














































































































































































































NOTES ON THEOSOPHICAL MANUAL XVI

real knowledge? There are times when one is out in the open, when a
sudden hush seems to fall on all around. Then it is that the soul rushes
out to a something wonderful that is going to happen. Surely this feeling
that comes to us is a symbol of that state of the mind when all within
is calm and peaceful; and after long waiting the gates of the West open
silently and we see and know. The majority of people are unwilling to
wait; they indulge in a mad rush for possessions, intellectual as well as
physical, and do not perceive that their loved possessions are melting
away in their hands like snow. They even try to ‘possess’ life itself,
and when the physical body fades out, they fancy they are losing hold
of life. It is not possession that Theosophy teaches us to aim for, but
liberation, and when the restless mind becomes calm like a mirror, and
the soul is able to see and hear, man becomes a focus of Eternal Life,
and through him is liberated the Divine Force of Good, helping to purify
humanity and nature alike. And thus man achieves his true destiny.

X
KARMAN
KARMA . . . is the child of the terrestrial IEgo, the fruit of the actions

of the tree which is the objective personality visible to all, as much as the
fruit of all the thoughts and even motives of the spiritual ‘I’; but Karma
is also the tender mother, who heals the wounds inflicted by her during the
preceding life. bafore she will begin to torture this Ego by inflicting upon
him new ones. It may be said that there is not a mental or physical suffering
in the life of a mortal, which is not the fruit and consequence of some sin
in this, or a preceding existence. @n the other hand, since he does not pre-
serve the slightest recollection of it in his actual life, and feels himself not
deserving of such punishment, but believes sincerely he suffers for no guilt
of his own, this alone is quite sufficient to entitle the human soul to the
fullest consolation, rest, and bliss in his post mortem existence. . . .

H. P. BLAVATSKY, Lucifer, iii, p. 412.
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STATEMENT OF FACTS RELATIVE TO THE NATURE
AND PURPOSES OF THE UNIVERSAL BROTHER-
HOOD AND THEOSOPHICAL SOCIETY AND OF THE
SCHOOL OF ANTIQUITY

HE following Statement of Facts has been submitted for the information

of one of the Local Exemption Boards of the City of San Diego, State
of California, in connexion with claims for exemption filed by several resident
students at the International Theosophical Headquarters, who, as Students
of Divinity in the Schoo! of Antiquity, are preparing themselves to become
ministers of the doctrines of Theosophy, and who" have dedicated their
lives to this work.

It should be stated that exemption is not claimed for all who have been
or are being, educated in the R4ija-Yoga College and the School of Antiquity;
but that a large number of such students are already serving in the United
States Army, some as officers and some as privates; and that in England,
France, and Italy, practically all the young men of draft age, who are mem-
bers of the Universal Brotherhood and Theosophical Society, are serving
their respective countries, either in the Army or the Navy. This claim
for exemption is made only by those who have dedicated their lives to the
promulgation of the principles of Theosophy, and who, as students of Divinity
in the School of Antiquity, are preparing themselves for such work. They
claim exemption under the following provision of the ‘“Selective Draft
Act” passed by Congress on May 18, 1917: that

. students who at the time of the approval of this Act are preparing for the ministry
in recognized theological or divinity schools . . . shall be exempt from the selective draflt
herein prescribed. . . .

STATEMENT OF FACTS
THE RELIGIOUS CHARACTER OF THEOSOPHY

N the year 1875, Madame Helena Petrovna Blavatsky founded
in New York City the Theosophical Society and Universal
Brotherhood. At that time and during the following sixteen
years, she most exhaustively announced and discussed through

public speeches as well as voluminous writings, the nature and purposes
of the organization which she had founded. But these could fairly be
condensed into the following quotations from Madame Blavatsky, in
which she enumerates the primary objects of the Theosophical Society,
shortly after its foundation:

To keep alive in man his spiritual intuitions. . . . Finally, and chiefly to encourage and
assist individual fellows in sell-improvement, intellectual, moral and spiritual.
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In a celebrated letter addressed to the Archbishop of Canterbury,
Madame Blavatsky further said:

Theosophists know that the deeper one penetrates into the meaning of the dogmas and
ceremonies of all religions, the greater becomes their apparent underlying similarity, until
finally a perception of their fundamental unity is reached. This common ground is no other
than Theosophy — the Secret Doctrine of the ages . . . the living kernel of all religions. . . .

