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THE: PUNISHMENTS, therefore, which are inflicted with justice on the wicked, 
it iS proper to refer to the order which leads everything in a becoming manner. 
Such things, however, as happen to the good without justice, as punishments, or 
poverty, or disease, may be said to take place through offences committed in 
a former life. For these things are woven together, and are pre-signified, so 
that they also are produced according to reason. - PLOTINUS: A Discussion 
of Doubts relative to the Soul. Trans. by Thomas Taylor. 

BIOLOGY AND EDUCATION : by Magister Artium THE London Athenaeum, which may probably be re
garded as the foremost literary review in the English 
language, has recently enlarged its scope and broad
ened its basis, so that it now takes in a wider range 
of subjects such as interest the great reading and 

thinking public. \Ve believe we are right in regarding this change as 
an inevitable concession to the demands of the times ; and that the 
Athenaeum, in common with other papers, has felt the necessity of  
providing something more than matter of mere learning and academic 
interest. Six of the recent numbers ( 4513-4518) contain a full report 
of a series of three lectures on " Biology in Relation to Education," 
by Miss Hoskyns-Abrahall, delivered at Crosby Hall in March. With 
the exception of a necessary allowance for the omission of stereop
ticon views, these lectures are verbatim, and they afford interesting 
matter for comment in these pages. 

The lecturer is somewhat diffuse, and though her lectures consti
tute an important contribution to the ever-growing body of thought 
on the topics in question, she cannot be said to have arrived at a very 
definable practical conclusion. She makes a strong plea for the neces
sity of reforming education in accordance with a more enlightened 
conception of human nature ; but it may well be doubted whether what 
she says is calculated to dispel the prevailing uncertainty and conf u
s ion, or merely to lead to more uncertainty and confusion, more theo
ries and more experiments. Before we may safely harness education 
to biology, we need to be a little more sure of biology ; nor can we say 
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otherwise of psychology or  of  any of the other branches of specula
tive or tentative research that may be concerned. Nevertheless much 
can be said in praise of these lectures, for the lecturer is intuitive 
and says many things well worth quoting. It it this that lends a sin
gularly unequal quality to the address ; for we find that Pegasus is 
continually soaring aloft, and as continually being brought back to 
earth (or to the laboratory) again. Whether the intuitive " person'' 
was thus struggling and alternating with the academic person, or 

whether entourage had anything to do with the matter, we can only 
speculate ; the result has been to provide us with a field from which 
we may glean abundantly and with restraint. 

A meed of praise is also due to the learned lecturer for her f earlcss 
championship of the ancients ;  a thing which, done in such influential 
surroundings and under the auspices of so authoritative a journal, 
cannot fail to bring grateful recognition to the hearts of Theoso
phists who have long labored in that very cause against the belittling 
and neglect of so many self-satisfied champions. A hand-shake of 
greeting goes out to a fellow-worker in the cause of championing 
what was great and wise in humanity ; all who can accord this re
cognition to the wisdom of the past may without vanity claim to be 
themselves wise to that extent at least. 

Many other Theosophical, or quasi-Theosophical, teachings are 
also advocated (not, of course, as such) ,  and this again will be wel
come to our readers ; but we shall see how great is the need of a 

deeper study, in order to convert into practical wisdom that "little 
knowledge" which is proverbially such a dangerous thing. 

The subject o f  Raja-Yoga education will be well to the fore in 
our minds as we review these remarks ; but again it will  be apparent 
that the problems which Raja-Yoga education has solved practically 
are those which herein are merely suggested and speculated upon. 

MULTIPLE PERSONALITY 

The first topic treated is that of multiple personality ; and we 
are shown how very complex a thing is that which we call personality, 
and how absurd and unpractical it is to speak of a pupil, or to train 
him, as though his nature were a unit. 

Beginning with a definition of the Latin word persona, which 
means a "mask)', the lecturer discourses on the ancient use of masks 
in the drama. The masks " served both to reveal and to conceal the 
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character of the being playing behind it." This etymology of the 
word "personality" is very important because it indicates so well the 
actual nature of personality. Persona means something that one 
"speaks through" - that is, a dramatic mask. As the lecturer points 
out, its ancient place is today taken hy the make-up of the actor and 
the scenery of the stage. But the important point is that what we call 
our personality is a mask through which the real man speaks and en
acts his part. Or rather, it is a whole collection of different masks. 

" Diversity Behind Unity " is the next heading, under which the 
lecturer says that the Egyptians imputed at least ten persons to e71ery 
human being. Multiple personality forms a main part of her theme ; 
and this multiplicity is considered under the several headings of suc
cessive personalities, simultaneous and co-existing personalities, and 
latent personalities. Multiple personality was considered by some 
of the ancients as a normal state of existence. I f  there are ten per
sons in each one of us, in which of the ten is Me? is a question that 
naturally suggests itself. The obvious answer is that reality is to be 
sought in unity, and illusion in multiplicity. It is a contrast of the 
One with the many. Yet we must not forget relativity : a king may 
be supreme among his subjects, and yet in a company of kings he is 
but one of  the crowd. In the same way small units compose larger 
units, and so on indefinitely. 

The lecturer next illustrates the subject of multiple personality 
by reference to those well-known experiments, hypnotic and other
wise, on patients whose psychological integrity was disorganized, or 
could be made so by hypnotism. In particular the instance is cited 
of the young woman, Miss Beauchamp, whose personality became 
disintegrated into six. It is very interesting that three of these sep
arate personalities represented, as the French doctor said, the three 
main factors in human character, namely, the saint, the self-seeker, 
and tlie devil. The saint was occupied with high moral ideas ;  the 
self-seeker was engrossed in selfish interests and deaf to the interests 
of others ; the devil was impish rather than wicked, bent on thwart
ing the wishes of the saint or the self-seeker indifferently and on 
making life unpleasant for them. 1 William Q. Judge once published 
in The Path (Vol I I )  a translation from the German mystic J. Kern-

1 Bereft of his 'theological and dogmatic attributes Satan is simply an adversary; -
not necessarily an "arch fiend" or a "persecutor of men," but possibly also a foe 
of evil.-H. P. Blavatsl�y, in Lucifer, Vol. V, J\o. 28, p. 271. 
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ning, telling the story of a girl who was troubled by two such person
alities, one a saint, the other a rough brutal character. But both 
of the personalities were intrusive; neither was the real character ; 
the saint, as well as the demon, was a usurper and had to be expelled. 
And the patient was taught how to asert her true self against the 
intrusion of either. This is very important, as it shows that there 
can be pseudo-moral, but really selfish, elements in our character, 
which need to be removed. In this story, as soon as the girl begins 
to try and expel her obtrusive personalities, they combine against 
her and make a compact of equal sharing. This is even more in
structive. Very often the reason why we fail to expel the coarse 
elements from our nature is because these are in secret compact with 
certain other personal prejudices, of the nature of self-righteousness ;  
and in clinging to the latter, we also bind ourselves to the former. 
And so doubtless in the case of Miss Beauchamp : the " devil " 
seems to have been the most useful character of the three, though 
none was the real Miss Beauchamp. 

Apart from pathology, we can discern this multiplicity of per
sonality in daily life. For instance, says the lecturer, "The child 
at school is one person, the child at home is another." Which raises 
the question, Whether of the twain is to dominate ? 

Experiments are quoted wherein parts of the body are isolated 
from the rest by local anaesthesia. The idea is that under these cir
cumstances the separate personality which runs that particular part 
of the body becomes isolated from the master-personality of the 
entire body; the physiological fact is accompanied by a corresponding 
psychological fact. Thus, the hand being rendered " insensible " -
that is, anaesthetized, so that the patient cannot feel anything that 
may be done to the hand- a pen is put into the hand, and the hand 
forthwith arranges itself for writing. In another case the hand was 
moved up and down twice, or ten times, or any given number of 
times, without the patient being aware of that fact. Yet the patient, 
being asked what she was thinking about, said that she was think
ing of the number two or ten, etc. These and other experiments 
show that each function may have a separate personality, normally 
combined with the entirety, but capable of being isolated ; and also 
that the separ�te personality reacted curiously on the entire per
sonality. 

The affected hand of a person suffering from anaesthesia was 
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trained to write the word " Paris." Then the conscious person was 
requested to write the word " London " ;  but wrote instead the word 
" Paris ." This is quoted as showing how our mind, which we call 
our own, may be influenced; a very important lesson. Rightly does 
the lecturer insist on the importance which this has for criminal 
psychology and for the subject of uncontrolled impulses. A further 
experiment, however, proved that the rational mind does exert a 
counteracting influence over the irrational impulse ; for when the 
patient was made, as above, to write a word wrongly, it was found 
that after a time she came to hesitate at the mistake and finally cor
rected it. 

In connexion with the doubleness of our vision, some curious 
facts are cited. There are two kinds of visual centers in the cerebral 
cortex one kind is monocular, the other is binocular. The former 
kind is used when one eye alone is acting. Now suppose the right eye 
cannot see a certain color - say violet. Open both eyes, and the color 
is easily distinguished, and that though the violet patch is not within 
the field of sight of the left eye. Thus, by the addition of the 
faculty of the left eye, the right eye has been enabled to see what 
it could not see before. 

We cannot quote all the interesting cases of dissociation of 
the personality which are given, but must call attention to the 
remark that " where consciousness is absent, there is not of neces
s ity unconsciousness." This sounds contradictory, but what follows 
makes it clearer. When a person appears unconscious, we have no 
reason to assert that he is not conscious in some other way - and 
perhaps in a greatly extended way. This may help some people to 
understand why the goal of attainment held in view by some oriental 
schools should be described as " unconsciousness " or even " extinc
tion." It is extinction of the lower and lesser modes of consciousness, 
but the awakening to a greater consciousness. 

The bearing of bodily movements upon the training of the " auto
matic " factors in our consciousness is considered, especially with 
reference to dancing and eurhythmics. This is a very important sub
ject, and one much considered in Raja-Yoga training. It is well 
known by close observers of human nature that bad mental habits 
and bad traits of disposition go hand in hand with bad and careless 
physical habits, such as attitude, uncontrolled movement, tricks, etc. 
By carefully attending to these latter manifestations1 whether in our-
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selves or in our pupils, we are greatly helped in overcoming the faults 
of which they are the signs. Therefore ordinary physical drill, how
ever apparently mechanical it may seem, can be of the greatest serv
ice in eliminating personal kinks. 

As a biological illustration of unity in multiplicity, the case of 
unicellular and multicellular animals is considered ; which raises the 
interesting question, \,\There does separateness of personality set in ? 
In the same connexion the process of subdivision of the germ cell 
is described. Professor Bergson has been lecturing in England on the 
human personality, and he attaches great value to the teachings of 
Plotinus, saying that in certain important respects they have never 
been advanced upon. H. P. Blavatsky likew-ise attaches great im
portance to this Keoplatonic teacher. A doctrine of his was that 
the lower self of man is multiple, and the higher or true self unitary; 
and this is the Theosophical teaching. The bearing of this doctrine 
upon practical education and self-mastery is obvious : what we have 
to do is to bring out the true Self in ciomination over the many 
fictitious selves. The attempt to define personality is likely to lead 
us into an abstruse discussion. If it is dual, and of the nature of a 

picture caused by rays of light streaming through a transparency, 
then what is represented by the light, and what by the transparency? 
The practical point, as recognized by the lecturer, is to take the un
stable nature of the child and train it to constancy by causing the 
higher personalities to supersede the lower. Thus character is built. 

THE ANCIENTS UNDERSTOOD EDUCATION 

In the second of these lectures the lecturer states her objects in 
giving them, which are that they may lead to some reconsideration 
( 1 )  of our ideas and methods in education, ( 2) of our treatment of 
the suffering, more particularly the insane, ( 3 )  of our treatment 
of the dead. All these are very prominent items in Theosophical 
work, as readers of this magazine well know. The attempt to apply 
knowledge to conduct is so obvious a duty as to require no special 
mention or commendation, except to express the regret that we still 
treat our pupils, our insane, and our dead in accordance with the 
light ( or darkness ) of other days. Science is, however, even now 
in a speculativt; and changing condition ; and the attempt to apply 
it might be considered as tantamount to making our needy fellow
creatures the subject of experiments. Nevertheless the idea cannot 
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be too highly praised, for surely this is the true aim of science. The 
lectures are in the "Science " columns of the Athenaeu1n, which they 
distend to most unwonted length ; and they are certainly more likely 
to be useful than dry academic reports of proceedings. The earnest
ness of our age compels a practical purpose in everything that seeks 
the appreciation of the reading public. 

The errors of our treatment of the young, the infirm, and the dead, 
are due to ignorance of biological facts, says the lecturer. Ignorance 
also of facts not usually included under the term biology, we add. 
And next comes an admission which Theosophists will surely welcome 
as crowning their long efforts to diffuse Theosophical ideas. \\Tith 
regard to the multiplicity of " persons " in what are generally under
stood to be single individuals, the lecturer says 

The ancients, long before the time of the Egyptians and even of the people 
of Knossos, were well acquainted with these facts, and lived their lives and 
practised their therapeutics with a definite view to such a development of each 
individual as should insure that each " person " as it advanced into prominence 
should have its chance, and no more than its fitting chance - the development 
of the different characters being guided in strict accordance with the ideal. . . . 
At a certain stage, when the decisive moment came, the child or adolescent was 
in a condition of equilibrium, and able to make a definite choice between God 
and Mammon. !3ut the preparation of the child necessitated a knowledge far 
beyond our present ken. 

Our next quotation is the following : 

The fundamental error of the present day is the too exclusive pre-occupation 
with "objective" material phenomena of one or two kinds only. 

vVe even say that things not perceptible to the physical senses do 
not exist ; and even if we do not actually say this, we act as if we 

thought it and make it the basis of our education. But all our real ad
vantages have been won by the use of higher faculties than these. So 
says the lecturer, and proceeds to speak of intuition. In this connexion 
we would remark that there can be other kinds of objectivity than the 
objectivity of the physical senses ; and that H. P. Blavatsky insists 
strongly on this point. Whatever is perceived is objective, whether 
the faculties that perceive it are physical or not. Thus thoughts are 
objective to the mental power of apprehension ; while, on a still high
er plane, the entire process of thinking may become objective to a 
faculty that is yet more internal than the faculty of ratiocination. 

Next, in regard to education, we come upon the following, which 
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sounds like an echo of much that has been written m these pages. 
Still less - far less - would I advocate any scheme of education, pleasur

able or otherwise, which depends in any but the slightest degree upon apparatus 
invented ad hoc. I could not exaggerate the strength of my conviction that 
dependence upon expensive external apparatus of itself marks a scheme of 

education as radically, as fatally unsound. 

Many people will doubtless be disposed to agree that we cannot 
build fine characters on an exclusive diet of blackboards all around 
the room, living pictures, patent anatomically constructed seats and 
desks, and artful devices to lure the jaded attention of the child by 
sugar-coating every homeopathic dose of instruction. It might even 
be conducive to better results if the children were educated in a barn, 
with a short supply of books, and disciplinary methods, provided the 
real essentials were not neglected. In short, we pamper far too much ; 
and this is largely due to our blind worship of the physically objective. 
Everyone feels that the essentials of  education have been somehow 
largely overlooked, and there are efforts to rectify this omission. Na
turally we find fads, and plenty of them. All of them have good 
points, and bad ones too. This reminds one that there is use for 
conservatism, if only as a steadying force during the experimental 
stages of reform. Illusions as to the true nature of " freedom "will 
be abundant ; and the equally urgent claims of guardianship and 
protection may be overlooked. "Eternal vigilance is the price of 
liberty," runs the well-known maxim ;  and if we are to secure liberty 
for the child, we must watch and guard, or that liberty will be taken 
away. The duality of human nature needs to be much more clearly 
formulated than is usually the case ; and this, too, has its clearly de
monstrable biological equivalents. 

THE SYMPATHETIC NERVOUS SYSTEM 
The sympathetic nervous system next comes in for attention. The 

lecturer has asked, " \Vhat is the physical instrument of 'intuition' ? "  
And answers, "Nervous system." She champions the cause o f  the 
sympathetic system as against the cerebra-spinal system. The latter 
is inhibitory and exercises undue predominance, she thinks, both in 
fact and in theory. On this we would say that both sides of man's 
nature must be developed symmetrically. Man is compact of impulse 
and self-control.. Impulse may range all the way from brute instinct 
to lofty aspiration and enthusiasm. Control is needed all the time. We 
have the undeveloped man, in whom the sympathetic system is not 
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very active or responsive, and the cerebrospinal system exercises an 
unpremeditated inhibitory action. Vlf e have the man of sensitiveness 
and impulse, whose sympathetic system is very active. At first it con
trols him, and he does not control it ; later he learns to control it ; 
not to crush it out, but to guide it. Above the wayward and unstable 
genius stands the greater genius who is master of himself. We can
not enter here into the large subject of the relations between these 
two nervous systems and between their psychic counterparts ; suffice 
it to say that the Will in man has its centers through which it can 
control his entire mechanism and all the thoughts and emotions that 
sweep over those complicated chords. It is better not to dwell too 
much on the merely anatomical aspect of the matter. There is great 
risk in the attempt to develop the plexuses and nerve-centers of the 
sympathetic system, because thereby we render ourselves unduly sens
itive and arouse latent forces which we are unable to control. 

Instances are quoted of abnormal perceptions due to the sympa
thetic system. The astronomer Professor Reis relied on his naked 
eye and drew up star atlases and published important books on 
astronomy without using a telescope. Other people have been able 
to see into the ground or into the human body, or to sense the ex
istence of  underground water. And so forth. Thus the nervous 
system acts as a great sense-organ to the soul. The soul means, of 
course, the perceiver. According to the Theosophical teaching of the 
Seven Principles of Man, there is the model-body ( linga-forzra) with
in the physical body, while the sub-human being which uses both is 
the Kama-Rupa or animal soul. These principles the animals have in 
common with us. But, as just said, it is more important at present 
to dwell on the need for education in conduct and self-control, as that 
is what mankind most lacks. Any detailed knowledge of psycho
physiological mysteries would certainly lead to great abuses. But 
what a vast store of knowledge awaits mankind when it shall have 
become self-disciplined enough to use it advantageously ! 

The treatment of the insane is discussed by the lecturer, who 
points out the need for more sympathetic treatment than is even 
now ( much as we have advanced) accorded to them. And on the 
subject of the preservation of balance, the following is eminently 
quotable : 

For the welfare of the soul, nothing is more necessary than unity and steadi
ness of aim; a definite plan in accordance with which the divers persons [fie-



162 THE THEOSOPHICAL PATH 

titious " selves"] are to be subordinated to one another; a definite ideal towards 
which their action and interaction are bent. 

The great defect of modern education, she adds, is that it has no 
ideal. And, as a conclusion to this second lecture, we have this : 

Behind the mask, and using the " persons," severally or together, as its agents 
and vehicle, is the soul, which docs not in this mortal body come to the full 
fruition of its powers. 

MAGrc PoTENCY oF SouNn 
The third lecture, entitled " Mors Janua Vitae," begins with a 

recapitulation of previous remarks; and the lecturer makes some in
teresting suggestions about the power of sound, of which the follow
ing may serve as a preliminary sample : 

It is more than a mere fanciful expression to say that probably the forms 
of living things on the earth are produced by the earth's vibrations - that is, 
the earth's voices. 

And this by a learned scientific lecturer, and in the Athenae1un! 
Would that H. P. Blavatsky were present in the flesh to see this 
day! How unorthodox were such views in the days when she so 
definitely stated her unpopular opinions ; and who would have dared 
to say these things then ? Yet the dynamic force of her thoughts 
has graven them deeply on the consciousness of men, and it is as 
though the seeds she planted were springing up. To continue: 

Every true form has its note; every note being sounded, will write itself 
in sand. . . . I believe we have here the true origin of  patterns on vases and 
other objects true enough in form to give forth a note that could write itself. 
The maker of  the vase drew upon it the visual form of its own music. Pos
sibly this further signified that the vessel should be used for some particular 
liquid or other preparation. No doubt these fine scientific correspondences were, 
from our point of view, early lost; still, some careful examination of vase-forms 
has led me to suspect that the very earliest examples we have were decorated 
on this principle. 

