














































































































































THE THEOSOPHICAL PATH 

"He said - he said such a queer thing," Mrs. Leslie mused, as 
if her companion's words had not been heard. "Don't touch me 
Langdon," she ordered as he placed his hand over hers, "I must 
think - "  

"That old fool has upset you, :\Iyrna. You were just getting 
to the point where my plan for you - for us, seemed the best one, 
and now you are back in that foolish state where you are willing to 
go on forever, tied to poor Leslie whose condition has robbed him 
even of the memory of a wife. lVIy word ! Anyone would think 
us still living in the Victorian age where sense of duty hid right of 
the individual under a weight of such magnitude that women came to 
death without ever having known life. Leslie has nurses a-plenty," 
he continued more quietly. "Why should you serve him in that 
capacity for the rest of your life just for the sake of that old bromide 
' for better or for worse' which crept into the marriage ceremony 
where with the one 'I promise to obey,' - it doesn't belong. You, 
a modern woman,"  Langdon Taylor chided humorously "to abide 
by archaic laws ! You, to allow the words of a wandering artist or 
toy-maker, whichever he may be, to trouble you ! He's probably as 
crazy as poor old Leslie." 

Unheeding, hand outstretched to the signal which would com
municate her wishes to the driver, Myrna Leslie exclaimed : "He 
said it would be for my soul's sake ! Oh Langdon, how did he know 
I needed very much to do something for my soul's sake? How did 
he know that since Jeddie's death I have just drifted, doing little for 
that poor creature to whom I am married but keep his name for my 
own. My soul - my soul ! - I had forgotten that I have one. 
Take me back to him, Langdon ! Perhaps i f  I worked there, with 
the toys, the soul of Jeddie's mother would come back to her ."  

Her fingers closed upon the signal ; she spoke through the tube : 
"Go back, Hubert. Drive back to the house of the toy-maker." 

It was the garden of Nadir that Mrs. Leslie was first to know. 
The days of her stay as his guest were but few, as yet, and the hours 
at the workbench few, too, for the toy-maker had said that she must 
first feel friendly to her work or toys would remain just bits of wood. 
"I told you that paint and brush and scroll-saw were the material 
needs of the toy-maker's art, but it is necessary to see the child for 
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whom the toy is being made if it is to be the 'just as real as life' kind 
that will serve the demand."  

"Just as real as  life," Nadir repeated his own words, "so you can 
see that the toy has first to be beautiful, for only beauty is real." 

Myrna Leslie protested. "Not real, all the sorrow and hurt ? 
�ot real, my boy's death? Not real, all these long years of horror 
as the wife of a drug fiend ? "  

"Oh yes , they were real ,"  she assured herself. "Anything so 
horrible could be nothing else. There couldn't be anything as unreal 
as their ugliness ! " 

" Real only if realized as beauty, ' '  Nadir said. "Let me quote 
your words in part : 'All the sorrow and hurt of death. '  Yet realiza
tion of death as sleep where neither sorrow nor hurt can be, gives it 
the beauty of peace. Surely you do not think of the place beyond, 
to which death serves as a door, as a place of suffering. 'These long 
years of horror as the wife of a drug fiend' - my dear , that we have 
time to serve others through the cycle we call a year - ;  is not that 
a beautiful thought ? Think if we were snatched from the possibility 
of serving, of satisfying a need within ourselves to serve ; think, if 
the year were but a moment, how little you could have done for 
him, your husband whom you call a drug fiend. Think of how short 
your time, if years were not and only moments came to us, think of 
how short your time with your boy. As for ugliness : how but unreal 
can it be since first there must have been beauty for comparison, 
as there first must have been Truth before there could be not-Truth, 
as there first was harmony before not-harmony and beautiful reality 
before ugly unrealness ." 

"There first must have been that rose, "  Nadir continued, "before 
your idle fingers could have destroyed it. There was a time when 
there was not man to perceive beauty, but never a time when beauty 
was not ! Formless Void - but not without Beauty ! "  

Myrna Leslie's eyes filled with tears. She said passionately : 
"I  love flowers. I did not mean to destroy the rose. I did not think." 

"You need to think for your soul's sake. Come, my child, to 
the path of true thought, follow it and learn to give of yourself .  Let 
us seat ourselves at the workbench, the young woman and the old 
Nadir, and let us take thought that beauty may grow beneath our 
fingers. Here we have a chevalier astride a horse that is now dun 
color but which we will make into one with a shining chestnut coat. 
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This brush for the paint and that for the enan1el, but the biush o f  
the mind and the color of  thought for others - these last we  must 
find within ourselves i f  it  is to be a happy rider who gallops into the 
nursery on Christmas morning."  