Theosophists, therefore, are respecters of ail religions, and for the religious ethics of Jesus
they have profound admiration. It could not be otherwise, for these teachings which have
come down to us are the same as those of Theosophy. . .

In another article published in her magazine, she said:

It is perhaps necessary, first of all, to say that the assertion that ‘Theosophy is not a
Religion,” by no means excludes the fact that ‘ Theosophy is Religion’ itself. . . . Now Reli-
gion, per se, in its widest meaning is that which binds not only al/ MEN, but also al!/ BEINGS
and all things in the entire Universe into one grand whole. This is our theosophical definition
of religion.

Thus Theosophy is not e Religion, we say, but RELIGION itself, the one bond of unity,
which is so universal and all-embracing that no man, as no speck — from gods and mortals
down to animals, the blade of grass and atom — can be outside of its light. Therefore, any
organization or body of that name must necessarily be a UNIVERSAL BROTHERHOOD.

Madame Blavatsky died in 1891 and left as her Successor, William
Quan Judge. Mr. Judge likewise delivered many public addresses and
wrote many pamphlets, magazine articles, and several volumes on the
subject of the nature and purposes of the organization over which he
presided. For the present purpose the essence of his teaching can be
fairly presented in a few condensed statements issuing from his lips
and pen. The first quotation is the opening paragraph in Mr. Judge’s
work entitled The Ocean of Theosophy, a standard work on the subject
and one universally accepted by Theosophists as reliable and of the
utmost value in their studies.

Theosophy is that ocean of knowledge which spreads from shore to shore of the evolution
of sentient beings; unfathomable in its deepest parts, it gives the greatest minds their fullest
scope, yet, shallow enough at its shores, it will not overwhelm the understanding of a child.
It is wisdom about God for those who believe that he is all things and in all, and wisdom about
nature for the man who accepts the statement found in the Christian Bible that God cannot
be measured or discovered, and that darkness is around his pavilion. Although it contains by
derivation the name God and thus may seem at first sight to embrace religion alone, it does
not neglect science, for it is the science of sciences and therefore has been called the Wisdom
Religion. For no science is complete which leaves out any department of nature, whether
visible or invisible, and that religion which, depending solely on an assumed revelation, turns
away from things and the laws which govern them is nothing but a delusion, a foe to progress,
an obstacle in the way of man’s advancement toward happiness. Embracing both the scien-
tific and the religious, Theosophy is a scientific religion and a religious science.

The following words are quoted from the Official Report of Mr. Judge’s
address delivered at the World’s Parliament of Religions, held under
the auspices of the World’s Columbian Exposition in Chicago in 1893:
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It [Theosophy] i¢ at once religious and scientific, asserting that .eligion and science should
never be separated. It puts forward sublime religious and ideal teachings, but at the same
time shows that all of it can be demonstrated to reason. . . .

As the question now before your Board is whether Theosophy in
general is of a religious nature, and whether the Universal Brotherhood
and Theosophical Society is a religious organization, the fact is cer-
tainly pertinent that Mr. Judge’s address, from which the above quota-
tion is taken, was delivered by him as the head official of the American
Theosophists, and as a recognized religious delegate speaking before an
assemblage of delegates representing practically every religious sect and
denomination in the world, and recognized by this assemblage as the
mouthpiece of his fellow-religionists,

Mr. Judge died in 1896. Since then Katherine Tingley has been
the Leader of the Theosophical Movement. She has expressed herself
in hundreds of public addresses in regard to the essential nature of Theo-
sophy. An epitome of her views in regard to its essentially religious
nature may be fairly stated in the following quotations from her utter-
ances: (A Nosegay of Everlastings from Katherine Tingley’'s Garden of
Helpful Thoughts: Published by the Students of the Raja-Yoga College,
Point Loma, California, U.S. A., 1914. Pages 8, 10, 11.)