This is rehabilitating the ancients handsomely - and in the matter 
of scientific knowledge, too, which is certainly unusual. Science was 
supposed to be our own great achievement. If the ancients are to 
supersede us in science as well as art, where are we ? At their feet. 
However, a true student will be willing to learn from any source 
whence knowledge may promise to come ; nor will prejudice induce 
him to attribute ignorance where there is knowledge, or knowledge 
where there is ignorance. He will be truly just to all. 
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Tm�: N i�ED FOR THEOSOPHY 

We think we have now conveyed sufficient of this interesting se
ries of lectures, and space scarcely permits of a special attention to 
other points left unnoticed. It remains to add some more remarks 
in comment. Everyone will admit the necessity for a better under
standing of human nature on the part of educators ; but how many 
are willing to allow education to rest on speculations about the sym
pathetic and cerebro-spinal nervous systems ? Here is the crux of 
the whole matter ; we find a most eloquent plea for greater know
ledge, but whence is the knowledge to flow? We not unnaturally 
fear that we find ourselves still as much as ever in the hands of theo
rists. Perhaps we had better study those ancients a little more deeply 
and effectively, with a view to regaining some of the knowledge they 
left behind. It need scarcely be pointed out that one of the aims of 
Theosophy has been to rehabilitate the ancient sages and to reinstate 
that Knowledge-Wisdom to which the wise in all times have had ac
cess. The efforts of H. P. Blavatsky in her books are directed to 
proving that such a Gnosis or Secret Doctrine actually existed and 
does exist, that it is uniform and invariable in all essentials, and that 
it is the masterkey to all problems. I f  we are to speak sincerely and 
from knowledge, we are bound to confess that this offers the only 
available solution to the problem of education. 

· 

In dealing with multiple personality, more stress should be laid 
on the great Master-Self which dominates and harmonizes all those 
conflicting lower elements of which the lecturer so ably discourses. 
Plotinus was right ; without this Master, the whole thing becomes 
a hopeless jumble. The same idea is symbolized, the world over, by 
the figure of a rotating wheel - the Svastika or Thor's Hammer. 
The four spokes, bent at the ends to show rotation, represent the 
changing elements in our nature ; the point of rest and balance is 
at the nave. Better " persons " may supersede worse " persons," 
but yet no one of them is the true Self ; they are all personae-masks. 
That which is changeless and permanent in us must necessarily lie 
beyond all that is changeable and impermanent. The real Self  cannot 
be revealed through a mere form ; but its power may be felt in the 
voice of Conscience, its Wisdom may inspire right action. 

And as to the means of teaching the young or the feeble to gain 
control of themselves : here is one of the places where the soaring 
aspiration of the lecturer comes tumbling down upon the dissecting-
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table, for surely the sympathetic nervous system and ganglia will 
not do what is required. In fact, the sympathetic nervous system 
is a most powerful and wayward creature to tame ; nor has antiquity 
found symbols too strong by which to represent it. The Adversary 
himself is not more wily, more intelligent, or more powerful than 
the sympathetic system and the forces which play over it. The only 
safety lies in developing aspiration and self-control by equal steps ; 
otherwise we shall get the miserable unbalanced genius or the young 
hopeful that dies prematurely of self-induced consumption. 

The child has to be taught to obey a law higher than that of its 
personal wants ; how else can it ever gain self-control? That law 
is the voice of its own higher nature. By helping others before self, 
by overcoming temper and self-will, the child is building up its own 
body in the right way - and that without any knowledge of biology 
either on its own part or on that of its teacher. Later on will come 
the time when detailed and biological knowledge will come easily 
and with profit ; to anticipate that time would be as foolish as the 
policy of those who so mistakenly advocate the burdening of the 
childish mind with " knowledge " that is anything rather than pro
tective. 

Another interesting part is that headed " Mors J anua Vitae," 
which began, as above noted, with some reflections on the power of 
sound. Further on, the general idea expressed by the title is dwelt 
upon ; but there are great gaps, which Theosophy could have filled. 
Death is truly the gateway to life ; but to what life ? If current 
theological ideas and scientific scepticism or agnosticism are alike 
unacceptable, upon what are we to fall back ? At death the Soul, or 
real man, is liberated from imprisonment in the body and from limi
tation by the earth-bound mind ; of the conditions of that existence 
we can say but little here. In explaining the ancient teachings on 
the subject, H. P. Blavatsky, in The Key to Theosophy, describes the 
bliss of the Soul in the state called ( in Tibetan ) Devachan, and points 
out how necessary it is that there should be such a release and rest 
after the stress of this life. The lecturer also thinks, as Theosophists 
have so often said, that we need not wait until death in order to 
develop the Soul-l ife within us. In this case, it may be noted, the 
phrase " Death the Gate of Life " acquires a new meaning ; for it 
means that we must die daily to the old in order to be daily born 
anew - a thought which should be familiar to religious minds. 



IS REINCARNATION CONTRARY TO CHRISTIAN 

DOCTRINE? by H. T. Edge, M.A. and F. S. Darrow, A. M., PH. o. 

Few movements for human betterment have been so much misrepresented 
by the enemies of progress as the Theosophical Movement founded by I-I. P. 
Blavatsky in 1875. Attempts have been and are occasionally still being made 
to confuse issues, as in the statement not infrequently heard that Theosophy 
teaches the rebirth of the human soul into the bodies of animals. This is 
erroneous, indeed, it is absurd; for the doctrine of reincarnation, or the rebirth 
of the human soul into human bodies, emphasizes the impossibility of the hu
man monad descemling into bodies incapable of expressing human faculties. 

Another error is to suppose that Th�sophy is out of tune with and an
tagonistic to what early Christianity held of Truth. 

The foregoing are two distortions, if not actual perversions, of fact; which 
the letter mentioned below has given the opportunity of correcting. Three 
writers on the literary staff of Tnit THEOSOPHICAL PA'l'H have been selected to 
present certain facts bearing on the subjects named. - EDITOR 

EGARDING the correspondence columns of the press as 
being indicative of the thoughts of the people, a letter on 
" Christianity and the Doctrine of Reincarnation," written 
by a man of professional standing to the editor of a well
known English weekly review, is worth noting. He speaks 

of these times of general upheaval, when the fundamentals of reli
gion are being everywhere discussed ; and asks : 

What has been the attitude of the Christian Church, since its foundation, 
towards the doctrine of reincarnation? Do the fundamental truths of Christian
ity, of necessity, call for the exclusion of the idea of reincarnation as a means 
of spiritual purification? 

This can no longer be regarded, he thinks, as a mere academic 
question that can be shirked. Many members of the Christian 
Churches are seeking guidance in the matter, and, finding none, 

are being led into the hazy paths of Theosophy, where the deep mysteries of 
life are reduced to terms of  the phenomenal, mechanical plane, and made 
superficially clear and convincing for beginners. 

One gathers from the above that the writer's notions of Theo
sophy are - to borrow his own epithet - extremely hazy. His de
scription of Theosophy is not merely untrue but it is the exact op
pos ite of the truth. For who has ever protested in language more 
earnest and insi?tent, against this very reduction of the mysteries of 
l ife to mechanical and phenomenal terms, than H. P. Blavatsky her
self ? This particular thesis may be said to constitute the soul and 
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spirit of her masterpiece, The Secret Doctrine, but especially of the 
third part in each volume, wherein the materialism of certain modern 
schools of thought is impugned. Indeed this is the theme of all her 
writings and of her entire life-work, as it is also of the writings and 
l ife-work of her followers. This circumstance is well enough known 
to readers of this magazine and to all who have even a slight ac
quaintance with Theosophy. Theosophy is essentially and par ex
cellence a movement-the movement-for combating the inroads of 
mechanicalism and dogmatic materialism. For that express purpose 
was the movement planned, inaugurated, and carried out. And yet 
here we have a writer describing Theosophy as the polar opposite of 
what it is, and identifying it with the very forces for whose neu
tralization it was founded. Well may we say that it is not Theosophy, 
but his own ideas, that are hazy. 

We can scarcely exculpate him from the charge of superficiality 
in his Theosophical studies, yet a certain amount of excuse is to be 
found in the fact that a great deal of pseudo-Theosoph}' is prevalent, 
and he may have been grazing in these pastures. 

The completest modern exposition of what Theosophy is, is found 
in the writings of H. P. Blavatsky, the founder of the Theosophical 
Society. Not that these teachings are dogmatic ; on the contrary, 
they are expository - expository of the VVisdom-Religion or Secret 
Doctrine of antiquity, of which she was a declared exponent. She 
interprets the teachings of the great philosophers and teachers of an
tiquity, and shows that these are all based on the one great master 
system - the Secret Doctrine or universal Religion that underlies 
them all. These teachings are contained in her books, and have been 
promulgated by her successors. The same teachings are promulgated 
today by the Universal Brotherhood and Theosophical Society (Point 
Loma), under the Leadership of Katherine Tingley. 

But, naturally enough, there exist many imitations of Theosophy. 
There are cults and coteries which issue publications and give lec
tures under the name of Theosophy. In this way anxious inquirers, 
who have heard of Theosophy and wish for the help and enlighten
ment which it bestows, may be discouraged from pursuing their in
quiry further. 

Let it be u11derstood, then, at the outset, that for the purposes 
of this discussion Reincarnation is to be taken in the sense wherein 
it is defined by H. P. Blavatsky and her followers. It must also he 
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presumed, for the sake of those interested in a sensible argument, 
that the student of the subject has some slight acquaintance with 
the teaching, and has gotten beyond those trivial objections which 
m'ay arise to the mind of a person upon first hearing of it. Nor can 
we waste time in the fruitless attempt to console those who have a 

quarrel with the facts of life and who desire to fasten this quarrel 
upon Theosophists for teaching Reincarnation, when, in fact, Rein 
carnation is offered as an explanation of the facts of life. 

We proceed, therefore, to the writer's question as to whether the 
fundamental truths of Christianity call for the exclusion of Rein
carnation. This must be answered in the negative, on the ground 
that we believe that the fundamental truths of Christianity include 
the doctrine of Reincarnation. If, instead of the fundamental truths, 
we say the doctrines of this or that church, or this or that period 
in ecclesiastical history, then the answer must depend on what those 
doctrines are. And that is a point which we cannot be expected to 
answer categorically. It is a question that would more properly be 
laid before the responsible authorities of the churches concerned. 
vVe can speak only of our own view of Christianity ; and, as said, 
it appears to us that Reincarnation is an essential part of the funda
mental truths of that gopsel. 

It is freely stated now in most churches, and by the divines them
selves, that the Divine revelation is not fixed and frozen but progres
sive. Such is now conceived to be the more reverent attitude. One 
must sympathize with the churches in their anxiety to hold fast to 
that which is certainly true and their fear that liberty may run to 
license. They have an arduous task to perform in steering their 
craft clear of the rocks of dogmatism while at the same time avoid
ing the quicksands of laxity. They must go slow, and must move 
with the times while never losing sight of their mission. But yet their 
progress has been definite, as we can see by noting the advances that 
have everywhere been made during recent times. They realize that 
not a few of the doctrines supposed to be essential parts of Christian
ity are in reality largely due to the faulty understanding of bygone 
ages of Christians, whose services were perhaps valuable to the ages 
in which they lived and to the minds to which they had to appeal, 
but are not nec�ssarily adapted to our present needs. And they are 
feeling their way to a larger conception of the scope of Christianity ; 
in which they have the sympathy and best wishes of all Theosophists. 
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It is more than likely that, before long, representative divines will 
have so far changed their attitude as to consider a belief in Rein
carnation by no means so incompatible with their views as it may 
seem to be now. If they can only succeed in digging deep enough 
into the foundations of their own religion, they will discover that 
this ancient but forgotten tenet is their own rightful property and 
heritage, and that they have no reason whatever to be afraid of 
Reincarnation. 

This leads us to ask the question: " To whom would a belief in 
Reincarnation be likely to seem obnoxious ? " Reincarnation teaches 
that the Soul of man is the real man, and that this real man dies 
not with the body. It teaches that the Divine laws of the universe 
deal towards every man with absolute justice - which is the same 
as absolute mercy. It teaches that man can, by summoning the aid 
of the Spiritual Will, recover himself from the evil consequences of 
his ignorance and folly. No doctrine is more reverent and ennobling 
than that of Reincarnation, which exalts alike our conceptions of 
Deity and of man. Who, then, could be interested in the suppression 
of such a teaching? 

Does it not behoove Christians to search deeper into the founda
tions of their faith, if perchance they may thereby discover that by
gone ages of narrow-minded people have altered the original message 
and eliminated doctrines which they regarded as unsuitable ? We are 
bidden rely on ancient authority ; but at what precise point in history 
are we to stop? Perhaps, if we went back a little further than usual, 
we might find authoritative support for views that a later date con
demned. 

In considering the existence of beliefs in the pre-existence and 
rebirth of the human soul in the Christian world from the earliest 
times of that religion until the present day, we have first to bear in 
mind that this subject has not yet been adequately studied. On the 
contrary, it has been avoided. This circumstance alone is enough 
to account for the general ignorance of the matter, and also for the 
prevalent idea that no such beliefs have even existed in the Christian 
world. Nevertheless there is abundant evidence that these beliefs 
were widely held, and that they have played a most important part 
in the history of Christian doctrine. But this is a chapter of religious 
history that yet ' remains to be properly written, and there is no doubt 
that before long it will be written. All that is needed for the dis-
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interring of this buried information is that scholars shall give to the 
task the same care and patience that they have bestowed on other 
researches. 

Another important thing to bear in mind is that many early writ
ings have been " edited " by subsequent generations of comment
ators who were desirous of suppressing such facts or statements as 
did not agree with their own ideas as to what the orthodox doctrine 
ought to be. It is well known to B ible students that even the text 
of that collection has not been free from such emendations ; but 
though we can sometimes detect added passages, what means have 
we for knowing what has been expunged from the record ? In the 
case of many of the early Christian writers, we can detect this pro
cess of editing, by means of certain inconsistencies in their state
ments ; and the careful sifting process of scholarly criticism would 
make it possible to arrive with certainty at important conclusions 
in this regard. 

Next, we must bear in mind that there existed a number of vary
ing forms of the doctrine of re-embodiment. The Gnostics, practical
ly all of them, seem to have believed in some form of re-embodiment 
and in the pre-existence of the soul. The Manichacans may be re
garded as " heretics," yet precisely for that reason we may cite them 
in support of the contention that such beliefs were widely prevalent. 
They first came into prominence in the Roman Empire as a body 
of believers in the third century A. D., although their doctrines had 
been taught for centuries before in Syria and Mesopotamia, and 
they continued under various names and in various places, through
out the Middle Ages, to keep alive in the Christian world the ideas 
of pre-existence and rebirth. Among these later believers should 
be classed the Paulicians and Priscillians in Spain, the Bogomiles 
in the East, and the Cathari or Albigenses in France. To realize 
how widespread were these beliefs during the Middle Ages, one has 
but to read the Acts of the Inquisition which have been published by 
Ignaz von Dollinger. (Beitrage Zur Sektengeschichte des Mittel
alters, Miinchen, 1890. ) Among the famous scholastics, John Scotus 
Erigena and St. Bonaventura are cited as believers in pre-existence. 

Origen, one of the early church fathers, vehemently combats 
the belief in the transmigration of human souls into animal bodies, 
which he rightly regards as degrading. (Contra C elsum, vii, 32 ; 
ibid. viii, 30. ) This is popularly known as Metempsychosis. Yet 
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Origen was himself banned and anathematized by one of the Coun
cils ( the Council of Constantinople, about 543 A. D. ) ,  for teaching 
doctrines logically tending to the venerable doctrine of Reincarnation. 
He also taught that the soul went through various grades of prog
ress and purification. He believed in pre-existence; the soul had 
pre-existed in a spiritual body ; but, having the gift of free-will, it 
had fallen into errors which required purification in an earthly life. 
After this purging, it would return to its former condition. Origen 
also taught that all men had the Christ in them and could become 
Christs ( cf. In Joh. vi, 3ff. ; Contra Ccls. iii , 28 ) .  This alone will 
show to what extent widely accepted doctrines were modified in later 
days, and should make one hesitate in conclusions as the authority 
for beliefs. 

Any quotations which we can give here must of course be re
garded as purely illustrative, for, as said, the amount of matter 
available to research is enormous, and one can merely indicate its 
quality. As showing how the beliefs in question were prevalent 
among the Jews, we may cite Josephus, who says: 

The Pharisees are esteemed most skilful in the exact interpretation of their 
laws, and are the first sect. They ascribe all things to fate and God, and yet 
allow that to do what is right or the contrary is principally in man's own power, 
although fate co-operates in every action. They think also that all souls are 
immortal, but that the souls of good men only are removed into other bodies, 
while the souls of bad men are punished with eternal punishment. (Jewish 
Wars: Bk. II, ch. 8, § 14. Whitson's translation, revised by Shilleto . )  

Do you not know that those who depart out o f  this li fe according to the 
law of nature, and pay the debt which was received from god, when he that 
lent it us is pleased to require it back again, enjoy eternal fame; that their 
houses and posterity are sure, and that their souls are pure and obedient, and 
obtain the most holy place in heaven, from whence in the revolution of ages, they 
are again sent into pure bodies; while the souls of those whose hands have 
acted madly against themselves are received in the darkest place in Hades. 
(Ibid. Bk. III, ch. 8, §5. ) 

The following quotation from Philo the Jew may serve as another 
instance. 

Now of these souls some descend upon the earth with a view to being bound 
up in mortal bodies, those namely, which are most nearly connected with the 
earth, and which are lovers of the body. But some soar upwards, being again 
distinguished according to the definitions and times which have been appointed 
by nature. Of these, those which are influenced by desire for mortal li fe, and 
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which have been familiarized to it, again return to it. ( Philo Judaeus, On 
Dreams being sent from God. Ch. 22.) 

The subject may conveniently be considered under three periods, 
as follows. ( 1 )  Early Christianity, lasting till the Synod of Con
stantinople in 553, which officially declared " heretical " the teach
ings of the great Origen in regard to the nature and destiny of 
the soul. This was certainly the case in 543 ; perhaps in 553. 
(2) From 553 to 1 438, when Georgius Gemistus, surnamed Plctho, 
visited Florence and was instrumental in reviving the philosophy of 
Plato in the west and in calling into being the Platonic Academy 
o f  Florence. ( 3 )  The modern period. In the first period many im
portant writers and prominent teachers openly declare their belief 
in the teachings ; in the second, the believers consist almost entirely 
of so-called heretical sects and schismatics ; in the third period we 
find from time to time protests against the too narrow and dogmatic 
teachings of ecclesiastical sects, and attempts to reinstate some of 
the forgotten teachings of Christianity. 

During the first three centuries, pre-existence, as an intrinsic 
part of the old mystery teachings, was quite generally accepted. 
Many traces of it are still to be found in the Christian B ible. 'l'hc 
Jews around Jesus believed in the reincarnation of their great pro
phets, and Jesus seems to have concurred in the general belief. There 
is the well-known case of the man who was born blind, when Jesus 
was asked whether this man sinned or his parents, that he was born 
blind. (John, 14, 2 . ) Clearly the man could not have s inned ex
cept in a previous life. Yet Jes us does not deny the belief or rebuke 
the believers for holding it. The Greek father, Cyril of Alexandria, 
says: 

The disciples, affected with vulgar native ignorance of things rightly taught 
by us ( ! ) , believed that the souls of men pre-existed and lived before the forma
tion of the body, and that, having voluntarily transgressed before the body, 
they were at length united to it, receiving birth in the flesh in the form of 
punishment. (Comment. in Joan. I, VI, c. r, tom. iv, opp. p. 588, ed. Paris. ) 

It would not be difficult to quote other early fathers in proof that 
it was recognized and admitted that the disciples believed in the 
soul's pre-existence. 