The horse and rider came to  life under Myrna's slender fingers. 
As she worked there came to her, insensibly at first and then at last 
consciously, the desire to put that into the figures which a child 
would want to find there. She smiled as she chose for bridle anrl 
saddle the shining black enamel. Gold wouldn't have done, she 
knew that, for gold would not have been real enough. The toy would 
have then belonged to the fairy-world and the rider in the saddle 
would have needed a plumed hat. The rider which Mrs. Leslie clothed 
in correct attire was a gentleman out for a morning run, one who en
joyed riding and loved his animal. See how he leans forward to pat 
the neck of the chestnut ; see how shining are his boots ! A bit too 
shining for good form, Myrna decided as she rubbed the gloss down 
with a bit of emery. 

Nadir, who had come up to the workbench, nodded agreeingly. 
He pursed his lips and stood off, looking with half closed eyes at 
the toy, for all the world, the woman thought, as if he were looking 
at some wonderful painting. 

"Tell me, Master,"  she begged, not knowing that she called him 
thus, so natural seemed that mode of address. "Tell me, Master , 
why do you not paint more of your wonderful landscapes? How 
came you to this place, making toys for children, since the world 
would willingly claim you for its own - one of its great masters o f  
pain ting? ' '  

And Nadir, quoting, answered : 

This simple consummation is the best. 
I close not my eyes, stop not my ears, nor torment my body. 
But every path I then traverse becomes a path of pilgrimage. 
Whatever work I engage in becomes service. 

He passed from the bench in the garden toward the great room 
where many worked. For the making of toys went on day in and 
day out, month in year in - so greatly were served the children who 
dwelt in the nurseries of the rich, in bare room of the poor ; for a 
Great Heart beats in the Universe for children and few are missed 
at Christmas-time however long they are forgot between times. Many 
were drawn to Nadir's workshop who were impulsed by that heart. 
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The weeks passed by and as Myrna worked she came to know
ledge of her fellow-workers. "What brought you here ? "  she asked 
one day a man opposite her and pondered his answer,- "I have 
need to serve childhood for a former dis-service."  Myrna knew 
him not for a rich mill-owner of a Southern state who once had em
ployed tiny children ; bowing their forms, dulling their intellects, 
taking their very lives that he might be rich. 

It was the day before Christmas when she asked a like question 
of a woman near her. From her she received a written reply : "I am 
dumb, but my heart can sing through my fingers."  

"Why are you here ? "  Myrna Leslie had asked such a question 
of herself, again and again, but on Christmas morning there came 
to her the answer, which was : "That I may continue to be a mother." 

"Master, Teacher, Friend," she sobbed as she caught at the 
hand of Nadir. "My boy's death did not make me less a mother. 
His birth gave me realization of motherhood, but his death cannot 
release me from the duties of that divine attainment. There must 
be more that I can do, save work at this bench with toys. There is 
more - I know there is more - ! " 

Nadir said : "It is given me to know that you will one day serve 
childhood very greatly. You will realize and bring to others realiza
tion that the spiritual parenthood of the Universe is served, is in
deed maintained through the channel of physical parenthood. Be
fore you now, however, there lies a doing of the duty nearest you. 
Can you name that duty, child ?"  

And from the teaching she had received from Nadir, Myrna Les
lie answered : "It is to care for that soul who, through my Karman 
and his own, was drawn to me by marriage. To give fully and with
out stint of myself .  To give fully - ah, Nadir, how different from 
the way I have given all these years ? I have seen myself a martyr 
as I waited upon my husband. I have built 'round myself a wall of 
grudging service instead of a garden of beautiful giving. But now 
I return to him, to my home, with the glorious privilege of giving on 
this beautiful Christmas day the gift of myself." 

As Mrs. Leslie passed through the door of  the shop, which under 
her urging fingers opened swiftly, the voice that had called to her 
on the first day of her coming to the toy-maker at the cross-roads, 
a voice which though produced mechanically was elfish, was even 
entreating, called to her once more : "Come again, my dear ! "  - and 
this time the woman heard. 
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RESEARCHES INTO NATURE 

Lucius Annaeus Seneca 

(VII Books. Haase's Text ; Breslau, 1 8 7 i )  

TRANSLATION B Y  G. D E  PURUCKER, D. LITT .  

BooK VII - XI 

( 1 )  Let us now leave Epigenes and take up the opinions of others, 

but before I begin to set these forth, it is needful to assume, in the 
first place, the following : comets are not seen in only one part of  
the sky, nor solely in the zodiac, but as of ten in the east as in the 
west, yet most frequently around the north. 