We believe in Deity, the Great Unknowable, All-Powerful, Compassionate, Eternal Source
ol Light and Life. We believe that we are a part of God’s Great Family, and that in this great
Universal Scheme of Life, all living things are included and not one is left out. . . We
believe also that man is divine; that he is a part of this Great Universal Life. and that as he
lives in consonance with his Higher, Immortal Nature, close to those Ideals that have becen
handed down to us from the earliest history, close to those teachings that Christ presented
Lo us, he is, in the truest sense, a Christian and a Theosophist.

We believe that we were born, not for a limited life of seventy-seven or one hundred years.
Christ, the Great Initiate and the Great Theosophist, as we call him, we believe attained his
spiritual perfectibility through many lives and in the experience of each life developed the god-
like spirit within him, and in this sensc was truly the ‘Son of God.” . . .

We believe that the human body is the Temple of the living Soul, and that man must con-
trol and master and work with this body, that it may become pure and do its highest work
as a body. Therefore, we abhor vice and everything that would destroy or interfere with the
health of the body or the mind.

We hold that a man cannot be true and pure and forceful on lines of real usefulness to
Humanity if the body is misused, if it is not held as a Temple of the Soul — of the Christos
Spirit within.

Again, at practically every devotional meeting of the Universal
Brotherhood and Theosophical Society, the following invocation (written
by Katherine Tingley) is chanted:

O My Divinity! thou dost blend with the earth and fashion for thyself temples of mighty
power!

O My Divinity! thou livest in the heart-life of all things, and dost radiate a Golden Light
that shineth forever and doth illumine even the darkest corners of the earth.

O My Divinity! blend thou with me that from the corruptible I may become Incorruptible;
that from imperfection I may become Perfection; that from Darkness I may go forth in Light!
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THE SCHOOL OF ANTIQUITY: ITS DIVINITY DEPARTMENT

It is true that one may become a member of the Universal Brother-
hood and Theosophical Society without going further in the direction
of endorsing or accepting the principles above set forth than merely
an expression of his adherence to the principle of Universal Brother-
hood; but it has been recognized by the three Leaders of the Theo-
sophical Movement, that the Movement could not hope for success, un-
less in connexion with it there was a nucleus of individuals who had
devoted themselves to its advancement and welfare much more com-
pletely and with a deeper spiritual quality. So for years there has been,
in connexion with this Movement, a special Class in Theosophy. In
an effort to develop this nucleus to greater proportions and to evolve
them to a higher spiritual state, a department of the School of Anti-
quity was specially organized by Katherine Tingley, its purpose being
to train students as ministers of the gospel or religion of Theosophy.
This School was Chartered by the State of West Virginia, in 1897,
and its charter expressly endows the corporation with the power of
establishing and conducting schools for the spiritual education of
its students.

In the same year the corner-stone of this school was laid at Point
Loma in the presence of a large concourse of people consisting of dele-
gates of numerous branches of the Theosophical Society from various
parts of the world, and of many people from the City of San Diego who
were not members of the Theosophical Society. At this ceremony,
Katherine Tingley, the present Leader and Official Head of the Universal
Brotherhood and Theosophical Society, and the President-Foundress
of the School of Antiquity, made an address in her official capacity in
which she announced the fact that the chief purpose of the School would
be to afford spiritual education to “THE CHILDREN OF THE RACE.”
At this same ceremony, Col. E. T. Blackmer of San Diego, an eminent
Mason, delivered an address, and speaking as a citizen of San Diego
announced that the School of Antiquity, in addition to the material
and moral and intellectual benefits which it would confer upon the city,
would be of even greater value to the city by reason of the spiritual
education which it would afford to people of this community and through
them to the people of the world.