As to the New Testament itself, the statements in regard to pre
existence and rebirth would doubtless be more extensive and explicit, 
if we had those treatises in their first or original forms. But, as 
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stated above, we know that they have been "edited" in the interests 
of various sects which may at different times have considered them
selves orthodox. Moreover we have no record of Christ's esoteric 
teachings - those which he gave to his disciples when they were alone 
together. In his public teachings he used veiled language and kept 
many things back ; but he refers to more intimate teachings which 
he gave to his immediate followers. It must be admitted that the 
teachings in the New Testament, however excellent so far as they go, 
are very limited in scope and leave many questions altogether un
touched. Christians have frequently argued, when defending the Old 
Testament account of creation against scientific critics, that the Bible 
makes no claim to be a scientific book. May we not apply this argu 
ment to the New Testament also and conclude that questions on which 
it is silent are open ? Or must we take the attitude that man is for
bidden to speculate upon all matters not contained within those pages ? 
What does the Bible teach about the pre-existence of the soul ? Is 
the pre-existence of the soul denied ? Or is it tacitly assumed ? There 
are insuperable difficulties in the way of accepting a belief in the fu
ture immortality of the soul while at the same time denying its pre
existence. Or what does the B ible teach in explanation of the fact 
that every man is born into this world with a latent character, and 
with a destiny ? These are problems which must either be answered 
or left unanswered, and many feel today that the latter alternative 
is impossible for them. Such teachings must have formed part of 
Christ's private instructions to his disciples, of which we have so far 
no record. These disciples, together with many intelligent people, 
such as Nicodemus, would certainly have consulted him on the mystic
al beliefs so prevalent in his day. 

To continue the references to the period of early Christianity : 
St. Jerome asserts of pre-existence and reincarnation that -

This . . . doctrine was anciently believed in Egypt and the East, and now 
prevails in secret. (Epist. ad Denietriad. tom. i, p. 987. ) 

Rufi.nus, in his letter to Anastasius, states that -

This opinion was common among the primitive fathers. 

Origen says, in commenting upon the Biblical phrase, "sent from 
God," that it w;i.s the universally accepted or Catholic doctrine that 

i f  the catholic [ i . e. universal] opinion hold good concerning the soul, as not 
propagated with the body but as existing previously and for various reasons 



REINCARNATION AND CHRISTIANITY 173 

clothed in flesh and blood, this expression, " sent from God," will no longer 
appear extraordinary as applied to John. ( Tom. ii, Comment. in Joan. §24, p. 82 ; 
tom. iv, ed. de la Rue. ) 

And apparently it was maintained as a tradition by Clement of 
Alexandria, Origen's teacher. 

Among the early church fathers who taught or directly alluded to 
the doctrines of Pre-existence, and of Re-embodiment, as concerning 
the origin and destiny of the human soul, may be named Clement of 
Alexandria ( see Photius, Cod. crx ) ,  Pieri us ( see Photius, Cod. 
cxrx) ,  Pamphilus, Nemesius, and Synesius. And if the Defense of 
Origen, written by Pamphilus and Eusebius, were entire, we coulu 
probably cite in this connexion many more among the famous doctors 
of the early church. For it is expressly said that these authors 
employed many quotations from the Fathers in proof of pre-ex
istence. ( Car. de la Rue in Adnzonit. Apologiae Pamphili, tom. IV, 
Opp. Origin. ,  p. 15 .  ) 

Nemesius says : 

If anyone because of the soul's introduction after the formation of the 
body, supposes that the soul is produced after the body, he errs from the truth. 
Neither does Moses say that the soul was then created when it was introduced 
into the body, nor is it according to reason. (Lib. de nat. ham., c. 2, p. 73, 
edit. Felli. ) 

Synesius, the pupil of Hypatia, when requested to accept the 
bishopric of Ptolemais, declared : 

Assuredly I can never believe that the soul is an after-birth of the body. 

Even that most bitter of the opponents of Origen, Methodius of 
Tyre, can be quoted as supporting pre-existence ( Grat.  II,  p. 74, edit. 
Cornbefisii, in Auctar. Biblioth., PP. noviss) . Among the prominent 
early Latin fathers can be named Arnobius, ( Adv. gent., l ib. I, 29, 
l ib. ii, 16 ) , Hilarius (Enarr. in Ps. LXIII,  p. 774 ) ,  and Prudentius, 
who sings : 

0 Savior, bid my soul 
Return at last to thee believing ; 

Bind, bind anew those all unearthly vows 
She broke on high and wandered grieving. 

( Cathem. Hymn X, 161  seq. ) 

Even Jerome .and Augustine at one time in their career believed in 
the above teachings in regard to the nature and destiny of the soul, 
although they later attacked that which they had earlier believed. 
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During the third or modern period, many are the famous names 
in Christendom which could be cited in illustration of the belief in 
pre-existence and rebirth ; beginning with that of Georgi us Gemistus 
or Pletho, in whose company may also be named such men as Marsi
lius Ficinus, Giordano Bruno, Jerome Cardan, and the great French 
physician Fernelius CJ ean Fernel ) .  In the 1 7th century the Cam
bridge Platonists, all of whom were sincerely attached to the best 
Christian traditions, constitute a very prominent group of believer�, 
including such men as Doctor Henry More, J oscph Glanvil, and 
Bishop Rust. At Amsterdam in 1671 ,  Christopher Sand the younger 
wrote one of the best works on the pre-existence of the soul that 
has ever been composed ; and in the 18th century there are many 
who could be enumerated, such as Soame Jenyns, whose work in de
fense of the Christian religion was long regarded as one of the best 
treatises of its kind ever published, and Chevalier Ramsay, who wrote 
" Philosophical Principles of Natural and Revealed Religion " ( Glas
gow, 1 748 ) .  In the 19th century may be mentioned Edward Beecher, 
brother of Henry Ward Beecher ; Professor Francis Bowen of Har
vard, the author of "Christian Metempsychosis " ;  Professor William 
Knight of St. Andrews ; and Professor McTaggart of Cambridge 
University. I f  we gave a list of philosophers who have argued in 
support of pre-existence, it would include almost all the best names. 
But surely enough and more than enough has been quoted to prove 
the justice of Professor Bowen's words : 

The doctrine of metempsychosis* may almost claim to be a natural or innate 
belief in the human mind, if we may j udge from its wide Jiffusion among the 
nations of the earth and its prevalence throughout the historical ages. ( The 
Princeto!l Review, May, 1881 ,  p. 3 1 8. )  

And the words o f  Dr. Thomas Burnet can be seen to b e  literally 
true : 

But though >ve cannot certainly tell under what circumstances human souls 
were placed at first, yet all antiquity agrees, Oriental and Occidental, concern
ing their pre-existence in general, in respect of these mortal bodies. And our 
Saviour never reproaches or corrects the Jews when they speak upon that sup
pos1t1on. (Luke IX, 1 8-19 ; I ohn IX ) .  . . . The doctrine of pre-existence and 
revolution (or rebirth ) of souls . . .  was very ancient and universal, if any 
ever was so, since it prevailed not only through all the East but also in the 
West. . . . This doctrine, I say, as i f  sent down from heaven, without father, 

* Professor Bowen uses the word in the sense of Reincarnation, not transmigration. 
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without mother, and without any genealogy, has made its progress through the 
universe. (Sacred Theory of the Earth, London, 1 726, II, The Fourth Book, 
Preface. Doctrina antiqua de rerum originibus, etc.,  made English by Mr. Mead 
and Mr. Foxton, London, 1 736, ch. XIV, p. 239. ) 

Before adducing a few more illustrative quotations from the 
modern period, we may refer to those given in the following articles : 
" The Nature and Destiny of the Soul ," in The International Theo
sophical Chronicle, Feb. 19 13 ; " Theosophical Thoughts from the 
New England Transcendentalists," in 'l'm-.; Tnr:osoPIT ICAL PA 'nr , 
June, 1913 .  As said before, the critical history of these doctrines 
has never been written ; but the materials at hand for such a history 
are most extensive. The bulk of the material lies in old Latin, French, 
German, and Greek works. We know of a private library which 
contains literally hundreds of volumes having to do with this subject, 
many of them dealing entirely with it and nothing else. Obviously 
it would require time and patience to work through all this. 

G:EoRGIUS GEM ISTus, SURNAMED PL:E'l'IIO ( circa 1 350-1450) 
Gennadius, patriarch of Constantinople, in describing Pletho's lost 

treatise on Laws, which after Pletho's death the Patriarch caused to 
be publicly burned, says : 

In speaking of the immortality of the soul, Pletho seeks to prove according 
to the principles of reincarnation that the soul re-enters into a body and is reborn 
a fter certain regular periods of time. ( E.r epistola Cennadii ad J osephum ex
archum, publ. as Append. XIX, in Plf:thon, Traite des Lois, par C. Alexandre, 
Paris, 1 858, p. 439. ) 

GIORDANO BRUNO ( circa 1 550-1 600) 
0 thou being, quaking before the icy dawn of death, 
Does the Styx affright thee, the darkness, of void name, 
The welcome theme of poets - the perils of imagined worlds ? 
Know when the flaming heat, when of age the lingering weakness 
Has given the body to dust, it knows neither sorrows nor pains. 
Never shall die the soul, but rather the earlier dwelling 
Exchange for newer habitation, and live and work therein. 
All must change, but nought is destroyed. 

(Della Causa, Principia ed Uno, 1 584. ) 

A Letter of Resolution concerning Origen and the chief of his 
Opinions, London, 166 1 .  ( Though published anonymously, the au
thor was Dr. G�orge Rust, Bishop of Dromore in the Kingdom of 
Ireland ) .  

The Letter i s  largely concerned with a statement and defense of 
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Origen's belief in pre-existence. For statements in regard to, and for 
numerous quotations from, the Cambridge Platonists , who include 
Rust, Glanvil, More, etc. ,  see the article entitled "The Nature and 
Destiny of the Soul,"  published in The International Theosophical 
Chronicle for February, 19 13, pp. 57-68. All the members of the 
Cambridge Group were n. n. 's and are perhaps among the most in
fluential of all members of the Christian Church who have not been 
attacked as heretics, in modern times. They were at the height of 
their influence about the middle of the 1 7th century. 

Lux Orienta/is or an Enquiry into the Opinion of the Eastern 
Sages, concerning the Praeexistence of Souls, Being a key to unlock 
the Grand Mysteries of Providence in relation to man's sin and ·mis
ery. London, 1 662. ( Published anonymously, hut the author was 
"Rev. Joseph Glanvil, Rector of Bath, and Chaplain in Ordinary to 
His Majesty, King Charles II ." ) 

From the Contents : Praeexistence cannot be disproved. Scrip
ture saith nothing against it. . . Praeexistencc was the common 
opinion of our Saviour's times. How, probably, it came to be lost 
in the Christian Church. 

The countenance that Praeexistence hath from the sacred writings 
both of the Old and New Testaments. Praeexistence stood in no need 
of Scripture-proof. 

Seven Pillars on which the particular Hypothesis stands. 

A Dissertation concerning the Prc-existency of Souls, wherein 
the State of the Question is briefly unfolded, and di'.vers A rguments 
and objections on both sides alledged and answered, and a free judg
ment concerning the Summ of the Contro'versie allowed to e1.Jery one, 
London, 1684. ( Published anonymously. ) 

( From the preliminary statement. ) 

The Preexistency of Souls asserted, 
First, By an exposition of the Hypothesis itself. 
Secondly, By a confirmation of the Hypothesis - which is derived partly 

from reason, and partly from allegations of authority and testimony. 
Thirdly, By a refutation of contrary arguments. 

(In Eight Chapters. ) 
Chap. III. Containing Argument Drawn from Authority and Indeed chiefly 

that of Scriptur.e. 
Chap. IV. Containing Arguments drawn from Holy Scripture, to prove the 

Preexistcncy of the Soul of the Messiah. 
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Chap. V. Containing Arguments taken from Humane Authority, yet are such as 
in their kind are sacred. 

Chap. VI. Containing Arguments derived from the authority of the Philoso
phers. 

CASWAY 
If then we may suppose the several Globes, and masses of matter, in the 

several systems around us, to be prisons to lapsed Spirits, and places of punish
ment, as well as places of probation, then, from the suns, the centers of the 
several systems, to the highest heaven, as in ours, superior to the Orb of Saturn, 
as far as the highest and most eccentric comets range in their aphelions, we may 
suppose the heavenly situations to be more glorious, and consequently to be in
habited by beings of more supereminent powers, the higher they are situated ; 
according to their behaviour, or obedience to the Divine Being, they may ascend, 
or descend, to, or from, the superior Heavens, and their pleasure may be in
larged or diminished, and the superior orders may have a power of degrading 
and repelling them from their Society. (A Miscellaneous Metaphysical Essay, 
to which is added some Thoughts upon Creation in General, upon Preexist
ence, &c. By an Impartial Inquirer after Truth, London, 1748. p. 1 57. Author 
thought to be R. Casway. ) 

RAMs.A y ( THE CHEVALIER) 
The Philosophical Principles of Natural and Revealed Religion, 

unfolded in a geometrical order, Glasgow, 1 748-9, 2 vols. 
( Chevalier Andrew Ramsay was a Scotsman, and a Roman Cath

olic, the tutor for a time of the Young Pretender at Rome, but 
nevertheless he was a strong believer in pre-existence and published 
much in support of the idea, not only in the above work but also in 
his Travels of Cyrus. ) 

Human pre-existence is maintained and argued at length in vol 2, 
pp. 236-246 and elsewhere. At the end of the second volume are 
" Remarks about the Condemnation of Origen in the fifth General 
Council." These remarks begin thus : 

It is commonly said by the schoolmen that the doctrine of Pre-existence and 
restitution were condemned by the Fifth General Council held at Constantinople 
during the reign of Justinian in the 6th century, an. 553, but there is more than 
one reason to doubt of this. 

A Pre-existent Lapse of Human Souls Demonstrated from Rea
son; shewn to be the opinion of the most eminent T¥riters of Anti
quity, sacred anq profane; proved to be the Ground-work likewise 
of the Gospel Dispensation, and the medium through which many 
11iaterial Topics, relative thereto, are set in a clear, rational, and con-
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sistent Light, by Capel Berrow, A. M., Rector of Finninglcy, Notting
hamshire, London, 1 762. 

This work is dedicated "to His Grace Thomas, Lord Archbishop 
of Canterbury and Primate of all England." The dedication begins 
thus : 

My Lord : 
My aim in publishing the following work, is to illustrate truths, in which 

Christianity is, as I humbly apprehend, essentially interested. I need not, there
fore, I hope, apologize for throwing it under your Grace's patronage. 

A freedom by which I am the less apprehensive of giving offense, from the 
idea I entertained of your Grace's zeal for the honour, dignity, and furtherance 
of the Gospel Dispensation, to which I flatter myself, the performance will not 
a little contribute. 

From the Table of Contents. 
Chap. I. A pre-existent state of souls deducible from several passages 111 Holy 

Writ. 
Chap. V. A pre-existent lapse of human souls the belief of the most learned 

and ingenious among the ancient philosophers, the Greek and Latin fathers, 
and some very eminent writers of a more modern date. 

Chap. VI. A lapse of human souls, as above-considered, a branch of Christian 
theology. 

Chap. VIII. A pre-existent guilt in man, arising from a prior association with 
apostate powers, the very ground-work of the gospel dispensation. 

Primitive Religion Elucidated, and Restored in a supple1nentar} 
A bbre'liiation of a Late Dissertation on the Original Doctrines of the 
Metempsychosis, by a Divine, of no Church, Bath, 1 776. 

Forty years' meditation, study and reasoning, have brought me a full con
viction, that there is no other hypothesis which can, consistent with piety, reason, 
or philosophy, reconcile the creation of that miserable being Man, with the wis
dom, justice, or benign attributes of God, or afford any probable cause why 
and to what end or purpose, the material universe was created and constructed. 
The doctrine is far from being new, it is as antient, ( i f  we may be allowed the 
expression) almost as time itself, it was promulgated by the first sages, which 
enlightened this globe, when in all likelihood, one universal faith, and worship 
of the Deity prevailed, and the concomitant doctrine of the Metempsychosis was 
received with general assent by the inhabitants of the whole earth, as the earliest 
records of all nations testify. How mankind, at least the greater part of them, 
came to lose sight of these sublime doctrines, which hourly have the sanction 
of every appearance in nature, for their support, is the wonder ! (pp. 33-34 ) 

· SoAME JENYNs, ESQ. ( 1 703- 1 787 ) 
The opinion of prae-existence is no less confirmed by revelation than by 

reason, and the appearances of things, for, although perhaps it is nowhere in the 
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New Testament explicitly enforced, yet throughout the whole tenour of those 
writings it is everywhere implied. (Disquisition on a Prae-existent State in 
The Works of Soame Jenyns, London, 1790, III, p. 203. ) 

EDWARD BEECHER, D. D. 

A brother of Henry \Vard, was a stout defender of Pre-existence, 
although also a stout believer in orthodox Christianity. His ideas 
are developed at considerable length in the following works : 

( 1 )  The Conflict of Ages, or the Great Debate on the Moral 
Relations of Man and God, 3d ed. , Boston, 1853.  

The author states that he has been led to adopt the doctrine of  
pre-existence "as alone effectual to  harmonize the conflicting powers 
of Christianity" ( p. 363 ) ,  and almost the entire book is written in 
support of pre-existence. 

( 2 )  The Concord of Ages, or the Individttal and Organic Har
mony of God and lY!an, New York, 1 860. 

Arguments for pre-existence are also scattered throughout this 
volume, and in Book V, On Christian Philosophy and Logic, Chap. II  
is  entitled " The Validity of the Argument for Preexistence," pp. 404-
428. 

( 3 )  History of Opinions on the Scriptural Doctrine of Retribu
tion, New York, 1 878. 

Many references to pre-existence are found throughout the volume. 

The Doctrine of Pre-existence and the Fourth Gospel, by William 
J. Potter, in the Radical, April, 1 868, pp. 5 1 3-525. 

For quotations from the above article and for very many other 
quotations indicating a believe in pre-existence and rebirth by others 
of the New England Transcendentalists, most of whom were or had 
been Christian ministers, see TnE TnEOSOPH ICAL PATH, June 1913,  
pp. 379-392. 

The Doctrine of M etenipsychosis, by Professor William Knight, 
in The Fortnightly Review, edited by John Morley, September 1 878, 
pp. 422-442. 

The doctrine of Metempsychosis is theoretically extremely simple. Its root 
is the indestructibility of the vital principle. Let a belief in pre-existence be 
joined to that of posthumous existence, and the dogma is complete. It is thus 
at one and the same time a theory of the soul's origin and of its destination, 
and its unparalleled hold upon the human race may be explained in part by 
the fact of its combining both in a single doctrine. It appears as one of the 
very earliest beliefs of the human mind in tribes not emerged from barbarism. 
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It remains the creed of millions at this day. It is probably the most widely
spread and permanently influential of all speculative theories as to the origin 
and destiny of the soul. ( p. 424) 

The ethical leverage of the doctrine is immense. . . . It reveals as magnifi
cent a background to the present life, with its contradictions and disasters, as 
the prospect of immortality opens up an illimitable foreground, lengthening 
on the horizon of hope. It binds together the past, the present, and the future 
in one ethical series of causes and effects, the inner thread of which is both 
personal to the individual and impersonal, connecting him with two eternitie5, 
the one behind and the other before. With peculiar emphasis it proclaims the 
survival of moral individuality and personal identity, along with the final adjust
ment of external conditions to the internal state of the agent. (pp. 433-4) 

Christian Metempsychosis, by Prof. Francis Bowen, Harvard 
University, in The Princeton Review, May 1881 ,  pp. 3 1 5-341 .  