( 2 )  Their shape, however, is always one. Although the Greeks 
have drawn distinctions as among those from which a flame hangs 
down after the manner of a beard, and those which spread forth 
everywhere around themselves a head of hair as it were, and those 
whose fire is actually diffuse but yet tending to a point : neverthe
less all these are of the same character and are properly said to be 
comets , 

( 3 )  whose shapes it is difficult to compare the one with the other, 
since they appear at long intervals of time. Indeed, at the very 
time when they appear, spectators do not agree among themselves 
as regards their appearance, but in proportion as anyone's vision is 
sharp or dull, he says that it ( the comet) is very bright, or very 
ruddy, and that the mane ( the 'tail,' etc . , )  is either hanging down
wards or spread out on the sides . But whether there are certain 
differences among them or whether there are none, necessarily comets 
are produced by the same cause. The one thing to be established 
(in order to show that it is a comet) is this : that, out of the ordinary 
course, the form of a new orb is seen bearing about itself a scattered 
fire. 

XII 

( 1) The following explanation has seemed pleasing to certain 

ones of the ancient (thinkers) : when, among the wandering stars, 
some one has attached itself to another, the appearance of a leng
thened star is produced by the light of the two having become melted 
into one. Nor does this occur only when one star actually touches 
another star, but also when it has merely approached it, for the 
space separating them is illuminated by both and becomes full of  
flame, thus producing a lengthened fire. 
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( 2 )  To these, we respond as follows : the number of the moving 
stars is determined, and both these and a comet ordinarily are seen 
at the same time, from which it becomes manifest that a comet is 
not produced from their union, but is original and independent. 

( 3 )  Moreover, frequently a star passes under the path of a higher 
star : Saturn at times is above Jupiter, and Mars looks down upon 
Venus and Mercury in a straight line : nevertheless, a comet is not pro
duced on account of this their conjunction - when the one passes 
under the other ; otherwise one would be produced in every year : for 
yearly some stars are simultaneously in the same constellation. 

( 4) If a star, coming upon a star, made a comet, it would cease to 
be in a mere moment, for the velocity of the passing ( stars-planets ) 

is very great ; hence, every occultation of an orb is brief, because 
the same course which had brought them ( the two orbs) together 
quickly separates ( them ) .  We see the sun and moon freed (from 
each other) in a very short time when they have begun to be obscured : 
how much more quickly must be the passing in stars, which are 
so much smaller ? But yet comets tarry for six months ! - which 
could not occur if they were born from the conjunction of two stars, 
for they cannot remain long together, and of necessity the law of  
their velocity separates them. 

( 5 )  Moreover, the neighboring parts are seen by us : besides, 
they ( the orbs ) are separated by immense intervals : how, then, can 
the one star send fire as far as the other in such fashion that they may 
appear yoked the one to the other, since they are parted by an im
mense stretch? 

( 6)  "The light of two stars," he says, "is mingled together, and 
presents the appearance of one : obviously in the same manner as 
a cloud is reddened by the entrance of the sun ; in the same manner 
as the evening and morning hours become gold-yellow ; in the same 
manner as the rainbow or the other sun is seen." 

( 7) First, all these (phenomena) are produced by great energy, 
for it is the sun which inflames them : the stars have no such power. 
Next, not one of these occurs except below the moon, in the neigh
borhood of the earth : the upper (regions)  are clear and pure, and 
always of their own color. 

( 8 )  Moreover, if any such thing occurred, it would possess 
no permanency but would quickly be extinguished, like the coronas 
which incircle the sun or the moon : in an exceedingly small space 
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they disappear : nor does even the rainbow long last. I f  some such 
thing were between two stars, by which the intervening space were 
suffused, equally quickly would it melt away : without fail it would 
not remain as long a time as comets ordinarily linger. The path of  
the stars ( planets ) is within the Zodiac : they hurry along this cir
cuit : but comets are noticed everywhere. The time in which they may 
appear is not more fixed, for them, than is any place beyond which 
they may not go forth. 

XIII 

( 1 )  Against these ( matters ) ,  the following(remarks ) are made 

by A rtemidorus ( the Parian ) : these five stars are not the only ones 
that hurry along, but these alone have been observed : besides, innum
erable others are borne along in secrecy (i . e . ,  unknown to us ) ; or, 
on account of the uncertainty of ( their) l ight are unknown to us ; 
or, on account of such a position of ( their ) circles ( orbits ) that 
they can be seen only when they have come to their highest points. 
"Hence, certain stars intermingle," as he says, "which are new to us,  
which mingle their light with the constant ( orbs) , and send forth 
a fire which is greater than is ordinary in stars." 

( 2) This is the most trivial of the things which he falsely asserts : 
his entire description of the world is an impudent falsehood ; for i f  
we  believe him, the highest boundary of the sky i s  exceedingly solid, 
hardened after the manner of a roof, and of a high and thick body, 
which atoms, accumulated and massed, have made. 

( 3 )  To this, the succeeding surface ( the top) is fiery, so com
pacted that it cannot suffer dissolution and decay : it has, however, 
certain vents and windows, as it were, through which fires flow in
wards from the exterior parts of the world, yet not so great that they 
disorder the interior parts, and they glide back again out of the 
world to the exterior parts . Hence, these ( bodies ) ,  which appear 
outside of the usual course of things, have flowed inwards from the 
matter lying beyond the world. 

