit of Christ (the
divine logos) was present in humanity from
the beginning of it. The author of the Cle-
mentine Homilies is right; the mystery of
Christos — now supposed to have been taught
by Jesus of Nazareth-—'was identical’ with
that which from the first had been communi-
cated ‘to those who were worthy. . . . We
may learn from the Gospel according to Luke,
that the ‘worthy’ were those who had becn
initiated into the mysteries of the Gnosis [or
Wisdom], and who were ‘accounted worthy’
to attain that ‘resurrection from the dead,
[initiation] #n this life, . . . ‘those who knew
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that they could die no more, being equal to
the angels as sons of God and sons of the
Resurrection.’

H. P. Blavatsky, it should be noted
in passing, is here making a series of
quotations from the early Christian
work, the Clementine Homilies, and
these quotations are here printed be-
tween inverted single commas.

In other words, they were the great adepts
of whatever religion; and the words apply
also to all those who, without being Initiates,
strive and succeed, through personal efforts
to live the life and to attain the naturally
ensuing spiritual illumination in blending their
personality — the ‘Son’— with the ‘Father,’
their individual divine Spirit, the God within
them. This ‘resurrection’ can never be mono-
polized by the Christians, but is the spiritual
birthright of every human being endowed
with soul and spirit, whatever his religion
may be. Such individual is a Christ-man.

And such are these Great Seers, these
Masters of Wisdom, of whom I have
spoken and of whom H. P. Blavatsky
was the Messenger to the world in
our age.

Now, as has been usual with me,
friends, for the last six weeks, on ac-
count of the relative difficulty of the
subjects which I have been discussing,
I have drawn up a list of items, points
of thought, which I shall touch upon
directly or indirectly this afternoon;
and in order to give you some outline
of what we shall study together here
this afternoon, I shall read to you these
items:

1. The visible worlds that we know
with our physical senses are the outer
shells or expressions of inner and invi-
sible spheres, and bear the same rela-
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tion to tkeir inner and invisible and
intangible causes and originants as does
man’s physical body to his inner and
invisible and intangible elements or
principles.

2. Besides this, these inner and in-
visible worlds are of substance and
energy compact, even as is our own
physical world that our senses tell us
of, somewhat of at least; but of sub-
stances and energies much more ethe-
real and subtil than the substances and
energies which function in and ani-
mate, in fact compose, the visible and
tangible worlds that our physical senses
cognise.

3. There are likewise worlds much
more material and gross than is the
world cognised by our physical senses;
and these are as invisible and intangi-
ble to us as are the more ethereal and
more subtil worlds just referred to;
and these grosser and more material
worlds are unknown to our physical
sense-apparatus for the same reason
precisely that the higher worlds are un-
known to us: because our physical
senses do not respond to the vibration-
al rates that these higher and lower
worlds possess, but only to those par-
ticular and restricted vibrational rates
that characterize our own particular
physical world, the mother of our
senses and also their field of action,

4. Just as our physical world, and
others like ours that belong to this
physical plane or sphere, have inhabi-
tants of many and various kinds and
classes, so exactly do these higher and
lower worlds have inhabitants, which
are their own particular offspring, with

senses and minds built to know and to
respond to the vibrational rates of
them, just as our physical senses are so
built and evolved that they respond to
the vibrational rates of a part only of
the gamut of life belonging to the phy-
sical plane.

5. But just as Man, for instance,
knows dimly of other planes and
spheres, because of his more delicate
psychical and mental faculties: and
will in the future know vastly more
about them than he now does, as evolu-
tion perfects these interior senses and
faculties: just so is it with the inhabi-
tants of these higher and lower worlds:
evolution or progressive growth in fa-
culty and senses brings all entities and
beings slowly into contact and com-
munication and knowledge with other
planes and spheres, whatever their
present plane or sphere of action and
consciousness may be.

6. These higher and lower worlds
than ours are so thickly sown over and
in the illimitable fields of the spaces of
Space, that they interpenetrate each
other in all directions, and are thus all
interlocked and interlinked and in very
fact form or actually compose a limit-
lessly vast Whole, the Kosmic Organ-
ism. These higher and lower worlds, in-
cluding our own world or plane or
sphere — call it what you like — are
literally as incomprehensibly numerous
as are the atoms of our own physical
matter, which latter but reflects or
copies or mirrors the pattern or plan
of the universal scheme.

For instance, in a particle of even
our physical matter, the numbers of
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atoms that form or compose its sub-
stance are so incomputably immense
that they must be reckoned in sextil-
lions of sextillions in a body of physi-
cal matter no larger than a bean or a
small grape.