I f  metempsychosis is included in the scheme o f  the divine government of 
the world, this difficulty [ i. e .  the one caused by the inequalities of life] dis
appears altogether. Considered from this point of view, every one is born into 
the state which he has fairly earned by his own previous history. He carries 
with him from one stage of existence to another the habits or tendencies which 
he has formed, the dispositions which he has indulged, the passions which he 
has not chastised, but has voluntarily allowed to lead him into vice and crime. . . . 
(p. 321 ) 

The child is the father of the man, who often inherits from him a sad patri
mony. . . . (p. 322) 

Nothing prevents us, however, from believing that the probation of any one 
soul extends continuously through a long series of successive existences upon 
earth, each successive act in the whole li fe-history being retributive for what 
went before. For this is the universal law of being, whether of matter or mind, 
everything changes, nothing dies in the sense of being annihilated. ( p. 234) 

There is ample room and verge enough for the action of metempsychosis 
within the limits of the human race excluding the brute animal kingdom al
together. (p. 234) 

The doctrine is full of solemn warning then, but it is also full of consolation. 
( p. 338) 

Human Pre-existence, being Chapter IV of Dogmas of Religion, 
by John McTaggart Ellis, McTaggart Doctor in Letters, Fellow and 
Lecturer of Trinity College in Cambridge, London, 1906, pp. 1 12-139. 

There are various features of our present l ife which can be explained more 
satisfactorily on the theory of pre-existence than on any other. ( p. 120) 

We may say then that, in spite of the loss of memory, it is the same person 
who lives in successive lives. (p. 130) 

We shall, if  my theory is right, have many lives - perhaps many millions 
of them, and perhaps an infinite number. ( p. 134) 
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Death is not a haven of rest. It is a starting-point for fresh labours. (p. 138) 
And surely death acquires a new and deeper significance when we regard 

it no longer as a single and unexplained break in an unending life, but as part 
of the continually recurring rhythm of progress, as inevitable, as natural, and as 
benevolent as sleep. We have only left youth behind us, as at noon we have left 
the sunrise. They will both come back, and they do not grow old. (pp. 138-9) 

In view of all the preceding evidence we think there is ample justi
fication for the view taken by so many earnest and intelligent Christ
ians - that the Gospel is not to be shut up and cramped within the 
limits imposed by any particular age or school of theological opinion. 
Many students of Christianity have raised the question whether the 
Divine revelation is not progressive ; but another question comes be
fore this. Have we in our possession the whole of the original "rev
elation ? " The illustrative quotations just given point to the con
clusion that there is ample ground for believing the contrary. \:Vhat 
did Jesus really teach ? Or what is Christianity ? 

Again, there seems to be ample room to include the doctrine of re
incarnation. But it must be understood that the genuine teaching 
of reincarnation is meant, not superstitions and travesties. Properly 
stated, reincarnation is a most sacred and serious subject, and no 
doubt it will take its place as such when the stage of flippancy has 
passed. If we are to understand the life which we find ourselves 
called on to live, we must regard it as but a fragment of a great 
whole. During the few fleeting years of our occupancy of a single 
bodily tenement our character has time to accomplish but a small 
fraction of its evolution ; all the more so in the case of those cut short 
by premature death. The existence of this marvelous Ego that we 
feel within ourselves would be an intolerable farce if that single brief 
period marked the whole of its existence. So capable and reverent 
a man as Gladstone thought that the soul must continue to progress 
after death, and that it could not progress without having to pass 
through educative experiences similar to those which it goes through 
here. Nor could he find anything in Christian doctrine to confute his 
belief. And many others think with him, for the contrary position 
is hard to def end. 

But these thinkers need something more to complete their ideas. 
Where and in what body does the soul undergo these experiences ? 
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II --- by G. v. Purucker, M. A., o. LIT. 

fJJ(Uytoµat ol<; fNµi<; lcnl . 8vpas 8'br{()Ea(Je {3€f311Aoi 7rrlvrn; oµw> . -An Orphic Fragment 

Tmt question " Is Reincarnation contrary to [ early and present
day] Christian Doctrine ? ",  may be answered with a decided negative. 
Speaking with more definiteness, it may be said that it is not only 
not contrary to Christian Doctrine but, at least in the earliest period 
of Christian belief, actually formed an integral part of it, if we may 
trust the statements of the fathers of the church. Not perhaps, re
incarnation as it is taught in philosophic fulness today by the Theo 
sophical Movement ; but certainly there existed a form of palingene
sis or of re-embodiment of the human soul, which combined with the 
widely accepted doctrine of its pre-existence, formed a consistent 
whole setting forth both its ante-natal and post mortem life and its 
periodical descent into physical existence. That this doctrine was 
secret and traditional, we shall see hereafter, and this, we must as 
sume, was the cause of its being so fiercely combated later under the 
colorless tenet of s imple pre-existence, into which it faded. I3ut there 
is a vitality in the tenet of palingenesis, re-embodiment, reincarnation, 
under whatever form it may be taught, which will not be extinguished, 
and which, like an immortal seed, stirs to life under the most adverse 
circumstances. Attempt to kill it, it will not die ; mutilate it, it still 
lives on ; forget it, it resurrects anew in good time. One of the most 
universal of beliefs, however it may be transmogrified and under 
whatever strange garments it may appear, we find it in all ages and 
among all men. Well may we exclaim with Horace, quoting his 
" older race of words " replaced with a newer and fresher stock, to 
come into their own again at some later day, that the various forms 
of soul palingenesis found in different ages and in different families 
of men, represent various efforts of the soul to express its destiny. 

Prima cadunt ; . . . 
Multa renascentur quae iam cecidere, cadentque 
Quae nunc sunt in honore vocabula, si volet usus, 
Quern penes arbitrium est et ius et norma loquendi. 

(De Arte Poetica, 61-72. ) 

The learned writers of the preceding article have covered a vast 
field ; yet this very extent of territory opens the way to the labors of 
others in the saµie direction. They say truly that so far as the his
tory of the tenet of rebirth and pre-existence in Europe during 
Christian times is concerned, its treatment has been deplorably in-
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sufficient with regard to the form under which it was held by early 
Christians. Yet this is not for lack of an apparatus criticus, for the 
materials at hand, at least, if not an actual apparatus, are extensive. 

It is intended to gather together a number of facts and indices 
bearing on our subject, in the following lines, which will be summar
ized at the conclusion. We propose, in condensed form, ( A )  to touch 
upon the nature and history of the biblical writings ; and ( B )  to 
briefly ref er to the nature of the controversies which finally succeeded 
in smothering Jerome's " secret doctrine," in its mutilated form of 
bare pre-existence, at the Home Synod, held at Constantinople abottt 
the year 541 ,  under Mennas the Patriarch, in conformity with the 
imperial rescript issued by Justinian. 

( A) It was formerly the common opinion among those who were 
neither biblical interpreters nor scholars, and indeed, among very 
many of these latter, that Moses was the author of the Pentateuch, 
and that the other books of the Old Testament were written by the 
authors whose names most of them bear ; and that the New Testa 
ment was composed of gospels written by the apostles of Jesus, and oi 
other tracts composed by men whose names stand at their heads. 
\i\Tith the awakening of the intellectual faculties in the Renaissance, 
the bible began to be critically examined ; for men thought, if it  is true, 
examination can only make its pure gold shine brighter ; and if it be 
false, or any part false, it cannot be the word of God. So thought 
Galileo, who in 1613  wrote his memorable letter to Castelli, professor 
of mathematics at Pisa, and who says that while he accepts the bible 
as infallible, yet its interpreters could err, as in astronomy, which the 
bible makes no pretense to teach, only mentioning the sun and moon, 
and once or twice only the planet Venus under the name Lucifer; 
and if  the bible writers had intended to teach astronomy they would 
have done so, and not ignored it. He was warned to stick to mathe
matics, and to leave theology alone. 

The researches into biblical history and the labors of critics have 
made this seem mild in comparison to what many eminent scholars 
have written as the result of years of the most painstaking investiga
tion. The reader is referred to the voluminous literature on the 
subject ; but it may not be out of the way to suggest a few lines of 
study. 

As regards the Old Testament, its careful preservation against 
corruption is well known, for so scrupulous are the synagog author-
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ities that there shall be no mutilation of the scriptures, that they 
destroy every copy so soon as it begins to show signs of wear ; and 
the careful copying of the text is carried by some so far as to appear 
excessive. But this was not so in ancient days, as is proved by a 
number of facts. For instance, the Samaritan Pentateuch is well 
known to vary in many points from the Hebrew Massoretic text ; 
secondly, the Alexandrian version of the bible, which is in many parts 
at wide variance from the Hebrew, and which resembles the Sama
ritan more closely than the Massoretic Hebrew, but which yet differs 
from both considerably. This version is commonly called the Sep
tuagint, or version of the Seventy, from an absurd legend that it was 
translated by 72 men in 72 days, who did their work in 72 separate 
cells, in Alexandria, whither they had been called by Ptolemy Phila
delphus to make a translation of the sacred books of the Jews, and 
that the translations agreed word for word one with the other. This 
story is abandoned by everybody, probably, today. The variations 
from the Hebrew which it shows can be explained by alteration, by 
additions, by amputations ; mere vagaries of translating do not suffice, 
and it is only reasonable to suppose that the work was done some 
hundreds of years before the beginning of the Christian era from a 
text having affinities with both the Samaritan and the Massoretic 
Hebrew as it now is called. This Alexandrine version was the one 
most in use at the time that Jesus is supposed to have lived, and was 
the bible commonly used by the writers of the treatises forming the 
New Testament ; it was adopted by both Jews and Christians. 

As regards the New Testament, the evidences of a developing 
text, not of a fixed and universally accepted standard as is commonly 
thought, are legion. The so-called "higher criticism" has collected 
a formidable mass of evidence to this effect. The standard of literary 
honesty and of respect for the rights of authorship were, to say the 
least, at a low ebb during the first centuries of the present era. This 
is shown, to take one proof, by the reiterated and vigorous denuncia
tions of the heretics by the fathers of the church, as may be found 
in their writings ; that they did what they accused the " heretics " of 
doing, we know from their own statements. See below and the ref er
ences to Jerome, Origen, and Rufi.nus. Those were not the days of 
printing, where the stamped text multiplied by thousands makes 
falsification difficult, if not impossible ; but manuscripts were labor
iously copied out by hand, sometimes in a kind of shorthand, which 
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in itself was a frequent cause for later misreading and consequent 
misunderstanding. 1 

As an example, we may take the diatribes of  Tertullian and Epi
phanius against the Gnostic .Marcion, whom they, in common with 
other fathers, violently accuse of adulterating and mutilating Luke's  
Gospel. This was  accepted for centuries, until the dawn of biblical 
criticism, when the subject was really investigated in a spirit of fair
ness, and some scholars actually took the stand that 1\.farcion's gospel 
was the original Luke, and the gospel of the Fathers was the adul
terated and interpolated one. ( Tertull. Adv. Afore. ,  iv, 2-6 ; Epiph. 
Haer. xlii, 9, 1 1  ; Schmidt, and Eichhorn. Cf. Schleiermacher, and 
Schultz. ) ·what is more, both of these fathers accuse M arcion of 
amputating parts of Luke which are not in the Luke that has reached 
us, but in Matthew ! Did, then, these passages exist in the Luke 
of the two fathers ? If so, what has become of them ? Amputated ? 
Or were the two fathers in several instances so exceedingly careless 
that they mixed up two gospel s ?  

Let us turn to Origen for confirmation of the statement that 
even the gospels were changed, with apparent small regard for any 
sacredness that they might be supposed to have had. In Matthew, 
xxvii,  1 7, Origen found Jesus Barabbas in the manuscripts he was 
working on ; but he also found that the name Jesus was omitted 
in many copies ; and he omitted it in the copies he uttered, because, 
he says, "it seems wrong that the name Jesus should be given to an 
evil-doer." This is curious logic, because Origcn was a good Hebrew 
scholar, and knew much better than the vast majority of the church-

1. It should be remembered that the analogy between this mutilation of M SS and the 
work of a modern editor who revises and edits an already published book to bring it 

up to date or to excise matter which might actually be objectionable, is not real. In our 
days, the thousands of published copies are always at hand for the mere researcher or 
bibliophile to examine or study, while a modern editor rarely, perhaps never, omits calling 

attention to his work on the title page as " rcyised " or " edited " or both ; so far there 
is similarity, as may be seen further on where reference is made to the work of Rufi.nus ; 
but today it is practically unheard of for anyone deliberately setting to work to mutilate 
a book, for merely sectarian or religious ends. Today. a work which is disliked or 
disapproved of is simply let alone ; it is not copied in a mutilated or interpolated form by 

those inimical to it, and then published as the author's work. This is the difference. 
Ancient MSS were costly productions, especially when of lengthy works, and their multi

plication was comparatiYely slow ; they were purchased hy comparatively few, in conse
quence, and a change made and then published as the author's was extremely likely 
to be copied by others. Our cheap books, within the reach of all, and the volume of 
production which the printing press has enabled us to attain, as well as the stamped text, 
raise an insurmountable harrier against literary fraud or the unscrupulous hands of enemies. 
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men of the day that Jesus, 'I'lu01i, in Greek, was but a rendering of the 
Hebrew Ieshua', and Joshua, Jehoshua, etc. ,  were other forms of the 
same idea. Josephus mentions at least thirteen people bearing the 
name Jes us, most of them living at the beginning of or near the 
Christian era. Some of these Origen would certainly not have con
sidered as "good men." Dut Origen -vvas evidently disturbed ; and 
the reason for this we may find in the following fact : Bar-abbas 
is the Grecized form of the Syriac Son of the Father! So that the 
passage in Matthew would then read, vVhom will ye that I release 
unto you, I esus, son of the father, or Jesus 'Zcho is called christos? 
We arc told that this Barabbas was the leader of an insurrection 
against the Roman domination, and was then in prison. Compare 
the tale told of a certain Carabbas by Philo Iudaeus in his treatise 
against Flaccus. The incidents of the mock homage, the crown, robe, 
and scepter, are very curious. Carabbas would seem to be a MS 
corruption of Barabbas. The scene of the Carabbas story was placed 
in Alexandria by Philo. \;Ve leave this to the thoughtful considera
tion of the reader. 

'l'hus we find Origen operating on 1\Iatthew, although the reading· 
was supported, if we take Origen's words fairly, by the majority of the 
MSS, "many copies" only, omitting the name of Jesus. \Vhat is 
more, twenty-one different MSS have reached our day having the 
name Jes us Barabbas ; it is the form in the Armenian version and 
in the Jerusalem Syriac. Origen thinks that the "heretics" interpol
ated the "Jesus" to confuse the Gospel history ; but it is far more 
likely that the word was omitted before Barabbas than that it was 
inserted. Drs. Wescott and Hort, the eminent English biblical ex
egetes and churchmen, place the reading Jesus Barabbas among the 
" List of Noteworthy Rejected Readings,"  both of Matt. xxvii, 16, 
and Matt. v, 1 7. 

\iVescott and Hort also give, in their edition of the Greek Testa
ment, page after page of " Suspected Readings " ; and page after 
page of " Rejected Noteworthy Readings." If so much is rejected, 
how much has been left out before ? How much added, which is 
now accepted ? 

\Ve refer briefly only, because it is generally known, to the "Three 
Heavenly vVitn�sses, "  interpolation, in John's first epistle, ch. 5, vv. 7 
and 8. The common, or Authorized Version, has the following, 
the interpolation, for convenience, being here printed in italics : 
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For there are three that bear record in heaven, the Father, the vVord, and 
the Holy Ghost: and these three are one ;  and there are three that bear witness 
in earth, etc. 

Kow these words are of late date, doubtless inserted by some 
transcriber in the attempt to manufacture a "proof" of the Trinitar
ian theory. They are found in none of the earliest MSS and only in 
a small number of Latin J\JSS of late date ; from which they were 
translated into subsequent Greek transcriptions of earlier MSS ; only 
four instances occur, if the writer is not mistaken, and all of them 
posterior to the beginning of the 1 5th century. The Revised Version 
has s imply dropped these words entirely. 

And as briefly we refer to the suspected verses at the end of 
Mark's Gospel, from verse 9 to the end, inclusive. vVescott and 
Hort in their Greek edition of the New Testament, enclose these 
twelve verses 'vithin double brackets, as " Noteworthy Rejected Read
ings," while the Revised Version also calls attention to them as sus
picious, and points out that other "authorities" have a different end
ing entirelv. These twelve verses are not found in the oldest codices, 
nor in many of the "authorities ." How they found their way into 
Mark, is a question one may leave to the labors of scholars. 

It is thus clear that the " text " from the earliest times has 
been more or less unsettled, being added to, shortened, changed, to 
suit various minds. And, finally, it should be remembered that the 
two oldest Greek codices date only from the 4th century, the Sinaitic 
in Petersburg, Russia ; and the Vatican MS at Rome. Two others arc 
the next oldest, dating from the 5th century, the Codex of Ephraem 
in the Librairie N ationale, Paris, and the Alexandrian, in the British 
Museum. Who wrote these ? Where were they written ? \Vhat 
caused them to have their present form and to contain their present 
readings - in other words, what was their literary pedigree, and 
from what sources were they composed ? These questions, too, we 
leave to the proper hands, simply remarking that as yet no satis
factory answers have been given. And, lastly, not all of the now ac
cepted treatises which compose the New Testament were formerly 
received by early Christians, as the Apocalypse, which was rejected 
by some ; also Jude, 2d Peter, and others. The formation of the 
Canon as it now exists was a matter of time ; it was a case of develop
ment. It was at the 3d Council of Carthage in North Africa, that 
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we first find the New Testament as it now exists. That was m 397.2 
( B )  The time has gone by when it was allowable, on account of the 

inchoate ideas commonly prevalent on the subject, to use as synony
mous terms such words as rebirth, pre-existence, metempsych osis, 
metensomatosis, reincarnation, palingenesis, re-enibodiment, tra11s111i
gration. Properly used, not one of these words means precisely what 
any one of the others implies ; and the differences between some o f  
them, a s  between pre-existence and metempsychosis, or between re
incarnation and palingenesis, are not merely important from an acad
emic standpoint, but run to the origin of the whole conception. To 

2. The reader is also reminded that there existed a widespread sect in A sia l\finor whose 
adherents were known by the name of A logoi, on account of  their rejection of the logos
doctrine. Epiphanius tells us that they "refused to accept the logos of God, as preached 
by John," (Ii, 3, xxviii ) ,  and the same writer also tells us that "they say that the 
book of John is not accordant with the other apostles " (31,  4) ; they went further and 
asserted that the gospel of John " falsified " (Ii, 18) . Like all other sects, the Alogoi con
sidered themselves strictly orthodox ; accepting Matthew, Mark, and Luke, they rejected 
John and also the Revelations. This sect flourished as early as the micldle of the second 
century. 

The most conscientious and painstaking labors have been spent to ascertain who wrote 
the gospels, when they were written, in what language, and what their pedigree. The vast 
learning of German and English scholars especially has been poured out to those ends, 
and the question has been attacked from almost all possible angles. The brilliant schol
arship of German critics particularly has exerted every faculty ; and yet th e results are 
deplorably small. The age of probable composition of all of the first three gospels is 
thought to be somewhere in the last quarter of the first century, with some scholars 
preferring a date during the first quarter of the sc:cond century ; the language was proh
ably Greek, and Alexandria, that wonderful nursery of religious speculation, the source 
whence were drawn not only familiar expressions but also ideas. To Alexandria may be 
referred as well the gospel of John, possibly with even more certainty. 

Irenaeus was positive that there must be four gospels and not more than four, because 
were there not four quarters to the world and four principal winds ? Must not the gospel 
therefore accord with the scheme of Nature ? ( iii, 11 ,  viii ) .  Justin merely speaks of the 
'' Memoirs of the Apostles," and his quotations do not always agree with the present gospels. 
If the present gospels existed in his day, the discrepancies are remarkable. 