XIV 

( 1 )  To dissipate these ( notions) ,  what else is it than to exer

cise one's hand, and to toss one's arms against the wind? Yet I would 
desire him to tell me who has imposed such a solid ceiling upon the 
world ; and for what reason should we believe him that the sky has 
such thickness ; what it may be which could draw to it such solid 
bodies and hold them there ? 
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( 2 )  Further, that which is of such great thickness, necessarily 
is of great weight : in what fashion, therefore, do heavy bodies remain 
in the highest parts ? How is it that the mass does not fall and dash 
itself to pieces by its weight : for it cannot happen that a weight of  
such great magnitude - such as he has figured to himself -- hangs 
suspended and is supported by things that are light. 

( 3 )  Nor can this even be said, that there are certain chains 
on the outside, by which it is prevented from falling ; nor, on the 
other hand, that something is set underneath in the middle, which 
receives or props up the overhanging body. This, likewise, no one 
will dare to say, that the world is carried through boundless space , 
actually falling, but not appearing to fall , because its headlong de
scent is without beginning or end, having no bottom which it can reach. 

( 4) This, in fact, they have said of the earth, since they could 
discover no reason why a weight should remain motionless in air . 
"It is borne along always, "  they say ; "but it does not appear to 
fall because that into which it falls is infinite." What is it, again, 
by which thou provest that not only five stars are moved, but that 
there are many ( in motion )  and in many regions of the world ( uni
verse ) ?  Or, if it be permissible to answer that this is without any 
obvious proof, how is it that no one says that either all the stars, or 
none, are moved? .Moreover, such a multitude of stars moving 
hither and thither aids thee not at all, for where there were many 
( such) , very frequently will they fall into each other ; but comets are 
rare, and on that account are they wondered at. 

xv 

( 1 )  How is it that every age will bear witness against thee 
which has both recorded and has passed on to posterity the coming 
forth of such stars ? After the death of Demetrius King of Syria, 
of whom Demetrius and Antiochus were the children, a short while 
before the Achaian war there shone forth a comet not less than the 
sun ( in magnitude ) .  At first it was a sphere, fiery and reddish, emit
ting a brilliant light, sufficient to overcome the darkness ; afterwards, 
by degrees, its magnitude decreased and its brilliance died away ; 
and finally i t  totally disappeared. How many stars, therefore, must 
unite in order to produce so large a body ! Do thou assemble a 
thousand into one, yet never will they equal the appearance of the 
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sun. When Attal us (a  king of Pergamus ) was reigning, there ap
peared a comet which at first was of moderate size ; then, holding its 
own, it diffused itself and spread even to the equinoctial circle, so 
that being extended over an immense space, i t  equaled that zone of 
the sky which bears the name o f  milky (the Milky Way) . How 
many, wandering (stars) therefore, must have come together, to 
cover with a continuous fire so great a tract of sky? 

JULIAN THE APOSTLE 
A Fourth-Century History 

P. A. MALPAS, M. A. 

x 
THE CORRESPONDENCE OF A PHILOSOPHER 

JULIAN was an indefatigable correspondent. He wrote late at 
night and he was up in the morning hours before others, writing, 

studying, thinking, working. With the shorthand-writers he got 
through an enormous amount of correspondence and literary labor. 
Without them he was still a giant of the desk. Several times he sat 
up all night to begin and end a 'book' which reads like no mere 
ephemeral journalism but is just as interesting to-day as it was 
when written in the sixties of the fourth century A. n. 

Much of  his correspondence has been preserved and it is inter
esting to read, as showing the mind of the man in that age. Always 
he had before him the welfare of his people, the pursuit of true 
philosophy, the honor of the philosophers, and, above all, the duties 
of an initiate of the mysteries of the Sovereign Sun and the Virgin
Mother of the Gods. 

Writing to Priscus, who was with him in Gaul and Constantinople 
and in Persia, he says : 

I swear by him who is the giver and preserver of all my good fortune that I 
desire to live only that I may in some degree be of use to you. When I say 'you' 

I mean the true philosophers, and convinced as I am that you are one of these, 
how much I have loved and love you, you well know, and how I desire to see 
you. May divine Providence preserve you in health for many a year, my dear
est and best beloved brother ! . . . 

To the same Priscus he writes in another letter : 

I entreat you not to let Theodorus and his followers deafen you, too, by their 
assertions that Iamblichus, that truly godlike man who ranks next to Pythago-
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ras and Plato, was worldly and self-seeking. But if i t  be rash to declare my own 
opinion to you, I may reasonably expect you to excuse me, as one excuses those 
who are carried away by a divine frenzy. You arc yourself an ardent admirer 
of Iamblichus for his philosophy, a nd of his namesake for his Theosophy. And 
I too think, like Apollodorus, that the rest are not worth mentioning compared 

with those two. 