The higher and lower worlds of the
spaces of Space are at least equally nu-
merous, for they are but the atoms of
the universe on a larger scale. There
being but one Life, one series of laws
of Nature, so called, Nature inevitably
must repeat itself everywhere; for
what exists in the whole must of neces-
sity exist in every part of that whole.
You cannot have radical discord in an
organism every part of which hangs
together with every other part insepar-
ably. All of it is coherent, even as
man’s physical body is in forming his
self-contained and living physical ve-
hicle.

7. This interpenetration and inter-
locking of the vast hosts of worlds, both
higher and lower, and illimitable in
both directions as to high and low —
these words, high and low, meaning
quality, mind you, not directions in
space — grading off into each other,
as it were, is the root-idea in the Theo-
sophical teaching of Kosmic Hierar-
chies of which I shall have more to say.

8. Each one of these numerous Hier-
archies, however, has its own summit
and its own depth; in other words, its
own highest plane or world or sphere,
and its lowest; and the highest plane
of any one Hierarchy grades off into
the lowest of the next succeeding and
superior Hierarchy; while its lowest
plane grades off into the highest or

summit of the next succeeding Hierar-
chy on the downward arc of descent,
and endlessly in all directions, there-
fore inwardly as well as outwardly.

9. Lvery point of Space, therefore,
is the abode of life and of lives, and on
many planes to boot; and these Hier-
archies are densely populated with all-
various kinds and classes of living en-
tities in all grades of evolution, from
the divine through the most spiritual
down to the lowest or most material
of any such Hierarchy; and every one
unit of these countless Hosts of Lives
is a learning and evolving entity on
its upward way towards ever larger
degrees of evolutionary perfection.

10. To the inhabitants or popula-
tions of any one of these higher or low-
er worlds, their own matter is as sensi-
ble and real to them as is ours to us;
and actually on the other hand and in
truth as unreal as is ours to us, when
we understand how unreal our phy-
sical matter is — a subject which we
have fully discussed on preceding Sun-
days in this our Temple of Peace.

11, Matter in the higher worlds and
composing the higher worlds is energy
to us; and our matter is energy to the
world below or rather inferior to our
own. Physical ultra-modern science
today likewise, very recently indeed,
has begun to teach us that matter and
energy in our world are fundamentally
one thing, which is an old, old Theoso-
phical doctrine.

12, All these energies and matters
are really only various and innumer-
able manifestations of the Kosmic L1FE
— what else can they be? — existing
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in truly infinitely large variety. The
Kosuic LirEg, therefore, is what? It
is the Reavity behind all the infinite-
ly varied hosts of entities and things.
But this ReALITY is not a person: it
is precisely what Theosophy calls it:
the Boundless and, in its totality, in-
comprehensible LiFe: energy, move-
ment, if you like other words for the
same thing. We prefer to say LIFE,
and our preference is logically founded
as I believe you yourselves will see if
you think the matter out.

13. What is called objective exist-
ence or being is that part of the bound-
less Whole which, on any one plane or
in any one World or Sphere is cog-
nised by the beings whose conscious-
ness at the time acts and functions
there; but — and please note this well
— this objective is subjective to be-
ings whose consciousness at the time
acts and functions on other planes or
in other worlds or spheres. Obvious-
ly, therefore, our entire physical uni-
verse is as subjective, therefore as in-
visible and as intangible, to beings
whose consciousness at this time is
acting and functioning on other planes
or on other spheres than our physical
universe, as these inner and invisible
worlds of which I have been speaking
are subjective to us.

14. As said in this our Temple of
Peace on last Sunday afternoon, it is
not our tiny globe — Earth, a speck
of Kosmic dust — which populates the
invisible worlds and spheres of the
spaces of illimitable Space, with our
‘dead,’ so called, for there are no
‘dead,” as I have shown you on other

occasions here in this Temple; but the
populations, or inhabitants, of these
other worlds and spheres, invisible and
physically unknown to us humans, be-
long to these other higher or lower
worlds or spheres as the case may be;
just as we belong to our present phy-
sical world because we live in bodies
arising out of it — out of this physical
world. But as all these infinitely varied
worlds or spheres are more or less in
intercommunication, all being con-
nected by the Universal Kosmic LiFE;
and as evolution is universal every-
where: these innumerable hosts of liv-
ing beings pass in time from world to
world or from sphere to sphere as they
grow in evolutionary development of
inner faculties and powers, thus fitting
them for life on other planes and in
other and to us at present unknown
Worlds or Spheres, which at present
are to us invisible and intangible.