But there was at one time current throughout the Christian world a large number 
of writings which are now called apocryphal, but which at that time enjoyed h igh con
sideration in many parts, perhaps even higher than the faded-out writings which have come 
down to us as the canonical. Such were the now-called Apocryphal Gospels, of which 
there exist a couple of dozen or more ; the Apocryphal Acts of which we have possibly 
a score or more ; different Re'l!elations; and many other writings, such as letters. The 
consideration and wide diffusion of these, even so late as the 7th century, may be seen 

by the fact that Muhhammacl in the Qur'an writes of Mary and Jesus in terms that are 

not found in the present gospels but are found in di fferent ones of the so-called apocry

phal gospels, whence he drew the legends. As in the formation of birds out of mud, their 

coming to life, and being made to fly, ascribed to Jesus, which is found in  Gospel of 

Pseudo-Afatthew, ch. · 27 ; in the Gospel of Thomas, ch. 1 ;  and in  the Arabic Gospel of 

the Infancy; or where Jesus causes a palmtree to bend down to gratify his mother's desire 

for some of its fruit, Gospel of Pseudo-IIJatthew, ch. 20. 
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be more definite, each one of these words expresses some one aspect 
or side of the soul 's character and activity ; or, to put it in mathemat
ical form, each of these words is one of the members in the general 
term. This "general term" is usually called by Theosophists "rein
carnation," and it answers well enough, although a more compre
hensive word, which is perhaps better all around, is "re-embodiment. " 
The value, however, of " reincarnation," is that it is precise in mean
ing, and sets forth the capital fact that the human soul periodically 
lives on this earth in bodies of flesh, in human bodies ; for it may 
as well be said at once that the ancient doctrine of palingenes is, which 
is perhaps the most venerable and the most widely diffused in both 
place and time of any religio-philosophic conception known to man, 
distinguishes very sharply between the rebirth of the human soul in 
human bodies , and the re-embodiment of animal monads in the ani
mal ( "brute" ) world. 

It is, of course, a commonplace that " metempsychosis " is usually 
supposed to mean what is loosely called the "Pythagorean theory" of 
re-embodiment in animal bodies as punishment for evil and subjuga
tion to appetite in a former life. But this is a widespread belief and 
may be shown to be held, and to have been held, by both highly civil
ized and barbarous peoples. 

The explanation of these words, as is obvious, could hardly be 
set forth with adequate development in a note on a more restricted 
albeit related subject ; and for this reason we rest content with call
ing attention to differences of meaning, and to the necessity for 
precision in the use of the above words and others of similar nature. 
Reincarnation as used in Theosophical works is not synonymous with 
the popular idea of the metempsychosis ; nor is pre-existence to birth 
of necessity identical with either of the two former. The subject 
is vast and of extraordinary complexity, largely on account of pre 
conceived opinions, which the majority of mankind hold with aston
ishing tenacity ; but also on account of the sacred nature of the theme, 
which has caused it in past ages to be openly taught only in the se
cluded chambers and silent retreats of initiation crypts or halls. The 
human soul does not incarnate in the sub-human kingdoms, for the 
simple reason that these kingdoms are not human ; the animals 
( "  brutes " )  do not incarnate in human bodies , for the simple reason 
that the animal �nonads are not (yet ) human. This ought to be plain 
enough to anyone, and we leave it there, only remarking that the 



1 90 THE THEOSOPHICAL PATH 

popular idea of "metempsychosis" has reference to another subject
member of the general term. It may be added that while the Nco
platonic School taught the truth of the soul's re-embodiment, thus 
carrying the doctrine well into Christian times, in a form closely 
similar to that used by most of the Gnostics, by the Manichaeans, 
probably by the Mithraists, yet where we find it most developed in ex
position just there we find the distinction most clearly drawn between 
what is popularly called transmigration, and what is today commonly 
called reincarnation. Iamblichus, Porphyry, Hierocles, Sallust, all 
unite in denying that the human soul migrates post mortem into the 
bodies of animals ( " brutes " ) .  The truth is, as alluded to above, that 
these different words convey certain meanings to those who know 
how to understand them properly, while to those whose training has 
not given them the proper insight and means of determining accurate 
conclusions, the subject presents almost boundless confusion.3 

Now the two words to be especially considered here are Pre-exist
ence and Reincarnation. The citations from writers both ancient and 

3. It may be asked how it i s  that eminent followers of the great Athenian such as the 
above deny what their master asserts with such circumstantiality in the Phaedrus, 249. 
Certainly Plato's words are positive, definite and direct. The proper answer is plain 
enough, surely : Study both Plato and the writings of the greater minds of his school. 
There has been altogether too much "explaining away," in these questions, and not enough 
sympathetic exegesis. Who does not know that Plato's whole style is allegorical ?  Not 
merely the " painted page " but the painter's thought should be studied, if the real sense 
of the traditional school is to be grasped. But, again, when we say " allegory," we do 
not understand mere "fantasy" or "fertile imaginings." \Vho can believe that Plato meant 
that the soul grows wings, and casts them off, or has them broken ; or that primal man 
was literally cut in two as an egg is divided by a hair ? (Symposium, 190) . \Vas a 
symbol of the soul (i . e. of the if;vxii) ever conceived finer and more expressive than 
that of the butterfly ? But is the soul a butterfly in actuality, because, like that ephemerid, 
the archaic wisdom pictured man's intermediary self flitting from flower to flower, from 
pleasure to pleasure, from sensation to sensation, sucking life's cloying sweets ? From ex

perience is born wisdom ; and hence the bee was made another symbol of the soul, and 
honey its garnered store of wisdom. Behind the ifvxfi stands the Thought Divine, the voii�, 
towards which the volatile and unstable soul ever yearns, and with which, in good time, 
it will again be reunited, broken-winged and cloyed with " sweets " it may be, but re
united at last to its inner divine prototype. But woe to the soul, if the body of physical 
yearning weigh heavier in life's scales than its aspirations toward the impersonal spirit ! 
Then, indeed, Tartarus awaits it, and gloom, aud possible extinction - drowned in life's 
turbulent and sullen waves, the hapless soul must seek anew the sunlit heights. 

vVe repeat again that the so-called metempsychosis is misunderstood. A man cannot by 
natural law incarnate in a brute body, because the brute offers no adequate vehicle for 
expressing the faculties of man ; and, again, the animal cannot incarnate in human form for 
the reason that its faculties are inferior to the human vehicle. Figs do not grow on thistles 
nor plums on thorns, in )J°ature. And Plato knew this as well as any one. The metem
psychosis, in consequence, has reference to another branch of the real psychology ; but 
one ventures to think that this aspect of the ancient wisdom will not be trumpeted abroad. 
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modern given by the able writers of the preceding article show the 
strong appeal to men of discernment and intellectual power of the 
doctrine of the soul's re-embodiment in human form, and equally 
noticeable is the supposed virtual synonymity of the several terms 
used by them to describe palingenesis. From this, we again re
mark, has largely arisen the obfuscation so prevalent when the sub
ject is discussed. Reincarnation of necessity presupposes pre-exist
ence ; but this latter word, as history shows, does not of necessity 
presuppose the periodical descent into human bodies of the human 
soul. This is amply seen in the works of Origen, the great Christian 
father,  writer, mystic ; than whom, perhaps, no other single char
acter ever exercised a greater influence on the syncretistic system 
that early Christianity was. From his teachings arose the fiercely 
debated Origenistic Controversies, which lasted from Origen's time, 
about the beginning of the third century in round dates until the 
Synod or Council at Constantinople about 541 , where the doctrines 
and Origen himself were formally anathematized. This is above 
three hundred years ; how much longer Origen's ideas on the pre
existence and fall of the human soul were cherished by his followers 
is uncertain. Probably for many decades. 

Just what Origen's ideas were, it is a little difficult to say, because, 
while the works which have come down to us go no farther than to 
declare the necessity of the soul's pre-existence, and its fall into a 
fleshly body for purposes of purgation, finally to resume a spiritual 
body, perhaps also at some distant time to be again subject to a fall, 
we yet know that Origen's works were consistently tampered with 
by "orthodox" writers who unblushingly confess their mutilations. 
vVitness Rufinus. This man undertook a translation into Latin of 
Origen's work on First Principles, IIt:pt 'Apxwv, in which the great 
Alexandrian most fully develops his system, if such it may be called. 
Now we have extant only the Latin version of Rufinus, the Greek 
having mostly perished. Rufinus tells us that he is but following the 
example of Jerome in making his translation - of Jerome, who had 
translated more than seventy treatises of Origen and who spoke of 
him in the highest terms as second only to the apostles, and who, says 
Rufi.nus, finding many " stumbling blocks in the original Greek so 
smoothed and changed them in his translation that a reader of the 
Latin would find nothing out of tune with our religion." Rufi.nus 
even speaks of " the rule of translation observed by my predecessors , " '  
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and he continues : " this example we follow as best we can, . . .  
carefully ornitting all those expressions in Orig en's work which are 
inconsistent with each other." \Vhat these " inconsistencies " were, 
we readily understand ! He then goes on to set forth that Origen's 
books had been corrupted by " heretics and evil-minded persons, ' '  
and that it was necessary for him ( Ru fin us ) to " restore " them ; 
and in the preface to the third book of the Principles, this mutilator 
repeats his intention even more boldly. A few of Rufinus' suppres
sions may be seen by comparing his work with Jerome's letter to 
A vitus. The above will be found in the Pro log to Rufi.nus' Latin 
translation of the Principles. The publication of this translation so 
exasperated J crome that he in his turn executed a complete somer
sault and denied his former admiration of Origen ; denied, too, that 
the matters in dispute in Origen were interpolations ; and says that 
Origen had by implication been condemned at Nicaea. To this Ru
fi.nus replied with equally vigorous language ; and finally pope Anas
tasi us, then Bishop of Rome, was drawn into the vortex. This was 
in 399 ; Anastasi us condemned Origen's heretical ideas. This quar
rel between Rufinus and the far more powerful Jerome was but one 
phase of the Origenistic Controversies, which lasted until the Home 
Synod at Constantinople above mentioned, and possibly until the 
Fifth General Council held at Constantinople in 553, both convened 
by mandates of the Emperor Justinian. Rut Anastasius was not the 
only pope who condemned Origen's heretical ideas, among which 
were at that date reckoned his pre-existence of souls, their fall from 
a spiritual ante-natal state into fleshly bodies, etc. Pope Leo I, called 
the Great, in his Letter xxxv, expressly states that in his belief, Ori
gen's condemnation on account of h is doctrine of the pre-existence 
of tlze soul, was proper. ( See Migne, Patrologia, vol. liv, p .  807. ) 

The last phase of  this dreary quarrel was reached in Justinian's  
rescript convening the Home Synod at  the Capital. Mennas was then 
Patriarch of Constantinople. Justinian's letter contains ten anathe
mas, which condemn Origcn's heresies, and which are too long to 
quote and are partly outside of our present subject. But the first 
contains our subject and consists of a brief summary of what we 
today find in Rufinus' translation of Origen. It runs : 

\Vhosoever believes or sets forth publicly that the souls of men pre-existed, 
that is to say that' they were once divine things and spiritual powers, which fell 
( from their high estate ] because they tired of contemplating God ; and because 
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of the chilling of their love were then called sou!s4, and in retribution therefor 
were cast down into bodies, let him be anathema. 

The condemnation was unanimous, it appears, for even Origen's 
followers attending the Synod, and who were men of  wide influence, 
were forced to sign the decree. Whether Origen was condemned 
twelve years later at the Fifth General Council, is a matter of grave 
doubt ; authorities take differing views ; but at any rate, the decree 
of the Home Synod, as it was called, was also thereafter signed by 
many bishops in other parts of the Empire. 

Yet H ieronymus, commonly called Jerome, a greater man than 
Rufinus, and the writer to whose labors the formation of the bible 
called the Vulgate is due, was at one period of his life so possessed 
with admiration of Origen that the words he uses in praise of the 
great Alexandrian seem extreme. There is no question that he fol
lowed the lead of Origen in many matters . Jerome was abnormally 
sensitive to the charge or even to the suspicion of heresy ; so when 
the controversial fever was at its height he forsook his former posi
tion, and although still using Origen in part, complains of his here
tical opinions. He, l ike Ru fin us, had scant sense of l iterary honesty ; 
and the method he followed in his translations, may be judged from 
his mvn words to Vigilantius (Ep. lxi, 2 ) : 

Quac bona sunt transtuli ; et mala vel amputavi vel correxi vel tacui. Per me 
Latini bona ejus habent et mala ignorant. 

that is, vVhat was good I translated; and the evil I either cut off, 
or corrected, or suppressed. Through me, then, the Latins have what 
is good of him;  and the e·vil they know nothiug of. That Jerome, at 

4.  That i s ,  were called ifvxal, which is  thus evidently derived, doubtless properly, from 
the verb ifvxw, to breathe, to blow; with the secondary meaning of to chill, to make cool; 

closely connected with the tertiary sense o f  to become dry or to make dry. This idea ·1s 
purely Platonic, for the if;vxii as the vehicle or organ of the voii�, is referred to not in

frequently in the Platonic Dialogs. And that the highest part o f  man, his innermost or 

celestial root, is an integral part of the kosmic Intelligence, which founcl its finest being 

and purest bliss in the single contemplation of the working of  that Intelligence which 
was itself : that due to its characteristic faculty of free-will it became in the course of time 
and destiny one of the sparks or streaming beams from the Divine Source actuating 
and inspiring the material world, which thus became its "fall," and the "cooling of its 
love" for its Source, and that thus it became a " living soul " from being a Thought Divine 

-- all this is as  distinctly Ncoplatonic as it  certainly also is fundamentally Gnostic . Indeed, 
there arc numerous passages in the thcologizing Plotinus, for instance, which echo this 

thought entirely. It  is matter for small wonder that eminent churchmen today should 

turn to the great Neoplatonic teachers for help and strength. Such a brave and truly 

religious spirit is  shown by Dean Inge, who has recently lectured on the subj ect . See 
another article in this issue, where the eminent English churchman's views are noticed. 
Let us hope that he will not pause half-way. After all, he is !mt journeying back home. 
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least at one period, had a lurking belief in the doctrine of palingenesis, 
i f  he did not actually teach it, is abundantly clear from his words in 
his letter to Demetrias on Virginity, where he states that it was a 
very ancient belief, esoteric and handed down by tradition among 
the Christians, and that it v;as taught to a chosen few in secret. It 
would be of great interest to know under just what form this tradi
tional and esoteric teaching was set forth. Naturally then, Origen's 
belief in the pre-existence of the soul met sympathetic welcome in 
Jerome ; but may it not also be asserted that Origen taught the ancient 
doctrine of palingenesis under the form recognized by these early 
Christians ? There is much to support that view. Even in the muti
lated Origen that has reached our day, we find a suggestion of some
thing more than mere pre-existence in chapter lx, secs. 5 and 7 of the 
First Principles, concerning the ante-natal struggle of Jacob and 
Esau, and in the selection of Jeremiah before birth. Again, in the 
Apology for Origen, written by Eusebius and Pamphilus , we knovv 
that i t  was urged that Origen did not teach that the souls of wicked 
men pass for punishment into the bodies of animals. This is good 
testimony that it was commonly thought that Origen had so taught. 
Again, Theophilus, bishop of Alexandria, like Jerome, from an ad
mirer of Ori gen became an opponent, the same fear of heresy ac
tuating the coat-turning ; and about the year 400 convened a synod 
at Alexandria, where Origen and his books were condemned, amid 
bitter opposition. Then in a circular letter to the bishops of Palestine 
and Cyprus, Theophilus sets forth as causes for condemnation the 
usual charges, the gravamen of the accusations seeming to be about 
the same as in the quotation above from Justinian's letter. In an 
Easter Letter, Origen, who is now styled the Hydra of all Heresies 
( hydram omni um haereseon ) ,  among other things is accused of teach
ing that man dies many times, and that in consequence the soul and 
the body of man undergo constant transformation by being joined 
together and separated. This does not contradict the Apology, which 
merely combats the belief that Origen taught the popular form of 
palingenesis called "metempsychosis." Finally, it is not unworthy of 
note that Origen was also condemned during his l ife at Alexandria, 
by Demetrius the bishop, with other bishops and priests assenting. 
He was expelled from Alexandria, but was allowed to retain his 
priesthood. vV as this for doctrinal ca uses ? or for accepting ordina
tion in a foreign diocese ? Anyhow Origen had already written his 
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First Principles; and the condenmation ·was ignored by the bishops of 
Arabia, Phoenicia, Palestine, and Achaea. His school was continued 
at Alexandria and grew in power and influence with the years. 

We now pass to another prominent figure in early Christian his
tory, I renaeus, bishop of Lyons, Gaul. His birth has been placed at 
some time between 97 and 140, making him the elder of Origen 
by some forty-five years if the latter date is accepted. His work 
Against Heresies, is often puzzling both in style and subject-matter ; 
but for the purposes of church history, Christians consider him as an 
author of unusual interest. His work has perished in the original 
Greek excepting the first book ( incomplete ) which has been pre
served by extracts of length made by Hippolytus and Epiphanius .  
Moreover, the Latin version, of which only three MSS exist today, 
is written in Latin of the most wretched and barbarous character, 
so that the author' s  meaning is often purely conjectural. One transla
tor says of it that it is often necessary to malce a coJZjcctural retrans
lation of it into Greek, in order to obtain some in/ding of what the 
author wrote. This being the case, Irenaeus is  not the best of author
ities, especially in translations where the sense is derived from a con
jectural version - of the translator l However, in Book II ch. xxxiii 
sec. 2, he makes the mistake of attributing the invention of the doc
trine of palingenesis to Plato, for it was a commonplace among the 
ancients that Pythagoras was the principal disseminator of this doc
trine so far as the public was concerned ; and further on, sec. 5 ,  denies 
both the pre-existence of the soul , and presumably, therefore, its 
rebirth on earth. He teaches the direct creation by God of each hu
man soul, and its perpetual existence thereafter ( Bk. II. ch. xxxiv ) .  
It would have been interesting to have found some support in Ireneaus 
of the doctrine of the pre-existence of the soul and its periodical re
turn to earth as we see it must have been held by other early Chris
tians. As a Greek father, his tendency would naturally have been 
to mysticism and a keener intellectual penetration than history shovvs 
to have existed among the Latin writers ; was his barbarous and 
perhaps unscrupulous Latin translator at fault ? We query, and pass. 

We now turn as briefly to Clement of Alexandria, who lived at 
about the same time as Irenaeus, and who has left us writings bear
ing strong stali!-p of the N eoplatonic school. He was the teacher of 
Origen, who also, by the way, was a pupil of the popularizer of the 
N eoplatonic school, Ammonius Sakkas. Possibly Clemens himself 
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attended at one time Ammonius' lectures ; the supposition is tenable. 
His work is valuable for the light it throws on the opinions of his 
day ; but concerning our subject, his remarks are few. In his Address 
to the Greeks, ch. 1 ,  he speaks of men, i. e. their souls, as existing 
before the foundation of the world, in the vision of God, the rational 
beings of the Word of God, with whom we date from the beginning, 
for " in the beginning was the fV ord." This is pure pre-existence, 
which is certainly to be ascribed, as shown, to Origen. In another 
place Clemens speaks of the Pythagoreans' metempsychosis in a way 
which is obscure. (Strom . Bk. vi i .  ch. 6 ) .  But both Clemens and 
Origen make a point of the fact that there were esoteric or secret 
teachings among them, which it was improper to publ ish abroad. 
( Clem. Alex., Strom, Bk v, ch. ix ; Origen, Con.  C els. Bk. 1 ,  ch. vii ; 
and in the same work, Bk. vi, ch. vi, he says that Jesus taught his dis
ciples secretly an esoteric doctrine, which has not been preserved, 
because the evangelists thought that it could not be properly coni
municated to the multitude either in writing or in speech. )  Gregory 
Nazianzen too, a writer of the 4th century and bishop of Constanti
nople in 380, in his first Invective against the noble-hearted Emperor 
Julian, sec. 1 1 7, guardedly says that "there are among us too certain 
secret doctrines, which I do not deny." All this proves an esoteric 
doctrine in early Christianity, based, it is supposed, on Jesus' secret 
teachings. 