In a letter to Oribasius, Julian mentions the "excellent Sallust." 
The word used is Chreston Saloustion ( Xp17urov l:a"Xovurwv), an 

example of the use of the word Chrest and the possibility of the 
double meaning so beloved of the Greek philosophers. Here i t  
just means for the ordinary reader that Sallust was a good man. 
But for a philosopher who wished to show discreetly that the man 
of whom he speaks was a struggling devotee of the Mysteries on his 
way to becoming a Christos rather than a Chrestos, the same 
word could have been used without any profane being the wiser. 
The point may not seem to be important, but the confusion arising 
in the last fi fteen hundred years through the failure to understand 
the distinction between the two words - it was meant to be confusing 
to outsiders - has caused untold misery to the European world. 

"It is better to do one's duty for a brief time honestly than for 
a long time dishonestly," is one of Julian's maxims, which had its 
eventual application in his own life. 

ln another letter to Priscus, as in several, there is the phrase 
kai idia cheiri (Kai tola XHpl) "Added with his own hand."  This re
minds one of the same phrase with Paul, three hundred years before 
Julian, who calls attention to his big lettering, as if the malady from 
which he suffered was an affection of the sight. Many have thought 
it was so. The custom of writing an autograph postscript seems to 
have conveyed some special compliment to the addressee. 

In a letter to the wise and great Maxim us of Ephesus Julian lets 
himself go. 

Everything crowds into my mind at once and chokes my utterance, as one 
thought refuses to let another precede it, whether you please to class such symp
toms among psychic troubles, or to give them some other name. . . . Directly 
after I had been made Emperor - against my will, as the gods know, and this 

I made evident then and there in every way possible - I led the army against 
the barbarians. . 

He speaks of coming to Besanc;on. 

It is a little town that has lately been restored, but in ancient times it was 
a large city adorned with costly temples, and was fortified by a strong wall and 

543 

I 



THE TlIEOSOPHIC.AL P.ATH 

further by the nature of the place ; for it is encircled by the river Doubis. It 
rises up like a rocky cliff in the sea, inaccessible, I might almost say, to the very 
birds, except in those places where the river as it flows round it throws out what 
one may call beaches, that lie in front of it. Near this city there came to meet 
me a certain man who looked like a Cynic with his long cloak and staff. When 
I caught sight of him in the distance I imagined that he was none other than 

yourself. . . .  

Evidently Maximus wore the regulation cloak and staff and long 
hair of the philosophers. 

It is difficult for one who has never known a true philosopher 
to imagine the eagerness and anxiety Julian felt on behalf of his 
friend Maximus. He is so anxious that he continually "inquires of  the 
gods" as to Maximus ; at the same time he cannot do it personally 
because of that very anxiety being likely to upset the ceremonies, 
and he is obliged to do it through others. 

He speaks plainly to the old philosopher : "I worship the gods 
openly," he says, 

and the whole mass of the troops who are returning with me worship the gods. 
I sacrifice oxen in public. I have offered to the gods many hecatombs as thank
offerings. The gods command me to restore their worship in its utmost purity, 
and I obey them, yes, and with a good will. For they promise me great rewards 
for my labors if I am not remiss . . . .  

Julian is under the constant guidance and protection of the 
gods so long as he does what they tell him. A man in such circum
stances rarely mentions the fact ; some never do, and it is better so. 
B ut with Julian there are often reasons why he should do so. The 
mission in which he was their apostle ; the fact that he is often 
writing to friends who understand his own position with regard to 
them ; the necessity for witnesses to their power ; his own modesty -
all are reasons why he should occasionally mention the help he re
ceives from those powers which he and others call 'the gods.' 

When at Nish Julian heard of the death of Constantius and his own 
consequent clear path to the Imperatorship. He writes to his uncle 
Julian : 

I am alive by the grace of the gods and have been freed from the necessity 
of either suffering or inflicting irreparable ill. But the Sun, whom of all the 
gods I besought most earnestly to assist me, and sovereign Zeus also, bear me 
witness that never for a moment did I wish to slay Constantius, but rather I 
wished the contrary. Why then did I come?  Because the gods expressly or
dered me, and promised me safety if I obeyed them, but if I stayed, what I 
pray no god may do to me ! Furthermore, I came because, having been declared 
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a public enemy, I meant to frighten him merely, and that our quarrel should 

result in intercourse on more friendly terms ; but if we should have to decide 
the issue by battle, I meant to entrust the whole to fortune and to the gods, 
and so await whatever their clemency might decide. 

Julian's love for the old Maximus is well expressed in a letter 
written from Constantinople in 3 6 1  or early in 3 6 2 .  