The School of Antiquity began active educational work at Point
Loma in the year 1900, and from that time to the present date, it has
conducted a Divinity or Theological Department. The system of religion
taught could not'be better stated in a limited space than to quote one
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of the first injunctions that its Divinity students are urged to memorize
and to weave into their very natures:

Behold the Truth before you: a clean life, an open mind, a pure heart, an eager intellect,
an unveiled spiritual perception, a brotherliness for one’s co-disciple, a readiness to give and
receive advice and instruction, a loyal sense of duty to the Teacher, a willing obedience to the
behests of TRuUTH, once we have placed our confidence in, and believe that Teacher to be
in possession of it; a courageous endurance of personal injustice, a brave declaration of prin-
ciples, a valiant defence of those who are unjustly attacked, and a constant eye to the ideal of
human progression and perfection which the Secret Science [Theosophy] depicts — these are the
golden stairs, up the steps of which the learner may climb to the Temple of Divine Wisdom.

The young men subject to registry, who were on the 18th day of
May, 1917, and who are still students of Divinity in this School, are
the following: R. Miles McAlpin, Sidney H. Hamilton, Montague A.
Machell, Ernest I. Seymour, Hubert A. Dunn, Iverson L. Harris, Jr,,
Maurice Boguslavsky, Rex W. Dunn, Charles M. Savage, Miguel
Dominguez, Maximiliano Ferro, Hildor Barton, Vredenburgh Minot,
Robert Good, Geoffrey Shurlock. Some of these young men, as far
back as ten years ago, consecrated their lives to the spreading of the
Gospel of Theosophy and Universal Brotherhood, and to service in the
various departments of the Universal Brotherhood and Theosophical
Society’s activities, without expectation of monetary remuneration, this
being the universal practice among all the officers, teachers, students,
and workers connected with the Organization. The other students
above named followed afterwards at various times.

It is true that Theosophy could not be said to be identical with
Christianity, with Buddhism, with Judaism, with Mohammedanism, or
with any other form of religion; nevertheless it is to those who accept
it as a spiritual goal, the same as Christianity to a Christian, Buddhism
to a Buddhist, or Judaism to a Jew, etc.; and the Divinity Department
of the School of Antiquity bears the same relationship to the Universal
Brotherhood and Theosophical Society, as a Presbyterian theological
seminary bears to Presbyterianism, as a Roman Catholic theological
seminary to Roman Catholicism, or as any theological school does to
the religious denomination with which it is affiliated.

THE SCHOOL OF ANTIQUITY A RECOGNIZED DIVINITY SCHOOL

On the question of the School of Antiquity being a recognized Di-
vinity School, it might be pointed out that members of the Universal
Brotherhood and Theosophical Society, a world-wide organization, have
most certainly recognized it and given proof of such recognition by
aiding their sons to matriculate in this school and even in many in-
stances by adopting the location of the school as their own place of resi-
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dence. In short, there are students in this School of Divinity from many
different countries, so that its student-body can be truly said to be inter-
national. No one is in a position to give trustworthy evidence as to the
nature of this school except those who are acquainted with its character;
and if such people have recognized it as being a School of Divinity, the
question is answered.

But in an effort to put the matter before your Board in as complete
a light as a short compass will permit, and to show that the whole ques-
tion is already officially settled, as to whether the Universal Brother-
hood and Theosophical Society is a religious organization, and whether
the School of Antiquity is a Divinity School, and whether it is recognized,
your attention is called to the fact that it is actually so recognized by the
United States Government. As far back as 1906 in Special Reports of the
Bureau of the Census, Religious Bodies, Part I1, Separate Denominations,
Issued by the Department of Commerce and Labor, on page 636 it is stat-
ed as expressing the views and purposes of the Theosophical Society that

In order to secure a full comprehension of what is meant by the Brotherhood of Humanity,
it is deemed essential that there should be a study of the ancient and modern religions, philo-
sophies, and sciences; also, an investigation of unexplained laws of nature and the powers
latent in man.

And on the same page it is stated that a brief summary of Theo-
sophical doctrine as accepted by most members is that

God is infinite and absolute, therefore not to be limited by thought, attribute, or descrip-
tion. Evolution is accepted, but is only half of a law — the other half being involution. Hu-
manity is one great family; all souls are the same in essence, though they differ in degrees of
development. Man is essentially a soul, a divine being. By purification and training of the
body and mind, the latent divine powers will develop and become active.