Turning now to Arnobius, a writer at Sicca in Africa at the 
end of the 4th century, we find in his work A dversus Gentes, another 
belief regarding the soul's origin and destiny, for he confesses his 
ignorance of the former ( Bk. i i, sec. 47 ) ,  and concludes that souls 
are of a neutral nature neither mortal nor immortal, produced by 
secondary beings not by God, but endowed with immortality by the 
Supreme God's mercy. He teaches therefore a conditional immortal
ity ; speaks of the Supreme God as if he accepted lesser gods or 
divine beings ; and in the same book, sec. 16, speaks of what is "men
tioned in the more secret mysteries" as being possibly true ( at least 
such is the inference ) that " the souls of evil men at death, pass 
into cattle and other animals." There is close resemblance to Gnostic 
tenets here, and Arnobius seems to have used Gnostic arguments 
very extensively. He quotes largely from Clement of Alexandria 
who is known to

. 
have had as a teacher the great Gnostic Valentinus . 

Clement, furthermore, although he apparently attacks " Gnostics," 
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yet is  himself suffused with Gnostic opinion, mingled with a N eo
platonic coloring. The same may be said of his pupil the great 
Origen. Arnobius thus seems to acknowledge a mortal-immortal soul, 
the offspring of lesser divine beings before its bodily birth - hence 
a pre-existence, possibly also a certain kind of metempsychosis.5 

5.  \Ve refer to Lactantius in a note under Arnobius, because h e  was a pupil of  the 
latter, and because while he differs from his master a good deal, he is  also so definite 
in his rejection of any form of palingcncsis, as far as one can judge, that he requires 
little direct notice here. Ile flourished about the beginning of the 4th century, and was at one 
time the tutor of Crispus, the son of the Emperor Constantine. His main work is the 
Divine Institutes; and on account of the sweetness of his style, and his somewhat de
clamatory fashion of treating his subjects, he has been called " the Christian Cicero." 
It is needless to say that he lacked both the great Roman's intellect and breadth of view. 

In book iii of the Institutes, ch. 18, he refers to Pythagoras, whom the entire world 
of culture around the Mediterranean formerly held in reverence, as "that silly old man," 
and as that "babbling old fellow, who, like idle old women, invented tales for credulous 
children." He rejects metempsychosis, of course, like most of the Christian writers ; 
and also, i f  his words are not misinterpreted, palingenesis in any form. He also denied 
pre-existence, teaching that the soul is created at birth and is  thenceforth immortal ; and 
severely arraigns the "errors" of those who do not accept his views. This is repeated 
in book vii, ch. 22 aml 23, where, a fter taking a fling at Vergil's description of the 
River of Lethe and the souls drinking thereof so that memory of the delights of dis
incarnate being shall not prevent them returning to earth-life, he says that the poets 
" thought that the souls were born again, :rnd re-entered the womb, and thus returned 
to in fancy ; . . .  but they will not be born again, which is not possible ; but they will 
be resurrected and will be clothed by God with proper bodies, and will recollect their 
previous life." Further says he not, so far as difference of  views goes. It may not 
be out of place to remark that the present writer is of opinion that the "resurrection " 
theory, which occupied so large a place in early Christian speculation, seems to have been 
based on that form of palingencsis which was current among them. As Origen's pre
existence is a faded-out shade of reincarnation ; so the "resurrection of the flesh" seems 
to be a faded-out memory of an earlier and completer doctrine of the taking on of  
other bodies in after lives ; for, indeed, the  bodies we shall have, are  those we are 
now making for ourselves, in a sense ; therefore "our very own." 

But Lactantius was not the greatest of theologians, by any means, although his 
dogmatism and fluency gained him wide currency for many centuries. He loves dearly 
to show his knowledge, which is not always of the best, as witness h is  indignant scold
ing of the ancients who held that the earth was round. "How can such a thing 
be accepted ? "  he asks. "Is anyone so idiotic as to believe in the antipodes - that 
there are men whose heads hang down, and whose feet are on earth ? That those things 
which with us arc properly placed, with them hang down ? That vegetation and corn 
grow downwards, and that rain and snow and hail fall upwards to the earth ? . . .  
vVatching the courses of the heavenly bodies, and their reappearance, they imagined that 
the world i s  round like a ball . . .  and that th e stars and the sun, by the revolution of 
the earth, are born back to the east. . . . And the earth being round, it  must of  neces
sity have mountains and lands and seas al l  over it . . .  and hence men and animals too 
would be all over the earth. Thus the earth being round, this fable leads to the in
vention of those antipodes hanging down [ i . e. , men hanging head down on the other side 

of the earth, with tl;teir feet "higher" than their heads ] . But if you ask those who 
believe these ridicnlous tales, why things do not fall off into the heaven underneath, 
they answer that such is the nature of things ; that heavy bodies are born towards the 
center, and are attracted together at the middle, like the spokes in the hub of a wheel. 



1 98 THE THEOSOPHICAL PA TH 

We now turn to another early Christian writer, Justin, called 
Martyr. His birth falls, it is thought, v•ithin the earliest years o f  
the second century, making him thus one of  the primitive Christian 
writers. His testimony would be thus very valuable, living as he 
did ( accepting his supposed date as true) just after the "apostolic  
age " ;  but he is a vague and diffuse scribe, and his  references to our 
subject are of the shortest character. In his Dialog with Trypho the 
Jew, he describes his conversion to Christianism, in romantic style, to 
a body of Jews whom he met at Ephesus ( presumably) ,  who, Justin 
still retaining his philosopher's robe, accost him and ask his opinion 
on certain questions. One day, he says, he was walking on the sea
shore, and met with an old man,  with whom he entered into conversa
tion. This old man Justin makes out to have been a Christian. In 
chapter iv of the Dialog Justin mentions the popular idea of the met
empsychosis, which the old man rejects because human souls in ani
mal or brute bodies do not recognize their punishment and cannot see 
God, and not being conscious of their punishment it is therefore use
less .  This of course does not necessarily follow ; but Justin agrees . 
This is all, directly on our subject. Justin rejects the "metempsy 
chosis ,"  but whether he accepted the palingenesis of the soul in some 
other form he says not. Being still more or less of a Platonist, 
however, it is at least tenable to suppose that he may have held some 
such belief ; or if not, that he was not one of the " elect " of whom 
Jerome spoke as receiving the secret, traditional doctrine.6 

I cannot find words to say what I think of  those who thus defend one folly by another ; 
but I sometimes think that they do it in jest, or knowingly defend lies, to show their 
talents. But I would undertake to prove that it is  impossible for the heaven to be 
underneath the earth, if this book did not now require an ending," etc., etc. ( Bk. iii, ch. 24. ) 

This was centuries before the earth was circumnavigated, thus proving that the 
heresy of its rotundity was the truth ; and that that "silly old man" and the ancient 
world generally, at least the educated portion, the thinkers and philosophers, were right. 

6. Justin takes great pains, like so many others of the early Christian writers, to 
show that there is nothing new in Christianity, but only that it is "fuller, and of a more 
godly character " than the noblest soarings of the greatest minds of antiquity, except, 
perhaps, the views of Moses, and of some of the Jewish patriarchs. So in his First 
Apology, ch. 20, he complains that only "we, unjustly, are disliked. vVhy should we 
be, our doctrine being so much like what you yourselves hold, in so many philosophical 
points, albeit it is so much superior." 

And as regards the fact that his "old man" rej ected the metempsychosis, it would 
have been nothing unusual for anyone to do so, because while there existed several forms 
of the doctrine of palingenesis in the ancient Greek and Roman world, and while it was 
well known, yet despite the tremendous authority of Pythagoras and Plato and the Stoics, 
many only accepted it in part, or preferred other views, such as the popular idea o f  
what Epicurus, or Pyrrho, or 

_
the Cyrenaic school taught. 
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As regards the Gnostics, it will suffice to refer the reader to the 
encyclopaedias, which all contain some sketch of the doctrines pecu
liar to those remarkable bodies. \i\! e may point out, however, that 
most, perhaps all, o f  the Gnostic "heresiarchs" claim to have possessed 
the inner thought and teachings of early Christianity, as witness 
Basilides, who asserted that he was a disciple of Glaucias, who was 
a disciple and the interpreter of Peter the apostle ; that he received 
through Glaucias the esoteric doctrine of Peter, who had it from 
Jes us. Similar statements were made by others ; for the word " Gnos
tic " itself referred to those who claimed to possess a Gnosis  apart 
from the ordinary knowledge of the multitude. Gnosticism of course 
contains striking elements of Oriental thought. 

In Manichaeanism, which, though certainly of Oriental origin, 
being apparently an engra:f t of Duddhism on Syrian and Greek and 
Persian thought, through the teachings of 1Ianes (born circa 2 1 5 ) ,  
yet is commonly counted as an early " heresy " by most modern writ
ers, we have an even more developed doctrine of palingenesis than 
what we find in Gnosticism ; at least, more openly expressed, to judge 
from the fragments that have come down to us. Augustine, who 
was for nine years a M anichaean, but was, as he himself confesses, 
never admitted to the number of the " Elect," being only an "Aud
itor," speaks with the usual bias of the convert, against it. But 
Manichaeanism was at one time very powerful, was widely spread, 
and later widely persecuted. Yet it survived in secret, being itself 
an esoteric doctrine largely, in the Cathari and similar bodies in 
Bulgaria, Italy, southern France, and in Germany, up till the time 
of Luther or later. The Bogomiles were probably an offshoot of the 
same stock. 

We conclude our brief review of Christian sources with the refer
ences to palingenesis which occur in the New Testament, and which, 
as pointed out, are perhaps but a portion of \vhat once existed, for 
we know that even these scriptural writings were tampered with. 
The question as to the man born blind and the queries thereon ; 
the statement regarding Elias " who was to come " ;  and the ques
tions of Nicodemus and Jesus' answers, are nonsense on any other 
assumption ; and that the Jews of the time were well acquainted 
with the geneq.l ideas of palingenesis is known to every scholar. 
and these queries are a corroboration of that fact if  we suppose them 
to be genuine. Josephus points out the heliefs of the Essenes and 
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Pharisees in their own forms of palingenesis ; while Philo the Jew, 
in his efforts to reconcile Platonism and the books of Moses, and 
from whom was borrowed the theory of the logos-doctrine, which was 
largely derived from Plato and which followed its own development 
in Christianity and which was worked on in that seething alembic of  
ideas, Alexandria-teaches palingenesis very clearly. ( On the Gian ts, 
ii. 3 ;  On Dreams being sent from God, xxii. ) 

As to Neoplatonism, its influence in forming the theological and 
mystical side of  Christianity has not been adequately recognized. Ori
gen, of course, was a pupil of the famous Ammonius Sakkas, who 
if he did not actually found the so-called K eoplatonic School in Alex
andria, was yet its first prominent popularizer. Just as in Clemens 
we find the Gnosticism of Valentinus, modified of course by the bias 
of Clemens' mind ; so in Origen we discern as plainly the steady 
stream of Platonic thought. In fact, it is to that source that we must 
go if we would understand the doctrines Origen fashioned in his 
own way ; and if  we would understand the strong Platonizing tend
ency that we may trace in all of early Christianity. Just as the main 
idea, the root conception of the logos-doctrine is found in Plato ; just 
as we find it developed after his own fashion by the Platonizing Philo, 
whose influence in turn on the modeling of the later Christian doc
trine of the logos through the intermediary current of Alexandrian 
speculation has been profound : so, in similar way, we trace the 
powerful impress of the subtle K eoplatonic Philosophy on every age 
of  Christian development. First through Origen and his school ; 
later through the pseudo-Dionysius. 1'he writer of the remarkable 
body of teachings extant under the latter's supposed authorship ( or 
the writers perhaps thereof)  is known as Dionysius the Areopagite, 
and pious fancy for long identified him ( or them ) with the Dionysius 
the Areopagite whom Paul, when preaching on Mars' Hill, is said to 
have drawn to himself (Acts xvii, 34) . Few hold that opinion today, 
probably ; that the source of the pseudo-Dionysius lay in Neoplaton
ism is not only patent in itself ,  but is acknowledged by all competent 
scholarship. 

It is a curious and rather striking fact, that just about the time 
that the Keoplatonic stream of influence in Christianity, as expressed 
in Origen, was q.bout to meet a final barrier and check in the Home 
Synod under Mennas, we first hear of these Dionysiac writings, con
veying an even stronger current of Neoplatonic thought into the Mid-
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die Ages. This was in 532, at the meeting between the Orthodox 
and the Severians, called by Justinian. The latter brought forth these 
writings in support of their peculiar views ; at first they met with 
rejection ; but with the passage of time the objectors ceased to object 
and began to use. Based on a foundation of Neoplatonic thought, 
modified often, it is true, almost out of recognition by the author, or 
authors, these writings from that time gained an ever-increasing 
body of supporters, until they reached their culmination of influence 
in the Middle Ages, after having virtually formed the complete out
line of the mystic theology of the church, East and West. They are 
at the very foundation of scholasticism, their translation into Latin 
by John Scotus Erigena, in the reign of Charles the Bald, in the 9th 
century, and their dominating influence over Aquinas, in the 13th, 
and consequent fashioning of the whole system of theology of the lat
ter by them, being facts of history. It has been said that if the pseudo
Dionysian writings were ever lost, they might be recovered in entirety 
from the writings of Aquinas. The influence that they exercised 
over Dante is plain on the most cursory perusal, for the poet's whole 
mystical topography : his nine infernal circles ; his nine circles of 
the Purgatorio, inclusive of the Antipurgatorio and the Paradiso Ter
restre ; and his nine heavens, capped by the Empyrean, is Dionysian 
throughout. So we find their influence in the semi-literate Shake
speare, who speaks of the music of the spheres, each of the celestial 
bodies being the seat of an angelic being : 

Sit, Jessica. Look how the floor of heaven 
Is thick inlaid with patines of bright gold : 
There's not the smallest orb which thou behold'st 
But in his motion like an angel sings, 
Still quiring to the young-eyed cherubims ; 
Such harmony is in immortal souls ; 
Dut whilst this muddy vesture of decay 
Doth grossly close it in, we cannot hear it. 

Merchant of Venice, v, i. 

This is perhaps one of the finest passages in the English dramatist. 
It would be a study not lacking in the profoundest interest to trace 
the stream of Mesopotamian Tsabaism ( so-called ) through the al
chemy of the Greek mind and into Christian theology through Ori
gen's doctrine of the heavenly bodies being rational beings, capable 
of sin (First Principles, i, 7, 2 and 3 ;  Contra C els. v, 1 1  ; ibid. viii , 
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67) ; and Clemens Alexandrinus (Strom. vi ) ,  and through the Neo
platonic pseudo-Dionysius. 

The Italian Lombardus and the Frenchman Hugo de Saint-Victor 
in the 1 2th century ; the Englishmen Thomas Becket in the 12th, 
Robert Grosseteste in the 13th, and Colet, Dean of St. Paul's, and 
Grocyn in the 1 5th centuries ; the Germans Albertus Magnus and 
Tauler in the 1 3th and 14th centuries ; Pico della :VIirandola, Savo
narola, and Ficino in the 1 5th century - all manifest the same Neo
platonic stream as modified by the pseudo-Dionysius. The later of 
these, of  course, also felt the direct current of  Greek thought which 
came into Europe at the Renaissance. 

Not, of course, that the direct object of our study, palingcncsis 
in some form or other, was either openly discussed or taught by these 
medieval luminaries, nor even Origcn's faded doctrine of pre-exist
ence ; yet many of the fundamentals of the ancient wisdom were there, 
distorted if you will, sometimes pared down to mere outlines ; but still 
living and ennobling in their effects. Some of these men were also 
devoted followers of the Qabbalah, such as Albertus Magnus and 
Pico ; and it is more than merely arguable that the reincarnation as 
taught in the profound Jewish theosophy worked its results in their 
minds. To these last we may add such names as Raymond Lully, 
John Reuchlin, Robert Fludd, and Henry More. 

To now summarize the main points in the confused and varying 
theories we have sketched, we note : 

( 1 )  For nearly six hundred years after the supposed date of 
birth of  Jesus, the doctrine of  pre-existence was held and taught by 
an influential, large, and vigorous party, which was perhaps also 
the most cultured in the Christian Church ; and this party was led 
by some of the most learned, devoted, and sincere fathers of that 
Church, both Greek and Latin. 

( 2 )  The greatest of these, Ori gen, although in disagreement 
with other Christians of his own day, yet wrote voluminous works, 
which were quoted and studied for centuries after his death as almost 
oracular ; these works were mutilated, changed, interpolated, so that 
what Origen really taught regarding the soul's nature and destiny is 
obscure ; but as we find him persistently accused of  having taught 
palingenesis if not an out-and-out form of reincarnation on earth, by 
his opponents, if not also some form of metempsychosis ,  it is not only 
tenable but actually probable that tl1 ere was truth in these charges, 
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and that Origen not only taught pre-existence but the form of palin
genesis existing in early Christianity. 

( 3 )  Jerome tells us positively, that metempsychosis ( in some 
form or other) was taught to certain elect in the Christian body as 
a doctrine both esoteric and as derived by tradition from previous 
ages. This statement is also made, at least in part, by Rufinus. 

( 4) That the vast majority of Christian writers who touch on 
the subject, reject the popular idea of the metempsychosis only, prob
ably because they failed to properly understand it ; this is done by 
those who assert the doctrine of pre-existence and by those who 
deny it ; Arnobius being a possible exception. This does not imply 
a rejection by these writers of all forms of palingenesis, as shown 
by Origen ; and before Jerome wilted under the cry of heresy, by him. 

( S) That a great many of the early Christian writers allude to 
our subject only vaguely, or reject the doctrine, apparently in any 
form ; but these are just the ones whose intrinsic merits are the least 
both as thinkers or theologians, and who are usually the most bigoted 
or virulent against those who disagree with their own opinions. 
It is tenable, at least, to suppose that they belonged to that large 
party, the majority, who were not of Jerome's " chosen few " who 
received the esoteric doctrine handed down as a traditional heritage. 

( 6) That there existed from the earliest times, from the days 
of Jesus himsel f, certain mysteries, or secret teachings, as confessed 
by the New Testament, Clemens, Origen, J erorne, Gregory N azianen, 
and others ; and that originally, we may suppose, Jerome's esoteric 
and traditional teaching and these other secret teachings formed one 
body of doctrine, which, as civilization gradually 'fell before the 
night of barbarism which was overspreading Europe, and the imputa
tion of heresy came to be hated worse than dishonor and cowardice, 
in part was forgotten and then resurrected as a heresy, or communica
ted to all, as the case happened to be. 

( 7) That not only pre-existence, but palingenesis in sl ightly 
varying forms was uniformly taught by the Gnostics, whom, with 
common opinion, we will here consider as Christian sectaries ; and 
also by the Manichaeans even more forcefully. 

( 8 )  That these Gnostics and M anichaean bodies were at one 
time both very powerful and ·widely diffused, claiming to he the pos
sessors of the true Gnos is as taught by Jes us ; and that two of the 
most learned and earliest Fathers were taught by Gnostics, Origen 
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and Clement of Alexandria : this is certainly the case with Clement, 
and probably the truth of Origen, at least in degree. 