There is a tradition that Alexander of Macedon used t o  sleep with Homer's 
poems under his pillow, in order that by night as well as by day he might busy 

himself with his martial writings. But I sleep with your letters as though they 
were healing drugs of some sort, and I do not cease to read them constantly as 
though they were newly written and had only just come into my hands. There
fore if you are willing to furnish me with intercourse by means of letters, as a sem
blance of your own society, write, and do not cease to do so continually. Or rather 
come, with the help of the gods, and consider that while you are away I cannot be 
said to be alive, except in so far as I am able to read what you have written. 

When the decision was no longer in the balance and Constantius 
was dead, Julian has no severe words against his murderous and 
deadly enemy. 

"Suffer me to say," he writes to Hermogenes, ex-prefect of Egypt, 

in the language of the poetical rhetoricians, oh how little hope I had of safety ! 
Oh how little hope had I of hearing that you had escaped the three-headed hydra ! 
Zeus be my witness that I do not mean my brother Constantius - nay, he was 

what he was - but the wild beasts who surrounded him and cast their baleful 
eyes on all men ; for they made him even harsher than he was by nature, though 
on his own account he was by no means of a mild disposition, although he seemed 
so to many. But since he is one of the blessed dead, may the earth lie lightly 
on him, as the saying is ! . . . 

In a letter to Aetius he shows how Constantius had treated the 
Athanasian Christians. Aetius became a bishop later, though an 
extreme Arian and even repudiated by the milder Arians. He says : 

I have remitted their sentence of exile for all in common who were banished in 
whatever fashion by Constantius of blessed memory, on account of the folly of the 
Galilaeans. But in your case, I not only remit your exile, but also, since I am mind
ful of our old acquaintance and intercourse ..  I invite you to come to me. You will 
use a public conveyance as far as my headquarters, and one extra horse. 

George ( 'Saint George for Merrie England' ! )  had been respon
sible for the exile of Zeno, a famous physician, from Alexandria , 
and Julian says that if his exile were owing to George, then the sen
tence of exile was unjust. George of Alexandria was a Cappadocian 
bishop whose lawless activities caused him to be torn to pieces by 
the mob of Alexandria on December 24, 3 6 1 .  Julian declares : 
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As for curses from the gods, men in days of old used to utter them and write 
them, but I do not think that this was well done ; for there is  no evidence at 
all that the gods themselves devised those curses. And besides, we ought to be 
the ministers of prayers, not curses. Therefore I believe and join my prayers 
to yours that after earnest supplication to the gods you may obtain pardon for 
your errors. . . . 

He makes the penalty very mild. Simply the official is to be 
cut off from all that may have to do with priests for three months, 
and then if he has shown good behavior in the interval he may be 
again received. 

It is well known that the best men of the new church were pagans 
who had been forced to become bishops. In the case of Synesius, the 
friend and disciple of Hypatia some forty years after this date, he 
had consented only on condition that he should retain his beliefs 
distinct from those of the church ! In fact, there was really nothing 
to prevent a priest of the old gods who knew anything from becoming 
a bishop of the new cult ,  any more than there is in binding an old 
book in a new binding. But what was objectionable was the claim 
of the exotericists of the new cult to possess the inner truths , their 
intolerance and ,  above all , their political activities. 

Julian, writing to a priest of Pegasius, says : 

I should never have favored Pegasius unhesitatingly if I had not had clear 
proofs that even in former days, when he had the title of Bishop of the Galilaeans, 
he was wise enough to revere and honor the gods. This I do not report to you 
on hearsay from men whose words are always adapted to their personal dislikes 
and friendships, for much current gossip of this sort about him has reached 
me, and the gods know that I once thought I ought to detest him above all other 
depraved persons. 

But when I was summoned to his headquarters by Constantius of blessed 

memory, I was traveling by this route, and after rising at early dawn I came 
from Troas to Ilios about the middle of the morning. Pegasius came to meet 
me, as I wished to explore the city - this was my excuse for visiting the temples 
- and he was my guide and showed me all the sights. So now let me tell you 

what he did and said, and from it one may guess that he was not lacking in right 
sentiments towards the gods. 