Please note that our Government itself classifies the Universal Brother-
hood and Theosophical Society as a religious body. And as a rivet to
clinch the contention of these young registrants that their claims are
well-founded, the Government itself in this same volume, on page 640
declares that

The School of Antiquity was incorporated for the special purpose of establishing colleges,
academies, etc., for the study of Rija-Yoga. . . . The schools include in their curriculum
the studies taught in primary and high schools, colleges, and universities, but place special
emphasis upon the building and development of character and self-reliance as based upon
the essential divinity of man.

CURRICULUM OF DIVINITY STUDENTS
SCHOOL OF ANTIQUITY

In addition to the principles which might be designated as strictly
Theosophical, which Students of Divinity are attempting to evolve in
their own natures, they also study, to a greater or less degree, the con-
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ventional courses followed in other theological seminaries; as, for in-
stance, the Bible, other sacred books of world-religions, and compara-
tive religion.

It ought to be added, however, in order to make the entire matter
clearer to your Honorable Body, that the system of educating students
for the Theosophical ministry, and the work which they do as ministers,
while they correspond to the methods pursued in other schools, are by
no means identical. Stated concisely, the doctrine is that one becomes
a minister or teacher to the degree that he becomes impersonal —- that
is, becomes refined and purified and attains self-mastery, so that his lower
or animal nature is under the domination of his higher or immortal
nature, and he has thus become an exemplar of the spiritual teachings
which he professes.

Now, as such a condition is not ordinarily reached at any given
moment of time, but is a continuous process of growth or evolution,
there is no precise time when one entirely ceases to be a student of Theo-
sophy and becomes, to an unlimited extent, a minister or teacher of
Theosophy. When a Student of Divinity in the School of Antiquity is
considered by the Leader and Official Head of the Universal Brotherhood
and Theosophical Society, who is also the President of the School of
Antiquity, to be sufficiently prepared on all lines — mentally, morally,
and spiritually — he is inducted into his duties of teaching Theosophy
and performing the offices of a Minister of Theosophy, in ways for which
he is considered best fitted, and according to the rites and ceremonies
employed by this organization.

But, as has been said before, the whole purpose of training these
young men, is to fit them in their turn to train others, teach others,
and act as spiritual guides and helpers to other individuals, groups, com-
munities, congregations, lodges, or branches of individuals, who have
not had the same opportunities for spiritual growth and development,
as are enjoyed by the Students of Divinity in the School of Antiquity,
through years of study, discipline, and service.

While we do not contend that we are following literally the system
laid down by any of the great theologians with which the modern world
is familiar, yet we are convinced that the system as outlined in the fore-
going summary is in close parallel with that outlined by Emerson in an
address delivered before the Senior Class in Divinity College, Cambridge,
Sunday evening, July 15, 1838:

The office {of a teacher of Divinity, a Minister] is coeval with the world. But observe
the condition, the spiritual limitation of the office. The spirit only can teach. Not any pro-

fane man, not any sensual, not any liar, not any slave can teach, but only he can give, who
has: he only can créate, who 7s. The man on whom the soul descends, through whom the
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soul speaks, alone can teach. Courage, piety, love, wisdom, can teach; and every man can
open his door to these angels, and they shall bring him the gift of tongues. But the man who
aims to speak as books enable, as synods use, as the fashion guides, and as interest commands,
babbles.

In an effort to lay the whole matter with the utmost frankness before
your honorable Board, it seems right to state that these Divinity Stu-
dents devote a considerable portion of their time to work other than
strictly theological studies. This, however, is easily explained when you
realize that most of these students have no financial means to pay the
expenses incident to their divinity studies, and so contribute in service
to their own maintenance. Hence some of these Divinity Students
have been assigned to one department, and others to other departments
of the general work carried on at the Theosophical Headquarters. In
addition to this, the principles inherent in Theosophy require a method
of study, practice, and exercise, that is widely different from that pur-
sued in conventional seminaries. For instance, their studies include,
among many other things, music, dramatic art, languages, pedagogy,
commercial training, agriculture, and training in all the varied industries
connected with the International Theosophical Headquarters at Point
Loma, this being considered essential to furnish a sound basis and a
proper balance of all their faculties.