(9)  That there is very strong reason to doubt that Origen was 
condemned at the Fifth Oecumenical or General Council in 553 ; 
and as General Councils have been recognized among Christians from 
early Christian times as the final voice in matters of doctrine, and only 
General Councils, not local synods which were not supposed to re
present the " universal church " ;  and as Origen was condemned 
among other matters for his doctrine of the pre-existence of souls 
and their fall into bodies of flesh by the Home Synod at Constanti
nople circa 541-543, this synod not being the " voice of the universal 
church," its decrees are not binding on the consciences of those who 
call themselves orthodox. That so far as the condemnation of Ori
gen' s supposed heresies by two popes is concerned, we may recollect 
that Leo I merely expresses an opinion on the matter ( lac. cit. ante, 
Ep. xxxv ) ; while Anastasius actually admits in a letter to John of  
Jerusalem that he  did not know who Origen was , nor what he  had 
written ( Migne, Patrologia, xxi ) ,  but it seems that he recognized 
heresy in certain passages brought before him ( E p. ad Johann.;  
Migne, Patrologia, vol. xx, pp .  68 et  seq. ) .  Besides, pope Siricius, 
who was bishop of Rome just before Anastasius, in spite of the 
warmth of the quarrel, showed no disposition to condemn Origen, and 
Jerome even complains that he had been cajoled by the Origenists. 

As to the statement sometimes heard that " the belief in rein
carnation was condemned by the Fifth General Council held at Con
stantinople in 553, ' '  this is not only inaccurate, but probably untrue. 
It would first have to be proved ( a )  that Origen taught not only 
pre-existence, but reincarnation or the periodical rebirth of the hu
man soul on this earth in human bodies ; which, from what we have 
seen, may have been true in some form or other ; ( b )  that the Fifth 
General Council held in 553 did in fact anathematize Origen and his 
doctrines, and this is subject to grave doubt ; and ( c) that the Fifth 
General Council not only condemned his pre-existence theory but also 
a doctrine of reincarnation ; and of this there is no proof. 

( 10) We conclude that it must seem evident to the unprejudiced 
mind that some form of palingenesis is not only necessary intrin
sically to the original doctrines of Christianity but that it was actually 
taught in form peculiar to Christianism, probably, as Jerome says, 
as a secret and traditional belief handed down from previous ages. 



PLOTINUS THE NEOPLA TO NIST IN MODERN 
CHRISTIANITY : by T. Henry 

2015 

HEN we find so high an authority in his own sphere as the 
Dean of St. Paul's Cathedral speaking of the inner illumin
ation as being the bed-rock of Christian faith, and bidding 
us revere the testimony of the philosophical mystics, espe
cially Plotinus, we may justly claim that Theosophy has 

won a noteworthy vindication since the days when H. P. Blavatsky 
so valiantly championed these views, then so strange and unpopular. 
It is in the opening pages of her Key to Theosophy that she explains 
some of the teachings of these very Alexandrian philosophers, and 
shows how elucidatory they are of the essential truths of Christianity. 
Plotinus and Iamblichus are of ten spoken of by her in connexion with 
Divine Theurgy or the process whereby the lower self is so purified 
that it  can transmit the Light from within. Dean Inge has a very 
apt way of summing up the tendencies of modern thought, and we 
find a well-reported summary of his address ( Essex Hall, London, 
June 3 )  in the columns of the English Mechanic and World of Sci
ence for June 12. ( The report, from which we quote, is in semi
quotation style, which has the effect of turning present tenses into 
past tenses. )  Speaking of the recent reaction from what is often 
called scientific certitude or determinism, towards latitude and a be
lief in spiritual values, the Dean said that : 

The wish was often father to the thought, even with persons of rare in
tellectual honesty. The desire to reach acceptable conclusions was apparent in 
metaphysics, unmistakable in ethics, and almost barefaced in systematic theo
logy. . . . Now we saw a counter-revolt against Darwinism, against determin
ism, against intellectualism, in full blast. The root of all these new move
ments was the new faith in the almost unlimited power of purposive effort to 
ameliorate human conditions. " The gates of the future are open," Bergson 
had said, with his usual felicity in epigram. This was what our generation 
wished to believe in politics and social reform, and it had welcomed with open 
arms the . . . philosopher who had told them exactly what they wanted to 
hear. Their delight was increased when they were told that the intellect was 
only one, and not the best, line of progress - that something called instinct 
often provided a short cut to the point they wanted to reach. Thinking was 
hard work. What a joy to hear that it was mostly waste of time ! 

The pride of the "intellectuals" had indeed received a blow. They had learned 
that the ingrained mental habits of fifty thousand years were not to be destroyed 
by the labors of a few university professors. 

For most religious persons the new attacks upon scientific determinism were 
very welcome, and, he thought, justifiably so. 
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Determinism, of course, means the doctrine that events are unal
terably determined by causes within the reach of scientific investiga
tion. 1'he importance of the word appears when it is used in con
nexion with human character and destiny ; for then the doctrine pre
cludes the idea of a free-will or any real choice in man. The reaction 
just spoken of is in the direction of admitting the existence of an 
indeterminate factor in man - a free-will, a power of choice that is 
not determined by the aforesaid calculable causes . Perhaps it is ad
visable to make a comment on the use of the words "intellectualism," 
" intellect," and " thinking," in the above quotation. We must avoid 
the mistake of confounding a faculty vvith the misuse of that faculty, 
and of condemning the former along with the latter. A useful dis
tinction may be made between "intellect" and "intellectualism," as 
implying respectively the faculty itself and its misuse. " Science," 
again, is a sacred name and must never be disparaged on the mere 
ground that all kinds of views, from the wisest to the most foolish, 
shelter under its banner. If the protest be against scientific determin
ism, let the determinism, and not the science, take the blame ; and let 
materialism and animalism and pessimism be condemned, whether 
they be called scientific or theological or political. But let us not 
blame science, or reason, or intellect, or mathematics, or any other of 
the great faculties and sciences, unless we are the kind of people who 
would cut off their own head because it ached. Logic, founded on 
right premises, can only conduct us to the portals of truth ; but 
wherever do we find logic ? Instead we find a vast system of fallacies, 
of ten such as might be set to a school-boy as exercises, for him to 
point out the errors, yet forming part and parcel of the chains of 
reasoning by which writers and speakers on every subject attempt 
to support their conclusions. I3ut logic and mathematics are jealous 
gods, and repay with unerring justice ; and they will not accommodate 
themselves to faults and carelessness. In the same way we abuse 
that marvelous faculty the intellect, and then condemn it. 

The Dean was somewhat sarcastic in speaking of Bergson, but 
one can readily understand that the true aim of the sarcasm is at 
philosophicules who skim over the surface and piece together a few 
fragments from the philosophers, so as to make a system suitable to 
their own wishes. Many great writers arc thus misrepresented by 
their unwise admirers. Does Bergson tell us to throw our intellect into 
the waste-basket and stop thinking, or is this what some people want 
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to make out that he says ? What we need is to start thinking, and to 
leave off using our brains for other purposes. To continue the quo
tation -

But in the Modernist movement Christian apologetics took another turn, 
which promised a complete deliverance from the attacks of science and criti
cism. The Modernists stripped the figure of Christ of all that Christians harl 
loved to see in Him, and left them only an enthusiastic peasant, obsessed with 
the Messianic expectations which were common at the time in Palestine. Thus 
it became necessary to distinguish between two Christs - the one the historical 
prophet, who had few claims on the reverence of posterity, and the other the 
object of the Church's worship - a non-historical, dying, and rising Savior 
God. It was the latter idea of Christ which formed the center of the Christian 
religion, and it was something of a historical accident that it attached itself 
to the name of a " Messiah " who shared the fate of other Messiahs in the 
first century of our era. This theory of Christian origins was, he thought, 
untenable in this harsh form ; but, with necessary qualifications, it was a theory 
which was likely to commend itself to many who did not believe in the Christian 
revelation. 

But the Modernists were not in this position. They were, or wished to be, 
loyal Catholics. . . . How were they to reconcile their love for the Catholic 
cultus and discipline with their extremely subversive opinions in historical criti
cism ? How could they worship a Christ whose historical career was what 
they believed it to have been ? Christianity was, after all, a religion based on 
events which were supposed to he historical. It was therefore necessary for 
the Modernists to maintain that, in accepting the Church's creeds, which as
cribed the attributes of Deity to Jesus Christ, they were somehow speaking 
the truth. Thus the "two Christs" were affirmed by two kinds of truth. His
torical criticism dealt with truths of fact, while religion dealt with the birth 
of faith. 

Thus, he continues, we have two truths --a theoretical and a 

practical ; and to our aid comes " pragmatism," which estimates the 
relative value of different kinds of truth by their relative interest 
and importance to the owner. Let us come to the point. All these 
posturings arc a voided by returning to the common-sense of our 
forerunners the philosophic mystics. 

Could we get any help from the philosophic mystics ? It was his belief 
that they could. 

Not the words of a Theosophist, remember, but of an eminent 
Anglican churchman. Think of H. P. Blavatsky's "Open Letter to 
the Archbishop · of Canterbury " !  

They at least thought they had found what we wanted to find. Dr. Inge 
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then sketched the kind of way in which a disciple of Plotinus would deal with 
some of the questions that were agitating the minds of our generation, alluded 
to Eucken's philosophy, and in conclusion asked : vV ere the affirmations of  
the illuminated soul tragic illusions or  cosmic realities ? That was the question, 
and if they followed Plotinus and Eucken they would be in no doubt about 
the answer. The higher life had already been lived by very many. They 
agreed in what they told us about it. \Vhy should we not receive their witness ? 

So we are to turn to Plotinus in order to find relief from an in
tolerable dualism by which we try to fool ourselves with the idea that 
there can be two kinds of truth. If  in our turn we may be permitted 
to sum up modern tendencies, we will point to the following two op
posed ideas : ( 1 )  That it is necessary to cast off the old and rely upon 
the new ; ( 2 )  that it is essential to beware of the new and to rely 
upon the old. The Dean does not appear to think much of the multi
tudinous new philosophies of life by which he is surrounded. He is 
a conservative ; he believes in the wisdom of old. But he goes back 
farther than some conservatives ; farther even than perhaps he 
thinks, for he goes back to the Vvisdom-Religion, of which Plotinus 
was a cautious teacher. \Vhy not, let us ask in his own words, accept 
the testimony of still earlier sages than Plotinus ? The higher life 
has indeed been lived before by very many. Jes us was a teacher of 
the higher life ; and if  there is anything special and unique about his 
message it behooves his followers to prove and manifest it .  There 
is plenty of need for somebody to counteract the riot of speculation 
which is everywhere threatening to blossom into harmful policies. 
But something positive and energic is required, not mere passive 
resistance. 

How comes it that the intellect should be reckoned on one side of 
a bitter controversy, with religion on the other ? Such a strife in the 
heart of man reminds us of the old " war in heaven," when the 
Olympians were divided into camps. Is it not time for a recon
ciliation ? The words "intellectual" and "religious" are both de
graded by being so used ; surely neither the one nor the other stands 
for what it ought. The ancient teaching, also to be found in the 
Christian Gospel, is that the awakening of the conscience brings in
tellect and wisdom ; and truly wisdom is  what is needed to combat 
specious fallacies and random speculation. The Dean is on the right 
track when he strives to find more in Christianity than most Christ 
ians have succeeded in getting out of it. The fault is not all theirs, 
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To study the ancient Wisdom and to apply it to modern needs -
that i s  the true saving gospel. 

It seems as though great teachers like Plotinus must have had 
some way of sending ( as it were) a wireless message into the future, 
so that their thoughts could strike the world at a certain time in its 
history. Or perhaps it is the coming-up of the seeds sown by that 
other teacher H .  P. Blavatsky, for she spoke much of Plotinus.  
In any case, Theosophical teachings are every day finding greater 
acceptance, and are found to be the key to life's problems. The Alex
andrine philosophers were like a sunset glow, preceding a night ; and 
perhaps the new dawn is now beginning. 

Sometimes one wonders how the light will come to the world ; 
and it seems likely that in proportion as more and more people accept 
the truths of Theosophy and begin to fashion their thoughts and mold 
their lives in accordance therewith,- so there will gradually emerge 
a new spirit, a new atmosphere, that will subtly interpenetrate man
kind, giving rise to new movements towards unity and peace and con
cord, and inspiring wiser counsels. This would indeed be a rebirth 
of the Christos, and not in any spectacular fashion. 

PLANT-HUNTING IN CHINA : by C. J. Ryan 

VERY interesting article has lately appeared m The 
//Vorld's Work, from the pen of Mr. Leonard Barron, 
editor of the Garden Magazine, giving an account of the 
adventurous journeys of M r. C. H. Wilson, an English 
collector of rare plants. The following resume of a part 

of the article will give some idea of his work in China in hunting 
for useful and ornamental plants for acclimatization in England and 
Northeastern America principally. 

It was known at least twenty years ago that there were still some 
plants of economic and aesthetic value to be brought from Asia, 
but no special efforts were being made to find them ; hybridization 
was considered the most profitable method of obtaining new forms. 
It was, however, soon found that this was an error and that mar
velously beauti'ful and practically useful plants in great numbers 
were waiting to be discovered and utilized. Mr. Wilson's scientific 
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and practical experience in horticulture and botany caused him to 
be chosen to explore China for new plants, and he has devoted such 
unremitting energy and zeal to this work that he is sometimes known 
as " Chinese \Vilson." His first journey to China was undertaken 
merely to obtain the seeds of one tree, the Davidia involucrata, of 
which interesting rumors had reached Europe. Only one specimen 
was known to have ever been seen, and Mr. \Vilson hunted for 
this with a most inadequate description of its location. At last 
he reached the spot, only to find that the precious tree had been cut 
down for lumber ! Resolved that his journey should not be fruitless, 
he collected a number of hitherto unknown Chinese plants which 
were received with delight in London, and which worked quite a re
volution in the ideas of horticulturists and botanists. Defore he 
returned he accidentally came upon a small colony of the desired 
Davidia tree hundreds of miles from the place where the original 
tree stood. A very limited number of Davidias are now growing 
from the seeds collected there, but in time the tree will certainly be 
come very popular. It  closely resembles the dogwood tree but its 
large and curious white flowers are nearly a foot across. They 
remind one, at a distance, of a flock of white doves hovering amid 
the branches. 

Another of Mr. Wilson's notable discoveries is the brilliant scar 
let poppy which he found after nearly seven hundred miles of tramp
ing in the wild mountain country of Szechuan, in \Vestern China. 
I ts color is unusually vivid, and it excited great interest when it 
reached Europe. 

While yellow, white, pink, and various kinds of red primroses 
are now common in the West, the almost legendary blue variety be
lieved to grow somewhere in China has long been desired. Mr. 
Wilson determined to get it, and after many abortive attempts he 
succeeded in collecting some living plants. Unfortunately his triumph 
was short-lived, for an accidental splash of sea-water spray on the 
voyage to England so seriously injured the few that survived that 
they all withered away shortly after their arrival. We still have 
to wait for the blue primrose. 

China is the home of a large number of our familiar garden and 
orchard plants. Mr. Wilson says : 

The great interest and value of the Chinese flora lies not so much in its 
wealth of species as in the ornamental character and suitability of a vast number 
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for the embellishment o f  parks and outdoor gardens throughout the temperate 
regions of the world. My work in China has been the means of discovering 
and introducing numerous new plants to Europe and North America and else
where. But previous to this work of mine the value of Chinese plants was 
well known and appreciated. . . . Our tea and rambler roses, chrysanthemums, 
Indian azaleas, camellias, greenhouse primroses, tree peonies, and garden cle
matis have all been derived from plants still to be found in a wild state in 
Central and Western China. 'J'he same is true of a score of other favorite 
flowers. China is also the original home of the orange, lemon, citron, peach, 
apricot, and the so-called English walnut. 

Mr. Wilson speaks favorably of the Chinese people he met in the 
wild mountain districts. He had no misunderstandings or difficulties 
with them at any time. He minded his own business, paid a proper 
price for what he needed, and was honestly treated. He complains, 
however, of the behavior of certain freakish and irresponsible tour
ists who make it hard for those who follow them, and who, he says, 
deserve a jail sentence for their conduct. The natural difficulties 
make plant-hunting no easy task. In the higher altitudes there are 
few signs of civilization and little comfort. In order to ensure a 
proper respect from the simple villagers the traveler must ride in 
a chair, but the pathways are often so narrow that it is almost or 
quite impossible to pass another person, and great inconvenience is 
caused thereby. There are many dangers to be faced in the moun
tain passes ; when Mr. Wilson was searching for the scarlet poppy 
a small landslide overwhelmed his sedan-chair and he was thrown 
out and his leg broken. Before he could be picked up a caravan of  
mules walked over him, but so carefully that not one hoof touched 
him. The nearest city was three days' journey away, and he was 
sixteen weeks before he could move on crutches. 

Most of Mr. Wilson's recent traveling has been on behalf of 
the Arnold Arboretum at Boston, Mass., and he has already doubled 
the number of hardwood trees there. A new kind of peach with 
smooth stones of small size, now being propagated there, is one of 
his most valuable tributes to the collection. 

THOSlt who prnctise their duty towards all, and for duty's own sake, are 
few ; and fewer still are those who perform that duty, remaining content with 
the satisfaction of their own secret consciousness. - H. P. BlaiJatsky 
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RECOLLECTIONS OF A TRIP AROUND THE WORLD : 
by Barbara McClung 

CHINA, MANILA, AND ]AVA 

FROM Nagasaki, it was a voyage of  two nights and a 

day to Tsingtau, a purely German town, set down as if  
by mistake on the coast of northern China. The 
houses and inhabitants, the street names, shop s igns, 
and trolley-cars were all German, and only the rick

shaws, drawn by Chinamen with queues, or an occasional woman 
stumping along on bound feet, served to d ispel the illusion and re 
mind us that we were really on the soil of ancient and venerable China. 
Tsingtau is built on ground ceded to the German Empire as repara
tion for the killing of a couple of missionaries during the Boxer 
rebellion ; it has only been in existence some ten years, but it is a 

busy substantial city of 17,000 German inhabitants (not counting 
natives ) and is a tribute to the energy of that nation. It was built 
on a barren waste, where not so much as a weed was growing, and it 
was necessary to plant thousands of trees ; there is now quite a forest 
of young growth about the city, and it does not seem possible that 
the fine water front with its warehouses and docks ( capable of ac
commodating so large a ship as the Clei1eland, which is a rare thing 
in the East) and its harbor protected by a breakwater, could have 
been constructed in so short a time. 

Three more days and nights brought us to Hong Kong, and we 
were greatly cheered on the way by a marked rise in the temperature, 
which had caused us such sufferings from bitter cold in Tsingtau. 
It was delightful to look out of our port-hole early one Saturday 
morning on the beautiful harbor, one of the finest in the world, filled 
with " world-end " steamers and strange square-sailed junks, while 
over yonder lay the city spread out over steep hills and reaching up 
to the cloud-covered heights. The town itself is called "Victoria," 
and is on the island of Hong Kong, but one never hears any name 
except the latter in use. It has fine buildings and splendid English 
shops, and the sidewalks are arcaded, as in Italian towns ; this re
minds one that the heat can be very severe in the summer ; but when 
we were there the weather was cool and showery like an April at 
home. There were no horses and cabs on the streets, and but few 
rickshaws ; the chief mode of conveyance seemed to be sedan-chairs, 
the bearers in absurd straw rain-coats that looked like moving hay-
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stacks with bare legs and enormous pagoda-shaped hats that took 
the place of umbrellas . There is not a queue in Hong Kong, and they 
say it is as much as a man's life is worth to wear one in Canton, as 
it is a sign of royalist feeling ; neither did we see any women with 
bound feet here ( with one exception) ,  but that is probably because 
there were none but the lower classes abroad on the streets. The 
Chinese are quite good looking, I think, with fine physiques ; the 
women appear very dignified and sedate in their flapping trousers 
and long coats. They never wear anything but black or the darkest 
colors. For some strange reason, all the policemen are " Sikhs," 
(a tribe of East Indians ) and they are tall, impressive looking person
ages with red turbans, fuzzy black beards, and splendid dark eyes. 
I imagine they keep good order too, for we saw one settle a squabble 
among some coolies with a single commanding gesture and a scornful 
glance from his melancholy eye. 