Hector has a hero's shrine there and his bronze statue stands in a tiny little 
temple. Opposite this they have set up a figure of the great Achilles in the un
roofed court. If  you have seen the spot you will certainly recognise my descrip
tion of it. You can learn from the guides the story that accounts for the fact 
that the great Achilles was set up opposite to him and takes up the whole of 
the unroofed court. Now I found that the altars were still alight, I might al
most say still blazing, and that the statue of Hector had been anointed till it 
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shone. So I looked at Pegasius and said : "What does this mean ? Do the people 
of Ilios offer sacrifices ? "  This was to test him cautiously to find out his own 
views. He replied : " Is it not natural that they should worship a brave man 
who was their own citizen, just as we worship the martyrs ?"  Now the analogy 
was far from sound ; but his point of view and intentions were those of a man 
of culture, if you consider the times in which we then lived. Observe what fol
lowed. "Let us go," said he, "to the shrine of Athene of Ilios. "  Thereupon 

with the greatest eagerness he led me there and opened the temple, and as though 

he were producing evidence he showed me all the statues in perfect preserva
tion, nor did he behave at all as those impious men do usually, I mean when 
they make the sign on their impious foreheads, nor did he hiss to himself as 
they do. For these two things are the quintessence of their theology, to  hiss 
at demons and make the sign of the cross on their foreheads. 

These are the two things I promised to tell you. But a third occurs to me 
which I think I must not fail to mention. This same Pegasius went with me 
to the temple of Achilles as well and showed me the tomb in good repair ; yet 
I had been informed that this also had been pulled to pieces by him. But he 
approached it with great reverence ; I saw this with my own eyes. And I have 
heard from those who are now his enemies that he also used to offer prayers to 
Helios and worship him in secret. Would you not have accepted me as a wit
ness even if I had been merely a private citizen? Of each man's attitude towards 
the gods who could be more trustworthy witnesses than the gods themselves ?  
Should I have appointed Pegasius a priest if I had had any evidence of im
piety towards the gods on his part ? And if in those past days, whether because 
he was ambitious for power, or, as he has often asserted to me, he clad him
self in rags in order to save the temples of the gods, and only pretended to be 
irreligious so far as the name of the thing went - indeed, it is clear that he 
never injured any temple anywhere except for what amounted to a few stones, 
and that was as a blind, that he might be able to save the rest - well, then, 
we arc taking this into account and are we not ashamed to behave to him as 
Aphobius did, and as the Galilaeans all pray to see him treated ? If you care 
at all for my wishes you will honor not him only but any others who are con

verted, in order that they may the more readily heed me when I summon them 
to good works, and those others may have less cause to rejoice. But if we drive 
away those who come to us of their own free will, no one will be ready to heed 
us when we summon. 

In a letter to the High-Priest Theodorus, Julian says : 

It means much that we have the same guide, and I am sure you remember him. 

Possibly this shows that Theodorus was also a pupil of Maximus. 
In this letter he says : 

For I certainly am not one of those who believe that the soul perishes before 
the body or along with it, nor do I believe any human being, but only the gods ; 
since it is likely that they alone have the most perfect knowledge of these mat
ters, i f  indeed we ought to use the word 'likely' of what is inevitably true ; since 
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it is fitting for men to conjecture about such matters, but the gods must have 
complete knowledge . . . .  

When I saw t hat there is among us great indifference about the gods, and 
that all reverence for the heavenly powers has been driven out by impure and 
vulgar luxury, I always secretly lamented this state of things. For I saw that 
those whose minds were turned to the doctrines of the Jewish religion are so 
ardent in  their belief that they would choose to die for it, and to endure utter 

want and starvation rather than taste pork or [the flesh of] any other animal 
that has been strangled or had the liie squeezed out of i t ; whereas we are in 
such a state of apathy about religious matters that we have forgotten the cus
toms of our forefathers. and therefore we actually do not know whether any such 
rule has ever been prescribed. But these Jews are in part god-fearing, seeing 
that they revere a god who is truly most powerful and most good and governs 
this world of sense, and, as I well know. is worshiped by us also under other 
names. They act as is right and seemly, in my opinion, if they do not trans
gress the laws ; but in this one thing they err : while reserving their deepest de
votion for their own god, they do not conciliate the other gods also ; but the 
other gods they think have been allotted to us Gentiles only. To such a pitch of 
folly have t hey been brought by their barbaric conceit. But those who belong 
to the impious sect of the Galilaeans, as if some disease . . . .  

( The end of the sentence is lost, having probably been cut out 

by some Christian hand. ) 

The brutal murder of George, " that impious man," in Alexandria 

by the populace in a religious frenzy against him, provokes a severe 

rebuke in another letter. Certainly they had been much provoked 

by 'Saint George,' who exasperated against them the Emperor Con

stantius, and brought an army into the holy city, when the general 

in command, who was more afraid of him than of Constantius, plun

dered and despoiled the sacred edifices and treasures. Upon the 

people protesting, the general sent soldiers against them in support 

of George, " the enemy of the gods." The citizens of Alexandria tore 

George in pieces as dogs tear a wolf .  J ulian admits that they could 

justly argue that he deserved it, and adds that he deserved more than 

that, but the citizens had no right to take the law into mob-hands. 

Speaking of the power of Christian propaganda he observes that : 

It is their benevolence to strangers. their care for the graves of the dead. 

and the pretended holiness of their liws that have done most to increase athe
ism [i. e . ,  the kind of Christianity that was in vogue in those days] . I believe 
t hat we ought really and t ruly to practise every one of these virtues. 