To illustrate more particularly, Madame Tingley says about music:

Music is often regarded as an amusement, a relaxation, and nothing more. At Point
Loma it becomes a part of life itself, and one of those subtle forces of nature which, rightly
applied, calls into activity the divine powers of the soul. . . . There is held to be an immense
correspondence between music on the one hand and thought and aspiration on the other;
and only that deserves the name of music to which the noblest and purest aspirations are
responsive.

And with regard to the drama, she says:

All dramas which give us a true picturc of the soul’s experiences and a true interpretation
of the Higher Law and of life’s diviner aspects are mystery-dramas, whether written by Aes-
chylus, Shakespeare, or by some unknown dramatist past or to come. Life is the great Mys-
tery, and in unveiling it, in the light of knowledge, the true drama has ever been, and will
ever be, man’s great instructor.

And so it is with the other studies enumerated.

It is also true that these young men devote the product of certain
hours of their labor to the support of dependent minors and aged and
infirm members. But this is explicable, not only as growing out of the
general feeling of sympathy and humanity which prompts them, but
because, according to Theosophical principles, the practice of altruism
is considered the very first essential step in any progress towards spiritual
evolution. In short, according to these principles, the Second Command-
ment enunciated by Jesus is followed with as much religious sincerity as
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that one designated by the same Master, “the first and great Com-
mandment.” Or, as we read in the Epistle of St. James, I, 26-27:

Pure religion and undefiled before God and the Father is this, To visit the fatherless and
widows in their affliction and to keep himsell unspotted [rom the world.

As far back as eighteen years ago, Madame Tingley and a number
of the oldest and staunchest supporters of the Universal Brotherhood
and Theosophical Society took upon themselves the work of caring for
certain homeless children, aged and infirm people, etc., both inside and
outside the Organization; and these Students of Divinity have under-
taken to continue, and are continuing this work, in varying degrees.

It should be noted further that these Students, in conjunction with
the Ministers of Theosophy resident at the Theosophical Headquarters,
together with the membership in general, conduct many religious rites
and ceremonies, which in their opinion are not only of a beautiful and
symbolic character, but most truly sacred. And the ministers of Theo-
sophy perform funeral rites over their deceased comrades and marriage
ceremonies as well. But in regard to these latter, as marriage involves
the creation of a legal status by which property rights are affected, and
relative to which moral questions could arise, and even criminal accusa-
tions be made, the Leader of the Theosophical Movement has considered
it a wise policy, in order to forestall any possible question resulting from
ignorant prejudice, to call in the aid of the conventional clergy — general-
ly a member of our own Organization — to perform the marriage cere-
mony between members of the Universal Brotherhood and Theosophical
Society. But it cannot be too positively stated that the Ministers of
the religion of Theosophy and Universal Brotherhood are fully aware
of their perfect right under the laws of this state to perform the marriage
ceremony.

THE RELIGIOUS AND SPIRITUAL ASPECT OF THE STUDENTS
LIFE AT POINT LoMma

The following is an extract from a letter written by Katherine Tingley,
under date of February 9, 1914, to the Students at Point Loma, and since
then read every morning at the opening of the school session: (under-
scoring as per original):

Let us not forget that we are gathered together here at Lomaland, for the purpose of serv-
ing humanity,and bringing to it that knowledge that it needs; that this is not a commercial
effort nor simply an ordinary educational effort; bt it is a spivitual effort in the highest sense.

As an indication of the impression which the religious or spiritual
aspect of the Students’ life at Point Loma has made upon visitors from
various parts of the world, we subjoin a few short quotations from what
they have said and written. The first extract is taken from an article
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entitled The Spectator at the San Diego Fair, published in The Outlook,
April 21st, 1915:

The Spectator has scen many a Sunday-school play that was less effective and less religious.
And this was a week-day celebration of the Theosophists! @nce more, as in many ether lands,
those immortal words were borne in upon me: ‘‘There are more things in heaven and earth,
Horatio, than are dreamt of in your philosophy.”