We went, our first afternoon, up " the Peak," towering nearly 
two thousand feet above the town, on an inclined railway ; there were 
grand views of the harbor half-way up, but at the top we were utter
ly lost in the clouds. vVe got out half-way down and walked the 
rest of the way back to town, through beautiful public gardens wet 
with spring dampness, under splendid banyan trees and past masses 
of azaleas in full bloom. It was so queer in the midst of this "Kew 
Garden " atmosphere, to see Chinamen sauntering along ; barefooted 
laborers, carrying heavy burdens on poles balanced over their shoul
ders, or pretty golden-haired English children walking with their 
slant-eyed nurses, or palanquins with four trotting coolies bearing 
some European who had much better have been walking on his own 
legs. 

Sunday night we took a boat up the Pearl River for Canton, and 
were delayed several hours by the heavy fog, not arriving until about 
1 1  a.m. the next day. The experience of approaching the city by riv
er was something never to be forgotten. Our first intimation of 
Canton was the distant view of a towering pagoda, nine stories high, 
with trees growing out of its curled and piled-up roofs, from seeds 
that had lodged there in bygone centuries. We moved through 
throngs of weird boats, with strange ribbed sails and curious hulks ; 
there were sampans poled along by solitary figures in straw rain-coats 
and huge pagoda hats, and gaudily painted passenger boats worked 
by human beings on a treadmill - such craft, in fact, as the old 
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Vikings might have seen if they had sailed up the Pearl River a thous
and years ago, or Alexander the Great, had he come up in his galleys 
many centuries before that, or even Rameses himself, with his Egyp
tian legions in still remoter antiquity. 

We spent but a few hours in Canton, having lost so much time in 
the fog, and it rained in torrents most of the day. The exceedingly 
narrow streets and projecting roofs formed actual funnels through 
which the rain spouted on us, but we were fairly well protected by 
the tops and curtained sides of our sedan-chairs. Our bearers, three 
to each person, wore enormous umbrella hats sloping from a peak, 
to shed the water, and for protecting their clothes from the wet, they 
adopted the ingenious method of removing them entirely - or almost .  
The streets are scarcely more than five feet wide, and frequently one 
can touch the walls on either sides at once with hands outstretched ; 
sedan-chairs cannot pass each other unless one party backs against the 
wall, and the pedestrians always have to remove their pagoda hats 
and hold them sideways in passing. The streets are sometimes very 
steep, leading up and down over steps slippery with filth, and over 
time-worn bridges that span reeking canals, so that it is impossible 
to travel any way save by sedan-chair or on foot. And oh, how those 
narrow lanes swarm with strange oriental flies ! There are miles of 
open-fronted shops with patient workers bending over minute carving, 
lacquer-work, or feather jewelry ; there are miles of stalls spread with 
outlandish food, with gibbeted fish and fowls and Heaven knows 
what else besides, dangling from hooks above ; and pervading all, 
a peculiar Chinese smell, suggestive of drugs, incense, and antiquity, 
combined and intensified. We visited several pagodas and temples, 
and in one of the latter saw a statue of the early Italian explorer, 
Marco Polo, sitting among the Buddhas ! 

There are two and a half million people in Canton, twenty-five 
thousand of whom live in boats on the river. Their homes are hardly 
larger than an ordinary rowboat ; they are partly roofed over with 
semi-circular bamboo coverings, and here whole families live their 
entire lives through. One wonders how there is room for them all to 
lie down at night. We were rowed from our river steamer to the land
ing-place in one of these house-boats, poled by a fat Chinese matron, 
who jostled an<,l bumped her boat through the dense crowd of other 
boats, while her row of children stared solemnly at us from the back. 
It seems incredible that they can carry on the ordinary business of life 
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or administer to the barest necessities in such cramped quarters. I 
suppose they prepare their food over a tiny brazier in the stern ; they 
must sleep piled like sardines under the bamboo shed ; their clothes 
are made of such tough, durable material ( it looks like leather ) that 
one garment probably lasts a l ife-time ; as to washing, I daresay 
they never do any ; so there you have life reduced to its simplest 
terms. It makes us almost ashamed of our own endless necessities .  

Across the river from the teeming Chinese city lies the Shameen, 
or foreign quarter, a refreshing breathing space, with its fine spread
ing trees, bordering the water front. Here are the English barracks, 
stores, hotels, etc. ,  and here all European people live ; a bridge 
connects it with the ancient town, and to cross this bridge and pass 
under the massive stone gateway on the other side, is to enter another 
world. 

We returned to Hong Kong by rail, and the landscape though 
interesting, lacked the unique features of the river trip. The railway 
terminus was Kowloon on the mainland, from which place we were 
ferried over to the island of Hong Kong, or rather, to our s teamer 
in the harbor. These were the only places we visited in China, as 
our stay there was very brief ; and the following Tuesday found us 
on our way to the Philippines. 

Two nights and a day's traveling brought us to Manila, where 
the sight of the American flag gave us a feeling of home. Manila 
is a beautiful town, clean and healthy, with good sanitation, vigilant 
care in regard to water, flies, and mosquitoes, fine roads, and the 
best and purest municipal government, they say, that a place can 
have. The weather was about like July at home, but with a good 
breeze all the time, and we did not suffer from heat. The costumes of 
the native Filipinos are certainly cool looking, being made of gauze ; 
the women's sleeves are enormous, made so that they will stand out 
and not touch the arm anywhere, and they wear huge " Catherine 
dei Medici " collars of mosquito-netting. Their houses are made of 
woven bamboo, thatched with grass, raised about eight or ten feet 
above the ground, and reached by a ladder. One does not see these, 
of course, in the city of Manila, but we passed many native villages 
when motoring through the country. The chief domestic animal is 
the caribou, or ,  water buffalo, an unwieldy creature with enormous 
spreading horns ; he carries the heaviest burdens, and it is queer to 
see a single small boy driving a great herd of them. They make for 
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the water whenever possible, and they love to wallow in the wet mud 
until literally caked with it ; a fter this has dried in the sun, it gives 
them a s ingular appearance. 

The streets and houses of Manila are very Spanish looking, the 
trees and vegetation green and lovely. Vv e met with much cordial 
hospitality from Americans living there, and they all seemed alert and 
patriotic, and very proud of their town and its wonderful progress .  
We were interested to visit Bilibid Prison, considered the finest model 
prison in the world, the most beneficial and humane. It has in con
nexion with it exhibition rooms, where visitors can see and buy all 
sorts of fine embroideries and needlework done by the women, and 
furniture and cabinet work made by the men. vVe timed our visit 
late in the afternoon, so as to see what they called " Retreat " ;  when 
the prisoners finish their work for the day, they assemble in the court
yard in regular military squads under their leaders, and go through 
various exercises and drills accompanied by the music of an excellent 
prison band, before getting their mess and going to bed for the night. 
Their bearing was more like soldiers than prisoners ; and when every 
cap was snatched off and every head flung back at the first strains 
of the " Star Spangled Banner," one felt a thrill of kinship and of 
pride. The people of Manila are very proud of Bilibid, and they say 
everybody there is ready to give the prisoners a job and help them 
start over again, when they come out. 

After a delightful two days' visit, the Cleveland set sail again 
and bore us deeper and deeper into the seas of the Southern Cross, 
and over the equator, to Java, an island as strange and magically 
bright as the " Xanadu " of Coleridge's dream. We had to anchor 
many miles out from shore and were carried into Batavia on a very 
crude steamboat. From Batavia we went directly by train to Buiten
zorg, several hours distant, through lush tropical forests and jungles 
that brought all one's childish recollections of The Swiss Famil31 
Robinson rushing back to mind. No words can describe the singular 
brilliance and luxuriance of foliage and vegetation ; it is probably 
caused by the constant rain and steaming damp hot atmosphere. 

Buitenzorg is a charming town and well deserves its name, which 
means " free from care," in Dutch. We were met at the station by 
dozens of absu,rd little dos-a-dos carts, accommodating two persons 
each with their backs to the driver, and drawn by the smallest horses 
ever seen. The Belle Vue Hotel, where we stopped, was a strange 
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place, but we found later that it  was typical of most of the hotels 
in Java ; it was only one story high and consisted of rooms built 
around the four s ides of a large green courtyard. Our bedroom was 
enormous, paved with stone tiles and with immense double doors and 
windows ( which wouldn't fasten) on three sides. The bed was some 
seven feet square and I am sure at least six people could have slept 
on it either way without touching. There is evidently no fear o f  
thieves there, to judge by the extreme openness of everything ; most 
of the houses, as we noticed later, had no front walls at all, and the 
dining-room and office of the hotel were entirely open, front and back. 
The view from our room was the most beautiful that I have ever seen. 
Deep below us flowed a river whose sides were clothed with gigantic 
cocoanut palms, banana trees, and every shade of fringy riotous 
green, while beyond it, closing the vista, were soft blue mountains 
with white clouds l ike angels ascending and descending their sides. 
We got glimpses of bamboo huts through the thickets down below and 
there were many natives in the water, bathing and splashing and 
calling to each other. 

After depositing our baggage, we drove to the Botanical Gardens, 
( considered the finest in the world) and saw white orchids clamber
ing over trees, " Victoria Regina " water lilies, ( like the pictures in 
Maury's Manual of Geography of thirty years ago, with the child 
standing on a leaf)  and a lake of snow-white lotuses, most beautiful 
of all. We were followed by little brown soft-eyed children, who 
insisted on shaking hands with us, and calling " good morning, good
bye, good morning, goodbye," in rapid succession, without any sign, 
however, of leaving us. The Javanese are quite good-looking - the 
women and children at least - and so pleasant ! The national dress 
of the women is the " sarong," a long, gaily-colored and figured cloth, 
which they wrap skilfully around them, and by some magic twist, 
it stays ! 

After a luncheon consisting chiefly of curry, with which were 
passed twenty-five different condiments each more astonishing and 
indescribable than the last, and during the process of which we 
amused ourselves by counting the number of tarantulas and lizards 
on the wall, we took an auto ride to a town called Soekaboemi. Be
side the chauffet,tr, we had a brown "knight of the horn," who perched 
on the front step of the motor and played tunes on a trumpet every 
single inch of the way there and back, startling herds of caribou 
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out of the way, and causing little naked children by the dozens to 
come tumbling out of their straw huts to see us pass. Never d id I 
take a more beautiful drive ! Past thrifty Dutch plantations with 
white homesteads candidly open to the world ; through bamboo woods 
where clustered the pretty native houses with their woven walls like 
fine basketry and their thatched roofs ; along terraced hillsides cov
ered with tea, and above steep ravines where rich verdure foamed 
in cataracts of many shaded green. Coming back, it rained quite 
violently for a few minutes (as it docs every day in Java) and we 
were amused to see the pedestrians calmly pick large leaves, of the 
" elephant ear " variety, and hold them up for umbrellas ! A little 
later, the rain was over, and we saw a brilliant sunset reflected in the 
watery rice fields. 

The next morning we left Buitenzorg and went to W eltevreden, 
another beautiful town, with cool wide white houses, shining through 
mists of greenness, handsome buildings and parks, and a most inter
esting canal, flowing right through the midst of the town, where the 
natives wash both themselves and their clothes continually. The 
distances were very short, and an hour or so more of traveling brought 
us back to Batavia, and to the Cleveland, which always seemed like 
home. We had but one serious disappointment in Java, and that 
was the coffee ; it was the meanest we had ever seen anywhere, and 
we decided it must be like our Georgia peaches and Tennessee chick
ens - they can't afford to keep the best themeslves ; it pays so much 
better to export it. As a compensation for the coffee, we made the 
acquaintance of some strange delicious fruits totally unlike anything 
we had ever met before. Late in the afternoon we steamed away, 
northward again and back over the equator to Singapore. 

SCEPTICISM has been the great stumbling-block for humanity all down the 
ages. It has ever stood between man and his divine possibilities. But when 
a man bestirs himself to right action, and begins to feel the possibility of 
a divine life in himself, then the door will open and he will find companionship 
and help all along the way, even in the most silent and most trying moments 
of his life. - Kat{ierine Tingley 
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A RETROSPECT, AND A CONSIDERATION OF SOME 

PRESENT DUTIES : by H. Alexander Fussell 

T is a pleasant task to take a retrospect of past progress 
and to note the quickening effect of great principles upon 
human society, but it is especially so in the case of Theo 

� sophy and the Movement connected with it - the Uni-
LIJ«j versal Brotherhood and Theosophical Society. This Move

ment began some forty years ago, when a mere handful of devoted 
men and women gathered round Helena Petrovna Blavatsky in the 
conviction that the truths, which she was bringing to light again, 
would prove to be the regeneration of humanity. 

This is not the place to sketch in detail the early history of the 
Theosophical Society ; its vicissitudes and its trials are known to 
most of us. It had at first to encounter the ridicule of a materialistic 
and egoistic generation to which it appeared as nothing more than a 
fantastic rehash of ancient thought and modern spiritualism. To 
more thoughtful people it was a sore puzzle for a fitting label could 
not be found for it - the scientific world of the nineteenth century 
had a passion for labeling things - and it would have been so re
assuring, if only it could have been labeled. But all endeavors to 
classify Theosophy were in vain. It could not be neatly ticketed and 
stowed safely away under any of the known Sciences, Religions, or 
Philosophies. And no wonder, for Theosophy, rightly understood, 
is the synthesis of all Science, of all Religion, and of all Philosophy, 
the primeval source and fountain-head of knowledge and belief. 

From the very first Theosophy was a disquieting phenomenon ; 
it set people thinking. It was at once so broad and so deep, and it 
made such demands upon those who thought about it at all. It was 
like leaven, or like " a two-edged sword, piercing even to the divid
ing asunder of soul and spirit," and people began to realize that here, 
at last was a new and powerful force that must be reckoned with. 
This is the reason why Theosophy has always made such firm friends 
and such bitter enemies. Once known and understood it was im
possible to treat it with indifference, for it demanded a reconsidera
tion of principles, a reconstruction of thought, a new attitude towards 
l ife. Moreover, it tore away ruthlessly the masks which the worldly
minded and the hypocrite so gladly wear. 

Another thing that was disquieting about Theosophy : it was 
eminently practical. It could not be held in theory alone ; it was 
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a call to action, to immediate and effective action. There is an ap
palling definiteness about i t ; it cannot be applied to society or to 
one's neighbor only. According to its precepts a man must begin 
by reforming himself. This done, he may reasonably hope to lend 
a hand in the reformation of society, and work effectively for the 
regeneration of mankind. The strength of Theosophy lies in its 
sincerity. He only is a Theosophist who practices Theosophy. And 
now, as always, the only criterium of a true Theosophist is devotion, 
loyalty, whole-hearted service, the most scrupulous honesty in regard 
to himself and to others. 

It was no wonder that such characteristics should command re
spect, and so, gradually but surely, building upon the only solid foun
dations possible, the Theosophic Movement gained strength and ad
herents, until it has become world-wide, and its influence is felt in all 
spheres of human thought and endeavor. People the world over are 
beginning to recognize its worth and to see that it offers the solu
tion of the evils from which mankind is suffering ; and men's eyes 
are being turned to the International Theosophical Headquarters, at 
Point Loma, as to a beacon-fire of hope and enlightenment. 

It is the intention of our Leader, Katherine Tingley, that the 
members of the Universal Brotherhood and Theosophical Society, 
especially those students gathered here at Headquarters, shall con
stantly endeavor to make Theosophy a living power in their lives. 
Here, in Lomaland, the world may see how the principles of Theoso
phy may be practically applied ; for example, in the famous Raja
Yoga College, where the true principles of education are being ex
emplified ; while elsewhere the practice of compassionate Brother
hood may be seen in prison-work and work among the fallen and 
discouraged. The promulgation of the true principles upon which 
alone Permanent Peace Alliance can be made between the nations 
of the earth, and War, with all its horrors, abolished, is only another 
instance of the practical bearing of Theosophy upon life. 

What a change from the ridicule and opprobrium of earlier days l 
Theosophy is now acknowledged by many to be the most serious 
movement of the age, the most fraught with good for humanity, and 
its ideals are overshadowing the world. Its teachings of ten find 
expression in unexpected quarters and are being assimilated, uncon
sciously sometimes, by the greatest thinkers. There is, moreover, an 
acceleration noticeable in the world today in the movement towards 



A RETROSPECT AND A CONSIDERATION 221 

Brotherhood, a greater desire to draw together in friendly associa
tion, in mutual love and esteem and a breaking down of the barriers 
which formerly divided men and nations. All this is due to the pene
tration of the thought of the age by the principles of Theosophy. 
Again people are more eager now to learn than to criticise and there 
is manifest a real desire to understand before passing judgment. 
Men's minds are more receptive. Never before in the history of  
the Theosophical Movement has the world been so  favorably inclined 
towards it. 

But with the growth of the Movement and the expansion of the 
work, greater demands are made upon its members, both as associates 
and as individuals. It is easier to glory in the prospective view of 
a perfected world than to make the daily, hourly, unnoticed efforts 
that render such a consummation possible. As has been well said : 
" We form an ideal picture of some better state of the world, in 
which the commonplace and secular aspects of life have no longer 
any room and duties are at once more heroic and more easy, for
getting that there is no act but derives its character, its greatness, 
or its pettiness, from the spirit which manifests itself in the doing 
of it." One of the most difficult lessons we have to learn, is that 
the positions in which we now are, the duties we have each day to 
perform - furnish all that is needed for the realization of our higher 
selves. 

Again, the success of an organization such as ours is, depends 
upon each member doing faithfully the duties of the position that has 
been assigned to him, whether it be teaching or hoeing, studying, 
or what not. We have a Leader whom we all desire to follow, and 
we know that behind her and the Society are the Teachers from 
whom the initial impulse came, and who watch over the work. vVe 
have the right direction ; the only question is, are we willing to 
follow it, and co-operate fully with this great impersonal force that 
is acting through us, but which is only too of ten thwarted and hin
dered by our imperfections and shortcomings. Are we sufficiently 
obedient to its promptings ? 

Rules are necessary ; no organization can exist without them ; 
that we admit. We recognize also the principle of authority. Could 
we but make this principle effective in our lives, that is, bring about 
the subordination of the lower to the higher, yielding the latter wil
ling obedience, we should take a long step on the upward path. 
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Consider for a moment the different sorts of obedience. The 
obedience of the soldier, for instance, only concerns his actions. The 
commands of his superiors do not touch his inner life, and the author
ity, being external, ceases with the expiration of his term of service. 
Another and higher kind of obedience is that given by the members 
of an orchestra to the conductor, and which shows very clearly the 
immense results obtainable when each performer has complete con
trol of his instrument and does exactly what is required of him. Eye, 
hand, and ear, all contribute to the production of a work that trans
cends the individual. Think of what could be accomplished were 
minds and hearts attuned and obedient to some great :\faster ; what 
world-harmonies would we not produce ! But there is a higher obe
dience still. It is the surrendering of oneself to a lofty ideal, the 
kind of obedience that a great artist yields to the laws of his art, and 
of which it is the expression. It is wholly interior ; it does not need 
to be forced, for it is a willing joyful submission to and assimilation 
of that which is highest. That is the kind of obedience that is re
quired of us as students and exemplars of Theosophy. 

Most people are inclined to consider liberty as better than obedi
ence. They do not deliberately intend to be disobedient, far from it ; 
they consider themselves as upholders of law and order, but they wish 
to be free to do as they like. And they find out to their cost that the 
result of breaking any lawful rule is discord - be it in the orchestra, 
in the family, or in the state. No ! there is no opposition between 
true liberty and obedience. We are most free when we are most 
obedient to the law of our being, and we face disaster whenever we 
desire to go our own way. Many a home has been wrecked because 
of the disregard of the rules of right-living, and history warns us 
that such disregard, if persisted in, will be a nation's  undoing. 

In the School then in which we find ourselves - and which, for
tunately for us, is the School of Theosophy - let us be thankful for 
the wise laws of life that have been made known to us, and for the 
rules that inculcate right conduct, right methods of study, and good 
manners. Let us fashion our daily lives in accordance with them, 
gladly, unreservedly, so that we may become more efficient workers 
in the Great Cause to which we have dedicated ourselves. 