He says the priests in all Galatia must do so, in his letter to ,\rsacius 

the High-Priest, when giving instructions as to the conduct of the 
pries ts. (To be continz1ed) 
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Q
UESTION : I have noted many references in your literature to 

the way in which the teachings of Theosophy are being vindi
cated by archaeological discoveries. What is the attitude of form
ulated religion to these same discoveries ? 

If. T. Edge : When we consider the attitude of formulated reli
gion towards new departures in thought, we find that it first opposes 
them ; and that afterwards, having failed in its opposition, it en
deavors to befriend or father them. Ultimately we find that what 
was once a liberal and unorthodox position has become represent
ative of conservatism and even reaction. For formulated religion, 
by its very nature, claims and desires to direct public opinion ; and 
it must either keep up with the progress of thought or faII behind. 
We have seen how the nineteenth century advance in science, at first 
so bitterly opposed by the churches, is now so befriended by them that 
the biological theories of evolution have become almost an eccles
iastical dogma. We have seen advances in archaeology and the 
study of other religions, opposed at first, but afterwards befriended. 
Religious publication societies have issued series of books on these 
very subjects. 

One illustration of the same process was in the shape of a lecture 
before a 'Sunday Society' on a Sunday night, on 'Crete, the Kingdom 
of King Minos . '  The lecturer gave the principal features in the 
Cretan discoveries, such as have been detailed often before, and it 
is not necessary here to repeat them. He pointed out that a few 
years ago Minos was thought to be an entirely mythical personage, 
but that now we know the classical stories were founded on fact. 
How much more we shall know in another few years he did not say. 
He showed that this ancient civilization was strikingly modern in its 
character as contrasted with the Greek and Roman civilizations 
which succeeded it. He said that the Minoans represented the num
ber One by a vertical stroke, the number One Hundred by a circle, 
and One Thousand by an encircled cross. Interesting information 
on the symbology of the circle, its vertical and horizontal diameters, 
the shapes and meanings of the numeral signs, etc . ,  will be found 
in The Secret Doctrine by H. P. Blavatsky. 

Of course the position taken by representatives of the churches, 
when they thus befriend the most recent advances in knowledge, 
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is that their religion is competent to admit to the full everything 
that may be discovered, and yet to maintain its position of supremacy 
in the world of thought and faith. This is a very good attitude to 
assume, but it is as well to pause and reflect what it entails. It means 
a considerable expansion o f  the conventional notions of Christianity. 
For we cannot study ancient religion and symbology piecemeal, 
admitting just so much as we like and rejecting whatever we find 
inconvenient. The whole hangs together, and one admission leads to 
another, unless we violate those principles of logic to which, when it 
suits our purpose, we may often need to appeal . 

The discoveries in Crete are but a part of discoveries which are 
being made continually all over the world ; all tending ever more 
and more to confirm the truth of the teachings of H. P. Blavatsky. 
All religions have sprung from one universal system - the Wisdom
Religion - a body of knowledge which is the parent of all religions, 
philosophies, and sciences. There have been times in the world's 
history when this Wisdom-Religion, instead of being represented by 
numerous exoteric creeds and rituals, as it is now, was uniform and 
diffused all over the world. It is this which explains those archaeo
logical discoveries that indicate the identity of ancient religious 
and cosmic symbolism in all lands, from America to Egypt, from 
China to Peru. In view of these facts, the position of Christianity 
becomes altered from that which is usually claimed for it. Instead 
of being supreme and final among religions, it is but one of many. 
It is great and powerful in so far as it gets away from its special 
characteristics and approximates to the breadth and universality 
o f  the Wisdom-Religion. Many leaders of thought in the churches 
take this attitude, but it cannot be described as a representative 
attitude for the churches generally. There is also infinitely more 
tolerance towards alien and ancient religions than there used to be. 
This expansion of thought is bound to go on, and it means death 
to bigotry and narrowness .  The churches, and religion in  general, 
are undergoing a rapid and eventful evolution. 

And what is religion but the link between man's higher and 
lower nature, the body of truths which every man recognizes by 
virtue of his conscience and intuition? We cannot unite nations 
by material interests alone, nor on the basis of their common ( lower ) 
nature. The law of  the animal nature in man tends to disunion, 
as is admitted by · science and demonstrated by experience. But 
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the law of the higher nature tends to union ; and in proportion as men 
(of whatever religion) cultivate their higher nature, will the bonds 
of union be drawn closer. We have to evolve the world-religion, 
adequate to control humanity in its present closely-linked state. 
Each must study the esoteric side of his own religion, try to rise 
above mere forms and empty professions of faith to acts. And we 
must be more willing to regard antiquity as a possible helper. 
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