Now you see, friends, this is indeed
a large subject for thought and study.
The time that we have to study to-
gether on any one Sunday afternoon is
thirty-five or forty minutes, perhaps;
and how on earth is it possible in one
afternoon, during the space of so short
a time, to go again over the ground
that we have covered on other Sun-
days, and after that is done, to con-
tinue with our study set apart for to-
day? Limitations of time prevent my
doing this; so I am going to continue
from the point where we dropped our
subject of study on last Sunday.

As 1 have said before, Theosophy
is not new. Nobody has invented it.
It is the ancient Wisdom-Religion, as
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old as thinking humanity; and the
proof of this any intelligent man or
woman may find for himself or herself
by honest study. That is all that we
Theosophists ask: Study, and abide by
the results that your souls will draw
from your study.

You know of course somewhat of
the European history that ensued after
the downfall of the Roman Empire,
and of the religious ideas which then
began to grow apace with the coming
on of the Dark Ages — in fact, lead-
ing to those Dark Ages and very large-
ly responsible for them. A certain
small part of these religious ideas per-
tain to what would now be called ideas
appertaining to scientific study, such
as astronomical notions derived most-
ly from Claudius Ptolemy, the Alexan-
drian astronomer and mathematician,
who wrote a book in Greek, remark-
able for its time, called He Megale Syn-
taxis, which may be translated as ‘The
Great Composition,” meaning in other
words, the Complete Qutline of As-
tronomy, which the Arabs took over
and rendered as Almagest, which was
an outline of astronomy as astronomy
was taught during the time of Claudius
Ptolemy.

Part of this work was actually based
on astronomical and astrological ideas
taken over from the Mesopotamian re-
gions — Babylonia and Assyria. There
were great astronomers in Mesopota-
mia in those earlier days; and here is
a point that T ask you to remember,
please: that back of the wording and
figurative expressions of these old as-
tronomical ideas there lies an esoteric

explanation which is truly wonderful
when properly understood. This ex-
planation Theosophy supplies.

Now the part which Ptolemy took
over from the Babylonian astronomers
was somewhat as follows. I may add
as a prefatory remark that this like-
wise very neatly, although most in-
completely, will set forth what the
Theosophist means when he talks of
a ‘Kosmic Hierarchy.” These Baby-
lonian astronomers said that the Uni-
verse — meaning our own Home-Uni-
verse — is composed of a scale or lad-
der of existence, consisting of ten de-
grees or steps of matter ranging from
earth, or the grossest matter, up to the
tenth or most ethereal, which tenth
was called the primum mobile — the
‘first movable.’

These ten degrees or steps on the lad-
der of life, of Kosmic life, and forming
the substance of our Home-Universe
surrounding us, they set forth after the
following manner: first and lowest,
Earth; next, the Sphere of Water;
then that of Air; then that of Fire;
next the Sphere of the Moon; then
that of Mercury; then that of Venus;
then that of the Sun; then the Sphere
of Mars; then that of Jupiter; then
that of Saturn; then (leaving aside for
a moment the four first, Earth, Water,
Air, and Fire) the eighth, or the Sphere
of the Fixed Stars; then the ninth they
called the Empyrean — the sphere in
which move the comets and in which
the nebulae are seen; then tenth and
last, the primum mobile surrounding
as with a crystalline shell the entire
universe just enumerated. The usage
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of this word ‘crystalline’ did not mean
actually real crystal or glass; but the
reference is to its transparency: we
in our modern days would call it ether-
ic. This Hierarchy, this consistent
and coherent and self-contained whole,
they said was contained in the limitless
and surrounding ‘Waters of Space’—
in other words, Infinitude.

Ptolemy took these ideas over from
the Babylonians, and the Mediaevalists
during the European Dark Ages drew
their astronomy from Ptolemy’s ideas
and taught, as did he, that there were
ten spheres composing our Universe.
They did not fully understand Ptolemy,
however; yet in this tenfold concep-
tion of our universe they retained
nevertheless a principle of the archaic
astronomical teaching of the formerly
universal Wisdom-Religion.

Now, we Theosophists do not teach
the matter in this degenerate form; but
we do teach the doctrine of Hierarchies
extending through the Boundless Kos-
mos, each Hierarchy being fashioned
of ten steps on the so-called ladder of
life; but of these things we Theoso-
phists have in Theosophy an explana-
tion which is fully satisfying and curi-
ously in line with modern scientific
ideas.