Baron Kanda, speaking at a reception extended to the Honorary
Japanese Commercial Commissioners by Madame Katherine Tingley
and the Faculty, Students, and Residents at Point Loma, November
22, 1909, said:

We who are from Japan have Buddhism and Confucianism and Christianity, but we need
something deeper and more unifying, and I hope in the future to sec your institutions in Japan.

Ray Stannard Baker, writing in The American Magazine, January,
1907, said:

Theosophy originated with a very remarkable character —a Russian woman of high
family and great attainments in scholarship — whose name was H. P. Blavatsky. She wrote
in English a number of voluminous works. She made no claim to having originated a new
philosophy; it was rather a gathering of wisdom from all religions, the statement ol which
she called Theosophy, ‘The Science of the divine.

At a reception to the California State Homeopathic Medical Society
at Point Loma, May 18, 1916, Dr. G. H. Martin of Pasadena said:

You have demonstrated in yeur students the possibility of realizing that great ideal the
Master taught when he instructed his disciples in the Sermon on the Mount, “Be ye therefore
perfect, even as your Father in Heaven is perfect.” These are words which many of us have
thought about and pondered over; and many of us have tried to juggle them about to mean
something else; but you have demonstrated to us the possibility of perfection — not only
of physical perfection, but of spiritual perfection as well. . . . Let me assure you that every
one of the members of the California State Homeopathic Medical Society here will go forth
today a firmer believer in the great possibilities of human life, as demonstrated here, and with
a higher regard for the teachings of Theosophy, and a greater regard for the celf-sacrificing
lives that are being lived here.

We quote next the words of John Hubert Greusel, recognized as
one of the leading interview writers in the United States. In an article
published in The Detroit Free Press, he said:

“To every saint his candle,” says the proverb, and Madame Tingley’s followers rally
round her as a leader chosen out of the world. As I met the woman, talked to her closely,
studied her power, I became more and more unable to understand. She is a woman apart.
She tells me that she has suffered for the cause of Theosophy. From Socrates to Christ, where
yet has a truth-teller appeared who has not been stoned?

In a public address delivered at the Isis Theater, San Diego, December
14, 1902, Hon. D. C. Reed, Ex-Mayor of the City, said:

I and my entire family have lived at Point Loma, with the people there, for six weeks;
I recognize their purity and the spiritual atmosphere in which I dwelt for so long.

Writing in The San Francisco Chronicle, January 6th, 1907, under
the heading, ‘A Study of Raja-Yoga at Point Loma,” Dr. Clarence E.
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Edwards, Chief, Publicity Bureau, California Promotion Committee,
said:

It is a world apart. . . . It is so much out of the ordinary of this world of struggling hu-
manity, searching for the wealth which they cannot use, that one marvels at it. Here therc
is no lure of gold nor thought of aught else than the benefiting of humanity through a mental
and moral uplift. I read a book, once, called the Demi-God, where is told how careful selection
for generations brought about a man God-like in his attributes. After spending two half-
days at Point Loma, the thought is insistent that here lies such a possibility, could this edu-
cational idea be carried to its ultimate conclusions.

As Madame Nellie Melba left Point Loma, February 29th, 1916,
she exclaimed:

Why did my heart not tell me to come here before? If I had only known of this! The
only thing in my life that I can remember that has made a similar impression on me, was my
first hearing of Parsifal. Then I felt as if my soul had been touched.

Henry Baxter, in The Imperial Valley Press, July 15, 1912, wrote
(speaking about Point Loma):

Here you have what the world would be, if men really believed in human brotherhood,
and in the spiritual nature of man and the universe.

To conclude: Governor George W. P. Hunt of Arizona, after visiting
Point Loma, wrote, under date of September 27, 1917, referring to the
Students of Divinity who are the subject of this paper:

These young men have been for some years students in the Divinity Department
of the School of Antiquity, and at varying periods in the past, that is to say, as each of them

attained majority or rather, vears of full discretion, consecrated themselves to undertake,
as ministers, the gospel of Universal Brotherhood and of the Divine perfectibility of man.