However, newer ideas forming the
basis of later discoveries in Europe
came in with the theories and studies
of Nikolas Krebs of the fifteenth cen-
tury, and of Pico Count di Mirandola
of the sixteenth century, and of others,
and especially of Kopernik (or Coper-
nicus), the German-Pole. These new
ideas and teachings aroused a great

deal of antagonism con the part of the
authorities, ecclesiastical and civil
alike. Indeed, the men who thereafter
adopted these new ideas, followed later
by Galileo and a rapidly increasing
host of thinkers, suffered the usual fate
of pioneers in human thought; but
their labors and their thoughts finally
prevailed.

No longer did the advancing know-
ledge concerning astronomical truths
permit the teaching that our physical
earth, this small earth on which we
live, was the center of the Boundless
Universe, and that all the planets, the
sun, and the moon, and the stars also,
circle around our earth in concentric
spheres. These newer teachers in
the fifteenth and sixteenth centuries
harked back to the old teachings of
Pythagoras of Greece and of his school,
whence they drew as from a fountain
of wisdom and knowledge. And this
newer science now taught that the sun
is the center of our solar system, and
that the planets revolve around this
central sun, and that the earth is one
of these planets so revolving.

These innovators were treated rather
badly. You know, friends, when Co-
lumbus appeared before the doctors
of the University of Salamanca and
argued his case that the world was
spherical and that there must exist
continents beyond the Western sea,
he was told: “You are wrong. The
Fathers of the Church knew of this
fantastic doctrine of a rotund and
spherical earth, and they said that it
was untrue. Turn to Lactantius, for
instance,” they said, “and you will
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see what he has to say of Pythagoras
and his teaching of the spherical na-
ture of the earth.”

Nevertheless Columbus persisted,
and sailed his three little vessels west-
ward over the stormy Atlantic, despite
a threatened mutiny on the part of his
men, who felt that they were approach-
ing the edge of the earth, a flat earth
in which they believed, and that a few
more days’ time would bring their three
little ships to the edge of the world,
whence they would fall over it into
the bottomless abyss. A Castilla vy d
Ledn nuevo mundo dié Colén: To
Castile and to Leon, Columbus gave a
new world!

The doctors of Salamanca were not
alone in their mistaken and fantastic
ideas. The entire Christian world held
the same notions, with the exception of
the noble-minded few of whom I have
spoken. What did Martin Luther have
to say of his contemporary, Coperni-
cus? He said:

People listen to an unknown astrologer who
tries to show that the earth rotates, and not
the heavens nor the firmament nor the sun
and the moon. Everyone who hankers after
being thought clever forthwith devises some
new-fangled system, which of course is con-
sidered to be the very best of all systems.
This fool desires to overthrow the entire sys-
tem of astronomy; but Holy Writ tells us
that Joshua commanded the sun to stand still,
and not the earth.

You see, they thought that the sun
moved around the earth, and the proof
was positive for them because Joshua,
according to their Holy Writ, told the
sun to stand still, and it stood still! But
Martin Luther was not the only one of

his day to turn against the heliocen-
tricism of Copernican astronomy; his
co-worker in Germany, Melanchthon,
wrote of Copernicus as follows:

Our eyes themselves prove to us that the
heavens revolve around the earth in the space
of twenty-four hours. But certain men, whe-
ther from love of novelty, or in order to dis-
play their ingenuity, are teaching that it is
the earth that moves; and they assert that
neither the eighth sphere nor the sun re-
volves [around the earth]. . . . It is simply
a lack of honesty and decency to declare such
fantasies in public, and the example is per-
nicious. It is the part of a sound mind to
take the truth as revealed by God and to
accept it.

What did Calvin say about Coper-
nicus?

Who is it who dares to place the authority
of Copernicus above that of the Holy Ghost?

Now, friends, you know that we
Theosophists — and I say this with re-
straint, because it is a modest declara-
tion considering what I might say —
have been in the past somewhat in the
relation that Copernicus and his fel-
lows held to the people of their time.
Even as those noble-minded and far-
seeing men were called imbeciles, idiots,
lunatics, heretics, what not, so have
we in the past; but no longer so much.
People now are beginning to know us
better and to understand us more; they
see that we have something well worth
while giving to the world.

For instance, today Reincarnation
is known everywhere and believed in
more or less everywhere: it is used as
a theme in the movies, in novels and ro-
mances and plays. Everywhere we
hear of it. And our doctrine of Kar-
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